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Abstract: There is a theological dimension in the philosophizing debt to
Plato, which, properly guided by knowledge of the truth (œ©Íhς),
access to the forms (ideas) land that make up the divine world more than any of
the gods mythology because the forms had divine characteristics, namely
eternity and immortality. Specifically in terms of Platonic doctrine about the
soteriological function of philosophy, it should be noted that the process of
cleansing the soul through philosophy is carried on two coordinates, namely the
abscissa of morality on the one hand, and on the other hand, the reason’s
ordinate. As a legacy of the essence of Judaism and Hellenism, Christian
doctrine takes the category of “duty” as a central concept of his pragmatic
moral oriented towards human salvation and becomes a special virtue.
Christian virtue is the result of divine grace working together with spiritual
powers of man, while the ancient virtue is a trait or a purely human power. The
essence of Christian virtue does not rest, nor reason, nor sense, nor will, but
includes soul one’s integrity: reason, affectivity and will. Definition of manual
states that Christian virtue is continuous and constant activity, the source of
divine grace which works with faithful endeavor, which he always fulfills God’s
will, the only truth that makes man free. Example of perfect union of wisdom
and salvation was St. Justin Martyr and Philosopher.

Keywords: True knowledge (œ©epistemeChristian moral, duty,
virtue, human freewill, God’s will.

For the ancient Greeks - and especially for the new ones - philosophical act
is a duty. Incarnation in being, the philosophical act as duty is the philosopher,
from Plato to the present.

Between myth and failure, however, there is unquestionably a theological
dimension in philosophizing debt to Plato, that for Plato, “The forms realm is the
realm of the divine, eternal, immortal, beyond the heavens, that soul belongs to
this realm and in contemplation he out relationship to the forms, the divine
inhabitants of the land beyond the heavens. In contemplation, the human soul
realizes its relationship with the divine, in his flight out of the world, the soul is
divine” 11 . Religious longings correctly guided by knowledge of the truth

 Ph.D, - Piteşti University.
1 Andrew Louth, The Origins of the Christian mystical tradition. From Plato to Dionysius the

Areopagite, transl. By Elizabeth Voichiţa Sita, Sibiu, Editura Deisis, 2002, p. 36.
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(œ©Íhς), accesses to the forms (ideas) land that makes up the divine
world more than any of the gods of mythology, because the forms have divine
characteristics, namely eternity and immortality.

Plato replaces the anthropomorphic gods, unworthy of their rank, from the
traditional religion, with perfect forms, the divines and eternals, so that gods’
sanctuary is under the abode of forms - one place above the heavens, Í
Ô‡ - and because the soul has the capacity to know the forms (ideas),
the soul is an inhabitant of this land. Soul’s endeavor  towards  cognition of forms
does not mean - to Plato – only the struggle to understand the true nature of
things, but human religious aspiration to the divine world. Soul attains divine
through the contemplation act (wÂwhich is not only a simple
understanding, but an union with the divine and an invitation to the truth, good
and beautiful beings, either directly22.

Access to the divine does not occur by simple decision of the intellect, but by
a “return”, “twist” (metanoia) of the soul, which is a long and gradual process of
detachment from the sensitive illusory reality - of which the soul is attached
increasing solidarity and irreparably after his terrestrial birth - and a familiarity
with the reality, in an ascent of the soul towards the sun of truth, as it was
described by Plato in the Myth of the Cave of the Republic dialogue (518 b-d):
“This is so an art of rolling (¨øt«ς «ς)! The issue arises of how the
transformation will be achieved most quickly and effectively to the soul. Not
about you sow sense sight, but make it to see the one who has this sense, but was
not increased, nor how this should be”.

The most important element of spiritual hike of soul - in Plato’s view - is the
separation of body and his sensitive world, followed by a self-realization of the
soul as a spiritual being, through a process of purifying the soul and the body
(Phaidon 65 e-66 a), the process went out with the philosophy. To philosophy, as
an ascetic discipline, Plato assigns the role to keep the soul as clean, waiting time
when the very divinity will untie the soul from the body and its stupidity, so the
soul become pure, there will exist among the pure realities (forms, ideas), and he
ought know by itself and all that is without interference, that is the divine truth
(Phaidon 66 e-67 a).

Once identifying ascetic philosophy as a discipline necessary for spiritual
ascent of the soul in the sun of truth, Plato introduces in the world of theological
controversies, the problem discussed later at length and not finished yet in the
present, the relationship between religion and revelation, on the one hand and
philosophy and theology, on the other. The question is about the tense relationship
between the revelation of Christ, total and permanent, and philosophy understood
as a Christian savior, prepared to accept truth as “pedagogue to Christ”, as Clement
of Alexandria well formulated. In fact, the theme of the report of Christian
revelation and philosophy is one of the major and ardent issues in the theology
School of Alexandria, especially in Clement and Origen.

Clemens the Alexandrian, for example, in his Stromateis, makes a great
argument for philosophy as a discipline in preparation for nourishing the soul

2 A.-J. Festugière, Contemplation et vie contemplative selon Platon, Paris, Vrin, 1967, p. 343.
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and receiving the revelation of Christ: “The souls have their own food, some
increase in knowledge and science, others feed on Greek philosophy, Greek
philosophy is that nuts: not all good to eat” (Stromateis, I.7.3.). Although he is
agree with the Apostle (I Cor., 1: 21-23), which put the opposition between the
“crazy” wisdom of the world, particularly Greek philosophy, with the wisdom of
God (Stromateis, I.88.2-4), Clemens brings as argument all the words of the
Apostle (Acts, 17: 22-28) “to show that they are best told by the Greek
philosophers” (Stromateis, I.91.1-5), and that “philosophy helps referral truth to
that philosophy research is the truth, but no single philosophy is due to referral
of truth, but together with others is concerned and helpful, is that ancillary ,...,
finding truth, but one can acquire only through the Son” (Stromateis, I.97.1 -2).
In fact, all seven books of Stromateis full of appreciation in a very nuanced,
considering it as natural revelation which divine truth is mixed with human error:
“By no means Platonic, Stoic, Epicurean or Aristotelian philosophy, but all that
was said best by each of these philosophers, the learned justice and piety, united
with science. The elected body of doctrine I call it philosophy, but all false ideas
of philosophers, out of human thoughts, they cannot call on God’s never”
(Stromateis, I.37.6). Meanwhile, Clemens word really means theology of the
living God - which philosophy has asked some questions - spoken through the
prophets and the men made perfect by God’s Son, Jesus Christ: “barbarian or
Greek philosophy cut into eternal The theology of all truth, the Word of the real”
(Stromateis, I.57.6).

From pagan philosophies, Clemens takes the doctrine of Plato because it is
also as that of the prophets, namely theology, because it contains the truth of
God, but is incomplete without the horizon of salvation: “If and as Plato said, it
was possible to know the truth only God and God’s offspring, then rightly boast
that we were taught the truth of the Son of God, choosing the testimony of God’s
words: some of the prophecy, and others said even the Son of God. But are not
denied any teachings that help us learn the truth. That philosophy, which speaks
of providence, the reward of a clean life and a worse life punishment, do brief
theology, but the accuracy of the details of the teachings and philosophy do not
give answers about Savior” (Stromateis, VI. 123.1-2).

Origen, as heir of the threefold good knowledge of ancient cultures,
Egyptian, Hebrew and Greek, outlines a very clear perspective on the relationship
between human sciences, philosophy and the truth revealed by God’s Word in the
person of Christ, distinguishing - in his work De Principiis,Ã#Aâ, About
the principles - the “wisdom of the world”, “wisdom of the prince of this world”,
and teaching on “our Lord and Savior, the Anointed One and Son of God”. Thus,
the “wisdom of the world”, “can comprehend and understand everything into
this world. Nothing she can give us any idea about divinity, about the nature of
the world and about all that is of a higher order, even about how to lead a good
and happy life: it is the same variety of such as poetry, grammar, rhetoric,
music, which may be likely and medicine. In all these «arts» one can believe that
is present all the world wisdom” (De Principiis, Ã#Aâ III.3.II).

Compared to the empirical sciences - Origen called them “arts” – “the
wisdom of the rulers of this world” is much broader, including the secret science
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of the spirit: “And the wisdom of the rulers of this world, not only understand
the philosophy full of secrets and mysteries of Egypt, Chaldeans astrology,
Indian wisdom, which all promise knowledge of higher realities, but also the
many and various thoughts about the divinity of the Greeks” (ibid.). As for the
teaching of salvation by acquiring similarity with God, Origen believes that it was
copied by the pagans - Plato is quoted in particular – from the holy books of
Jews: “Therefore, the supreme good, to which every thoughtful creature hastens
and may be called the target of all, has been made often and for many
philosophers in much the way: the supreme good is to acquire the likeness of
God, as this is possible. But I believe that this not been heard from them, but they
have borrowed from our holy books” (ibidem, III.6.1).

Foundations of saving is however perfectly presented in the Gospel and
salvation as such is done only through the intercession of Jesus Christ: “Our Lord
Himself showing the similarity not only having to run in the future, but it must
be done by His intercession, whereas He Himself consented to ask His Father for
apostles” (ibid.).

In Philokalia Anthology, selected from Origen’s writings, are reproduced
texts which presented various schools of Greek philosophy - Plato, peripatetic,
Stoic, Epicurean (Philokalia, XVI, 2-4, XVIII, 2) - as human endeavors to acquire
a human wisdom, revealed for the benefit of Christian philosophy (Filok., XIII,
1-2) claiming to know all the Greek philosophers (Philokalia, XVIII, 6), but
without benefit of Greek philosophy of rational arguments in favor of divine
Word Search: “However, if, as says the argument, we must believe in the saying
of school founders Greek or barbarian, why not better than The God of all and
teaches us that we must worship Him only, leaving the some rest, that, or that
there is, or, if any, is worthy to be brought only honor, but by no means
worship?” (Philokalia, XVIII, 3).

Origen sees itself – in his Against Celsus, “Contra Celsus” - the emergence of
Christian philosophers, by philosophers conversion to the Gospel: “We urge
philosophers to embrace the gospel, going into our ranks” (ibidem, III.75.). But
really, Christian philosophy is divine wisdom, quite different from people’s
wisdom, that God gives His grace to those who have followed Him by knowledge
and belief (VI.13.). Theology, however, is - in Origen’s view - Word of God given by
Moses in the clean face, and only uncertain matter to other people: “Only the word
of God, sent by Moses, makes us to have other people like listening to heavenly
voice and divine messages and that sometimes having the impression that they
are seeing the angels of God came to investigate them” (Philokalia, XX, 7).

Returning to the Platonic doctrine about the soteriological function of
philosophy, it should be noted that the process of cleansing the soul through
philosophy is carried on two coordinates, namely the abscissa of morality on the
one hand, and on the other hand, on the reason’s (Íς) ordinate.

At the moral level, purification is realized by practicing moral virtues:
temperance (Õ) courage or manhood (…Â), justice (Õ)
and wisdom (Â) which is the crown of all virtues (Cratylos, 411- 414 b;
Republic, 485-487 a). The lack of the moral virtues is unmistakable sign that the
soul has fallen slave of bodily passions. Therefore, the practice of moral virtues,
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by philosophy, is a mortification - ø‡ as formulated in Phaidon, 81
a, and a detachment from the body, in order to appease - ¨Â, Timaeus, 89 s –
the human soul. Christian philosophy took Platonic theory about the virtues
distinguishing, but taking into account the object to which they are moving
towards, and their purpose. Such are the theological virtues, which have as their
object and immediately purpose God; and moral virtues, which are intended as
relations for the human being with himself and with his neighbor. For any
Christian, the only virtue that leads to salvation is the path shown by Christ: “So
let your light shine before men that they may see your good works and give
glory to your Father who is in heaven” (Matthew, 5: 16). Saint Paul details for
Christian communities the primary benefit of the salvation way, namely that man
must reach the likeness of God. Thus, the Apostle speaks in many places about
the divine triad of theological virtues - faith, Âς, hope œÂς, and love, …‡ -
but one has become classic and famous by their keen express, clear assertion and
high hierarchy, namely I Corinthians, 13: 13.

Clement of Alexandria devotes an entire treatise – „Paidagogos”, The
Pedagogue - to expose the evangelical principles and models of best living that
characterize Christian life. Origen is also uplifting words about loving God and
neighbor. In his Homily XXXIV to the Gospel of Luke, gives some seductive and
exciting interpretations - in the manner that has become characteristic to the
allegorical Alexandrian Theological School – to the temptation of Jesus by a
teacher of law, followed by the parable of the merciful Samaritan. In the little
Treatise on Prayer, Origen classified virtues in worldly goods, and goods passing
heavenly, eternal, according to the four kinds of prayer, pleading for the
acquisition of “the bread of the soul” which is the union with Christ in the
Eucharist.

Intellectual philosophy from Plato through the cleansing continues and
perfects the moral dimension of human beings, in a step appropriate to catafatic
theology. Intellectual cleansing is called dialectics and Plato aims to teach the
soul to used to the exercise of knowledge (Íς, Timaeus 28 a, 52 a), by
searching for the essence (ÓÂ) and trying to find principles of things and the
highest principle of all, namely the idea of Good, of which depend all other ideas
(forms).

Symposium dialogue is the classic place where Plato develops the catafatic
theological reasoning, on “the study case” of the idea of beauty, by describing the
beauty search in Diotima’s speech. Thus, Diotima teaches Socrates that the soul
passes from contemplation of a sensitive beauty and a beautiful appearance of
loved beautiful bodies, to the beautiful spirit of more value than the beauty of the
body, passing to the knowledge of the minds in order to see them and their
beauty, to understand that “all beauty is the same way as any other, until,
increasing their understanding, you will gain much power that it be shown that
there is by only the knowledge, that of beauty” (Symposium 210 a-d). The
discovery and the beauty of form is to hike the soul, because such soul discovers
what is eternal, unborn and without death, without growth and without
mitigation, no relation to the nature, timing or place, beyond the image
representation (Â) or by definition (Íς), single and identical with
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himself (ibidem, 210 d-211 b). The form of the Beautiful such discovered is
transcendent to the realm of Forms because it cannot be assigned to any other
form, admitting not any definition; the form of the Beautiful is, by the side of the
form of Good and the form of Truth, one of the three supreme genres. In the
Republic dialogue, Plato carried the same kind of catafatic reasoning in “the study
case” of the form of Good (ibidem, 508 c-509 b).

Plato’s findings are staggering for the ordinary human reason, because it
proves that the form of the Good is “the cause of knowledge and truth”, being in a
sense, beyond the knowledge and truth, i.e. it is unknowable (the discursive),
because is “beyond being, beating her on it by age, rank and power” (ibid.), the
source itself of all true realities. The form of the Good last sight - the sun of truth -
transcends the usual contemplation of other forms, and fell suddenly upon the
soul by revelation, rapture or ecstasy (Rep., 490 b; Symposium, 212 a). The
Unknowable – the form of the Good - is so familiar. In the Letter VII, Plato
provides some signs of recognition of ecstasy as Â, or the last contemplation
of the form of the Good, for the soul is prepared to receive it without can it
compel to occur, “for there is hardly anything to put into words, as other
teachings, but only by long experience of its work and a life together with him it
can happen that suddenly, as a fire break out, to build a light, which, when
arising in soul, it feeds itself” (341c-d).

The gift of the freedom to see the Good through ecstasy against the will of the
soul has received an expression enshrined in the words of the Apostle, then “But
all these things make them one and the same Spirit, who gives each of them,
such as wills” (I Cor., 12: 11). Origen, in his work De Principiis, Ã#Aâ
III.1., developed fine judgments with rigorous arguments to prove free and divine
will, and also “the human free will”, translating biblical affirmative texts, but texts
that it would also seem that they would deny. How about “light breaking forth
like a fire in the soul”, of which Plato speaks, she was treated as Taboric light that
occurs in the heart of the practice of hesychast prayer.

Everything, in the Dialogues about religion, deserves the epithet of sentence,
especially Euthyphron, Republic, Phaidon, Laws, where Plato made a critical
analysis of popular beliefs in contrast to the philosophical construction of
religiosity that has both a political nature, as is done in the city, but space, as it
relates to the theory of forms33.

Theological paradigms, in the platonic Dialogues, can be interpreted as a
cosmic religion, mythology, eschatology in particular, but also the religion of the
city, governed by the theory of divine forms, so that is forthcoming from the
outset the antithesis between the two forms of religiosity in Plato 44 , cosmic
religion and religion of the city. As regards the religious feeling, Plato's Dialogues
are not in any respect and confessions with the classic-genre of Blessed
Augustine. For similar reasons, usually waive reliance Epinomis when talking
about what Plato says that it is better to keep silence55.

3 F. Solmsen, Plato`s Theology, New York, Ithaca, Cornell University Press, 1942.
4 Werner Jaeger, Paideia, transl. by G. Highet, 2 volumes, Oxford, Blackwell, 1947, vol. II, p.

285, 415.
5 Plato, Republic, VI, 506; Phaidros, 272 d, 278 to, Timaeus 28 C; Letter VII 344 CE.
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Bergson’s remark, on the inability to express the primordial vision of divinity
and creation, it originates in the Platonic Dialogues66, both in terms of doctrinal
interpretation and method of interpretation, both able to reconstruct the original
intuition of Platonism. Moreover, it nevertheless sought and identified the
unifying center of the two theological perspectives on religion, in Platonism, from
the opposition of religious metaphysics constructed by Plato and popular beliefs.
It is to discover and to level away the contradictions between the two “floors” of
classical Greek religion, where the effort of understanding refers a break balance,
with the intention of preventing some forms of landslides, in theory (or ideas)
and cosmology, Eschatology often called moral, to the religion of the city.

For example, in a first approach it is noted that the doctrine of immortality of
the soul is chained in the body as both normative and descriptive. Usually, it
insists on the doctrine of causation that govern the destiny of souls, when
speaking of the acquisition of immortality in a soteriological Pythagorean origin,
but here it is rather a metaphysical requirement. In the story of the Politician77,
Plato, forced to talk about practical situations becoming, highlights the formal
causality of ideas, reflected in the right measure governing human life and the
city, inspiring individual and collective initiatives. The theory of forms (ideas)
ruling over human destiny undoes the tragic of the human existence to death88,
but it grounds not than a non-intellectual sympathetic, and lived knowledge, of
the existence as an overrun effort to salvation. What appears as Olympian
serenity in Platonism is a conquest by appropriate choices, “philosophical” ones
rather than an aspiration and a hope.

6 Henri Bergson, Les deux sources of moral et de la religion, sixième édition, Paris, Felix
Alcan, 1934, p. 234.

7 Plato, Politician, 258 b - 277 d, the myth of the divine shepherd, in the context of the myth
about the two senses of rotation of the circumstances of the universe and the generation of people
born from the earth.

8 Martin Heidegger, Phenomenology and Theology, in: Martin Heidegger, Repere pe drumul
gândirii (Highlights on the thinking way), transl. into Rom. by Thomas Kleininger and Gabriel
Liiceanu, Bucharest, Policy Press, 1988, p. 420.
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Abstract: How does a prophet as a recipient of revelation know that his or
her experience of revelation is genuine or hallucinatory? The theme of Salman
Rushdie’s Satanic Verses is basically a fictional version of this epistemological
concern. In many a theological worldview, revelation is considered a legitimate
epistemic means of acquiring knowledge – a type of knowledge that may not be
accessible through human faculty of reason. Defenders of revelation as a bona
fide source of knowledge attempt to account for its epistemic propriety through
either a heilsgeschichte or a propositional model of revelation. The purpose of
this paper is to probe the viability of such defenses and argue that neither model
is successful in overcoming serious epistemological challenges. Specifically, the
heilsgeschichte or non-propositional model fails to proffer any epistemic insight
into the content, let alone the justifiability of, revelatory occurrences; and the
propositional model owes both the propositional formulation of its content and
its justification to non-revelatory epistemic sources.

Keywords: Epistemology of Revelation, Heilsgeschichte and Propositional
Models of Revelation.

Satanic Verses or an Epistemic Dilemma?
In the midst of the political, social, and international upheavals and debates

arising from Salman Rushdie’s Satanic Verses, what was curiously conspicuous
was the absence of a discussion of the central theme of the novel. Irrespective of
the book’s possible political agenda or its use of egregious language, it certainly
had the philosophical merit of raising an important epistemological issue in the
form of a story: namely, the epistemic value or devalue of revelation. Although
the fictional presentation of the problem in Satanic Verses is confined to Islam,
the question surpasses the boundaries of a specific religion and calls on any
religion that bestows any epistemic credibility on the phenomenon of revelation.
Basically, the overarching issue in this debate is whether revelation is a reliable
and reason-independent source of knowledge or not.

The objective here is to unmask by a deconstructive approach the suppressed
concept, or more precisely the suppressed precept, that is presupposed by those
who put forward revelation as a sui generis source of knowledge. Specifically, the
deconstruction involves an examination of the epistemological process by which
revelation can be authenticated and thereby – to use a Derridean phrase – to
‘reverse the hierarchy’ of epistemic authority. 11 The basic contention is that

 Professor Ph.D, - Dept of History and Philosophy, Virginia State University.
1 Jacques Derrida, Positions (Chicago: University of Chicago Press, 1981), p. 41.
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revelation seems to face an epistemological dilemma: namely, either it can be
rationally justified or it cannot. If it can, it means that it does not transcend the
powers of reason and, at least after being justified, it ceases to merit the name of
revelation by being absorbed into the sphere of justified knowledge. On the other
hand, if revelation cannot be rationally justified, it becomes indistinguishable
from illusory states of mind and thus ceases to possess any epistemological
significance. Should the deconstruction succeed, it would turn out that revelation,
as a genuine source of knowledge and understanding, is primarily dependent on
reason for its epistemic validation.

Concept of Revelation
Revelation as a concept and an event plays a pivotal role in religion – or

more accurately in the Judaic-Christian-Islamic tradition or, as otherwise known
as, the Semitic tradition. Even in the case of non-Semitic religions, one could
show that although they do not employ the vocabulary of revelation, they
cultivate the memory of certain outstanding religious personalities and the study
of certain religious writings as privileged channels of enlightenment and of access
to the transcendent. Such features could, therefore, be readily interpreted along a
broad understanding of revelation. For example, in the case of Buddhism which is
generally considered to be a religion without revelation, as Keith Ward notes,
‘there is certainly an authoritative teaching in Buddhism, derived from the
enlightened insight of Gautama. He had a special mode of access to the
suprasensory realm, nirvana, and he revealed it to his disciples by turning the
wheel of dharma. In so far as the Buddha is himself seen as having passed beyond
the sensory realm into nirvana, one can properly speak of a communication of
information from that realm. It is in that sense that it is not wholly improper to
speak of Buddhism as a revealed religion … as long as one is careful to note that
there is no personal supernatural god who reveals the holy truths that most
disciples learn from the Buddha.’22

It should be said that even in the case of Christianity one also needs to enter
a caveat. The term “revelation” does not appear in the creeds and seldom
commands a central locus in the Scriptures. Historically speaking, treatises on
revelation did not begin to be written until the Enlightenment period, in
controversies with the Deists. But, since that time theologians have recognized
that an implicit doctrine of revelation underlies every major theological
undertaking. Indeed, many of the great theological disputes turn out, upon
reflection, to rest on different understandings of revelation. As Avery Dulles
notes, the modern and recent controversies ‘about the divinity of Christ, the
inerrancy of the Bible, the infallibility of the Church, secular and political
theology, and the value of other religions would be unintelligible apart from the
varying convictions about revelation.’33

2 Keith Ward, Religion and Revelation: A Theology of Revelation in the World’s Religions
(Oxford: Clarendon Press, 1994), p. 58.

3 Avery Dulles, Models of Revelation (Maryknoll, New York: Orbis Books, 1983), p. ix. In his
monumental monograph, Theology of Revelation, René Latourelle chronicles the rise of revelation
in Christianity as follows. With some foundation in fourteenth-century Scholasticism, the concept of
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Nevertheless, focusing on the Semitic tradition, it may be noted that form an
expository point of view in all three religions an episode of revelation formed the
initial inception of the new path, and the subsequent articulation of the message
was informed by a stream of revelatory incidents. Thus, revelation is construed as
some kind of divine disclosure towards which the human response of acceptance
and submission is referred to as faith.44 Basically, these religions are founded on
the conviction that the existence of the world and the final meaning and value of
all that it contains ultimately depend on a personal God who, while distinct from
the world and everything in it, is absolute in terms of reality, goodness, and
power. They profess to derive their fundamental vision not from mere human
speculation, which would be tentative and uncertain, but from God’s own
testimony, i.e. from a historically given divine revelation.

Part of the underlying rationale for revelation in these religions is that
“revealed truth” is, if not completely but at least partially, beyond the capacity of
the human mind to discover by its own connatural powers. This is in part based
on the consideration that human reason is competent only within the limited
sphere of worldly matters. To refer to a rather radical rendition of this rationale
for revelation, Emil Brunner, for example, remarks that insofar as the truths of
religion are concerned ‘the divine revelation alone is both the ground and the
norm’.55

Epistemology of Revelation
To begin the discussion, one should first note that the idea of revelation is

generally understood in its traditional sense as a communicational relationship
between a person and a divine being. There is, however, a second conception of
revelation called heilsgeschichte or non-propositional model of revelation.66 In his
comprehensive theological survey, Dulles classifies the various theories of

revelation began to achieve prominence only in the sixteenth century, when orthodox theology, both
Protestant and Catholic, appealed to it as justification for its confessional positions. In the
seventeenth and eighteenth centuries the doctrine of revelation was further developed in opposition
to the Deists, who held that human reason by itself could establish all the essential truths of
religion. The apologetic notion of revelation which had been formulated at the time of the
Enlightenment was attacked and defended in the nineteenth century, when evolutionists held that
all religious truth was the outgrowth of human enquiry and when positivists denied that the human
mind could have knowledge of the divine. [René Latourelle, Theology of Revelation (Staten Island:
Alba House, 1966)].

4 Some critical theologians, however, make faith prior to revelation, and even demote
revelation to the status of second-order language (spoken from God’s side) as opposed to the
language of faith (spoken from man’s side) as a first-order language. James Mackey, for instance,
calls revelation ‘a metaphorical or mythical description of the literal truth of faith,’ which adds no
new content to the latter but invests it with a claim to divine authority. [James P. Mackey, Problems
in Religious Faith (Dublin: Helicon, 1972), p. 191].

5 Emil Brunner, Revelation and Reason (Philadelphia: Westminster, 1946), p. 3. An even
more radical stance is taken by Karl Barth where he claims that religion ‘is unbelief’ since man’s
‘attempts to know God from his own standpoint are wholly and entirely futile … in religion, man
bolts and bars himself against revelation by providing a substitute.’ [Karl Barth, Church Dogmatics,
Vol. I, Part 2: 17.2 (Edinburgh: T. & T. Clark, 1975), p. 299].

6 See, for example, John Hick’s Philosophy of Religion, Third Edition (Englewood Cliffs, New
Jersey: Prentice-Hall, 1983), Chapter Five.
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revelation into the following five categories: (i) Revelation as Doctrine;
(ii) Revelation as History; (iii) Revelation as Inner Experience; (iv) Revelation as
Dialectical Presence; and (v) Revelation as New Awareness. The models are
respectively characterized as follows: (i) ‘Revelation is divinely authoritative
doctrine inherently proposed as God’s word by the Bible or by official church
teaching.’; (ii) ‘Revelation is the manifestation of God’s saving power by his great
deeds in history.’; (iii) ‘Revelation is the self-manifestation of God by his intimate
presence in the depths of the human spirit.’; (iv) ‘Revelation is God’s address to
those whom he encounters with his word in Scripture and Christian
proclamation.’; and, (v) ‘Revelation is a breakthrough to a higher level of
consciousness as humanity is drawn to a fuller participation in the divine
creativity.’77 However, Dulles admits that the five models could still be classified
into the two broader categories of propositional and non-propositional accounts
of revelation: ‘Proponents of the first two models hold that revelation is
inseparably connected with the knowledge of specific statements or deeds
attributed to divine agency. Proponents of the last three models commonly assert
that revelation gives no factual information.’88

Nonetheless, the model presented here is wide enough to include both the
orthodox propositional interpretation of revelation as well as the non-
propositional one, and the accompanying argument is sufficiently general to be
applicable to all models of revelation. Moreover, it should perhaps be mentioned
that there are theologians like William Abraham who argue that a non-
propositional understanding of revelation is more akin to a sort of radical
‘agnosticism rather than any positive religious faith.’99 It is also claimed that the
biblical literature itself seems to be more in line with what George Mavrodes calls
the communication model of revelation according to which revelation might be
seen as a primary means of communicating propositional knowledge to its
recipients by the divinity.1100

Thus, on the model presumed here, revelation could be schematically
represented as

(S) A reveals c to R by means of m,
Where A, c, R and m stand respectively for the revelatory agent, the content

of revelation, the recipient of content, and the modes or means of transmission.
Obviously, the schema cannot be claimed to be complete and exhaustive as it does
not include variables like place and time, yet it incorporates elements that appear
to be the most significant ones in the notion of revelation.

The second point to note in this discussion is that whatever one’s idea of
revelation is, it has to conform to a twofold constraint which may be referred to as
diachronic intersubjectivity.1111 The rationale for this condition is as follows: on the

7 Ibid., p. 115.
8 Ibid., p. 120.
9 William Abraham, Divine Revelation and the Limits of Historical Criticism (Oxford: Oxford

University Press, 1982), p. 21.
10 George Mavrodes, Revelation in Religious Belief (Philadelphia: Temple University Press,

1988).
11 The encyclical’s remark that the ‘word of God is addressed to all people, in every age and in

every part of the world’ (§ 64) may be interpreted as an expression of the diachronic
intersubjectivity constraint on revelation.
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one hand, the conception has to take into account not only the individual but also
the corporate significance of revelation, because a notion of revelation construed
solely in terms of a purely personal phenomenon would be incapable of creating a
communal convergence.1122 Indeed, any such personal experience, taken in itself,
would be too frail and transitory to serve as the basis for a personal life of faith,
let alone for that of a stable community of faith and witness. This is for the
intersubjectivity part of the constraint.

On the other hand, the conception must be able to secure the relevance of
past revelation to the present, since without such a guarantee religion loses its
universality, and incidents of revelation would be consigned to the realm of
historical irrelevancies. Without a common horizon between the communities
that received the original revelation and the subsequent generations that embrace
it, the notion of a continuous faith or religion would not be feasible. To achieve
such a temporal convergence, in Hans-Georg Gadamar’s words – though catered
for a somewhat different context – there must be ‘a fusion of horizons.’1133 This
counts towards the diachronic qualification of the constraint.

But, it seems that the only way to ensure diachronic intersubjectivity for
revelation is to appeal to reason, the very faculty which is also simultaneously
responsible for its authentication. In a nutshell, the claim could be justified by
noting that what is revealed, even if complete, will be unavoidably both
structured by the worldview of a particular human recipient and applicable only
to some specific historical context. Without reasoning, one could not escape the
individual and historical specificity of revelation, and reasoning becomes an
inseparable element of the very content of revelation. Therefore, we can accept
divine revelation insofar as it can be purified and seen to coincide with our
rational nature. Our acceptance is based not on the fact that it has been revealed
but on the fact that we can discover its truth.

It should be observed that these considerations might lend themselves in a
Kantian frame of mind to an expression of agnosticism about revelation and that
‘substantive theological content is thus incidental and not essential to genuine
religion.’ 1144 However, these epistemological considerations have been adduced
here for the purpose of highlighting the contribution of reason towards the
diachronic intersubjectivity of revelation rather than advocating some kind of, for
example, deism. Indeed, revelation itself has been taken as a given in the present
discussion.

With that proviso in mind, this is how the argument works in detail. An
event of revelation could be analyzed in two ways: either in terms of its character
or in terms of its content. First the character: an examination of the character of
revelation shows that not only it fails to command any intersubjectivity but also

12 I have adopted the terms individual and corporate aspects of revelation from John Baillie.
However, their characterisation and employment in my account of revelation are somewhat
different from Baillie’s. [John Baillie, The Idea of Revelation in Recent Thought (New York:
Columbia University Press, 1956), p. 108].

13 Hans-Georg Gadamer, Truth and Method (New York: Seabury, 1975), p. 255.
14 Joseph Runzo, ‘Kant on Reason and Justified Belief in God’, in Philip Rossi and Michael

Wreen, eds., Kant’s Philosophy of Religion Reconsidered (Bloomington and Indianapolis: Indiana
University Press, 1991), p. 31.
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that its very intrasubjective plausibility is indebted to something outside itself.
This is due to the fact that the character of revelation is experiential and as such
consists in the phenomenal or subjective state of the person undergoing the
experience of revelation. Now, in virtue of this qualitative feature of revelation
that renders it singular and one of a kind, it is not accessible to any other person
than the recipient of revelation. This obviously indicates that the character side of
revelation is not a suitable foundation for intersubjectivity.

This problem of objective accessibility, or rather the lack of it, is further
accentuated when one notes that there are other features of revelation that
apparently prevent it, in contrast to most other experiences, from attaining
intersubjectivity forever. Revelation as an experience, unlike ordinary
experiential events, is spontaneous, sporadic, unique, and involuntary. These
qualities themselves stem from the fact that revelation is a unidirectional process
over which the recipient can exert absolutely no influence. The purse strings of
revelation, so to speak, are held solely by the revelatory agent.

It was also contended earlier that the character of revelation falters even in
fostering intrasubjective credibility under its own steam for the recipient of
revelation. To justify this claim, the issue could be approached in at least two
different ways. One approach is to recognize that experiences by themselves
cannot vouchsafe for their own veracity. The problem is basically that an
experience qua experience is neither veridical nor delusive. 1155 In the specific
context of revelation, the problem is: How does a prophet as a recipient of
revelation know that his or her experience of revelation is genuine or
hallucinatory?

William James was similarly preoccupied with this epistemological problem
of how religious experiences, including revelatory ones, could on their own decide
on the question of their truth or illusory nature and signify anything except the
self’s experience of itself. He observes that the quality of religious experience can
never establish that God is in fact experienced, and as such religious
phenomenology cannot pronounce on the reality of revelation.1166 The worry here
is that the experience of revelation may not be anything other than machinations
of the mind, and thus the experience itself is incapable of making any inroads for
adjudication either way.1177

The second approach broaches the issue by assuming the experience to be
veridical but asking: How does one recognize the object of revelatory experience?

15 In the section on the necessity and functions of fundamental theology, the encyclical
appears to be concerned with the same type of issues when it delegates the duties of distinguishing
revelation ‘from other phenomena’ and ‘the recognition of its credibility’ to that division of theology.
(§ 67).

16 William James, The Varieties of Religious Experience (London: Fontana Library, 1971).
17 It is interesting to note that at least in one case of prophetic revelation there are some

historical accounts that the revelatory recipient in question was intensely exercised by this
epistemic scruple. Mohammed is said to have been assailed by such scepticism and ‘cries of doubt
and despair’ in the initial and early period of his revelatory experience. [Maxime Rodinson,
Mohammed, Anne Carter (trans.) (London: Penguin Press, 1971), p. 77 and Chapters 4 and 6
passim] To allay his fears lest he had trespassed into the territory of insanity, he resorted to
confiding in others for assurance of sanity and confirmation.
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Presumably, the object of experience is a divine being, and even if one adopts the
most minimalist understanding of divinity, still it is unclear as to how that
conception is conveyed in the experience. In other words, what is it about the
revelatory experience which warrants that minimalist understanding rather than
any other one about the divinity? Patently, the question becomes more
intractable and recalcitrant if one thinks of the object of revelatory experience in
some richer ways, for example thinking of it as omnipotent and omniscient.

The above difficulty, however, should be distinguished from two other
objections that have been raised by James and Kant on somewhat similar
grounds. In discussing the problem of how the object of revelatory experience is
recognized by the recipient of revelation, James rather sternly remarks that since
visions and ecstatic revelations of the prophets ‘corroborate incompatible
theological doctrines, they neutralize one another and leave no fixed results.’1188

Part of his diagnosis is that such prophetic experience ‘has no specific intellectual
content whatever of its own’ and that is why it ‘is capable of forming matrimonial
alliances with material furnished by the most diverse philosophies and
theologies’.1199 However, as it will become clear later, my account does not go as far
as James’ and allows for revelatory experiences to have specific content.

Also, despite appearances, the problem that I am raising is different from the
objection that Kant raises by his remark that ‘if God should really speak to man,
man could still never know that it was God speaking.’2200 Denis Savage interprets
this as an inability of the recipient of revelation to determine whether the
experience is genuine ‘and not just his own imagination doing the talking.’2211 This
is more or less the problem raised earlier about the demarcation between
veridical and delusive experiences. However, Allen Wood offers another reading
of Kant that tallies more closely with the text itself. The problem that Wood
identifies is that due to the infinite nature of God, it is impossible for a human
being to grasp that infinity through the senses. Now, what distinguishes Wood’s
Kantian problem from mine is that by invoking this observation Wood concludes
that ‘there is no such thing as supernatural revelation’; whereas, I am taking the
occurrence of revelation for granted but seeking an epistemological explanation
for its mechanism.2222

To emphasize the point, a slightly different variant of my problem, in
contrast to both James’ and Kant’s, could be presented in the following form. In
any experience, the subject contributes a host of socially acquired cognitive and
qualitative attitudes which in great part shape the experience itself. The richer the
experience the more abundant will be the required input. Experience is ongoing
and cumulative; it grows gradually out of the past and moves towards the future.

18 Ibid., p. 489.
19 Ibid., p. 410.
20 Immanuel Kant, The Conflict of the Faculties, Mary Gregor (trans.) (Lincoln and London:

University of Nebraska Press, 1992), p. 115.
21 Denis Savage, ‘Kant’s Rejection of Divine Revelation and His Theory of Radical Evil’, in

Philip Rossi and Michael Wreen, eds., Kant’s Philosophy of Religion Reconsidered (Bloomington
and Indianapolis: Indiana University Press, 1991), p. 62.

22 Allen Wood, ‘Kant’s Deism’, in Philip Rossi and Michael Wreen, eds., Kant’s Philosophy of
Religion Reconsidered (Bloomington and Indianapolis: Indiana University Press, 1991), p. 11.



Cogito – Multidisciplinary Research Journal 1199

It is constituted not by lonely individuals but by groups who share and interact
and is in fact subject to interpretation and appraisal in the light of many criteria.2233

What this entails is that these observations about experience in general hold also
for religious and revelatory experiences. Religious empiricism tends to
concentrate on certain rarefied experiences of a quasi-mystical order involving
intense personal phenomenal states, where human and historical contexts are
rather neglected or downplayed. Yet, such contexts are of constitutive importance
to the nature of revelatory or religious experience.2244

To generalize the point, the contention is that there are no pure or raw
experiences: experience always comes in some sort of conceptualization. There is
no pre-conceptual level at which experiences can be identified. The character of
revelatory experiences is molded by concepts and what wears the trousers, so to
speak, is the concept.2255 But concepts are part of the content.

This observation ushers the discussion nicely into the second way of
analyzing revelations: viz., the content of revelation. Now, what is content? The
basic point here is that content is essentially a semantic notion and as such is a
matter of truth and justification. Applying this to the case of revelation entails
that what is revealed through the process of revelation, i.e. the content of
revelation, could stand on its ground only if it tallies with, or more accurately
conforms to, the rational means of epistemic acceptability. It is only through this
that one may be able to secure diachronic intersubjectivity for revelation.

It is indeed in response to such an epistemic vetting that one theologian,
William Abraham, amongst others, feels compelled to delineate a set of seven
standards by which genuine cases of revelation could be shifted from spurious
ones. The precepts for putative cases of revelation are proposed to be:

1. cognitive, moral and spiritual character of the recipient;
2. conative consequences of revelation for the recipient;
3. conviction and certainty of the recipient as to the origin of revelation;
4. consistency and coherence of the content of revelation;
5. continuity and consistency of the revelation with previous understandings

of God;
6. capacity of the revelation to illuminate and deepen what is arrived at

independently; and,
7. coherence of the content of revelation with its context of occurrence.2266

23 I should hasten to add that the statement is not intended to prejudge the issue of
externalism versus internalism about content.

24 Steven Katz, for example, offers a survey of the ways in which religious experience is subject
to interpretation by the language of the community and its corresponding concepts. [Steven Katz,
‘Language, Epistemology and Mysticism’, in Steven Katz, ed., Mysticism and Philosophical Analysis
(London: Sheldon Press, 1978), pp. 22-74].

25 Norwood Hanson was apparently the first person to articulate this aspect of experience in
terms of the theory-ladenness of scientific observations and to coin the phrase for it. [Norwood
Hanson, Patterns of Discovery (Cambridge: Cambridge University Press, 1958)] It should,
nonetheless, be pointed out that the degree and extent of theory-ladenness is a moot point. [For a
critical view see, for example, Jerry Fodor’s ‘Observation Reconsidered’, in his A Theory of Content
and Other Essays (Cambridge, Massachusetts: MIT Press, 1990).] Nevertheless, even within a
Fodorian framework, the above argument could stand its ground.

26 Ibid., p. 38. For the sake of presentation, without distorting their substance, I have slightly
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And, a further eighth condition is suggested by another theistic philosopher,
Richard Swinburne, which for its very severity is rarely used in ordinary contexts
of epistemic validation. It stipulates that,

8. A single falsity suffices to invalidate the whole of a revelation.

To justify the stipulation that ‘in revelation any falsity at all is enough to
dismiss the whole’, Swinburne argues that ‘earthly witnesses in a criminal trial
can make a few mistakes without their testimony as a whole being regarded as
worthless, but a prophet purporting to have a message from God must be
assessed by more stringent standards.’2277

Others have also offered similar conditions on the acceptability or otherwise
of revelatory claims. Dulles, for example, gives the following seven criteria of
fundamental theology within, of course, a broad Christian persuasion:
1. Faithfulness to the Bible and Christian tradition. Anyone who intends to do
Christian theology will seek to stand in continuity with what believers of previous
generations have recognized as compatible with faith. 2. Internal coherence. The
notion of revelation must be capable of being conceptually formulated in an
intelligible manner and be free from internal self–contradiction. Self-
contradictory positions are self-destructive. 3. Plausibility. The theory must not
run counter with what is generally thought to be true in other areas of life, unless
it is capable of providing an alternative explanation of the phenomena
responsible for the general state of opinion. 4. Adequacy to experience. An
acceptable theory of revelation will illuminate the deeper dimensions of secular
and religious experience both within and beyond the Christian community.
5. Practical fruitfulness. The theory will commend itself to Christians if, once
accepted, it sustains moral effort, reinforces Christian commitment, and
enhances the corporate life and mission of the Church. Various psychological and
social benefits may also be included under this rubric. 6. Theoretical fruitfulness.
The theory of revelation must satisfy the quest for religious understanding and
thus be of assistance to the theological enterprise. 7. Value for dialogue. The
theory will be more acceptable if it assists in the exchange of insights with
Christians of other schools and traditions, with adherents of other religions, and
with adherents of the great secular faiths.2288

David Tracy, however, proposes four criteria such as: (i) meaningfulness, in
the sense of disclosive power in relation to actual experience; (ii) coherence, i.e.,
the internal intelligibility of fundamental concepts; (iii) appropriateness, in the
sense of faithfulness to the meanings embodied in the tradition; and (iv)
adequacy in illuminating the conditions and possibilities of ordinary experience.2299

Yet, one of the most minimalist accounts is given by Langdon Gilkey where he
discusses the following three warrants: (a) fidelity to the symbolic forms of the

modified the clauses.
27 Richard Swiburne, Revelation: From Metaphor to Analogy (Oxford: Clarendon Press,

1992), p. 88.
28 Ibid., pp. 16-17.
29 David Tracy, Blessed Rage for Order (New York: Seabury, 1975), pp.64-87.
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community and the tradition; (b) relation to common secular experience; and (c)
ability to generate categories that are illuminating for the whole of life.3300

Now, what is very remarkable about all these criteria is their highly
rationalistic orientation. One way to appreciate this emphasis on rationality is to
envision a situation where one is required to judge between various competing
claims of revelation. Here, it would be useless to say, as John Calvin for example
does, that God makes his revelation ‘self-authenticating’ and it carries ‘with it its
own evidence’.3311 For, in Keith Ward’s words, ‘Muslims and Jews say that as well
as Christians, and they cannot all be right, since their alleged revelations
disagree.’3322 Indeed, when Rudolph Bultmann protested against Karl Jasper that
God does not need to justify himself before man, Jasper famously retorted that: ‘I
do not say that God has to justify himself, but that everything that appears in the
world and claims to be God’s word, God’s act, God’s revelation, has to justify
itself.’3333 Thus, other than some kind of rational assessment, what can one invoke
here that is not already indebted to reason for its rectitude?3344

30 Langdon Gilkey, Naming the Whirlwind (Indianapolis: Bobbs-Merrill, 1969), pp. 460-65.
31 John Calvin, Institutes of the Christian Religion, Book I, Chapter 7.
32 Ibid., p. 7.
33 Quoted by Louis Pojman, Religious Belief and the Will (London: Routledge & Kegan Paul,

1986), p. 211.
34 Compare Swinburne’s, amongst others’, appeal to miracles in the context of revelation in

his, for example, Is There A God? (Oxford: Oxford University Press, 1996), Chapter 7.
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Abstract: In this paper we will take into account a less approached aspect
of the historical synthesis and that is, in our opinion, the one that the historians
should develop in their researches: the historical creation, the spiritual element
in the community life. The historical synthesis, at the beginning a
methodological concept, which guides the research of the historical fact also
from the perspective of the other social disciplines, catches however the
attention through its rational, gnoseological fundaments. If the synthesis were
not regarded as spiritual becoming, it would risk to stagnate, to remain a
simple annexation of concepts which enlighten more or less a researched event.

Keywords: historical synthesis, duration, event, culture.

Historical synthesis is a concept that, at the beginning of the XXth century
raised a special scientific interest, in the world of the personalities concerned with
a new methodology in the field, with opening towards the disciplines and the
theories adjacent to the human science, but cooperating to the idea of total
history. Thus, sociology, political economy, politology, anthropology have all an
historical component; consequently, the phrases “historical sociology”, “historical
economy” etc. complete the history field, providing a methodological and
terminological corpus from which history itself, first of all as theory and then as
scientific practice enriches. The synthesis (from syn – assembly and thesis –
affirmation) can be also a negotiation between apparently opposed scientific
views, between theses and opinions that can be coordinated only through a
conceptual unity historically achieved – here can be seen the theoretical role of
the Hegelian synthesis, as a moment that overcomes, preserves and unifies the
thesis and the antithesis (negation). The Illuminist idea of claiming the historical
component in sciences had to display also a reverse – including the theories of
various sciences in history. Then, there is a component, this time metatheoretical,
of unification between the natural and the social sciences, which includes the
intention of uniformization of the scientific languages (H. Berr)11. The theory of
synthesis is thus an alternative to the classical theory of history, proposed by
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1 L’histoire traditionelle et la synthèse, Paris, 1921, p. III.
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historians first of all, but also by philosophers, economists, sociologists (such as
A.D. Xenopol), reunited under the emblem – desiderate with the name of “new
history” or “new historiographical revolution”, whose artisan  was Henri Berr (1863–
1954), in an early stage grouped around the “Revue de synthèse historique” (1900)
– Xenopol was a frequent collaborator of it –, then, as a declared manifest,
“Annales d’histoire économique et sociale” (1929)22.

Gh. I. Brătianu was one of the supporters of the movement, in his theoretical
papers, but also in the historical ones, using the method and the principles of the
“new philosophy”, whose roots he saw in the Illuminist thinking (Voltaire), the
French encyclopedists and historians being the initiators of a social and history
philosophy centered on the idea of progress, “becoming now the organic concept
of universal history”33. Focusing on the critical history, the new history stressed
the importance of the comparative method, in opposition to, on the one hand,
speculativism, on the other hand to historicism, because, as Berr proposes, the
idea of synthesis draws attention upon “conceiving the study of history as a
science tending to general statements”, upon the need of theory in order to switch
from “story history” or, as L. Febvre mentions, from the “harmful” formula
according to which “l’histoire se fait avec des documents”, to “problem-history”44.
It is tried to recover the event for general (in this regard, the serial succession
represents a common point of view with the Xenopol’s philosophy, which H. Berr
considered though to produce the scission of real, as in the case of the neo-
Kantian Windelband, Rickert, Neville and Croce), in the view of understanding
the historical fact and the history as a whole, not as a series of single
manifestations, but as a synthesis between economy and politics, between culture
and civilization. Thus, are mentioned, despite pure durations, the space and time
complexities as a social and historical conglomerate, long durations and the
interdisciplinary character, the necessity of correlating the results of different
sciences (economy, sociology etc.).

These are, very succinctly resumed, desiderates configured in full modernity,
as a reaction to the relativism consumed in the theoreticians’ predisposition to
grant importance to the historical practice (research) only from the traditional
methodological perspective (positivist deformation), and to incriminate it as a
“story” relative to the specificity of the analyzed time and space. Synthesis is an
attraction to universality, from the historian’s frustration who tends to total
objectivity – though, a desiderate that is difficult to reach. That is why, the
discontinuity of the reported facts – temporal documents analyzed in succession –
had to be completed by a continuity of historical substance, where the erudite
knowledge and the exhaustion of historical sources are insufficient, as they do not
lead to a view of the whole, of a world in movement and in relation with the
subsequent “worlds” composing it and from whose interaction they result. In a
discussion that should include the relation between history and truth55, the historian’s

2 Pamfil Nichiţelea, Gh. Brătianu, filosof al istoriei, Bucureşti – Chişinău, Litera – Litera
Internaţional, 2003, p. 87.

3 Gh. I. Brătianu, Criza ideii de progres, Iaşi, Viaţa Românească S.A., 1928, p. 12.
4 P. Nichiţelea, op.cit., p. 102.
5 Paul Ricoeur, Istorie şi adevăr, translation and preface by Elisabeta Niculescu, Bucureşti,
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activity, in a contemporary (and postmodern) perspective is more nuanced: “[...] we
expect from the historian a certain quality of his subjectivity, which is not any
subjectivity, but a subjectivity corresponding exactly to the objectivity expected from
the history”66.

Thus, the idea of historical synthesis has its own evolution. There is an
erudite historical synthesis, different from the modern understanding of the
“scientific syntheses”, very detailed in the chronological order, with methods that
have as a fundamental criterion the complete knowledge of sources (L. von Ranke
– that Iorga appreciated superlatively, as the historian through definition). The
critical history (in Romania represented by D. Onciul, I. Bogdan, N. Iorga)
promoted such a conception, which made available for the historian, through the
works of E. Bernheim or Ch. Langlois and Ch. Seignobos, “a real labour
legislation [...], as it was the famous sentence that begins the work of the latter
ones «history is done only with documents», and breaking the rules established
by them was a heresy”77.

Historical synthesis, as understood and practiced by the adepts of this
orientation, brings into discussion, in the context of the theoretical
correspondences resulted from the efforts of the disciplines focused on the
human being and the society, the history of the event and the history of the
institutions, struggling “to include all the sides of life: the political, the social, the
economic, but also the religious, artistic or literary ones”88.

Brătianu, as we can see following the evolution of his work99 and of the general
conception, is the adept of a correlation of the historical factors and of the principles
on which we formulate/describe history, using both the analysis of the document
traditionally (critically) and the synthesis.

Revealing the importance of the historical factors, the interdisciplinary
character and the universalism – a globalist conception, which allows in the
dynamic of becoming the interactionist formula, in which history is written not
only starting from documents, but integrating the documents and other “proofs”
traditionally non-historical –, Brătianu is closer, in our opinion, to  Xenopol’s
view of “philosophic history”. The theory of historical synthesis is a philosophy  of

Ed. Anastasia, 1996.
6 Ibidem, p. 32.
7 P. Nichiţelea, op.cit., p. 94.
8 Gh. I. Brătianu, Concepţia actuală a istoriei medievale, Bucureşti, Cultura Naţională, 1924,

p. 31.
9 We mention here only some of the most important works exposing the new historical

method and the theory of synthesis explicitely: Concepţiunea actuală a istoriei medievale,
Bucureşti, 1924; Teorii noi în învăţământul istoriei, Iaşi, 1926; Criza ideii de progres, „Minerva”, I,
Iaşi, 1928; Recherches sur le commerce génois dans la Mer Noire au XIII-e siècle, Paris, 1929; Une
nouvelle histoire de l’Europe au Moyen Âge, Bucureşti, 1937; Une énigme et un miracle historique:
le peuple roumain. À propos du livre de M. Ferdinand Lot sur les invasions barbares et de
quelques ouvrages récents sur les origines du peuple roumain, Bucureşti, 1937; O enigmă şi un
miracol: poporul român (traducerea autorului şi a lui Al. Iordan, ediţie revăzută şi adăugită),
Bucureşti, 1940; Études byzantines d’histoire economique et sociale, Paris, 1938; Chestiunea Mării
Negre, curs, 1941–1942, 1942–1943, Bucureşti, 1943; La Bassarabie. Droits nationaux et
historiques, Bucureşti, 1943; Origines et formation de l’unité roumain, Bucureşti, 1943; Sfatul
domnesc şi adunarea stărilor în principatele Române, Evry, 1977.
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history, as the theory of the historical series corresponds to the intention of the
author of The Fundamental Principles of History to unify the determinism –
theory of causality –, ontology and gnoseology, to offer the “historical way” a
theoretical support, a conceptual structure. At both Brătianu and Xenopol, the
intention is not necessarily metaphysical – in this field, maybe only V. Conta and
later V. Pârvan will try a conceptual systematization –, but rather a unification of
history and philosophy, beyond the limits of the positivist theory felt as
insufficient, and also beyond the conceptual framework of the speculative
philosophy.

Cultural synthesis and historical becoming

In this paper we will take into account a less approached aspect of the
historical synthesis and that is, in our opinion, the one that the historians should
develop in their researches: the historical creation, the spiritual element in the
community life. The historical synthesis, at the beginning a methodological
concept, which guides the research of the historical fact also from the perspective
of the other social disciplines, catches however the attention through its rational,
gnoseological fundaments. If the synthesis were not regarded as spiritual
becoming, it would risk to stagnate, to remain a simple annexation of concepts
which enlighten more or less a researched event. The fact that Brătianu correlates
a series of linguistic, economic, demographic elements, which together contribute
to an objective description of the event, is meant to preserve however the
epistemic interest in the area in which knowledge should be also a synthesis of
both its objective and subjective functions. He grants equal importance to all the
theories and hypotheses regarding a certain historical process, but he also
criticizes them severely, with arguments from all the areas of scientific interest.
Thus he proceeds in the case of the theories concerning the migration of the
populations after the Romans left Dacia: “To be above any doubt of preconceived
opinions, even if legitimate, and to the wonder of my possible critics, I will
declare these theories good for the moment, considering them perfectly justified
through the objective examination of the sources and fully verified through the
careful study of the historical facts and conditions. At the same time, without
manifesting any preference, I will have to consider that they are all equally well-
founded and to grant equal value to their different arguments and conclusions.
Yet, it is necessary that before beginning another research, we should compare
the results up to now and to correlate their data more or less convergent”1100. These
are in fact, succinctly presented, the principles of a research that does not lack the
objective verification of all the opinions. The next step, previous to synthesis,
“before beginning another research”, should be the comparison of the results and
the correlation of the data – characteristic for the intellectual functions –, in
other words, the necessary separation of the elements of the fact researched
before the synthesis, – characteristic for the transcendental (unifying) reason.

10 Gheorghe I. Brătianu, O enigmă şi un miracol istoric: poporul român, ed.cit., p. 51.
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The historian in general and the historian Brătianu can be subject to the
Kantian gnoseological process, in which the rational synthesis cannot elude the
experience data, in this case, the historical datum. Yet, any (synthetic) statement
is necessarily subjective – to the same extent objective (scientific) and creative
spiritually, revealing the reality of the subject. However, this whole process is for
a historian first of all a dialogue between consciences: the last step is to “ask” his
historical conscience, a temporal genetic, anterior alter-ego temporal.

Our question regarding the possibility of a historiographical re-construction,
in the limits of the quite generous concept of the historical synthesis, is if in the
framework of this process the essential of a historical fact can be perceived: the
cultural element, its being surprised in the dialogue in time and over time.
Maintaining this level of the dialogue between two historical consciences we have
to identify the general, ontological character of the datum – as a temporal and
historical fact –, and not incidental, of phenomenon revealed by the conditions of
discovering the document in which we identify it. Some documents (sources) are
incomplete, others are missing, there is a certain probability, but also a game of
fortune, a statistics specific to the discovery of the historical evidence. Because of
this, the criticism of the sources is supported by an interdisciplinary process. The
epistemology of the historical sciences brings forth the data collected from the
fields that can support the historical research. Thus, we can notice that Brătianu,
in most of his works, is focused on more discourses (theories), concentrating the
epistemic results from various areas (archeology, ethnography, political economy
etc.) towards the event he describes. Are these elements, sometimes dispersed,
through their scientific and particular character – belong to a distinct discipline,
even if each describes, through a series of general rules, a segment of social life –,
able to be synthesized, to for a unity?

An historian believes – and we do too –only in this manner, a fact identified
as historic becomes a general fact. And this ‘’quality’’ belongs to him through its
connection to some cultural fact that happens, after which an event is a simple
anecdote.

In the historic synthesis, belonging to Romanian politician and historian, the
spirit occupies the first place, the creative character, finally, which revels the
historic being of a community, a fact underlined by the great majority of creators
in the cultural field. Regarding this, Brătianu the historian, and Eminescu, ‘’the
historian” met in a meta-historic discourse, but also in the philosophy of history.
Because for both the historic events are life facts and cultural facts
simultaneously, an essential condition – not historicized – of the existence in
history. ‘’In Eminescu’s case, for example, are important the things, the facts, the
events in his life to which can be attached from the beginning a cultural
signification, one belonging to Romanian culture’’ 1111 .Through this affirmation
belonging to Noica, we are in another part of the discourse and, at the same time,
we evidence the intentionality of every cognitive action: the author- the historian,
as well as the artist – give a cultural signification to the experience, fact and

11 Viorel Cernica, Modelul ontologic noician: sensuri, aplicaţii, aporii, in Studii de istorie a
filosofiei româneşti, vol. V, Centenar „Constantin Noica”, coord. Alexandru Surdu, Viorel Cernica,
Titus Lates, edition supervised by Mona Mamulea, Bucureşti, Ed. Academiei Române, 2009, p. 294.
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events starting from his own experience to the time in which he lives and
experiments. The synthesis, as scientific model, has to be first interiorized and
having as reference the subject, becomes a cultural synthesis. Eminescu, for
example, in his discourse having national character, which contains historic
elements too, blames the politics, economic parasitism, idleness, saying that only
through hard work and cultural creation a people can affirm in the history. Their
contribution, personal effort, their own ideal offered to the cultural destiny are
the example Bratianu and Eminescu gave. Their works are an example of
obedience towards the historic reality lived through a cultural fact1122. Yet, the
study of cultural facts, an excursion in the recent or ancient history, must be
contextualized. ‘’ the historian may give to his retelling a superior meaning, has
the right and the duty to find a leading  thread in telling the facts, the similitudes
between institutions and different historic periods  are allowed to a great extent.
We cannot conceive elimination of some essential elements of universal history,
because they do not correspond to strictly research of present day settlements.
Medieval history, without popes and emperors would be a mutilated edifice, and
their noisy conflict proves that time entire mentality: there was a time when
religious problems had the significance the social and economic issues have
nowadays”1133.

The interdisciplinary characteristic of synthesis in historiography

Noica, as most of the researchers of his writings emphasized, consider that a
culture must be re-founded, that the historical becoming of a people justifies itself
by a rethinking of existence. The discussions and ideas related to the historical
becoming, the theoretical context after 1920, claimed the interest of thinkers
(philosophers, historians, sociologists) for a content which should assert us
distinctively and permanently on the universal conscience. Only the people who
have reconsidered the world and placed their reason into the absolute have
created something lasting in history. That is the reason why our culture,
“obsessed” by traditions, must reconsider their entire spiritual course, must have
a row with the past, so that they could finally join the cultures which have a
permanent historical contribution mainly in the creation of a spiritual European
pattern. The historical becoming of the human being is, sometimes, a systematic
concern about the studies or articles of Nae Ionescu, Mircea Eliade, Mircea
Vulcănescu, Constantin Noica. We are no less aware of the breach with the past
and the inter-war Romanian historiography. The concepts of the “true historical
synthesis” have, in the theories about history, a methodological turn of phrase
which tends to emphasize the interface necessary to research the events. The
synthesis of the research means offer, according to Gh. I. Brătianu another
pattern of the European medievalism and modernism, in which the South-East
and the Orient are privileged, in case, moves on other spiritual, more dynamic

12 Constantin Noica, Pagini despre sufletul românesc, Bucureşti, Ed. Humanitas, 1991, p. 78-83.
13 Gh. I. Brătianu, Studii şi articole de istorie, edition supervised by Victor Spinei and

Alexandru-Florin Platon, Elena Adam, Ionuţ Acrudoaie and Anca Ancuţa, Iaşi, Ed. Universităţii
„Alexandru Ioan Cuza”, 2010, p. 51.
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coordinates than the West. To this purpose, the Romanian historian, similar to
the French ones, (H. Berr, M. Bloch, F. Braudel, Pierre Chaunu), will impose a
true methodological deconstruction in the historiographical research. The center
of gravity is transferred to the social and economic interpretations, the politics
being placed on a second level. In the project of a new medieval history, Une
nouvelle histoire de l’Europe au Moyen Âge, there are presented the research
objectives (and the scientific interest) which interests the new historical school:
“It may be more interesting and efficacious to render a bigger ampleness to the
phenomena of economic and social history and to integrate the history of
civilization and reason, of letters and arts in the narration of facts and events.”
The method would allow to reconcile to opposed tendencies which seem to assert
themselves with more vigor within the fields of historical studies: that of the
history of institutions and of the social facts, necessarily collective and
impersonal, and that of the personalities who left their mark of their genius and
temperament onto the centuries which have seen born and act.

A true cultural synthesis starts from a fact of adventure. In history (just like
in art) we have numerous moments to which the historian (the artist) can allot
theoretical or/and aesthetical significances. But not any fact can require a specific
interest to the subject. We find ourselves at the limit where, in the cognitive
intersession, the individual-general ratio, common to the description of the
(historical) event from the life of an individual or of a community can equal to an
epistemic interest. Most of the times it is difficult for a historian to capture a truly
historic meaning among the mixture of the events presented by documents. He
calls on the criticism of the sources, and not on the proper set of facts, which,
most of the times, and after an apparent criticism – as it happens in the case of
apologetic ideological descriptions – was an argument to launch a pseudo theory.
Here we can see the historical and scientific probity of a researcher who, detects a
fact, must “introduce” it into an argumentative narration. It is what Gh. I.
Brătianu invokes in most of his writings. Let us take as an example An enigma
and a historical miracle: the Romanian people,  a significant work in point of the
historical and scientific argumentation. The historian looks over the main
theories concerning the Romanian people continuity, allotting equal justification
at least to the scientific premises where they begin from. After a solid
archaeological, linguistic, ethnographic and demographic critics, in turns he
debunks the false arguments calling on the resources synthesis. He does not stop
only at the sources which successively confirm the continuity, but also takes into
account the hypothesis related to the subsequent South-Danubian migration,
insomuch as they are logically built. But even so, setting aside the most
“notorious” confessions in favour of the North-Danubian Vlachs’ vernacularity
(Kekaumenos and Kinnamos, among others – the 11th and 12th century) apart
from the archaeological and epigraphic discoveries and others, the continuity
theory ()at the level of the 1940 research) does not appear diminished. The
documents synthesis and their critics cannot ignore a more profound “state”,
impossible to conceal by the pseudoscientific arguments, namely the historical
and cultural synthesis of the inhabitants’ civilization from the Romanians’ ethno
genesis. Thus one can reach absurdities, at least of the kind framed by Jacob
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Bromberg – quoted by the Romanian historian in his paper - , which support the
eminently Slavonian (Russian) of the “princedom” founded by Dragos at the East
of the Carpathians, based on the fact that, quoting from the above mentioned
researcher, the population from within this space was Slavonian, “Bessarabia is ,
in fact, the historical cradle of the Slavonian world”, and the ethnic characteristic
had been lasting throughout the entire Middle Ages: at least, following the series
of these arguments, one can “certainly” state that Moldavia is a political and
cultural Russian area, and “it is impossible to prove that Stephen the Great was
speaking Romanian” as well. Instead, it is undoubtedly that he was speaking
Russian”1144. We will not give the whole series of theories “dismantled” by the
Romanian thinker, because some of these are well known to the public, but we
will limit ourselves to emphasize the solidarity of the argumentation used in all
cases, noticed by most researchers who have read his works, not only Romanian ,
but also foreigner1155.

Apart from these judgments/ arguments, we are also interested in Bratianu’s
original way, deep attachment to the logical and semantic means he uses. Although,
at a first lecture, in contrast with the old school historians, let us say N. Iorga, A. D.
Xenopol and even V. Pârvan, Gh.I. Brătianu is closer to the new critical school, with
a more technical and rarely sterile speech, regarding the similarity to the
demonstrations appropriate to the natural sciences or “positivist” descriptions, as a
whole his work overreaches. And this is noticed on wide spaces, in the genuine
monographies of synthesis, as those dedicated to the Byzantine history, South-
Eastern European medieval history, the history of the political and social space and
of the commercial relationships from the ample historical and cultural evocation of
the Black Sea etc. Here and in many others, the soul of his writing, despite the

14 I. Bromberg, Toponymical and Historical Miscellanies on Mediaeval Dobrudja,
Bessarabia and Moldo-Vallachia, in „Byzantion”, XII, p. 151-207, 459-475 si XIII, p. 9-72, quoted
after Gh. I Bratianu, quoted works, p. 57-59 (n.1 si 2, p.58).

15 If the “refreshment” of the immigration theory can be understood and politically
“amended”, given the situation of the ‘30s from the previous century, its political finality becomes
obvious once with the starting war.”The science is flooded by politics and the few genuine
contributions lose themselves in the mass of tendentious interpretations of facts” (St. Brezeanu,
quoted works., p. 32). In the Romanian historiography, but also in philosophy, the scholars (N.
Iorga, V. Pârvan or Sextil Puşcariu and N. Drăganu and others) give even more solid arguments in
favour for the continuity, as well as the area of the birth of the Romanian people, extended on both
banks of the Danube, „the Romanians being descendants of the whole Eastern Romanity” (ibidem,
p. 33). We mention, apart from other contributions to the critics advanced by the European
representatives of the new school of historiography, especially that of “The Annals”, that Brătianu
advanced  the new concept of sources, presented for example by Lucien Febvre, who illustrates the
best the Romanian historian’ s conception: “History is undoubtedly made with written documents.
When they exist. But it is made, it must be made without written documents if these are missing.
[...] With signs. With landscapes and clay tablets. With the shape of the plain and the weeds. With
moon eclipses and the harnesses of the carts. With stone expertise made by geologists and the
analysis of the metallic swords made by the chemists. In a word, with all that belonged to man
serves for the man, expresses the man, means the man’s presence, activity, tastes and way of being”
(Combats pour l’histoire, ed. a II-a, Paris, 1965, p. 428, apud St. Brezeanu, op.cit., p. 34). We
quoted this passage emblematic for The School of Annals because it is more and more current for
the historiographic and historical tendencies, and the spirit of modern research was also admirably
represented by the Romanian school, particularly by Gh. I. Brătianu.
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argumentation built with so precise as well as so flexible logics, the historical
“narration” and the depiction of events acquires the grandeur of a harmonious
edifice in the classical meaning. It is what approaches him to his great and rival
colleagues from the European historiography, especially to the French L. Febvre or
M. Bloch, and among the Romanian ones, to a N. Iorga, B. P. Hasdeu or even D.
Cantemir. We have mentioned these ones – although there are many others - for a
certain reason: they are historians who possess the “gift” of veridical re-
construction and who arouse a certain historical “pathos” while reading their
writings. In our opinion, it is here that we discover the power of synthesis, which is
mainly cultural, proper to Brătianu the historian, a way of being, in and for the
historical culture, worldwide or national, similar to Eminescu’s.

National – universal in culture

We cannot separate the abstract, the patriotic and moral sentiment and the
artistic from Eminescu’s unitary and self coherent thinking regarding the world
and history. Eminescu is a complex and multi-valent personality, that Noica tries
to render not only in terms of poetical work, but also by the complex laboratory of
creation (semantic and logical and theoretical tool) represented by the
Notebooks. In our attempt to bring forward Eminescu’s conception on a
necessary historical synthesis in terms of the concept of national creation, we will
linger on the critics made by him to the Romanian society through the agency of
his articles from „Curierul de Iaşi” and „Timpul”.. We will later take into account
the point of these critics in terms of its efficiency in modernizing society. We will
not appeal to an exhaustive presentation of Eminescu’s newspaper writing
significance, but only to a synthesis of his cultural, political and economical
arguments. It is known that his polemical writings on national topics mainly
pointed at an ideal of advancement of the Romanian people, by appealing to
creation, to the stimulation of collective work, to national education, and not to a
xenophobic attitude, although this latter aspect was the one which drew the
attention of the current nationalist (parties) representatives from the inter-war
period. If there is a counter balance of the negative Austrian influence, especially
in Bukovina, which Eminescu railed against in his articles in ‘’Timpul” or in
‘’Convorbiri literare” 1166 , later extended upon the political, industrial and
commercial class, generally upon the liberal reforms 1177 , the attitude must be
correlative with his consistent urge for national education reform, and social and
economic freedom which must be given to the peasants. In order to generally
delimitate Eminescu’s economically, judicially and historically well-informed
newspaper writing, from his debate with the Liberals, one must reconsider the
context in which it was published1188. The poet was mainly animated by the cultural

16 See for that purpose the article Influenţa austriacă asupra românilor din principate (The
Austrian Influence on the Romanians from the Princedoms), issue from 1 August 1876.

17 Eminescu took a stand against the Liberals, had acidly polemic attitudes, as representative
of the Conservatory movement , especially at ‘’Timpul”, 1880 – 1881.

18 C. Rădulescu-Motru makes a right assessment to the poet in The Nationalism. The way it is
understood. As it must be understood, published in ‘’Noua revistă română”, in 1909. Also see The
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ideal when he condemned the gain without work, the politicking, the vices of the
administrative and educational system, the development of a chaotic commerce
etc. He generally condemns laziness, lie, the lack of national spiritual and political
ideal of the leaders, the lack of control in the industrial politics, recommending a
true resurrection of the national spirit through education and cultivation. Let us
not forget that Dimitrie Cantemir also had in mind the same flaws of the
Moldavian people in Descriptio Moldaviae. For Eminescu, the ideal of national
construction (that he assimilated with a historical and cultural synthesis) had to
be a moral resurrection, based on the real knowledge of the spiritual possibilities
of the Romanian people, based on the knowledge of its history. If he could not do
it systematically, through a historical research, he did it instead creatively, by
cultivating the Romanian language and his poetical genius, which reflected the
geniuses of folk creations, the metaphysical vision of the language, of folkloric
creations or ancient art etc. The synthesis Eminescu glimpsed in the language and
its poetical, scientific possibilities, some metaphysically elevated, in terms of
direct expression, but even more profound, will be researched by Constantin
Noica as well, following the same directions as the poet, while probing the
philosophical valences of the Romanian speech: “Starting with the very folkloric
level, the Romanian thinking practiced, as it was natural, such a lack of solemnity
[...] The being does not  «exist» anymore ” but it will or is to be , in wide areas,
and for our Romanian thinking innate to the language, the elements, processes
and beings in their transfiguration  [...], hardly come into being [...]1199.

The lucidity of Eminescu the polemist correlated with the lucidity of the
artist, the creator, as well as the thinker who had long pondered upon  patterns of
the language and the deeper significance of the the folk creation. If in his political
writings he develops hypothesis or concepts of some fashionable historical and
social theories2200, Malthus’ theories2211, he does not forget to underline, on any
occasion, the necessity of the national synthesis through work, the use of the
civic, moral, political, scientific etc potential, as Rădulescu-Motru also observed
and who admitted more than once the theoretical and practical value of the press
campaign led by the poet at „Timpul”: “The true meaning of nationalism – the
nationalism the way it should be understood- has as major premise the truth
enunciated by Eminescu: one cannot reach civilization but through work! The
way you work thus your civilization will be! As the positive work of a people who
produces is, the same his civilization will be! Any other belief, still quoting
Eminescu, is nothing but a figment of imagination”2222.

Reaching another level of Eminescu’s work reading and leaving his political
work aside on a secondary level, we are interested, as a spiritual synthesis, in the

Romanian character, the catechism of a new spirituality.
19 C. Noica, Sentimentul românesc al fiinţei (The Romanian Sentiment of Being), p. 69.
20 such as the one of the historian Thomas H. Bukle, the author of the work The History of

Civilisation in England (vol. I, 1857, vol. II, 1861), according to C. Rădulescu-Motru’s observation
in Nationalismul, quoted article (Bucharest, Albatros Publihing House, edition supervised by
Constantin Schifirneţ, 1996, p. 161 – 162).

21 Ibidem.
22 Ibidem, p. 167.
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way the poet approaches the ontological valences of the language, as reflected in
speech, in the words possessing philosophical “substance”, that he exploits in the
poetical creation. To that effect, the reading in Noica’s key is illuminating2233. Why
the browsing of the whole work is relevant to the clarification of the concept of
cultural synthesis, Noica highlighted in quoted studies, from which we will select
some “motifs”, the linguistic one being essential. The language shapes our spirit
and rare are the moments when an exceptional personality can pre-determine its
deep philosophical understanding – may he be poet, historian or philosopher; for
that purpose one most often can reach a result following the words “direction”, as
they can determine our thinking and apprehension about life. By following the
clues of the language (we do not master it enough to philosophically “torture” its
meanings, but we must let us possessed by its spirit), we must look for the forms
of expression that suit the best to our way of being (thinking)2244.

If the language did not desire to eliminate (or replace) a word, no matter how
hard we would try to banish it from our thinking or speech we will not succeed, as
we will never master the language, regardless the aspect – historical,
philosophical, literary, etc. – but it will guide our reason towards something
settled deeper inside our being, so that we will find ourselves in accordance with
the world and composition by following its meaning 2255. Thus it happens, for
example, with some words as composition or thrashing (with ontological and
historical significance, of an inherent temporality)2266, or with some collocations, as
“ageless youth”, which can offer a “code” of the being2277. The capacity to “feel” the
language, to follow its channels significant to any field of creation, is possessed by
the poet (or philosopher) as the common speaker has it, the anonymous creator
of the language, the speaker who expressed himself in history (in a given time
and throughout the times). An individual singularizes, a work synthesizes, and
what is left behind the gesture or the proper dialogue is the speech.

Corroborated with the national political ideals, cultural ideas and meaningful
speech can fulfill the concept of national creation with an opening towards the
universal, not as limitation to the specific of a direction of national architecture.
In conclusion, we can state that the gateway to the great culture, as cultural
synthesis by national creation, was a fundamental concern in the case of Gh. I.
Brătianu as well as M. Eminescu. The reading of the two personalities’ works as
well as biographies will abundantly prove it.

Conclusions
To conclude one may say that the historical analysis of the facts is a

conjugated, interdisciplinary action. History is a complex field of events more or
less significant, and, sometimes analyzing contradictory accounts, the researcher

23 C. Noica, Eminescu sau gânduri despre omul deplin al culturii româneşti, (Eminescu or
Thoughts about the Absolute Man of the Romanian Culture), Bucharest, Eminescu Publishing
House, 1975. Also see Sentimentul românesc al fiinţei (The Romanian Sentiment of Being).

24 Idem, Eminescu..., p. 109 – 114.
25 Ibidem, p. 112.
26 Ibidem, p. 138 – 143.
27 Idem, Sentimentul românesc al fiinţei (The Romanian Sentiment of Being), p. 78 – 79.
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has to correctly use every source and to weigh the arguments. The historic
becoming suggests a sense of the social life which can be observed only by
comparing and observing the facts and the happenings for a long period of time.
Historic issues are socio-cultural issues. The politics and the economy do not
always have the importance one gives them (in the classical manner of the
historic narration).The becoming of the social facts, of the events, of the wide-
spreading processes, e.g., wars, rebellions, migrations reflect profound changes of
the moral values and are a ’’clash’’ between cultures and different mentalities.
These are not irremediable contradictions. Always, the major events of the
human kind were epochs of a cultural, historic synthesis during a long time
period. From the methodological and logic-scientific point of view the historic
synthesis proves its value. The conjugation of sources, events, affirmations from
different fields of socio-human sciences is an opportunity of the historian to solve
old problems of this research field.
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Abstract: Approaching from the ideologic and politic point of view the
nationalism, one must be neutral from the philosopic-politic view point. A
scientific analysis must be made: a criticism built with regard to politic ideas
history. In order to understand if the nationalism still has an impact on the
present-day society, its short analysis in the frame of modern society history is
needed.

In the Romanian post-communist society, nationalism is either a taboo or a
“dangerous” subject. Nationalism may be now considered, an instrument of
those political forces which use the national feeling instead of other solutions to
take over the power. It becomes “a reality” in most cases, especially when
political organizations, personalities, etc. are in trouble: their last survival
chance or politic ascension seem to be the national feeling.

Keywords: nationalism, cultural identity, nation, ideology, political.

In anthropology, the concept of cultural identity is used in two ways. The
first one identifies the cultural identity with the ethnic identity. In this regard,
culture – in its anthropological definition of “human behaviour based on norms”11

– is understood, essentially, as the belonging to an ethnic group, i.e. to a
community formed on the basis of blood relations. Seen as ethnic identity,
cultural identity indicates the specificity of a certain culture, all those features
that represent a “source of originality”, which community assumes as its own.
Thus, ethnic identity is connected with the distinctive character of a community
of origin, as it is perceived from the inside (by the community members) and
from outside (by other ethnic groups) 22 . Any ethnic group is constituted by
contrast to other ethnic groups33. Therefore, besides the idea of resemblance
(totality of the features that provide the unity and the cohesion of the group of
origin), ethnic identity involves fundamentally the idea of difference (everything
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that separates “us” from “the others”). The second meaning of the cultural
identity is indifferent as regards ethnicity, referring to those cultural features
spread by many ethnic groups or nations on the basis of a common cultural
history (as it can be discussed for example about a “European cultural identity”).

Thus, we specify that there is a distinction, a separation between ethnic and
cultural identity, notions whose elements interfere or coincide to a great extent,
but that can be separated through specific elements. Undoubtedly, cultural
identity derives from ethnic identity, from the community of origin, language,
history, religion, being a part of it.

Over the time, a series of thinkers considered that it is necessary to study the
political anthropology for clarifying some answers of the anthropological
research, becoming thus one of its specialties. The politologists admit the
necessity of a political anthropology, which G. A. Almond considers as the
condition of any comparative political science44. The political anthropology tries
“to establish a science of the politics, concerning human as homo politicus and
searching the common features of all the political organizations recognized for
their historical and geographical diversity”55. From another point of view, the
political anthropology “delimitates a field within the social anthropology or
ethnology. It deals with the description and the analysis of the political systems
(structures, processes and representations), characteristic to the societies
estimated as primitive and archaic.”66 According to these definitions, there have to
be analyzed certain theories that identify these processes of formulating such a
science. Aristotle, for instance, considers that the human being is by nature a
political being that aims at discovering laws. Max Weber reminded the anteriority
of politics to the state, which, far from being confused with it, is one of its
historical manifestations. G. A. Almond emphasizes two common characteristics
of all the political systems: fulfilling the same functions and the multifunctional
aspect of all political structures, none being totally specialized77.

In the field of political anthropology it is demonstrated that the political
power represents an essential factor for establishing the evolution of the ethnic
identity. Consequently, any individual or community aims at seizing it for being
able to lead. According to David Hume, “power is only a subjective category, not a
datum, but a hypothesis that has to be verified. It does not represent a quality
inherent to individuals, but it appears under an aspect essentially teleological –
capacity to produce effects, through itself, on persons and things”, and for Max
Weber “power represents the possibility offered to an actor, within a certain
social relation, to lead at will”88.

Over the last two centuries we can distinguish four types of nationalisms: a
nationalism of liberal and democratic inspiration, an authoritarian nationalism of
conservatory inspiration, a Marxist nationalism (the concept seems strange, as
Marxism declared openly to be internationalist) and a fascist nationalism.

4 G. A. Almond and J. S. Coleman, The Politics of Developing Areas, Princeton, 1960, p. 43.
5 Georges Balandier, Antropologie politică, transl. by Doina Lică, Ed. Amarcord, 1998, p. 15.
6 Ibidem, p. 15.
7 G. A. Almond and J. S. Coleman, op. cit., p. 43.
8 Georges Balandier, op.cit., p. 50, 51.



Cogito – Multidisciplinary Research Journal 3377

At the beginning, nationalism was “an inclusive, liberating force”. “It
eliminated the localism of region, dialect, habits and clan and helped to creating
big and strong nation-states, with centralized markets and systems of
administration, taxation and education.” 99 Consequently, nationalism was
democratic and popular, “attacking the feudal practices and the oppressive
imperial tyrannies, declaring the peoples’s sovereignty and their rights to decide
their destiny in their own states. Over the XIXth century, even in the XXth
century, nationalism could be found anywhere the local elites were fighting to
overturn the imperial and colonial administration.”1100

Nation and nationalism can be understood, according to Guy Hermet, from
three different perspectives: the analysis of the societies, the analysis of the
politics and the philosophical reflections. Thus, this distinction “helps us to state
that, since the mid XVIIth century, especially in England and France, the
sociological texture of the modern nation had already been sketched. It had to be
crowned only the edifice to be transformed into Nation-State, fully identified
with «a historical territory, mutual myths and historical memories, a mass
culture, mutual economy, rights and duties for all of its members».” 1111 The
nationalist phenomenon appears in England due to its more developed economic
and social development and due to the new aspirations of the society: “In
England the phenomenon is even more powerful when, between 1689 and 1709,
it was already been constituted the theatre of a nationalist exaltation sustained by
whigs who denounce at the same time the absolutist ways of the monarchy and
the aristocratic claims of the tories.”1122 The English democratic process happens
more quickly, making possible the manifestation of new ideals and preserving
though the old status: “The civil society had reached the stage of maturity since
1750. Yet, it excluded the people and had all the reasons to remain insensible to
the idea of national community enlarged to the level of the whole population [...]
The British nationalism was «lateral» as concerning a unifying spirit only for the
privileged groups.”1133

As concerns the French nation, it is the founder of the principle of legitimacy
of the sovereign nation, playing a decisive role later in the evolution of the
European nationalism: “It is remarkable the fact that the French invention of the
principle of legitimacy of the sovereign nation, principle still valid today, had
emerged even before the falling of the crowned heads. The way was easily opened:
there is no other solution that following or rejecting the French model; thus, an
alternative for the political destiny, necessarily national, practically does not
exist.”1144 Nation is confused with the people: “Nation is also the sovereign that can
dispossess the king of his powers, is the owner of a legitimacy that refers not only
to the real inhabitants of the country, but also to those that recognize themselves

9 Anthony D. Smith, Naţionalism şi modernism. Un studiu critic al teoriilor recente cu privire
la naţiune şi naţionalism, trad. din engleză de Diana Stanciu, Ed. Epigraf, Chişinău, 2002, p. 15.

10 Ibidem, p. 15.
11 Guy Hermet, Istoria naţiunilor şi a naţionalismului, trad. de Silvia Dram, prefaţă de Al.

Zub, Institutul European, Iaşi, 1997, p. 107.
12 Ibidem, p. 109.
13 Ibidem, p. 113.
14 Ibidem, p. 115.
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in it. The rebellious, even Frenchmen, do not belong to the Nation.” 1155 The
nationalism legitimated by Frenchmen produces effects all around Europe, as a
model for the organization of the society: “Because in the XVIIIth–XXth
centuries, in France, as well as in other places, the modality of power legitimacy
had been totally modified, being necessary the reeducation of the people,
especially of its large masses that almost ignored their preeminent appurtenance
to a Nation-State that still repudiated the doctrine of the popular sovereignty.”1166

An interesting view upon the emergence of the nationalist phenomenon
belongs to José Ortega y Gasset. Any other comment would be pointless, so that
we will cite exactly his statements: “In the XVIIth century, the European peoples
begin to feel totally «nations». There are however two exceptions that we should
take into account because they might hide the near future. One of them is that
England that outruns with at least a century the peoples on the continent in the
process of reaching a mature conscience of nationality. The other is that Germany
sees itself as a nation lagging behind with a century and a half in comparison with
the other European collectivities. [...] To understand what is going to happen in
the very next years, it is important not to forget that England has a century more
of national experience in confront with the other Western peoples and that
Germany, as it reached too late the clear will of being a nation, did not succeed
into consolidating its nationality, but the current situation surprises it in a unique
stage compared to the other European peoples, stage that can be of a priceless
fecundity for the near future: a great people whose conscience as a nation did not
close, but it remains open, a people more available than any other to be a «nation»
in a very special sense and more actual than in the case of the old nations.”1177

Indeed, the following events proved that France and England played an
overwhelming part as regards the European political evolution, beside of course
other great powers. The XVIIIth century, as Ortega Y Gasset remarked, was
characterized through a preeminence of the European common factor in
comparison with what was different for each people, and in contrast the XIXth
century was the century of nationalities: “Each people feels with maximum
intensity the national figure, obtaining in the end a functional conscience under the
form that was called «nationalism».”1188

Then, mass democratic nationalisms followed, evolving at a large scale and
led by intellectuals, who motivated the process through linguistic and cultural
differences. “Most of the nationalisms are led by intellectuals and/or specialists.
Intellectuals provide the fundamental definitions and the characteristics of the
nation, intellectuality in general being the most intense provider and consumer of
the nationalist myths.”1199

As regards the ideology of the Marxist (revolutionary) nationalism, it is well

15 Ibidem, p. 117.
16 Ibidem, p. 126.
17 José Ortega y Gasset, Europa şi ideea de naţiune şi alte eseuri despre unele probleme ale

omului contemporan, transl. From Spanish and notes by Sergiu Mărculescu, Ed. Humanitas,
Bucharest, 2002, p. 18−19.

18 Ibidem, p. 23.
19 Anthony D. Smith, op.cit., p. 68.
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illustrated in the various “calls for national liberation launched first by Lenin,
then by Stalin to the peoples subject to the Western domination”2200. The themes of
the revolutionary socialism and of the supremacy of the national specificity were
mingled and confused in the same ideological context. The vision of a new
society, ready to be founded, seems inseparable from the national greatness,
prepared for affirmation. “Nation is a whole community determined by
individuals (...). Thus, nation is not a race or time community, but a community
of people of various races.”2211 The characteristic features of a nation are language,
territory and economic community. Yet, these were shadowed by the
nationalisms combined with the idea of violent race and with the cult of violence
specific to fascism.

Over the time, the two historical analyses imposed and were extremely
important as concerns the forms of nationalism manifestation. The first one is the
presence or the absence of a strong bourgeoisie in the moment of spreading the
nationalist ideology in the respective area or state. Consequently, “the states and
the areas with strong bourgeoisies tended to opt for a rationalist and voluntary
version of the nationalist ideology, which required to everyone to choose a nation
to belong to, but it did not prescribe a certain nation, while the states and the
areas with weak bourgeoisies (the case of Romania) tended to choose strident and
authoritarian nationalisms, which opted for organic nationalisms, those
prescribing to each individual from birth the nation to belong to.”2222

The second analysis refers to “offering some detailed testimonies regarding
modernity and the European origins of the nationalist ideology and
movements”2233. Most of the annalists accepted though that the French Revolution
was the event and the period of time when the first obvious manifestations
emerged, definitively connected to the civic and democratic movements in
Europe at that time.

Eventually, the Western nationalism does not represent a special problem as
regards periphery. This is due to the fact that the centre does not really need
nationalism, because the bourgeoisie is quite sure of its status because of the
social and economic development. It leads however to nationalism at the
periphery, which it tries to dominate and exploit. In contrast, this periphery has
to adopt the nationalism because it is less developed, helpless and needs mythic
compensations. These are offered by the romanticism, together with the cult of
folklore. As happens in the case of eastern nationalisms, “intellectuality plays a
major part at the periphery, where the small bourgeoisie does not have the
necessary self-confidence for a self-sustained development. In compensation,
intellectuality can insufflate the mythical sense of distinct destiny to a whole
community through inventing a national culture on the basis of the folklore
elements and mass mobilization. From this derives the force of the nationalist
and subjective components in the peripheral nationalisms.”2244

20 Raoul Girardet, Naţionalism şi naţiune, Institutul European, Iaşi, 2003, p. 27.
21 I. V. Stalin, Ce este naţiunea?, apud Raoul Girardet, op.cit., p. 135.
22 Anthony D. Smith, op.cit., p. 30.
23 Ibidem, p. 30.
24 Ibidem, p. 66.
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Nationalism is a provider of political imagination, with spectacular
recurrences, which found a proper field in Germany and Italy, countries that are
expansionist by excellence. According to Isaiah Berlin, at the beginning of the
XIXth century there are two major models of the nationalism: the German and
the French ones2255.

The French nationalism is the result of a transfer from one entity to another
of the collective fidelity, combined with a political legitimacy, very obvious during
the French Revolution. In the XVIIIth century can be noticed an erosion of
authority, which is attacked with intellectual means. The grounds of the political
fidelity are raised for discussion with the means of the intellectual criticism by
Rousseau and Voltaire. Besides these criticisms emphasized also by Tocqueville,
which represented a serious undermining work, there was another process of
desacralization of the monarch image (at the mass level), which contained
questions addressed to the mortality of the court around him. This process
produced a lot of forbidden literature, which deepened the delegitimacy of the
monarchy, being addressed to the people’s feelings. Nation becomes the object of
a cult, and its superiority is seen as consisting of the fact that it is the product of a
collective will of being together. Nation is a constructed reality, to which is
adhered on the basis of complying with some mutual laws.

The German model was inspired by the language of the French one, but it
imposed san ethnic xenophobic exclusivism. Isaiah Berlin relates how the
German nationalism was born, insisting upon its cultural and psychological
bases, obvious first of all in Herder’s work. It is emphasized the importance of the
popular frustration for the genesis of German nationalism. The intellectual world
does not obtain the symbolic recognition to which it aspires or the material
resources it needs. In this situation a part of the elite reacts, including Herder,
Goethe, Schiller, Fichte etc. however, not all of them have the same reactions.
Goethe remains a universal spirit and will depart from the German nationalism.
Herder supports an idea of the particular German nation. Fichte offers one of the
foundation texts of the German nation.

We will focus on the German model as it is the form of manifestation of the
nationalism we are particularly concerned with. We chose to present certain ideas
of some quite controversial authors, in order to show the extreme form of
manifestation of the nationalism.

The end of the World War I represented the triumph of ‘’nationality
principle” of the XIXth century and was ‘’the result of two unintentional
developments: the fall of great multinational empires from the centre and Eastern
Europe and the Russian revolution”2266.

Economic crises strengthened national economies as the world economy was
falling, the capitalism was withdrawing in national states economy and the
respective empires. Logic implication of trying to create a continent divided in
states inhabited by complete different populations, each being homogeneous

25 Isaiah Berlin, Against the Current. Essays in the History of Ideas, edited by Henry Hardy,
with an Introduction by Roger Hausheer, Pimlico Edition, 1997, p. 333−356.

26 E.J. Hobsbawn, Naţiuni şi naţionalism, Ed. Arc, Chişinău, 1997, p. 129.
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from ethnical and linguistic viewpoint, meant minorities extermination2277.This
way there appeared expulsion and genocide. What dominated inter-war Europe
was the nationalism of the existent sates and their irredentism.

Establishing European fascisms contributed the consequences of the great
economic and social overturn provoked by the war. Also, contributed the hate
against the leaders of the existing democracies, thought to be ungrateful and
forgetful, installation of a fighting kind of morality, recognizing authority and
commanding values.

Unlike the French nationalism, for the Germans the nation is a linguistic fact.
Herder proposes a nation which ‘’has its roots in ethnicity and in culture, deciding
individual belonging to a precise national community‘’ (German nationalism), while
according to Renan opinion, ‘’nation delimits the space of a State created by the free
choice of the human being”2288 (French nationalism). German intellectuals praised
German language comparing it to the French language, considered artificial, far from
reality and people’s sentiments, a dead language. German language is considered a
natural, original, language, the linguistic matrix of other European languages
primitive not in the sense of lack of virtues, but regarding the contact with primary
realities. Starting with Herder are privileged ethnic and linguistic particularity.
Herder uses to hate great empires which unify and level. He celebrates diversity.
Fichte (1762–1814) makes the German difference the departure point of some theory
about the German nation predestination. The sentiment of particularity quickly
transforms into sentiment of superiority. French revolutionary nation looks towards
the future. German nation looks back in the past. For Illuminist philosophy, the past
is the place for realities, institutions, habits, inter-human relations which have to be
abolished. For German nationalism, the past is the capital, because the present-day
German time is mediocre. German intellectuals look back into the past, evoking the
Antique tribes. The Polish look back to their Slavic past. The Romanians to the old
Dacians. The Hungarians say that Attila was their ancestor. The Italians turn to the
Roman Empire and the Renaissance. The Germans turn to the past, they value the
tribes which once defeated Rome2299.

Fichte and Herder praise Germanic spirit in Europe which is assimilated to
the Gothic style. Gothic style is a refuge to the past, combined with virtues
exaltation and creative potential .These are the most important resources of the
German nationalism. Herder establishes the bases of this vision. Is something
organic: one is human being only through the national culture. The natural
character of the nation is opposite to the built character of French nation, having
unwanted consequences – racism, anti-Semitism3300.

For Johann Gottfried Herder (1744–1803), „society is the natural state of a
person”, and this state is, equally, one of a ‘’nation with distinctive character
which can be preserved few centuries. (...) A nation is a natural plant.”
‘’Providence, he says, nicely separated the nations, not just by forests and
mountains, but also through language, tastes and characters, before the

27 Ibidem, p. 131.
28 Guy Hermet, Istoria naţiunilor şi a naţionalismului în Europa, p. 143.
29 Isaiah Berlin, Vico and Herder, London: Hogarth Press, 1976.
30 Ibidem.
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despotism to be started and the four parts of the world to become the  pray of one
single master.”3311 Due to the fact it is ‘’natural’’, this particular nation type, the
ethno-cultural nation, obtains a superior legitimacy as compared to any other
kind. Shortly, Herder defends the primordial order of the society as compared to
the politics. Herder’s vision on the nation consists of ‘’the right of all people to
organize according to their own will, in a different manner from the neighbors”.
And he continues: ‘’the culture of each nation is just an ensemble of the language
codes, symbols, social relations types of institutions and techniques, and of
adaptation manners to the influences  of temporal and spatial circumstances.’’ 3322

Johann Gottlieb Fichte (1762–1814) introduces more strictness in the ethno
cultural conception and at the same time some rough measures in order to solve
the problems of the German nation. Fichte says that the German nation should
play an important role in the humanity, due to the fact that it is of divine origin.
The German nation consists of ‘’ blood’’ and ‘’race’’. This certitude offers it a
universal mission. Only the German people has ‘’ the most clear germ of human
perfectibility and humanity development is in his power”. In order to accomplish
this mission, Fichte proposes to be created a new Man of the new Nation. Only
the state can accomplish this: to separate children from parents, to pay the
teachers who will permanently educate them, the two genders to be brought
together. Fichte demonstrates that the characteristics of the Germans as original
people, as a people who is able to define through itself, unlike other nations, are
the elements ‘’which defines Deutsch in a literary sense’’3333. But he was not the
only one who proposed this German theory, this was considered also by: Hegel,
Herder, List, Savigny and later, by Arthur de Gobineau, Chamberlain, including
Hitler with all his ideas about race’s purity.

Louis Dumont, in Essais sur l’individualisme, 1983, remarks the fact that ‘’ the
delay in Germany’s politic unification deprived it of the experience of the slow
edification of the great centralized monarchies, which delimited in anticipation
territorial sovereignty of Nation-States in Western Europe.”3344

According to Guy Hermet, ‘the ethno-cultural conception on the nation did
not stop to infiltrate the nationalist and chauvinist in any society  also in some
which are politically unified, but, especially where unification was realized later,
for example Germany and Italy.”3355

This type of nationalism is called by Paul Sabourin ‘’irrational nationalism”,
which makes out of ‘’nation a superior religion’’. ’’The nature of this nationalism
is based on his own conclusion that his nation is superior. The supreme good he
aims represents his Nation fulfillment. A hierarchy of values will be obviously
established: from the fight against the inner enemy to the stranger or even the
citizen of other rival Stat-nation.”3366

31 J. G. Herder, Idées sur le philosophie de l’histoire de l’humanité, Paris, Presses Pocket, 1991,
pp. 135, 165, 173.

32 Guy Hermet, op.cit., p. 147.
33 J. G. Fichte, Discours é la nation allemande, Paris, Imprimeria naţională, 1992, p. 229.
34 Apud Guy Hermet, op.cit., p. 154−155.
35 Ibidem, p. 151.
36 Paul Sabourin, Naţionalisme europene, Institutul European, Iaşi, 1999, p. 64.
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The past restoration under nation’s aegis, according to the German model, is
found in Mussolini’s program. This imposes the Roman Empire as a mobilizing
myth, the credo of all Italians, who must devote themselves with fervor, in order
to be re-established a ‘’Roman State”. The origins of Italian fascism must be
researched in the history of the Italian Risorgimento from the XIXth century.
’’During the period after 1815 Italy knew a cultural blossoming – Il Risorgimento
- meaning ‘’ressurection’’ or ‘’rebirth ‘’, which pitied the disunion and the foreign
domination of the Italian state, asking for moral regeneration and political
unification of the Peninsula’’3377. The 1821 revolutionists aim was to re-give Italy to
Italy. The territorial unification of the Italian states ended in 1870. The new state
was dominated in the following years by the liberals, but no party, not the Liberal
one, nor the Democratic, nor Popular one did not observe the fall of the ideals
and the moral decay of the nation‘’. As a matter of fact, it was an overthrow of the
values.” 3388 The liberal Governments were incapable of dealing with the the
economic problems and were accused of failing in defending Italy’s best interest.
The reaction appeared with Mussolini, the new leader; it is anti-liberal, anti-
democratic, anti- socialist; he adopts martyrs and heroes ideal, encourages the
personality cult. Continuous propaganda is a major characteristic of the fascist
regimes: the personality cult was deliberately promoted, the leader’s genial mind,
spirit, clairvoyance and generosity.”3399 The use of propaganda inspired Hitler too,
also the legionary movement. The Italian black shirts and the paramilitary
movements influenced the brown shirts, the Nazis from the SA groups also the
green shirts, the legionaries grouped in nests.

The supreme target of the fascism is the sovereign state: ‘’Mussolini clearly
states his conception on sovereignty: The State is above all and may be against all,
because it represents moral continuity of the Nation in history. Without state
there is no Nation.”4400

Finally, ideological phenomenon of the fascism has multiple origins in the
nationalist movement from the end of the XIXth century. Its premises may be in
an anti Parliamentary, authoritarian populism. Yet, the emphasis is laid on values
of action, on the ‘’vital enthusiasm’’, on ‘’will of power’’, on the search for
adventure or faith, on the violence.

The French model is representative for many European nations, the French
Revolution was the most important moment for nation’s rise. It is about a current
attitude in history: ‘’the nation acquires gradually self conscience, within a
positions based society.”4411 National liberation policy, named ‘’of nationalities’’,
which dominates Europe in the XIXth century, leads to revolutions and fall of
ancient colonial empires. Regarding the French revolution, the evolution of

37 Mark Robson, Italia: liberalism şi fascism 1870–1945, transl. by Mihaela Mazilu, Ed. All,
Bucharest, 1992, p. 6.

38 Edoardo Susmel, Fascismul italian. Înfăptuiri, transl. by Alexandru Marcu, Bucharest,
1928, p. 8.

39 Mark Robson, op.cit., p. 102.
40 Edoardo Susmel, op.cit., p. 33.
41 Jean-Yves Guiomar, Revoluţia franceză şi ridicarea naţiunii, in Serge Cordelier, Élisabeth

Poisson, Naţiuni şi naţionalisme, transl. by Brânduşa Prelipceanu, post face by Mirela-Luminiţa
Murgescu, Ed. Corint, Bucureşti, 2002, p. 150.
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nationality principle and nation, a series of French authors expressed their
opinions. Gil Delannoi says: ’’in France, the Enlightenment became, during the
Revolution and after that, a national characteristic which alimented the French
Nationalism.’’4422 And Jean Leca affirms: ‘’Nationality is connected to the belonging
to a cultural community (…) based on a great variety of ethnic, linguistic religious,
historical elements.”4433 To Yves Lacoste, the relative linguistic unity of France
dates from the end of the XIXth century and it is a consequence, not a cause, of
the national unity: ‘’there still was a lot of time until linguistic unity, but the idea
of national unity had already known a great spreading when the politic fights
during the French revolution led to the proclamation of the <sovereign nation>
principle (…) and the power owner, exercised through representatives.”4444 The
author says further that, in spite of its juridical and symbolic importance, this was
only a stage in forming and evolution of French nation, but not the birth
certificate of the nation or the national state. Following, ‘’their gradual formation
started many centuries ago; there still was to be made cultural and economic
unification, also the development of democratic practices, because in spite of
proclaimed principles, effective equality and freedom of expression were still far
off.” 4455 Ernest Renan and Denis Fustel de Coulanges define the nation as a
universalistic construction resulted from association of some individual fidelity4466.
Charles Maurras says ‘’Social life is an essential part of human nature, which does
not exist outside society. Nationality is a method of this natural condition. One
may call it social fact (...) Nationality derives from the human nature influenced
and stimulated by the society.”4477

Ernest Renan is the promoter of the voluntarist concept regarding nation.
The nation, according to Renan, “is a soul, a spiritual principle. (...) Nation is thus
a great solidarity represented by the feeling of the sacrifices made and that we are
willing to still make. It involves a past; yet it remains in present through a
tangible fact: the consent, the desire clearly expressed to continue the common
life. The existence pf a nation is (...) a plebiscite of all the days, as the individual’s
existence is a continuous statement of life.”4488 Later he mentions: “A nation has
never the interest to annex or to retain a country against its own will. The will of
nation is definitively the only legitimate criterion, to which we should always
return.”4499 A similar idea is formulated by Denis Fustel de Coulanges: “You invoke
the principle of nationality, but you understand it differently from the whole
Europe. According to you, this principle would authorize a powerful state to grab
a province by force, with the only argument that the province is occupied by the
same race like that state. According Europe and to common-sense, this principle

42 Gil Delannoi, Naţionalismul şi cataliza ideologică, in Serge Cordelier, Élisabeth Poisson,
op.cit., p. 40.

43 Jean Leca, Despre ce vorbim?, in Serge Cordelier, op.cit., p. 13.
44 Yves Lacoste, Naţiune şi democraţie, o asociere frească?, in Serge Cordelier, op.cit., p. 57.
45 Ibidem, p. 57.
46 Christophe Jaffrelot, Câteva teorii despre naţiune, Serge Cordelier, op.cit., p. 59.
47 Charles Maurras, Acţiunea franceză, in Raoul Girardet, op.cit., p. 128, 129.
48 Ernest Renan, Qu’est-ce qu’une nation?, Paris, 1882, apud Camil Mureşanu, Naţiune,

naţionalism. Evoluţia naţionalităţilor, Centrul de Studii Transilvane, Fundaţia Culturală Română,
1996, p. 13, 14 and Raoul Girardet, Naţionalisme şi naţiune, p. 126.

49 Ibidem, p. 126.
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authorizes a province or a population not to obey to a stranger against its will.”5500

The French Revolution defines society as a result of a contract. In exchange,
Maurras’s nationalism corresponds to the concept of organic society and of
monarchy, without any connection with the German nationalism as a race
nationalism: “Maurras, on the contrary, wants to demonstrate that society
precedes any voluntary contract, that it is natural and instinctive and thus, the
modern ideologies struggle in their ways and through applying false hypotheses,
to destroy a nature, and society will not be ameliorated through destroying the
nature.”5511

Since 1866, in Romania, we have been facing a deep ethnicity of the
nationalism; its character has been more and more rigid, and Eminescu and other
Romanian intellectuals adopt fully the German ethnicist exclusivist. The model
invoked by the Romanian nation corresponds to the German formula: “The
Romanians are defined through their common origin (Roman, or Dacian-
Roman), through the unitary language, through the shared history, through the
specific spirituality.”5522 The French model represented a fundamental landmark
for the Romanian society in the XIXth century. Though, this model did not find a
very favorable field in the rural fund of the Romanian society and in the
autochthonist mentality. The contradiction between the Western model and the
autochthonous landmarks marked that period of time.5533 C. Rădulescu-Motru, in
Cultura română şi politicianismul, denounces the phenomenon of cultural
mimesis that would have lead to the alienation of the Romanian soul in its past.

50 Numa Denis Fustel de Coulanges, Alsacia este ea germană sau franceză?, in Raoul
Girardet, op.cit., p. 123.

51 Chantal Millon-Delsol, Ideile politice ale secolului XX, transl. by Velica Boari, Ed. Polirom,
Iaşi, 2002, p. 98.

52 Lucian Boia, Istorie şi mit în conştiinţa românească, Ed. Humanitas, Bucharest, 1997, p. 15.
53 Ibidem, p. 15, 16.
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Abstract: Our research aims to highlight the favorite theme of the German
thinker. We mainly start from the idea that the unity between knowledge and
science under the sign of “principles” acquires a formula of thinking, which
exceeds the “classical” restrictive rationalism and the necessities of the modern
mechanistic theories, asserting a rigorously methodical spirit and a dynamic,
perspectivist conception of the world. Hence, the uniqueness and universality of
Leibniz.

Keywords: the principle of reasoning, being, metaphysics, necessary and
contingent truths, perfection, God.

If Aristotle was the greatest theorist of the principle in the Antiquity, GW
Leibniz is the philosopher with the largest number of principles in the
modern age, in the history of philosophy in general.

1. The entire doctrine of Leibniz is supported by principles (logical, metaphysical,
religious) in an analysis of the being, comprehended by means of substance (monad) in its
function to bestow unity to things.

Moreover, “his philosophy touches all things: it is prodigiously diverse and unique. It
is treason when we systemize it excessively, but we do not betray at all when isolating and
considering individually its various parts. It is entirely in germ since the first writings of
his youth”11.

Moreover, it can be said that Leibniz sums up the adverse aspirations of a whole
world, bearing with him four or five different traditions: “We find in him the antique
legacy, the medieval one and the legacy of the Renaissance and that of the 17 th century
entirely. But he is himself highly prodigious… He best meets the requirement posed by
Plato: philosophy concerns entireties. And to reach it, Leibniz employs a reflexive
method, which could be named a metaphysical counterpoint (s.n.). Having selected,
very early, several themes, several leading reasons, he would develop them, harmonize
them, composing a whole, following the example of an orchestra leader, master of
hundreds of performers. His goal is the goal of the School (of scholastics – n.n.): to build
a complete system of the world, an entire encyclopedia of deeds and ideas, accessible to
our spirit”22.

His method develops per three stages: 1) it relieves the theme involved in any
cognoscible deed and follows its variations: 2) it matches the resulting developments; 3) it

 Senior lecturer Ph.D, - „Dimitrie Cantemir” Christian University, Bucharest.
1 A. Rivaud, Histoire de la philosophic. Tome III, L'époque classique, Paris, P.U.F., 1950,

p. 442.
2 Ibidem, p. 442-443.
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uses all to form a coherent system. Thus, it releases the principles whose entirety will allow
defining a simpler and more precise method than those of Aristotle, Descartes and Pascal.
“Multilateralism – Windelband noted – represents the essential feature of Leibniz’s
philosophical doctrines; the aspiration towards method is here also under the
influence of the Cartesian school, which brings “light to mathematics”, but Leibniz “wants
to identify the method of research with the method of proving: things must be known in
the same way that knowledge is proven””33.

2. In fact, the famous doctrines of Leibniz, his dynamism, his theory about life, the
theory of freedom and contingency – are the corollaries of a unique thinking, without
running the risk to put forward a clearly disconcerting aspect.

Moreover, if such notions are the outcome of the same thinking, it must not be
believed that they are comprised within a consistent system where it would be easy to
intertwine them. There is not, for instance, between his dynamism and his theory about
substance, the connection, which is sometimes seen, considering the notion of monad, as
derived from that of the force, indeed, each of such notions at their origin, have
independent considerations, which have submitted the same thinking.

A common feature of these notions is that, unlike the “clear and distinct” ideas of
Descartes, they do not make object of some intuition, but they are displayed as conclusions
reached following the analysis of two universal principles, true for all things.

These two significant principles are: the principle of identity: A is A, where A is a
term whatsoever, and the principle of sufficient reasoning: for each deed, there is a
reason for which it is so and not otherwise. Such reason takes the form of a demonstration
a priori supported by the nature of the terms subject and predicate used to formulate the
deed. These are joined by other principles, mainly by the principle of continuity and the
principle of the identity of indiscernibles, which lead to “methodical foundations” and
“philosophical foundations” (of mathematics and the natural science).

For the philosopher, the principle of continuity is beyond doubt: “it could serve to
determine several important truths, in the true philosophy, which philosophy, being
above senses and imagination, seeks for phenomena in the intellectual regions”44.

3 W. Windelband, Die Geschichte der neueren Philosophie..., Bd. I, 7. und 8. Aufl., Leipzig,
Verlag von Breithoff & Hărtel, 1922, p. 460, 464.

4 G.W. Leibniz, As regards the principle of continuity, in Philosophical works translation by C.
Floru, Bucharest, Ed. Ştiinţifică, 1972, p. 59. Leibniz was talking exactly about the “universality of this
principle”, because – he stated – in order for rule and order to exist in nature, it is obviously
necessary for the physic to be in constant harmony with the geometric; and such harmony would be
contradicted if, where geometry requires continuity, it suffered a sudden interruption. In my
opinion, everything is connected in the Universe (s.n.), based on the metaphysical reasons, therefore,
the present always includes in itself the future and any given state cannot be explained naturally but
by means of its immediately preceding state”. (Ibidem, p. 56).

As C. Floru noted (in Notes to the Romanian translation), this principle is subordinated “both
to the principle of sufficient reasoning and to the principle of iteration; indeed, continuity is
perfection while discontinuities do not represent but lacks; and God, aiming at bringing
perfection, means that here continuity is reasoning of all things (s.n.); on the other hand,
repetition, which manifests in nature as law, connects the repeating factors and prevents all
interruptions” (Ibidem, p. 62).

It is thus clear that, although subordinated to the aforementioned principles, the principle of
continuity becomes their necessary complementary and the requirement of the principle of perfection
(du meilleur), which explains the degree of existence, not stages towards the moral accomplishment.
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Therefore, “in nature, there are not two singular things to differ only numerically,
because they must indicate at least the reason for which they are different, reason which
must be sought in a difference between them55”. Thus, it is formulated the principle of the
identity of indiscernibles, as delimitation of the principle of continuity.

In fact, “the principle of the identity of indiscernibles” is required in the enchainment
of principles, brought by commentators66 in a classic systematization: „Il faut toujours” -
Leibniz stated – „qu’autre la différence du temps et de lieu il y a un principe interne de
distinction (s.n.), et quoique il y ait plusieurs choses de même espèce, il est pourtant
vrai qu’il n’y en a jamais de parfaitement semblable: ainsi, quoique le temps et le lieu
(c’est-à-dire le rapport au dehors) nous servent à distinguer les choses que nous ne
distinguons pas bien par elles-mêmes, les choses ne laissent pas d'être distinguables en
soi. Le précis de l'identité et de la diversité ne consiste donc pas dans le temps et dans le
lieu, quoi qu’il soit vrai que la diversité des choses est accompagnée du temps et du lieu,
parce qu 'ils amènent avec eux des impression différentes sur la chose: pour ne point dire
que c'est plutôt par les choses qu 'il faut discerner un lieu ou un temps de l’autre, car d'eux
mêmes ils sont parfaitement semblables, mais aussi ce ne sont pas des substances ou des
réalités complètes”77.

Between “the prime truths”, this “principle” meets the role of differentiation in unity
and delimitation between physical order and metaphysical order. Because “the perfect
resemblance resides only in incomplete notions … like when we consider only figures and
we neglect figurative matter, so that two triangles are rightfully considered alike, in
geometry, although two identical material triangles cannot be found anywhere”88.

Hence, despite its diversity, the philosophy of Leibniz provides an impression of
homogeneity. It depends, among others, on the fact that the author seeks to shape all the
particular areas of philosophy following the same principles. They are mainly related to the
principle of the supreme good, the principle of continuity and the principle of
perfection.

5 G.W. Leibniz, Prime truths, in op.cit., p. 43-44.
6 Ortega Y Gasset (L’ evolution de la theorie deductive.L’idee de principe chez Leibniz, Paris,

Gamillard, 1970, p. 10) offers the following “list of principles”: „1. Le principe des principes.
2. Principe d'identité. 3. Principe de contradiction 4. Principe de la raison suffisante. 5. Principe de
l’uniformité, ou principe d'Arlequin. 6. Principe de l’identité des indiscernables ou principe de la
différenciation. 7. Principe de continuité. 8. Principe de meilleur, ou de ce qui convient. 9. Principe
d'équilibre, ou loi de justice (principe de s’y mettre dans Ies mathématiques actuelles). 10. Principe
de I'effort minimum ou les formes Ies plus parfaits”. Following this list, it is stated: „Save for the
second and the third one, all the principles on this list are the original creations of Leibniz”.

7 G.W. Leibniz, Nouveaux Essais sur l’entendement humain, Cronologie, bibliographie,
introduction et notes par Jaques Brunschwig, Paris, G.F. (Flamarion), 1990, p. 179.

8 G.W. Leibniz, Prime truths, p. 44. This „principe des indiscernables” shows, even at greater
extent, the origination of the logical and metaphysical thinking of Leibniz in mathematics,
particularly in the conception about the infinite. Based on that, the identity of indiscernibles
“strengthens the idea that the difference is not only numerical, which substantiates the distancing
towards logics (and the logical analysis)”. We can speak about the “correspondence between
mathematics and logics, only that they differ as well: “in logics, there are concepts, enunciations,
reasoning and methods: in mathesis universalis, there are quantities, truths about particular
quantities”… (H. Poser, Zur Verhältius von Logik und Mathematik bei Leibniz in: Studia
Leibnitiana. Zeitschrift fiir Geschichte der Philosophie und der Wissenschaften, Sonderheft 15, F.
Steiner, Wiesbaden-Stuttgart, 1988, p. 200, 201).
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His ideal is metaphysical, if not religious. Knowing the nature’s secrets, in other
words, according to Leibniz, knowing God and His ways, represents the only way for the
human being to improve their life and to become accomplished as human being. God is the
great idea of his philosophy.

3. In fact, “prime truths”99 represent an exemplary synthesis of a thinking placed
(logically-methodologically and ontologically-metaphysically) as system of principles.

„Prime truths” - Leibniz wrote - „are those which assert this about this or deny their
opposite; such as, A is A or A is not not-A. If it is true that A is B, it is false that A is not
B or that A is non-B. Thus, any given thing is what it is. Each thing is like itself or it
equals itself … and others alike… however, all of them can be sheltered under the unique
name of identical truths” 1100.

All the other truths are reduced to the prime ones “with the help of definitions,
namely by the resolution of notions – this representing the a priori proof, independent
of experience”1111.

Given the analytical nature of knowledge, the following principle is required: “the
predicate or the consistent is always (in-east) in the subject or in the antecedent and this
is exactly the nature of the truth, in general, or the connection between the terms of the
sentence”1122.

9 The text translated under this title, the Romanian translator noted, (C. Floru, Opere filosofice,
I, p. 41) was revealed by  Louis Couturat (in: Opuscules et fragments inédits de Leibniz, 1903), which
text („in some opinions”) was written in 1686, but the editor Gerhardt put it aside as a “preparatory
study” (Vorstudie). Since (1902), clarifications have been brought about the role of this text: “After
more than 80 years from the publication in Revue de Métaphysique et de Morale (X, 1, 1902, p. 1-25),
the reproduction of the famous article of Louis Couturat can be seen as a historic document. In the
foreword of his book, published in 1901, La logique de Leibniz, Couturat noted that the “essential
conclusion” to be drawn” from the texts, most of them innovative, would be that the “metaphysics of
Leibniz is uniquely based on the principles of his logics, from which it entirely ensues”. (M. Fichant,
Sur la métaphysique de Leibniz. Presentation in: Revue de Métaphysique et de Morale, lOOe Année
N.l, 1995, p. 5. The introducer and translator of this text into French, namely M. Fichant, says: „The
pre-issue of the 4th volume of the 6th series of the issue Sämtliche Schriften und Briefe offers the
editorial sub-title of Principia logico-metaphysica, suggesting the period May-December 1689 as
writing date, a text definitely established, which differs, in a several details, from that of Couturat”
(Ibidem, P-6).

Couturat himself wrote (the text to follow is reproduced here, p. 7, by M. Fichant): „in the
foreword to the volume La Logique de Leibniz (1901 - n.n.), we asserted that the metaphysics of
Leibniz is entirely supported by his logics… we can prove it by unique documents, of high value
and importance. The most interesting and the most significant fact is a opusculum of four pages
where Leibniz himself summarized his entire metaphysics, deducting it from the principle of
reasoning” (Ibidem, p. 7).

We will use here the Romanian translation of C. Floru, while using the comments of M.
Fichant (in op.cit., p. 13-30), centered on the following ideas: the opusculum dates from 1686, the
year when Leibniz “focused on the principles and essential theses of his system, firstly in” Discours
de métaphysique, then in Lettres à Arnauld”. The text in question does not include any sentence
which is not already in these writings; by means of the order and enchainment that he establishes
between the already known sentences”; “the principle of reasoning” in the “classical” assertion:
«Nihil est sine ratione» means that “any truth is analytical” (Ibidem, p. 13).

Hence the principle «praedicatum inest subjecto», valid both for logics and metaphysics
10 G.W. Leibniz, Prime truths, in: Philosophical works, I, p. 42.
11 Ibidem.
12 Ibidem.



Vol. IV, no. 3/september, 20125500

Leibniz brings in, however, the idea of provability: if in the “identical truths”, the
inclusion of the predicate in the subject is expressed, in the others, it is “implicit” and thus,
“it must be indicated by the analysis of notions – this representing the a priori proof”1133.

Here “hides the admirable secret on which the nature of contingency depends,
namely the essential distinction between necessary truths and contingent ones,
which remove the difficulty related to the fatal necessity of things, even of the free ones”1144.

The thesis of the two types of truth – necessary and contingent – will prevail throughout
the entire work of Leibniz, somehow as a principle, involving only what is possible (and an
entire reform of the theory of modals) and, at the same time, the principle of principles, which
works as “the acknowledged axiom according to which nothing exists without reasons
or no consequence lacks a cause”1155, by this including the principle of reasoning,
motivated by the grounds that thus “there would be a truth which could not be proven a
priori, namely which would not be resolved in identical truths – which is against the nature
of truth, which is always, implicitly or explicitly, identical”1166.

Hence, the other “prime truths” ensue, accomplishing the system of principles (of
logics and metaphysics, of theodicy, etc.). The fact that the principle of reasoning is
central here arises from the following theses:”there is a reason even for what is
perpetual”; “in nature, there cannot exist two singular things that differ only
numerically” (the principle of the “identity of indiscernible”), because “the reason for
which they are different must be indicated and this reason must be sought in a difference
existing in themselves”1177.

This involves the passage, by means of the idea that “there aren’t purely extrinsic
denominations without having any reason in the denominated thing itself” 1188, the
passage from “incomplete notions” (according to which “things do not fall into reasoning
completely, but only after a certain way of consideration”) to the “complete notion”.

Here, the core idea of the logics (and metaphysics) of Leibniz: “the notion of the
denominated subject must comprise in itself the notion of the predicate” and thus
“whenever the thing’s denomination changes, there must be a change whatsoever in the
thing itself”1199.

In other words «praedicatum inest subjecto» and the unity between real and possible
in the new theory of substance (conceived according to the principle of the inclusion of
predicates in the subject).

Therefore, “the complete or perfect notion of a singular substance includes in itself
all its predicates, past, present and future”2200, which ensues the idea of monadology (as
theory of substance, of knowledge, but as well as theodicy!).

Without following them, we notice the presence and actions of principles: the
principle of perfection (in terms of possibility and passage in the actual, “le principe du
meilleur”); the (rational) principles of nature and grace; the principle of substance
uniqueness, conceived in terms of monadology: “any singular substance comprises in its

13 Ibidem, p. 43.
14 Ibidem.
15 Ibidem.
16 Ibidem.
17 Ibidem, p. 44.
18 Ibidem.
19 Ibidem.
20 Ibidem.
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perfect notion the entire Universe and all that exists in it, past, present and future”, “all
the singular substances and of the same universal cause, namely of God”; expressions
distinguish in perfection, as representation or different perspectives of the same city,
seen from different points”2211.

4. Thus, from the “prime truths”, through principles to monadology and the “pre-
established harmony” in infinitude of “universes” (monads), revealing the consecration of
the individual’s value: “in any particle of the Universe, a world of endless creatures is
comprised”2222.

The favorite theme (after the proposal of the principles) is: individual substances,
being distributed in the entire cosmos, represent the world from different perspectives.

Thus, the “principles” appear as a system of principles, preparing the openings
towards the conception, under the sign of the system, of logics, metaphysics, theology
(theodicy), etc. The idea of Leibniz proved, hence, innovative, having perspective. Because
“the idea of system is today one of the most present in our intellectual universe”2233.

Leibniz considered the concept of system “in a precise and modern manner, namely:
as an assembly of sentences rigorously deducted from a minimum number of principles…
The system involves assembly in unity and logical coherence... For him, a system must
start from the possibly smallest number of principles and to lead, in a deductive manner,
to multiple consequences. It must be noted that Leibniz achieved, for his purposes, to
highlight the principles, but he did not succeed in assembling his own thinking in the
unity of a system2244.”

The principal was however achieved: the system involves the actual totality and not
the totalization, never carried out; it is not, thus, an order of inventions, a method, but it
represents the most accomplished form which can be offered to the truth. And, therefore,
Leibniz has the utmost justification for the form given to the text Prime truths.

In terms of such understanding, he conceived, for instance, his physics (dynamics): to
actually build the “science of movement” as “unitary theory of mechanical systems”. As
noted, in Specimen dynamicum (1695), Leibniz marked the completion of what he had
pursued before, namely: “what would be the systematic explanation of things”:
“overlapping the metaphysical laws of the forces of elongation, he reached those “rules of
movement to be called systematic”: such are the principle of continuity, the equality of
action and reaction and the equality of power between cause and effect, all rules which
cannot be derived from the sole consideration of the elongated mass, but involve
something else in corps, namely the force, which does not reveal itself from the
geometrical representation. Such rules are systematic because they allow the
construction of a coherent and unified assembly of sentences, respectively a system in
epistemic terms”2255.

21 Ibidem, p. 45.
22 Ibidem, p. 47.
23 J. Louis Vieillard-Baron, Le concèpte du système de Leibniz à Condillac, in: Studia

Leibnitiana. Suppiementa, vol. XV: Akten des II. Internationalen Leibniz-Kongresses, Hannover,
17.-22 July 1972, Bd. IV, F. Steiner, Wiesbaden, 1975, p. 97, 98.

24 Ibidem.
25 M. Fichant, Science et métaphysique dans Descartes et Leibniz, Paris, P.U.F., 1998, p. 245.
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5. The system of principles acts, in fact, constantly in the elaborations of Leibniz. For
example: Principes de la Nature et de la Grâce fondés en Raison (1714);
Système nouveau de la nature et de la communication des substances (1695),
even Monadologie (1714).

This system becomes however effective in terms of metaphysics: “So far – Leibniz
wrote – we have spoken as physicists, now we must rise up to metaphysics, employing
the Great principle, less commonly used, which states that nothing is done without
sufficient reasoning, respectively nothing happens without the possibility of the one
who, having enough knowledge about things, to offer some Reasoning, which is sufficient
to determine what it is so and not otherwise. This principle, once used, the first righteous
question is: why there is something instead of nothing? Because nothing is simpler
and easier than something. And, moreover, supposing things must exist, we must be able to
justify why they should be so and not otherwise2266.

It is a critical text to understand the role and place of “principles” in all the elaborations
of Leibniz, which represent unity exactly by means of the interaction (as system) of the
principles, among which the “principle of reasoning” has an absolute applicability, for any
kind of truth, as it represents the utter definition of the truth, it express its nature.

But, to avoid necessities (the universal necessity), Leibniz looks for a solution in
the difference between finite and infinite or in the consideration of the
mathematical infinite. The approach of the mathematical area has another outcome
than that of a pan-mathematics. As noted, “anytime he seems to subordinate the
mathematical principles to the metaphysical ones, he subordinates them, in
fact, to the principles of his logics, as pointed out by the repeated references to the
“universal characteristic”2277 an further to «Mathesis univeralis».
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Abstract: Whether or not the Philosophy of Technology has “come of age”
as a unique philosophical discipline or is still in search of its identity depends on
how it develops its potential for reconciling the split between those who
emphasize the human/social significance of what is philosophically analyzed
and those who stress the importance of the adequacy of the language involved in
philosophical analysis. Critics of the Philosophy of Technology believe that it is
an unclearly defined discipline because of the broad scope of its
interdisciplinary methodological stance plus the unresolved differences between
Anglo-analytic and Continental methodological and epistemological
perspectives. What The Philosophy of Technology must clarify is how it
contributes both to science and philosophy with its ability to address the issue of
the dilemma of knowing or the dilemma of knowledge. This dilemma is traced
back to Kant’s infamous claim that the human conceptual faculty acts as an
interpreting of phenomena - making data subject to conceptual bias.

Keywords: philosophy, science, tehnology, human experience.

If we are to obtain more accurate knowledge of the nature of reality and
knowledge more beneficial to the human experience there must be a means of
creating a complementary connection between knowledge, the consequences of
applying that knowledge, and the world in its naked and unbiased condition. Kant
acknowledges that the human cognitive project of reshaping reality is facilitated
by a complementary connection between cognition, the productive imagination
and intuitive reflection. With the complementary approach to scientific inquiry
humanity is better able to realize its inherent value preference for
complementarity.

Introduction
Philosophy of Technology, in its effort to grow into full maturity as a

distinctive discipline, finds that it must grapple with clarifying how it is
distinguished as a field and how it is related to other branches of philosophy
(especially the Philosophy of Science). Its relationship to the overall field of
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philosophy means that it addresses issues that have rational, ontological,
teleological, and ethical (thus normative) significance regarding the human
experience. However, its connection with the Philosophy of Science means that,
on the one hand, it must make objective (unbiased) statements of fact and, on the
other hand, it is obliged to write in a language that makes its propositions
logically clear. Both of these obligations are suitable to the understood identity of
philosophers of technology. But still, whether or not the Philosophy of
Technology has “come of age” as a unique philosophical discipline or is still a
discipline in search of its identity depends on how it develops its potential for
reconciling the split between those who emphasize the human or social
significance of what is philosophically analyzed and those who stress the
importance of the adequacy of the language involved in philosophical analysis.

There are many scholars within the field of philosophy, the Philosophy of
Science, and the Philosophy of Technology who raise concerns about the
Philosophy of Technology’s identity as a discipline because its scope borders with
so many fields of knowledge. Many regard the Philosophy of Technology as a
newcomer that is, at best, a subfield of the Philosophy of Science and, at worst, a
still emerging, unclearly defined discipline. In his article, Has the Philosophy of
Technology Arrived? A State-of the Art Review, Don Ihde describes the
Philosophy of Science and the Philosophy of Technology as twentieth century
inventions, each following a somewhat different set of philosophical traditions
and pursuing sometimes divergent questions.11

The wider public appreciates the fact that philosophers of technology
promote a democratic (deliberative) approach to the planning, designing, and the
implementation of new technologies. 22 In this respect the Philosophy of
Technology is regarded by many as a branch of philosophy that has evolved into a
post positivist, Social Constructivist approach to social criticism. Those who
criticize the Philosophy of Technology by claiming that it can be merely
characterized as Social Constructivism argue that Social Constructivism works
well in addressing social concerns and the social construction of knowledge but is
less certain as a methodology for analyzing issues of the hard sciences.

Those who assert that the Philosophy of Technology is an unclearly defined
discipline believe that because of the broad scope of its interdisciplinary
methodological stance plus the unresolved differences between Anglo-analytic
and Continental methodological and epistemological perspectives it lacks clarity
as a discipline. However those scholars of the Philosophy of Technology who
oppose this characterization argue that it is impossible to “pigeon-hole”
Philosophy of Technology as it clearly has proponents who philosophize from
phenomenological, logical positivist, naturalistic, analytical, pragmatic, and
Critical Theorist perspectives.

Joseph C. Pitt, chief editor of Techne’: Research in Philosophy and
Technology, feels strongly that philosophical provincialism inhibits productive
interchange. He warns that The Philosophy of Technology must transcend this

1 Ihde, Don, Has the Philosophy of Technology Arrived? A State-of the Art Review.
Philosophy of Science. Volume 71, Issue 1, 117, 2004.

2 Kitcher, Philip, Science in a Democratic Society.Amherst, N.Y., Prometheus Books, 2011.
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provincialism if it is to avoid becoming increasingly marginalized.33 Pitt asserts
that philosophy as well as science must be an open, interdisciplinary inquiry
where theoretical positions are examined for their relevancy to understanding the
nature of reality and offering the most beneficial human experience of reality. Pitt
is certain that the credibility of the Philosophy of Technology is based on it
exploring and extending techniques of philosophical discussion so that it
addresses the range of problems that are raised because of technology. I argue
that the Philosophy of Technology contributes to overcoming provincialism by
developing its potential to contribute to reconciling the split in the Western
intellectual tradition (that became especially evident in the last century).

Pitt prefers a methodological approach that fosters a proclamation of what
can be known about the nature of reality, how human activity affects the human
experience of existence and how human activity affects our interaction with
existence. Pitt suggests that what the Philosophy of Technology contributes to
science is its ability to address the issue of the dilemma of knowing or the
dilemma of knowledge. This dilemma is traced back to Kant’s infamous claim
that the human conceptual faculty acts as an interpreting of phenomena- making
data subject to conceptual bias. To obtain more accurate knowledge of the nature
of reality (knowledge that is more beneficial to the human experience of reality)
there must be a means of creating a complementary connection between
knowledge, the consequences of applying that knowledge to phenomena, and the
world in its naked and unbiased condition.

Kant believed that imagination (aesthetics) serves this purpose. However, he
did not push this thesis forward strongly. Kant’s third Critique merely
differentiated the sphere of the aesthetic and explained its independence from
theoretical and practical reason, thereby establishing a place for art, but without
showing art to be strictly necessary for the human telos. Without clarifying the
link between aesthetics and reason we are left with a set of problems which is set
for us by our rational natures and which is otherwise unsolvable.44 This means
that philosophers today face the philosophical challenge to analyze the role of
aesthetics in addressing issues related to the Philosophy of Science and the
Philosophy of Technology. This analysis and critique are still in the process of
formulating. By tracing the historical background of this issue up from Kant until
today we get a clearer picture of how Philosophy of Technology can both improve
the dialogue between various schools of philosophy, between the various sciences
and philosophy, plus enhance its own credibility.

What follows is a description of how these issues have affected philosophy,
the Philosophy of Science and the Philosophy of Technology. Special emphasis
will be placed on the Philosophy of Technology’s attempt to define itself in terms
of being inclusive (or interdisciplinary) methodologically while at the same time
attempting to establish a position that will facilitate communication between the
sciences and philosophers regarding one of life’s most vital issues-technology.

3 Pitt, Joseph, Philosophical Methodology, Technologies and their Transformation of
Knowledge. Society for Philosophy and Technology. Volume 1, Numbers 3-4, 1, 1995.

4 Gardner, S., Philosophical aestheticism. The Oxford Handbook of Continental Philosophy.
(Leiter, B. and Rosen, M. Eds.) (75 - 121).Oxford, Oxford University Press, 87, 2007.
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The first section of the article points out the features of the Western intellectual
climate that gave rise to a schism in the Western intellectual tradition during the
last century. The second section of the article describes the emergence of the
concept of complementarity in both science and philosophy. The third and final
section of the article explains why the concept of complementarity is significant
for science and philosophy.

The Last Century Split in the Western Intellectual Tradition
The dichotomy in Western intellectual thought stems from a Kantian

recognition of the need to reconcile the difference between humanity’s construction
of reality (based on constructs and the application of pure logic) with the human
intuitive faculty (or the realm of the human experience where values, and ethics are
important-as well as implying a role for aesthetics or imagination acting as a
mediating factor between intuition and reason).55 Certainly if we view the last
century split in Western intellectual thought as revolving around Kantian issues
then it certainly concerns the question of what Kant’s Critique of Pure Reason
offers in terms of an attempt to advance a theory of knowledge inclusive of science,
what Kant offers as a means of reducing the dualistic dichotomy between reason
and sense experience plus, regarding his attempt to lay a new groundwork for
metaphysics. In either case these are philosophical issues that are deeply related to
the Philosophy of Technology’s own concerns, identity, and issues. If the
Philosophy of Technology does a good job of effectively addressing these issues it
will clarify its distinct contribution as a discipline.

The dichotomy between these differing convictions on philosophical
methodology (especially as it relates to the Philosophy of Technology) began to
grow more intense in regards to social, political, scientific, technological and
philosophical issues at the beginning of the last century and consequently
influencing the split in Western intellectual thought that was evident throughout
the last century. One strand of that split was evident in the philosophical
methodology reflected in the works of Phenomenological, Existential, and Critical
Theorist approaches to philosophy. On this side of the philosophical schism
Heidegger’s Philosophy of Technology is considered canonical and has had
tremendous impact on the early approaches to the Philosophy of Technology.
Heidegger’s position reflected the mood of a generation whose hopes that science
(and technology) could solve all the social, economic and political problems of
humanity were shattered by ideological warfare, violence, and destruction on
increasingly larger scales until it gradually began to threaten any appreciable
sense of (human) existence.

On the other side of the philosophical split Rudolf Carnap initiated a counter
position to what he detected to be Heidegger’s anti-logic and anti-technology
stance.66 From the outset Carnap was also critical of Heidegger’s obscurity which
he felt was due to his denial of the philosophical centrality of logical positivism.

5 Friedman. Michel, A Parting of the Ways.Carnap, Cassirer, and Heidegger. Peru, Illinois,
Open Court Publishing Company, 2000, 27-29.

6 Ihde, Don, Heidegger’s Technologies: Post phenomenological Perspective. New York,
Fordham University Press, 2010, 96.
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Thus, Carnap contributed to establishing the position that philosophy is an
endeavor to make our ideas clear and our knowledge factual. As we continue
analyzing this issue it will become important to remember that Carnap was
relieved to leave what he felt was a metaphysically ridden continent to go to
America where he was pleased to find America’s unique brand of philosophizing
more appealing.

The fact is that what was true regarding the philosophical concerns that
prompted the Davos Debate (an event that is considered to mark the schism in
Western philosophical thought) is equally true regarding Philosophy of
Technology today. The importance of the issues addressed at the debate-for the
shaping of the Western experience-was partially heightened given the fact that
World War One was the backdrop for the debate (in other words the debate
occurred in the midst of a period marked by feelings of crisis in politics,
economics, as well as in science, morals and ethics which would only increase as a
result of the onslaught of the Great Depression and of WWII). The debate was
planned in hope of generating a greater sense of cooperation between the people
of Post-World War One Europe. However the debate ended up being a dividing
point in the history of Western intellectual thought with the demarcation drawn
between differing understandings of the role of Kantian ethics and ontology, plus
of the Kantian effort to reform metaphysics.

The devastation of World War One made strikingly evident the fact that the
unresolved nature-human dichotomy with its anxiety producing tension (which
humanity has attempted to mediate by means of science, reason and technology)
had put humanity on a path that culminated in unparalleled destruction. Because
the philosophical issue of the debate centered-around the effort to manage
humanity’s earthly existence (by means of transforming humanity’s natural
existence) the acquisition of and application of knowledge would prove to be a
major concern-given the meaning, significance and transformative power of
technology in the human experience. The issues in dispute are important because
they related to the link between conceptions of the human experience and
conceptions of the method, goals and methodology of philosophy.

That is to say that, today Philosophy of Technology is also obliged to define
itself in relation to a methodological approach that will carry forward
philosophical themes while at the same time resolving philosophical problems
that were inherited from the Kantian intellectual tradition.77 It is equally true that
Philosophy of Technology shares with the Kantian tradition the conviction that
politics, ethics, social relations, and aesthetics are all legitimate fields of inquiry
for the philosophical endeavor. In addition Philosophy of Technology embraces
the Neo Kantian conviction that Constructivism is indeed a means of negotiating
the phenomena agents are confronted with in a way that produces mutually
beneficial outcomes. Constructivism has established itself philosophically and is
regarded as a viable means for gaining reliable knowledge thus, a valid approach
to philosophical inquiry.

7 Friedman, Michael, Carnap, Cassirer, and Heidegger: The Davos Disputation and Twentieth
Century Philosophy. The European Journal of Philosophy.Volume 10, Number 3, 2002, 265.
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In terms of Kant’s own account, philosophy is an attempt to make sense out
of the fundamental or underlying principles operating in nature. Kant’s posited
method of making sense out of the impact of phenomena on the human
experience was inclusive of analytic logic, naturalistic evidence, and aesthetics
(the role of imagination or a more creative faculty for mediating the relationship
between nature and humans). In this respect Kant proposed that the quality of
human judgment approaches a level of genius when it reflects a talent able to
creatively shape a complementary connection between noumena and judgment.88

Kant himself facilitates the interplay between intuition and understanding.99

However unfortunately, as was already stated, Kant failed to fully develop
this thesis. Subsequently, what remains is to look at how Neo Kantian philosophy
sheds light on this issue and how contemporary insight regarding human
complementarity informs the Philosophy of Technology on issues related to its
identity, mission, and methodology. Complementarity is defined as containing
two features (based on two fundamental principles) that have gained widespread
popular acceptance. These principles are also important to the values of the
contemporary human experience: the first is the sense of an essential
interdependence between the individual and the other things existing in the
environment and the second is an increasing acceptance of the Taoist claim that
things that seem to be contrasting are actually complementary as well as the
recognition that things are in continuous transformation or change.

Kant’s acknowledgement that imagination facilitates a complementary
connection between sensibility and understanding is a starting point for
understanding how to achieve complementarity.1100 Moreover his perspective on
aesthetics is tied to his belief that imagination plays a role in facilitating the
production of human concepts (plus its inventions) by contributing to producing
them in ways that are in harmony with human sensibilities.  Kant believed that
nature demands a kind of fitness that humanity comes closest to achieving when
the full capacity of humanity’s sensual, rational and aesthetic faculties are
employed. Most scholars specializing on Kant take this to mean that the existence
of aesthetics and natural beauty are evidence of a harmonious fit between nature
and human objectives.  In Kantian terms, this means that just as the beauty of
nature models what is logically and ethically wholesome for the human
experience the fact that humans are naturally endowed with a capacity for
aesthetics is an indication of the human potential to harmonize primal intuitions
with reason.1111

Kant certainly encourages us to think in terms of the possibility to move
beyond Dualism thus, for humanity to enjoy an overall better-integrated

8 Immenaul Kant, Critique of Judgment. (translated by Pluhar, Werner.) Indianapolis,
Hackett Publishing Company, 1987, 174.

9 Kant, Immanuel, Critique of Pure Reason. (Pluhar, Werner. Translator). Indianapolis,
Indiana, Hackett Publishing Company Inc., translated copy 1996, 39- 40.

10 Caygill, Howard. Kant’s Anthropology and Sensibility. Essays on Kant’s Anthropology.
(Jacobs, Brain. Edit.). Cambridge, UK., Cambridge University Press, 184.

11 Guyer, Paul. Beauty, Freedom and Morality: Kant’s Lectures on Anthropology and the
Development of His Aesthetic Theory. Essays on Kant’s Anthropology. (Jacobs, Brain. Edit.).
Cambridge, UK., Cambridge University Press, 159.
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experience within the fabric of existence. He does this by proposing that the
possibility of reliable knowledge presupposes the unconditioned. However, Kant
leaves us without clear understanding of how to gain reliable knowledge about
the objects underlying experience thus, reliable insight into how to conceptually
create techniques that help us to better manage phenomena (and our interactions
with phenomena). For if conceptuality is confined to the sphere of the
conditioned it leaves philosophy with an incapacity to ground its knowledge.1122 If
the thing itself (the actual nature of things) cannot be known what is it that we
are claiming that we have formed concepts about? That is to say that, if our
conceptualization of reality is not grounded on an actual sensing of reality then
our knowledge is actually groundless. What is needed, if humanity is to be able to
experience its desired complementarity is to move beyond the uncertainty by
means of a philosophical inquiry that offers greater credibility to Kant’s proposed
role of the human aesthetic capacity?

The Emergence the Theory of Complementarity
What is important, at this stage of our inquiry is to determine how to

proceed, from where Kant “left off,” in a way that advances insight into how
humanity can fulfill its inherent desire to experience complementarity. Such
insight would contribute to the Philosophy of Science and, in particular, to the
Philosophy of Technology’s attempt to enhance nature-human-culture-
technology interactions. To begin this endeavor it is important to point out that
one of the motivating factors for many last century scientists and philosophers
increasingly expressing interest in the concept of complementarity was an effort
to grapple with Kant’s notion of what is unfathomable and what is possible to
comprehend.

Kant acknowledges that the human cognitive project of reshaping reality on
the basis of productive imagination (as described in the Critique of Pure Reason)
and intuitive reflection (as implied in the Critique of Judgment) complement
each other in a way that has recently been defined as the complementary nature
of theory. He also proposed that problems of the dualistic perspective of existence
could be resolved by bridging the gap between naturalism and the freedom
afforded to rational beings. In this respect Kant gives us the impression of a unity
between freedom and nature (a notion which if fully developed would lend to
achieving the reforming of philosophy he was aiming at).1133 The propensity for
bridging the gap-as described by Paul K. Feyerabend-is based on a reflection on
the inherent human value preference for complementarity. Complementarity can
be interpreted, on the one hand, as the intuitive capacity that complements what
is needed for theoretical comprehension and, on the other hand, as a heuristic
principle guiding future research.1144

12 Gardner, S., Philosophical aestheticism.The Oxford Handbook of Continental Philosophy.
(Leiter, B. and Rosen, M. Eds.) (75 - 121). Oxford, Oxford University Press, 2007, 87.

13 Gardner, S., Philosophical aestheticism. The Oxford Handbook of Continental Philosophy.
(Leiter, B. and Rosen, M. Eds.) (75 - 121). Oxford, Oxford University Press, 2007, 94.

14 Feyerabend, Paul, Realism, Rationalism and Scientific Method: Philosophical Papers,
Volume 1. London, Cambridge University Press, 221.
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Early in the last century scientists, as a result of their efforts to investigate
deeply into the unfathomable mystery of existence, began to draw conclusions
that had far reaching implications for the Philosophy of Science. In addition to
Einstein’s influence on a paradigm shift-that afforded a greater understanding of
the fundamental nature of existence-other scientists and philosophers began to
draw conclusions suggesting that nature is not merely a passive recipient of
human exploration. Niels Bohr, building on the paradigm shift that Einstein
initiated, proposed a view of complementarity that gradually became the
fundamental way in which we view reality today (but, a view that Einstein would
find difficult to accept).

Bohr’s complementarity was an attempt to reconcile the empiricist
conviction that sense experiences are the foundation of all knowledge of nature
with the anti-realist conviction that there is an underlying essence to phenomena
(Being) that had to be metaphysically acknowledged. Bohr’s notion of
complementarity offers an alternative to the Kantian classical conceptualization
of experience (the source from which the dichotomy in philosophy diverged).
Bohr does this with a blend of Pragmatism and Constructivism. In other words
Bohr, “His mentor HaraldHøffding and many of their contemporaries, were
‘pragmatized Kantians’ in the sense that they were all partisans of the common
cause which saw the scientific description of nature as involving the imposition of
categories supplied by the knowing mind on the raw material of which experience
is made.”1155

C.S. Peirce contributed to this line of thought with his claim that there is a
correlation between how the environment is affected by human efforts to adjust
to natural conditions and how nature itself responds by imposing further
adaptation demands (a backlash to what has now become altered natural
conditions resulting in humanity needing to invent new ways to adjust to nature’s
new adaptation demands). Because of the “snowballing” or “looping” relationship
humans have with nature we are continuously both a product of nature and
producing feedback of the human perception of nature. Peirce argued that there
is evidence in life (both in nature and in culture) of an attempt to shape
complexity into interactions that are complementary. In the case of human beings
organic elements intentionally participate in an effort to cooperatively play a part
in complementary beneficial exchange. In other words life as we appreciate it
most is based on fulfilling humanity’s inherent value preference for experiencing
complementarity.

Equally important, Peirce lays the foundation for a distinctively Pragmatic
theory of the Philosophy of Science and the Philosophy of Technology. This
distinctive approach avoids the realism-antirealism schism over how the
experience of phenomena relates to the true nature of being (realism versus
transcendental idealism) by placing the emphasis on planning reactions to
phenomena that are in line with the things most valued in the human experience.
However the Pragmatic contribution to the philosophies of science and

15 Folse, Henry, Bohr’s Framework of Complementarity and the Realism Debate. Neils Bohr
and Contemporary Philosophy (Faye, Jan. &Folse, Henry. Edts.). The Netherlands, Kluwer
Academic Publishers, 1994, 120 and 121.
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technology was more fully developed by John Dewey. Dewey saw science and
technology as instrumental in helping humanity realize its most important values.
In this respect technology is not value-neutral and autonomous (hence it is not
opposed to values, ethics, democracy and art). 1166 Thus, Dewey and the early
Pragmatists are interpreted as saying that reliable knowledge-Socially
Constructed by means of inquiry-is in line with the fundamental principles of
democracy and can be socially constructed to produce what is valuable to the
human experience.

Perhaps, even more important (in resolving the schism in the last century
Western intellectual tradition) is that the Pragmatist approach to philosophy
eventually inspired Richard K. Rorty to reconsider his being reared as an analytical
philosopher and prompted him to endorse more of the Pragmatist contribution to
philosophy. I say perhaps because there is still uncertainly about the success of
Rorty’s gallant attempt to reconcile Continental and Analytical Philosophies. Rorty
is particularly relevant in terms of the issues of this article because he endorsed the
significance of aesthetics (art and creativity). Rorty makes a valuable contribution
to reducing the Continental Divide by redefining some Pragmatist terminology in a
way that is compatible with the analytical insistence that language must be
unambiguous. Rorty transformed the term “experience” to imply that some form of
introspection (cognition) does play a role in the intersection between the conscious
self and raw reality. Yet, he also recognizes the philosophical challenge-initiated by
Kant-of analyzing the connection between aesthetics, what is factual, and what is
constructed by human consciousness.1177

Rorty believes a person aesthetically talented has the ability to shape out of the
raw material of existence something that has enormous appeal to the culture of the
craftsperson and beyond (in that great works of art tend to have widespread
appeal). At the personal level it is a type of self-making however at the cultural level
it can set the tone for social life. “The difference between genius and fantasy is the
difference between idiosyncrasies which just happen to catch on with other people-
happen because of the contingencies of some historical situation, some particular
need which a given community happens to have at a given time.”1188 In this respect
Rorty’s ideas are in line with the Pragmatist notion that aesthetics is not just a
matter of private talent, or the criteria for fine art and museum pieces. Aesthetic
sensibility results in natural resources developed in a way that helps humanity to
have a better-integrated experience within the fabric of being.

Albert North Whitehead contributed to our understanding of
complementarity by describing nature’s creative process in terms of flux where
the concrete (what is given from the past in terms of existing forms) interacts
with an active force in creation to “Form the universe conjunctively.”1199 Whitehead

16 Mitcham, Carl, Thinking through Technology: The Path between Engineering and
Technology. Chicago, University of Chicago Press, 1994, 73.

17 Rorty, Richard, Contingency, Irony and Solidarity. Cambridge, Cambridge University
Press, 1989, 30.

18 Ibid., 37.
19 Whitehead, Alfred North, Process and Reality. (1929 Corrected Edition. Ray, David. &

Sherburne, Donald, W. Eds.). New York, Free Press, 1978, 21.
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believed that the underlying nature of existence can be described in aesthetic
terms meaning that aesthetics contribute to the effective means for formulating
conceptual and technological responses to the nature of being. In other words,
according to Whitehead, the interaction between subject and object is actually
complementary (a manifestation of nature’s effort to shape various elements of
existence into complex unity). From Whitehead’s perspective the mission of
Philosophy of Science and the Philosophy of Technology or, “Getting philosophy
right necessitates recovering an understanding of reality which recognizes the
pervasive presence of value and the interconnectedness of things.”2200

Simon Saunders, Philosopher of Science at the University of Oxford, claims
that the concept of complementary interactions influenced a paradigm change in
the sciences that led to Philosophy of Science and the Philosophy of Technology
being challenged to address the concept. As the use of the term grew in popularity
in the second half of the last century it was understood as an interchange between
what is observed and the observer thus, reducing the subject-object dichotomy
(proposing interconnectedness or mutuality).2211 As a result, gradually, scholars
began to recognize the potential of aesthetics for playing a significant role in
ameliorating the nature-human dichotomy.

The claim that humanity has an inherent neural value preference to shape
interactions with the environment (including shaping the artifacts used to
mediate the nature-human relationship) into complementarity is supported by
research in biology and neurology. Nobel Prize–winning neuroscientist Gerald
Edelman implies that complementarity explains the fundamental connection
between the biological principles of nature, humanity’s biological nature and
value preferences triggered as human cognitive skills developed. Research in
complementarity-conducted by physicists, biologists, psychologists and
sociologists-makes it clear that the concept offers an explanation for the link
between how humans self-organize, the structuring of culture and humanity’s
relationship to the environment.2222

For that reason it is important to remember that what motivates interactions
and the consequences of the interactions are linked together in a way that creates
what Buddhist call co-dependency or mutuality.2233 That is to say that Edelman’s
theory of neural value preference explains why complementary interchange is the
preferable way to think of the interactions occurring between individuals, within
society, and between nature and humanity.

20 Limper, Peter, Process Themes in Frederick Ferré Philosophy of Technology. Broad and
Narrow Interpretations of Philosophy of Technology. (Durban. Paul. Edt.). Netherlands, Kluwer
Academic Publishers, 1990, 32-33.

21 Saunders, Simon, Complementarity and Scientific Rationality. Foundations of Physics.
Volume 35, Issue 3, 2005, 425.

22 Berntson, Gary. & Cacioppo, John, A Contemporary Perspective on Multilevel Analyses and
Social Neuroscience. Interdisciplinary Research: Case Studies from Health and Social Science.
(Kessel, Frank, Rosenfield, Patricia. & Anderson, Norman. Edts.). Oxford, Oxford University Press,
2008, 36-37.

23 Merleau-Ponty, The Phenomenology of Perception. London: Routledge, 2005, 373.
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Complementarity’s Impact on Science and Philosophy

Philosophers of natural philosophy concerned about the significance of
science represent a movement evident from the very foundations of the Western
intellectual tradition but the special concentration on science became more
evident with scientist-philosophers like Bacon, Galileo and later Newton. The fact
that philosophy and science have evolved into distinct arenas in spite of their
common heritage has resulted in the relationship between the two becoming
murky. Because this distinction has grown to the point of suggesting a
demarcation of the borders between science and philosophy there has been
increased debate on the mission of science, its relationship to the mission of
philosophy and how the two relate to each other. Ultimately, clarity on the
identity of the two and the relationship between the established identity of each
are clarified by determining the role of methodology as a means for explicating
the nature of existence, what is best for the human experience, and how such
knowledge is best applied to the invention of human artifacts.

Methodology, strictly speaking, is theoretical strategy for exploring the
nature of reality and how the understanding of the nature of reality affects the
human experience. Methodology is a body of practices, procedures, and rules
used by those who work in a discipline or engage in an inquiry. “A methodological
perspective is particularly suitable for deriving insights into the relationships
between science, technology, society and practical experiences.”2244 In this respect
Philosophy of Technology’s methodology can be regarded as an attempt to
employ complementary approaches to science and philosophy in an endeavor to
explain how science and human inventions can play a role in helping humanity
experience its desired complementarity.

To completely grasp the significance that the principle of complementarity
has when considering a methodological approach to the Philosophy of Science
and the Philosophy of Technology it is helpful to refer again to Kant and remind
ourselves of the difficulty of bridging the unfathomable with human conceptions
in a way that creates complementarity out of what has persisted in being a
duality. In Critique of Judgment Kant proposes a scheme that is helpful in
making judgments that reconcile this difference. This method for making
judgments also can be applied to making good decisions about what is best for the
human experience. It is worthwhile to take a new look at Kant’s suggestion (that
humanity possesses a faculty that improves judgment-judgments in general but
in terms of the issues addressed in this article judgments concerning the human
ability to better manage the impact of technology on the human experience).

In other words the theory of complementarity supports the implied Kantian
view that it is possible to close the gap between the human experience of
phenomena, the conceptual schemes used by humanity to manage the experience
of phenomena and the devices employed in this effort. With the gap resolved (by
means of the human aesthetic capacity) it is also possible that the devices produced

24 De Vries, Marc, Science, Technology and Society: A Methodological Perspective.
International Journal of Technology and Design Education.Volume 7, Number 1-2, 21, 1997.
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by human cognition make a better contribution to the desired experience of
complementarity. The point is that the theory of complementarity suggests that
human conceptions and the underlying reality can be complementary-as Bohr
suggested with his claim that contrariasuntcomplementa. Bohr’s notion of
complementarity asserted that it is possible to reconcile that which up until his
time seemed incommensurate allowing for moving beyond where Kant left us (in
his effort to overthrow Cartesian dualism).

Pitt describes the resolution of this dilemma as based on analyzing the
history of the theory of knowledge.2255 In this respect, for Pitt, with the problem
resolved knowledge offers humanity the potential to shape out of things or make
out of productions an experience that is more highly valued. It is for this reason
that aesthetic values also function as conditions for adequacy. They do meet our
conditioned intuitions concerning what can and ought to count as contributing to
the good life. And by distinguishing between epistemic and aesthetic values we
have the basis of a methodology for the philosophy of technology.2266 Pitt argues
that when the facts are set before us in a way that demands making a choice we
must use the facts (knowledge) to increase the experience of human values.

According to Pitt the best possibility of achieving human values are decisions
based on transparent fact(s) made within epistemic, aesthetic and rational
frameworks. Remember that the theory of complementarity was introduced as a
means of resolving the problem of the discontinuity between underlying reality
and the unambiguous description of experience(without this the real underlying
objects of experience remain an idealization, an abstraction or something
detached from cognitive experience). Complementarity closes this gap by making
the experience between observed and observer interactive thus, increasing the
prospect that the outcome of the experience is complementary.

Recognition of the significance of the theory of complementarity has been
increasing since the beginning of the last century right up until today.
Contemporary scholars acknowledge that it offers means of creating a more
complementary connection between the sciences and how scientific knowledge is
applied by technologies. Scholars of the social sciences assert that it contributes
to helping humanity be better-integrated within the fabric of existence. Because
complementarity has far reaching philosophical implications concerning such
basic notions as subject and object, space-time and causality, chance and
necessity, and more, philosophers have questioned whether or not these
implications have been adequately understood.

Wolfgang Pauli in his article explaining The Philosophical Significance of the
Idea of Complementarity asserted that, “The situation in regards to
complementarity within physics leads naturally beyond the narrow field of
physics to analogous situations in connection with the general conditions of

25 Pitt, Joseph, Doing Philosophy of Technology: Essays in a Pragmatist Spirit. London,
Springer Dordrecht Heidelberg, 2011, 15, 16, 19 & 20.

26 Katsumori, Makoto, NeilsBohrs Complementarity: Its Structure, History, and
Intersections with Hermeneutics, and Deconstruction. Boston Studies in the Philosophy of
Science.Volume 286, xi, 2011.



Cogito – Multidisciplinary Research Journal 6655

human knowledge.”2277 Hasok Chang, professor of The History and Philosophy of
Science at The University of Cambridge makes the argument, in his article
Philosophy as Complementary Science, that a renewed look at the NeoKantian
role for addressing the issue of the dilemma of knowing or the dilemma of
knowledge would support the philosophy of science’s ability to generate
knowledge in places where science itself fails to do so.2288
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AAbbssttrraacctt:: In the present study the author aims at proving that the
Romanian migration flows are not an exceptional phenomenon. In fact, it can
be easily explained by employing the classical migration theories. Accordingly,
we look forward at framing this occurrence by comparing the data provided by
the Romanian National Institute of Statistics and respectively by the Italian
ISTAT, for the period set between 1991 and 2007.

KKeeyywwoorrddss:: emigration; immigration; migration; migratory flows.

Introduction
La problématique de la migration est devenue un objet d’étude pour les

spécialistes dès la fin du XIXème siècle. Les théories de la migration sont
importantes parce qu’elles nous aident à comprendre la mobilité de la population
en fonction du diptyque: les causes qui la produisent et les contextes dans
lesquels le déplacement des personnes se produit. Durant plus d’un siècle,
plusieurs théories ont été développées afin de trouver des réponses pour trois
questions fondamentales: a) Quelles sont les causes de l’apparition du
phénomène migratoire? b) Quels sont les éléments qui favorisent l’apparition
d’un flux migratoire? c) Quelles sont les voies et les chemins utilisés dans un
processus de migration?

L’enjeu de cette étude réside dans sa capacité à démontrer plusieurs
hypothèses de travail:

1. La législation de l’Etat roumain dans le domaine de la libéralisation de la
circulation des personnes a été influencée par les demandes des Etats membres
de l’Union Européenne (l’UE).

2. Le phénomène migratoire roumain n’est pas exceptionnel et peut être
expliqué à travers les théories de la migration.

Arrière-plan théorique
L’explication des causes qui ont permis l’apparition des flux migratoires, et le

font encore de nos jours, de même que les réponses quant à la nature et aux
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méthodes utilisées par les migrants durant le temps, trouvent des racines dans
plusieurs théories qui se sont imposées dans le champs académique international: a)
la théorie d’E.G. Ravenstein11; b) la théorie de Samuel A. Stouffer22; c) la théorie
d’Everett S. Lee33; d) la théorie de l’économie néoclassique44; e) la théorie de la
nouvelle économie de la migration55; f) la théorie du dualisme et de la segmentation
du marché de travail66; g) la théorie de la dépendance77; h) la théorie des réseaux des
migrants88; i) l’approche selon la théorie du capital social99; j) la théorie systémique1100.

1 Pour des renseignements supplémentaires concernant cette théorie voir Ravenstein, G. E.,
«The Laws of Migration», in Journal of the Royal Statistical Society, vol. 52, no. 2, Juin 1889,
disponible sur http://www.csiss.org/classics/content/90. Ravenstein affirme dans sa théorie que
l’élément fondamental qui détermine l’apparition d’une migration est l’opportunité économique
externe; le volume de la migration diminue au fur et à mesure que la distance augmente; la
migration est un phénomène qui se manifeste d’un seul mouvement, en étapes; les déplacements de
la population sont bilatéraux; en même temps, les différentiels de la migration (sexe, classe sociale,
âge etc.) peuvent influencer la mobilité d’une personne.

2 Stouffer, A. S., Suchman, A. Ed., DeVinney, C. L., Star, Sh. A, Williams, M. Robin, Studies in
Social Psychology in World War II: The American Soldier, Princeton University Press, 1949.

3 En 1966, Everett Lee a reformulé la théorie de Ravenstein pour se concentrer sur les facteurs
internes (les facteurs qui poussent vers la migration). Lee a également souligné l’impact sur la
migration des obstacles qui surgissent dans le processus même de migration. Il a argumenté
que des variables telles que la distance, les barrières physiques et politiques pouvaient gêner, voire
empêcher la migration.

4 Dans sa version, au niveau macro, la migration internationale est déclenchée par les
différences dans le rapport entre l’offre et la demande de main-d’œuvre dans différentes aires
géographiques (pays, pour la migration internationale), reflétées dans les différences entre les
salaires/les revenus.

5 Selon cette théorie, la décision ne revient pas uniquement à l’individu, mais à la famille dont
les membres peuvent migrer ensemble. Et deuxièmement, bien que l’écart économique demeure un
facteur important pour expliquer la décision de migrer, on introduit la variable de la répartition des
revenus dans la communauté-source. Plus les inégalités sont plus grandes, plus la tentation de
migrer est plus élevée.

6 Selon cette théorie, les économies développées sont structurées de manière à nécessiter un certain
niveau d’immigration. C’est pourquoi le phénomène de la migration internationale est l’effet inévitable
de la manière de fonctionnement du marché de travail. Les représentants de cette théorie sont Michael J.
Piore (dans la septième décennie du XXième siècle, Piore, M. J., Birds of Passage: Migrant Labor and
Industrial Societies, Cambridge University Press, UK, Cambridge, 1979; Piore, M.J., Doeringer, P.,
Internal Labor Markets and Manpower Adjustment, D.C. Heath and Company, New York, 1971.

7 La théorie de la dépendance joue un rôle important dans l’évolution de la réflexion sur la
migration, en imposant principalement un changement de perspective, développé plus tard par la
théorie du système mondial, en mettant l’accent sur l’importance des aspects macrostructuraux
dans l’émergence et le développement des flux migratoires. De la fin des années ’70 au début des
années ‘80, la théorie du système mondial a développé l’idée de l’ordre mondial énoncée
précédemment par la théorie de la dépendance. Le représentant le plus important de cette théorie
est Immanuel Wallerstein dans son ouvrage de référence le Système Mondial Moderne.

8 La théorie des réseaux des migrants tente d’expliquer la migration en mettant en évidence le
caractère dynamique et cumulatif du phénomène.

9 «La théorie des ressources sociales» désigne clairement le rôle du capital social dans l’action
sociale. Trois hypothèses définissent la théorie de Nan Lin (1982): a) l’hypothèse des ressources
sociales stipule que l’accès aux ressources sociales augmente les chances de succès de l’action
sociale; b) l’hypothèse de la position sociale suggère que les status des individus sont positivement
associés à l’accès vers un certain statut, de même que l’utilisation des meilleurs ressources sociales;
c) l’hypothèse de la puissance des liens sociaux soutient que l’utilisation des liens plus faibles est
positivement associée à l’accès et l’utilisation des ressources sociales.

10 Selon cette théorie, le phénomène de la mondialisation a renforcé les liens et les échanges
entre les pays. Immanuel Wallerstein, le représentant le plus important de cette théorie, qui a
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La Roumanie en tant que pays d’émigration
Les recherches sociologiques et les statistiques officielles d’après 19891111 attestent

que la Roumanie constitue une source constante d’alimentation du phénomène
migratoire en Europe. Le phénomène migratoire auquel la Roumanie a du être
confrontée trouve des explications dans les décennies de gouvernance du régime
totalitaire roumain. L’obstacle le plus important contre l’émigration des citoyens
roumains dans la période de la guerre froide était la fermeture des frontières due à la
décision des gouvernements communistes de limiter le déplacement des personnes à
l’étranger. De ce point de vue, le phénomène migratoire roumain1122 a pu être expliqué
par la «variable politique» identifiée par Everett S. Lee.

Le problème de la libre circulation des personnes a été un sujet sensible pour
les citoyens roumains avant et après la Révolution de décembre 1989.
L’interdiction d’accès à ce droit, dans la période de dictature communiste, a créé
une énorme pression sociale. Pour cette raison, la libéralisation d’accès à un
passeport a été l’un des premiers droits restitués aux citoyens de la Roumanie par
les autorités ayant eu remplacé les représentants du régime communiste.

I. Eléments juridiques du phénomène de la migration roumaine
Le Décret-Loi n°10 du 8 janvier 1990 stipule dans les deux premiers articles:

Article 1
Les citoyens roumains, sans distinction de race, nationalité, sexe, langue,

religion, croyances politiques, occupation, jouissent du droit de voyager à
l’étranger.

Article 2
Chaque citoyen a droit de posséder un passeport sur la base duquel il peut

voyager à l’étranger, les visas roumains d’entrée et sortie n’étant pas requis.
Les limitations concernant l’accès à un passeport étaient concevables

seulement dans des cas ponctuels:
Le droit d’avoir un passeport est refusé et, quand il a été délivré, on dispose

son retrait ou son annulation dans les situations suivantes:
a) Lorsque contre la personne en question a été initiée une poursuite pénale

ou la personne a été condamnée à une punition privative de liberté.

proposé une classification des pays selon le degré de dépendance économique et de domination de
l’espace capitaliste occidental. Selon sa théorie, il existe trois aires géographiques: des «pays du
centre», de périphérie et de semi-périphérie. Dans cette perspective, l’auteur montre comment
l’effet de domination exercée par les «pays du centre» sur les «pays de périphérie» dans le
processus de développement de la société capitaliste est directement lié au phénomène de la
migration. De ce point de vue, les migrations sont l’effet direct de la domination exercée par les pays
du centre envers les pays de périphérie et l’apparition inévitable de l’inégalité économique.

11 Voit l’annexe 1.
12 La migration roumaine désigne le déplacement des citoyens de la Roumanie vers un autre

espace géographique que celui de leur propre pays, en dépit de leur origine ethnique, de la religion
ou du genre. Le nombre élevé des personnes d’étant adonnées à ce genre de pratique de
déplacement dans l’espace nous permet de parler d’un véritable phénomène migratoire roumain.
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b) Lorsque les demandeurs sont connus à base des faits confirmés ayant
développé des activités nuisant à l’ordre et à la stabilité publics, de même qu’aux
bons moeurs.1133

Le droit à la liberté de déplacement ne devrait pas être compris dans le sens
absolu. L’Etat peut adopter une série de mesures pour limiter ce droit, dans des
conditions clairement établies. Il peut à la fois exiger à ses citoyens de respecter
un ensemble de conditions pour la sortie du pays. Cependant, on peut observer
que les limitations imposées par la loi avaient un caractère minimal. De plus, la
possession d’un passeport n’impliquait pas automatiquement la possibilité de
quitter le pays. Il y avait besoin d’un visa d’entrée dans le pays souhaité, sans
lequel personne ne pouvait quitter légalement le pays. Encore une fois Everett S.
Lee a eu raison. Dans ce cas, il ne s’agit plus d’un pays totalitaire qui limite le
droit de la liberté de voyager à l’étranger. Après 1990, nous avons un autre genre
de facteur politique ayant imposé des frontières, plus précisément la politique des
Etats Occidentaux qui limitent l’accès à leur propre territoire, en maintenant pour
la Roumanie les visas d’entrée dans le pays. Un changement important dans le
domaine des restrictions imposées par l’Etat sera institué par le Décret
Gouvernemental (O.G.) no. 65/1997. Bien que les restrictions aient comme cible
principal les mêmes catégories de personnes auxquelles fait référence le Décret de
1990, la différence notable entre les textes législatifs en question consiste dans le
fait qu’à présent les restrictions peuvent être mises en oeuvre par la Direction de
Passeports ou les services territoriaux pour une période qui varie entre 3-12 mois.
La nouveauté qui peut être identifiée dans la nouvelle législation réside dans le
fait qu’après 1997 on a droit de restreindre la liberté de déplacement seulement à
base de documents juridiques exigeant la suspension du droit en cause1144.

L’art. 14 de l’O.G. no. 65/28.8.1997 stipule:
1.1- le passeport peut être refusé au citoyen, temporairement, ou, quand on le

lui a déjà délivré, le passeport peut être retiré, ou on peut suspendre le droit de
son utilisation, quand:

1.2- il [le citoyen] est porté coupable ou inculpé dans une cause pénale et le
magistrat dispose, institue la mesure d’interdiction de quitter la localité, afin
d’assurer un déroulement approprié au procès pénal, indépendamment de l’étape
du procès;

1.3- il a été condamné et doit exécuter une pénalité privative de liberté;
1.4- il est poursuivi pour des créances exigibles qui dépassent le montant de

25.000.000 lei, dues à des personnes physiques, juridiques ou à l’Etat, et
l’exécution de ces créances n’est pas garantie; dans ce cas, la mesure est prise
sous demande des parties concernées, dans le cas où on a disposé le paiement des
créances par décision juridique définitive et irrévocable;

1.5- il a commis dans le pays ou à l’étranger des faits de nature à porter
atteinte à la sécurité nationale, à la maintenance de l’ordre public, à la protection
de la santé ou à la morale, aux droits et aux libertés fondamentaux d’une autre

13 http://www.cdep.ro/pls/legis/legis_pck.htp_act_text?idt=110, consulté le 10.08.2011.
14 Şerban, M., Stoica, M., Politici şi instituţii în migraţia intrnaţională: migraţia pentru muncă

în România. 1990-2006, la Fondation pour une Société Ouverte, Bucarest, 2007, p. 18, p. 21.
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personne; la preuve quant aux faits produits à l’étranger doit être faite avec des
actes juridiques reconnus, en concordance avec la loi roumaine; dans de telles
circonstances, la mesure est prise par la Direction de passeports ou les services
territoriaux, selon le cas, pour une période entre 3-12 mois, établie
proportionnellement avec la gravité de l’acte et ses conséquences.

2. Dans des situations prévues par la lettre 2.1 et 2.2, la mesure sera prise
par la Direction de passeports ou, selon le cas, par les services territoriaux
subordonnés, seulement sous demande écrite des organes de poursuite pénale,
les instances juridiques ou les organismes prévus par la loi ayant des
compétences dans la mise en exécution de la condamnation à la prison.

Avec la Loi no. 216/1998, les dispositions restrictives s’étendent à la fois à
tous ceux qui sont rentrés chez eux à base des accords de réadmission conclus
entre la Roumanie et d’autres Etats. En 2001, selon le Décret Gouvernemental no.
86/2001, des changements importants ont été pris, annonçant le moment du 1
janvier 2002. Pratiquement, la prise de quelques mesures fermes dues à limiter le
phénomène de la migration privative au travail, le trafic des personnes, le passage
frauduleux de la frontière et n’importe quelle infraction transfrontalière, a été
ressentie comme une nécessité dès le moment de demande de visa. Des mesures
restrictives ont été adoptées suite aux pressions des Etats membres de l’UE1155 sur
la Roumanie.

Ces mesures aboutissent à une limitation de la liberté de déplacement des
citoyens roumains: la période pour mettre en œuvre les sanctions sera augmentée
de 3-12 mois à 6 mois-3 ans. Le Décret Gouvernemental 119/2002 stipule la
possibilité de restreindre la libre circulation des personnes dans le cas de
«mendicité», «constatée conformément à la lois»; de même,  la limite minimale
de déplacement à l’étranger a été augmentée d’un an à un maximum de 5 ans. La
Loi no. 134/2003 augmentera le taux d’amendes pour les contraventions liées au
régime des passeports.

Le Décret Gouvernemental no. 84/2003 limite la possibilité des mineurs de
migrer. Ainsi, la livraison d’un passeport simple pour des mineurs sous l’âge de 14
ans se réalise seulement sous demande, «dans des situations motivées». En plus,
on a introduit de nouvelles spécifications concernant les conditions dans
lesquelles s’applique la limitation de droit de la liberté de déplacement quant aux
mineurs. Ces restrictions ont été introduites également pour les citoyens qui
avaient été renvoyés d’États avec lesquels la Roumanie n’avait pas signé d’accords
pour la réadmission et pour ceux qui «avaient dépassé les périodes de séjour dans
les États où ils ont voyagé (…)». (O.G./2003, art. 1, paragraphe 6). Nous devons
remarquer que la Roumanie a été réceptive aux demandes des Gouvernements
européens, en harmonisant sa législation à leurs demandes.

Un moment de détente de la législation concernant la libre circulation des
citoyens roumains à l’étranger est la Loi 248/2005. L’article 5 stipule:

15 Sandu, D., Constantinescu, C., Ciobanu, O. M., A contry report on Romanian migration
abroad:stocks anf flows after 1989, 2004, http://www.migrationonline.cz/, consulté le 09.08.2011.
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Art. 5
Pendant leur séjour à l'étranger, les citoyens roumains doivent se plier aux

obligations suivantes:
a) se conformer à la législation roumaine et ne pas s'engager dans des

activités susceptibles de compromettre l’image de la Roumanie ou contrevenant
aux obligations assumées par la Roumanie par le biais des documents
internationaux, b) respecter la loi de l’Etat d’accueil, de même que le but pour
lequel ils ont obtenu le droit d’entrer, et le cas échéant, de rester sur le territoire
de l’Etat en question, dans des conditions établies par la législation de cet Etat-
là, telles que déterminées par sa loi ou par les documents internationaux signés
avec la Roumanie;

c) faire tous les efforts pour accorder une aide aux citoyens roumains en
détresse sur le territoire dans lequel ils se trouvent, en informant quant à
l’existence de pareilles situations les missions diplomatiques et les postes
consulaires de l’Etat roumain;

d) informer la plus proche mission diplomatique ou office consulaire de la
Roumanie dans le cas de l’établissement de sa résidence ou de son domicile à
l’étranger;

e) informer la plus proche mission diplomatique ou office consulaire de la
Roumanie de tout changement de leur statut civil.1166

La loi garantit le droit fondamental des citoyens roumains de voyager à
l’étranger, d’émigrer et de se retourner n’importe quand dans le pays, à condition
qu’ils répondent aux exigences légales en vigueur. Les citoyens roumains peuvent
voyager à l’étranger ou ils peuvent se retourner au pays à base de quatre types de
documents de voyage: le passeport diplomatique, le passeport de travail, le
passeport simple et le titre de voyage. Le passeport simple, l’instrument le plus
utilisé pour la migration, peut être obtenu sur demande faite en personne, dans le
pays ou les missions diplomatiques et les postes consulaires de la Roumanie à
l’étranger. L’introduction du titre de voyage (dont la validité est d’un an
maximum) a permis aux concitoyens roumains de l’étranger, qui ne possédaient
plus de documents de voyage valides, de poursuivre leur voyage et de
réglementer, en même temps, leurs séjours ou retours au pays. Il est important de
souligner que la réintroduction du «Titre de voyage» a permis aux citoyens
roumains qui ont perdu ou qui ont volontairement détruit leurs passeports
d’avoir accès à un document valable pour voyager encore ou pour rentrer chez
eux. Dans la première période des années ’90, la destruction des passeports
apparaît comme une pratique courante des immigrants clandestins. Ils exerçaient
cette forme de pression contre les pays de l’UE dans le but d’obtenir une
résidence permanente. De plus, au plan juridique, le manque des passeports a
considérablement entravé le processus de leur identification. L’apparition du
«titre de voyage» a eu comme résultat direct la suppression de ce problème
juridictionnel et a facilité la voie vers l’expulsion des citoyens roumains qui ont
été découverts comme résidant illégalement dans les pays de l’UE. Une telle
mesure a été saluée par les gouvernements appartenant à l’UE et a montré la

16 http://www.mai.gov.ro/Documente/Arhiva%20comunicate/Campania_calatoresti_liber/M
aterial_conf._pasapoarte.pdf, consulté le 09.08.2011.
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volonté de l’État roumain de résoudre les problèmes découlant de l’immigration
illégale. Néanmoins, un autre problème a surgi quand citoyens d’origine
roumaine se sont retrouvés au milieu de certains épisodes à caractère
infractionnel (de vandalisme, de criminalité etc.), ayant eu lieu sur le territoire
des Etats membres de l’UE. Depuis, des pressions au niveau des gouvernements
de différents pays ont émergé pour limiter le droit de libre circulation des
citoyens roumains1177.

On constate que par la Loi no. 248/2005 une distinction a été établie entre la
suspension d’exercer le droit de libre circulation – définie comme «interdiction
temporaire de quitter le territoire de la Roumanie» (Loi no. 248/2005, article 3,
paragraphe 2) et la restriction d’exercer le droit de libre circulation à l’étranger –
définie comme «interdiction temporaire de voyager vers certains pays» (Loi no.
248/2005, art. 3, paragraphe 3). La restriction du droit de voyager à l’étranger est
valable seulement pour les citoyens qui ont été renvoyés dans le pays en vertu
d’un accord de réadmission1188 ou dont la présence sur le territoire d’un État «(…)
à travers l’activité qui est en train d’être développée, ou sera développée dans
l’avenir, produirait un préjudice grave aux intérêts de la Roumanie, et le cas
échéant, aux relations bilatérales entre la Roumanie et autres Etats
communautaires (L. 248/2005, article 38). La suspension du droit de libre
circulation est validée seulement au moment où la personne, accusée ou inculpée
dans une cause pénale, a été condamnée ou doit exécuter une peine privative de
liberté, est hospitalisée dans un centre de rééducation, dans un institut médico-
éducatif, ou encore elle ne s’est pas conformée à la mesure restreignant le droit à
la libre circulation à l’étranger. Il y a en même temps des changements
concernant la période pendant laquelle de telles mesures peuvent être prises pour
un citoyen roumain: il n’y a plus une période minimum, mais un maximum de 3
ans (soit 5 ans pour la suspension de la violation de la limitation restreignant le
retour sous un accord de réadmission). Toutes ces mesures ont été prises pour
limiter les flux de migrants illégaux vers les pays de l’UE.

La loi accorde une place importante aux conditions dans lesquelles le voyage
des mineurs à l’étranger peut se réaliser. Selon ces réglementations, les mineurs ne

17 Voir l’attitude du gouvernement italien après le cas Mailat en 2007. A partir de ce moment-
là, la communauté roumaine de l’Italie est devenue la cible d’attaques racistes. En 2008, le Ministre
italien des Affaires Externes, Franco Frattini, a exhorté à son homologue roumain, Cristian
Diaconescu, que la Roumanie accorde «certaines garanties» pour la «petite minorité» de Roumains
qui crée des problèmes de sécurité. Le refus de son homologue roumain d’engager le gouvernement
à prendre des mesures restrictives dans le domaine de la libre circulation des personnes a conduit à
un refroidissement des relations diplomatiques entre les deux pays.

18 L’État roumain a signé des accords de réadmission de ses propres citoyens avec les pays
suivants: 1. La Pologne (1993) 2. La Slovaquie (1994) 3. La France (1994) 4. La Grèce (1994) 5. La
République Tchèque (1994) 6. Le Luxembourg (1995) 7. La Suisse (1996) 8. L’Espagne (1997) 9.
L’Italie (1997) 10. La Bulgarie (1998) 11. L’Allemagne (1998) 12. Le Danemark (2000) 13. L’Irlande
(2001) 14. La Slovénie (2001) 15. La Croatie (2001) 16. La Suède (2001) 17. L’Inde (2001) 18. La
Finlande (2001) 19. L’Autriche (2002) 20. L’Hongrie (2002) 21. L’Albanie (2002) 22. La Moldavie
(2002) 23. La Lettonie (2003) 24. L’Estonie (2003) 25. La Norvège (2003) 26. Le Portugal (2003)
27. Le Liban (2003) 28. Le Royaume-Uni de la Grande-Bretagne et de l’Irlande de Nord (2003) 29.
La Macédoine (2004) 30. La Turquie (2004) 31. La Lituanie (2004); Renseignements recueillis sur
http://www.pasapoarteiasi.ro/legislatie/situatia_acordurilor_de_readmisie.pdf, consulté le 09.08.2011.



Vol. IV, no. 3/september, 20127744

peuvent voyager à l’étranger qu’en compagnie d’un des deux parents ou d’un tuteur
légalement nommé, ou en ayant préalablement obtenu le consentement des
personnes nommées précédemment. Par le biais des réglementations concernant
les mineurs, le législateur roumain a essayé de prévenir les cas de trafic, d’abandon
ou de travail illégal à l’étranger de cette catégorie de personnes1199.

II. La migration roumaine comme phénomène spécifique à la
période post-décembriste

L’émigration des citoyens roumains dans le but de travailler à l’étranger a été
une nouveauté, une innovation. Ce phénomène est apparu dans le contexte
complexe connu par la Roumanie dans l’après décembre 1989. Comme tout
phénomène de nouveauté accrue, dans sa première phase il y a eu une période de
décollage, suivie par un phénomène de contamination sociale, conquérant
ultérieurement des millions de familles.

La première phase2200 de la migration du travail à l’étranger a été entre
1990-1995. C’est une période caractérisée par d’importants ferments à caractère
politique et par le déclenchement de la crise économique, facteurs
caractéristiques aux pays ex-communistes de l’Europe Orientale ayant entamé le
processus de transformation de l’économie étatique communiste en économie de
marché. Pendant cette période, les taux d’émigration annuelle ont été
relativement faibles et n’ont pas dépassé 5‰. C’était la période d’exploration
primaire de l’Europe par les Roumains. Si l’on procède à une analyse gendrée des
migrants roumains, on constate que, dans cette étape, ce sont les hommes qui
sont prioritairement partis à l’étranger (88%), les principaux pays d’émigration
étant la Turquie, l’Israël et l’Italie. L’Allemagne et l’Hongrie étaient des
destinations de rang second. Environ 20% des départs étaient vers l’Israël. Les
quatre autres destinations qui ont eu un taux de plus de 7% du total des départs
ont été: la Turquie, l’Italie, l’Hongrie, l’Allemagne. Durant cette période de la
première vague des migrants roumains, le modèle prédominant des départs vers
l’étranger concerne le fait de se débrouiller tout seul. Seulement environ 22% de
ceux qui ont quitté le pays pendant cette période ont été aidés par un concitoyen
ayant pu s’installer avant lui à l’étranger. Le reste, incluant les premiers partis, a
du se débrouiller tout seul. Parmi ceux qui sont partis à l’étranger dans cette
période, 34% travaillaient illégalement. L’existence d’un nombre relativement
restreint de personnes qui ont émigré est due au système restrictif de visas. A
cette époque-là, les pays de l’UE ont maintenu le système de visa ce qui a
largement bloqué la possibilité des citoyens roumains d’émigrer. Le nombre
important des départs vers l’Israël est du à l’ouverture du marché de travail vers
la Roumanie dans le domaine des constructions. En même temps, en raison du
régime spécial des visas, les départs vers ce pays ont été sélectifs et réalisés à base
de contrats individuels de travail. Le nombre relativement élevé des personnes
qui ont illégalement travaillé durant leur séjour dans ce pays d’accueil est du au
fait que ces personnes sont partis pour l’Israël avec un contrat d’emploi légal;

19 Şerban, M., Stoica, M., op.cit, pp.21-23.
20 Drăgulin Sabin, „Fluxul migraţional din perspectivă istorică. Studiu de caz: Românii din

Italia (1990-2010)”, Sfera Politicii, n. 166 (2011), p.100.
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pourtant, après l’écoulement de la validité de leur contrat de travail, ces
personnes ont refusé de rentrer dans le pays en restant comme des immigrants
clandestins, travaillant essentiellement de façon illégale dans le domaine des
constructions. Selon les données disponibles 97.000 de personnes ont émigré en
1990, en 1991 ont émigré plus de 44.000 personnes, et en 1992 seulement 32.000
personnes2211. Après avoir eu procédé à une analyse de ces données, on doit faire
l’observation suivante: les statistiques ne prennent pas en compte l’émigration
illégale, raison pour laquelle nous pouvons considérer que le nombre réel des
citoyens roumains ayant émigré était légèrement plus élevé que celui qui apparaît
dans les données officielles, mais difficilement à évaluer. Il est difficile de
quantifier la réelle évolution des flux migratoires du début des années 19902222.
Une analyse comparative des données de l’Institut National de Statistique (INS)
de Roumanie et des organismes homonymes des pays ayant accueillis des
émigrants roumains pourrait être édifiante. En ce moment de notre analyse il est
important de souligner l’observation suivante: les données statistiques de l’UE
incluent, largement, des informations qui regardent les émigrés qui ont réussi à
obtenir légalement des papiers de séjour, délivrés par les institutions du pays
accueillant. Une autre catégorie qui, pour des diverses raisons, n’a pas réussi à les
avoir, durant l’année en discussion, n’est pas introduite dans les bases de données
officielles. Ainsi, est-on arrivé à des soi-disant «estimations», en réalité sans
aucune valeur statistique. Un tel exemple pourrait être l’Italie. Le 31 décembre
1991, ISTAT a enregistré la présence des 8.250 de citoyens roumains qui
détenaient un permis de séjour, ce qui représentait cc. 1,27% du nombre total
d’étrangers présents légalement sur le territoire de l’Etat italien. Le 31 décembre
1992, il y avait 8.419 (1,43% du nombre des étrangers). Au contraire, les données
de l’INS nous montrent que 25% des personnes enregistrées comme émigrés le 31
décembre 1992 a choisi l’Italie comme pays de destination.

La deuxième phase2233 couvre la période 1996-2001. Le taux d’émigration
annuelle atteint 5-6‰. Pendant ce temps, l’Italie devient le pays principal vers
lequel se sont dirigés les Roumains.2244

Italie Année 1996 1997 1998 1999 2000 2001
Le 31 déc. 26.894 28.796 33.777 61.212 69.999 82.555

% du nombre total
des émigrés ayant
obtenu des permis
de séjour

2,73 2,81 3,10 4,56 5,07 5,7

21 Rotariu, T., «Despre oportunitatea adoptării în România a unor măsuri de politică
demografică», in Annales Universitatis Apulensis, série Sociologie, no.1/2001, Alba Iulia, 2009.

22 Voir l’annexe 1. La différence entre le nombre des émigrés livré par l’INS et celui de l’ISTAT
est importante. La différence entre les deux pourcentages est tellement aigue que l’on peut se douter
de la véridicité des données statistiques publiées par l’INS concernant la situation réelle du
phénomène migratoire, au moins pour le cas italien.

23 Drăgulin Sabin, op.cit., p.100.
24 Ces informations complémentaires représentent une centralisation des données recueillies

sur http://demo.istat.it/ pour la période 1996-2001.
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L’Israël quant à lui occupe la deuxième place. Aux cinq premiers pays connus
pour la première étape d’émigration s’ajoutent maintenant le Canada et
l’Espagne. A ce stade, il commence le processus d’équilibrer le rapport statistique
des sexes ayant émigré. Pendant cette période, les émigrations temporaires à
l’étranger ont été d’intensité relativement égales, les émigrants roumains
provenant des trois provinces du pays: la Moldavie, la Valachie, la Transylvanie.
Avec la création de réseaux personnels et familiaux dans les pays d’émigration
dans cette période environ 40% de ceux qui ont émigré ont été aidés par
quelqu’un d’autre. Dans cette étape, la «théorie des réseaux de migrants»
explique très bien les méthodes et les techniques des flux migratoires roumains.

La troisième étape 2255 représente le moment de développement au
maximum du processus de migration roumaine. Après avoir obtenu l’accès à
l’espace Schengen, en janvier 2002, la migration devient un phénomène de masse
comprenant entre 10 à 28‰ de la population de la Roumanie2266. C’est la période
dans laquelle l’Italie2277 et l’Espagne deviennent les pays principaux de destination
des migrants roumains. Environ 50% des départs se sont dirigées vers l’Italie et
25% vers l’Espagne. Après 2001, le rapport entre les sexes est plus équilibré que
dans la période d’avant2288, de sorte que 55% des migrants roumains étaient des
hommes et 45% des femmes.

Italie Année 2002 2003 2004 2005 2006 2007
Le 31
déc.

94.818 244.377 249.369 271.491 278.582 625.728

% du
nombre total
des émigrés
ayant obtenu
des permis
de séjour

6,37 10,97 11,10 11,88 11,53 18,21

Durant cette période, une énorme différence est enregistrée entre les trois
régions historiques roumaines, la Moldavie représentant de basin principal d’où
les Roumains ont migré, suivie par la Valachie et la Transylvanie. Bucarest et la
Dobroudja ont enregistré le taux d’émigration le plus faible, quel que soit le
moment correspondant à la migration roumaine. C’est la période durant laquelle
plus de 60% d’immigrants roumains reçoivent une aide de l’étranger. Le
pourcentage du travail non déclaré augmente, en atteignant la valeur de 53%2299.

25 Drăgulin Sabin, op.cit., p.101.
26 Selon le recensement effectué en 2002, la population stable en Roumanie est de 21.698.181

individus. Renseignements recueillis sur http://www.infotravelromania.ro/recensamant.html,
consulté le 09.08.2011.

27 ISTAT, http://demo.istat.it/ décembre 2002- décembre 2007.
28 Dans la première partie du phénomène migratoire roumain les opportunités de travail à

l’étranger ont favorisé la population masculine en raison de la nature de leurs prestations, alors que
les femmes sont restées dans le pays parce qu’il n’y avait pas une demande sur le marché de travail
dans leur direction.

29 Sandu, D. (coord.), Locuire temporară în străinătate. Migraţia economică a românilor:
1990-2006, la Fondation pour une Société Ouverte, Bucarest, 2006, p. 18-19, 22,23.
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Conclusions
Le phénomène migratoire que la Roumanie a connu, et connaît encore, peut

être expliqué par le biais des trois théories de la migration: a) la théorie de
l’économie néoclassique, b) la théorie du dualisme et de la segmentation du
marché de travail, c) la théorie des réseaux de migrants.

Selon la théorie del’ «économie néoclassique», dans les sociétés avec une
économie relativement pauvre, la demande de main-d’œuvre est relativement
faible et, implicitement, les salaires seront plus bas3300. Dans les sociétés à capitaux
abondants, mais avec une offre réduite de force de travail, le salaire est plus élevé.
Par conséquent, l’excédent sur les deux marchés – de main-d’œuvre et de capital
– va déclencher un déplacement des personnes, un flux vers le pays riche en
capital, mais pauvre en main-d’œuvre requise. Ainsi, les flux migratoires peuvent
être considérés comme solution pour équilibrer les déficits internes qui
apparaissent au niveau mondial sur le marché de la force de travail. Au fil du
temps, dans les pays développés il y a une pression d’établir le salaire à un niveau
inférieur à la suite de l’apparition d’un surplus de main-d’œuvre alors que, dans
les pays pauvres, la pression qui se produit est d’augmenter les salaires en raison
de l’émigration et de l’émergence d’une pénurie de la force de travail au niveau
national. Le résultat est une réduction des différences entre les salaires pour les
deux catégories de pays, entre leurs niveaux de développement économique, ce
qui attire implicitement l’arrêt de la migration internationale (car la cause ayant
engendré ce phénomène a disparu).

30 Selon les statistiques de l’Institut National de Statistique on voit clairement que l’hypothèse
présentée ci-dessus peut se vérifier dans le cas de la Roumanie. Entre janvier 1991-décembre 1991, le
salaire moyen brut dans l’économie a évolué de 4769 lei à 14.771 lei (selon la conversion en USD il y a
une moyenne du salaire brut de 136 USD/janvier et 82 USD/décembre), janvier 1992-décembre 1992
(16241 lei/92 USD - 41.430 lei/183 USD), janvier 1993-décembre 1993 (35.242 lei/57 USD - 131.472
lei/220 USD), janvier 1994-décembre 1994 (131.763 lei - 261.516 lei/158 USD), janvier 1995-décembre
1995 (221.542 lei - 374.183 lei), janvier 1996-décembre 1996 (332.480 lei - 590.717 lei), janvier 1997-
décembre 1997 (531.226 lei - 1.265.671 lei), janvier 1998-décembre 1998 (1.102.461 lei/ 136 USD -
1.756.071 lei/ 160 USD), janvier 1999-décembre 1999 ( 1.569.563 lei/ 143 USD - 2.559.756 lei/ 140
USD), janvier 2000-décembre 2000 (2.263.212 lei/ 124 USD - 3.975.929 lei/ 218 USD), janvier 2001-
décembre 2001 (3.621.665 lei/ 137 USD - 5.229.734 lei/ 166 USD), janvier 2002-décembre 2002
(5.114.789 lei/159 USD - 6.521.579 lei/195 USD), janvier 2003-décembre 2003 (6.520.266 lei/ 196
USD-8.068.932 lei/277 USD), janvier 2004-décembre 2004 (8.004.308 lei/246 USD - 9.733.512
lei/337 USD), janvier 2005-décembre 2005 (9.514.658 lei/327 USD - 1.121 RON/377 USD (Au 1er
Juillet 2005, la monnaie nationale de la Roumanie, le leu, a été dénominée de telle sorte que 10 000
lei/ROL ont pu être échangés avec de la nouvelle monnaie contre 1 leu nouveau/1 RON. On a encore
pu trouvé des lei/ROL jusqu’au 31 décembre 2006.), janvier 2006-décembre 2006 (1.100 lei/367 USD
- 1481 lei/574 USD), janvier 2007-décembre 2007 (1.232 lei/473 USD - 1.730 lei/710 USD), janvier
2008-décembre 2008 (1.637 lei/610 USD - 2.023 lei/ 720 USD), janvier 2009- décembre 2009 (1.839
lei/ 578 USD - 2023 lei/ 700 USD), décembre (1.940 lei/ 666 USD). Les données concernant le
montant brut des salaires entre 1991-2010 ont été trouvées sur:
http://www.pensiiprahova.ro/print.php?pg=info-sal&id=54&culoare=print, consulté le 10.08.2011.
La conversion des lei en dollars est une analyse personnelle réalisée en fonction des taux d’échange
correspondant à de différentes périodes. Les montants en dollars représentent la somme arrondie.
Pour les années 1993, 1994, 1995, 1996 nous n’avons pas pu trouver des données officielles concernant
les périodes analysées. Les données concernant le rapport leu / dollar ont été recueillies sur:
http://cursvalutar.clubafaceri.ro/evolutie-curs/?an=2010; http://www.cursv.ro/bnr/1998-02-30/;
http://forum.softpedia.com/lofiversion/index.php/t717392.html; http://www.cursbnr.eu/arhiva-
curs-valutar-bnr-31.12.2004.html, consultés le 10.08.2011.
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Dans la version micro, au niveau individuel, selon la théorie néoclassique, on
considère que la décision de la migration est le résultat d’une analyse comparative
entre le lieu d’origine et le lieu la destination faite par chacun en fonction des
gains financiers, le salaire, ou la qualité du travail effectué, les efforts pour
s’adapter à une autre culture et le coût psychologique de la rupture d’anciennes
relations sociales etc. Le départ va se produire lorsque le calcul aura des effets
positifs, bénéfiques pour celui qui a fait sa planification3311. Un des facteurs qui a
influencé positivement la décision de migrer ou d’émigrer d’un nombre élevé de
citoyens roumains était du aux difficultés économiques rencontrées par
l’économie roumaine dans le processus d’alignement aux économies
européennes, occidentales. L’inflation a été le facteur principal qui a causé une
baisse importante du niveau de vie. Entre 1990-1993, le taux de l’inflation a été de
200% par an3322. La période la plus difficile a été celle des années 1992-1993,
lorsque l’inflation a augmenté jusqu’à 300%. Dans les années ‘90 du siècle
dernier, les valeurs de l’inflation ont varié, en se situant ainsi: en 1994 le taux
d’inflation a été de 100%, en 1995 de 70%, en 1998 de 48%, en 1999 de 54,8%.
C’est la décennie pendant laquelle prend forme l’opinion selon laquelle
l’émigration est le seul moyen de survivre. En même temps, le niveau des salaires
a été fluctuant et a varié des valeurs très faibles jusqu’à des valeurs doubles, voire
triples, les différences résultant des décisions prises par les gouvernements de la
Roumanie sous la pression massive de la population qui s’exprimait souvent par
des grèves et des manifestations de masse3333.

Selon la théorie du dualisme et de la segmentation du marché de travail, on
considère que les sociétés développées ont besoin d’immigrants pour être
capables d’occuper les emplois que les autochtones ne veulent pas ou ne peuvent
pas exécuter. En outre, la population immigrée n’a pas accès au travail dans le
secteur primaire, caractérisé par des emplois garantis et bien rémunérés. Par
conséquent, les immigrants ne sont pas une menace pour les indigènes, car ils se
trouvent dans des emplois que les indigènes ne veulent pas ou ne souhaitent pas
accepter. Les travailleurs autochtones sont réticents quant aux emplois dans le
secteur secondaire, en raison de la précarité de l’emploi, des salaires bas et du
prestige social faible. Pour les employeurs, la transformation du secteur
secondaire de façon à être attrayant pour les travailleurs autochtones, à travers
l’augmentation des salaires, n’est pas une solution parce que la hiérarchie
professionnelle nécessite, en plus des salaires plus élevés, un statut et un prestige
social plus élevés. Par ailleurs, la croissance des salaires implique une hausse des
coûts et, donc, une rentabilité de leurs activités. Ainsi, une crise de la force de
travail est-elle apparue dans ce secteur. Les immigrants, ont le rôle de compenser
ce manque, et ils se contentent avec ce genre d’emplois qui ne nécessitent pas une

31 Constantinescu, M., «Teorii ale migraţiei internaţionale», in Revue de Sociologie
Roumaine, no. 3-4, Bucarest, 2002, p.110-111.

32 Isărescu, M., Reflecţii economice. Contribuţia la teoria macrostabilizării, Centre Roumain
d’Economie, Bucarest, 2006, p. 29. http://www.ince.ro/ReflectiiIsarescu3.pdf, consulté le
19.08.2011.

33 Voir la note 23. Pour les phénomènes d’hyperinflation, une analyse intéressante peut être
trouvée sur http://www.logec.ro/2009/12/25/romania-1989-2009-doua-decenii-de-inflatie-
hiperinflatie-desinflatie-reflatie-si-stagflatie/.
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qualification professionnelle. De plus, les salaires perçus leur permettent de
toucher un niveau de vie beaucoup plus élevé que dans leurs pays d’origine3344.

La validité pratique de cette théorie dans le cas du phénomène migratoire
roumain est le mieux vérifiée par le cas italien3355. Selon les données fournies par
Caritas/Migrantes, dont les résultats sont soutenus par les statistiques du
Ministère de l’Intérieur, l’Istat, l’Unioncamere /la Cna et l’Inail, en 2010, en
Italie, il y avait 1.016.000 citoyens roumains. 749 000 d’entre eux, représentant
73,7% de la population totale, avaient émigré dans la péninsule pour travailler,
239 000 de personnes (23,5%) étaient venues pour des raisons familiales (y
compris le regroupement familial), et 28.000 (2,8%) avaient d’autres raisons de
résider en Italie, leur nombre représentant, selon les statistique, une valeur
négligeable3366.

Au début de 2008, l’Agence Ethnobaromètre en collaboration avec le Dossier
Caritas/Migrantes a mené une enquête parmi les communautés roumaines dans
quatre régions de l’Italie: Lazio, Lombardie, Campanie et Sardaigne. Le but de
cette enquête a été d’interroger les Roumains résidant en Italie concernant
l’emploi occupé.

Italie Lazio Lombardie Campanie Sardaigne
Hommes (dans le domaine
des constructions ou comme
ouvriers qualifiés)

46% 62% 60% Il n’y a pas
de données

Femmes
(comme infirmières ou
domestiques)

56% 73% 81% Il n’y a pas
de données

Les données tirées de cette enquête montrent que les citoyens roumains
ayant émigré en Italie ont rapidement pénétré le marché de travail dans des
domaines où la demande était majeure et la disponibilité des citoyens italiens
d’occuper ce genre d’emploi était minimale3377. Le résultat de ces données est ainsi
pleinement confirmé par la théorie du «dualisme et de la segmentation du
marché de travail».

Selon la théorie des «réseaux de migrants», la migration et les flux migratoires
doivent être étudiés par le biais des réseaux ou les liens entre les migrants. Les

34 Constantinescu, M., op.cit., pp. 113 - 114.
35 Nous avons choisi le cas italien parce qu’il est le plus important pour le phénomène migratoire

roumain, étant donné que l’Italie est le pays qui accueille le plus grand nombre de Roumains. Il
convient de noter qu’en 1990 ont été enregistrés en Italie environ 8000 Roumains (cf. Ricci, A., «I
flussi migratori tra Romania e Italia nel nuovo scenario europeo», in Studi Emigrazione, no.147,
Roma, 2002, p.645-662). Le second pays de migration préféré par les citoyens roumains est l’Espagne.
Conformément aux données enregistrées sur le site Internet suivant:

http://extranjeros.mtin.es/es/InformacionEstadistica/Informes/Extranjeros31Marzo2011/Ar
chivos/Principales_Resultados_31032011.pdf, consulté le 11.08.2008, 861 584 de résidents avaient
été enregistrés le 31.03.2011.

36 Pittau, F., Ricci, A., Silj, Al., Caritas Italiana. Romania. Immigrazione e lavoro in Italia.
Statistiche, problemi e prospettive, Ed. IDOS, Rome, 2008, p. 90. Des renseignements supplémentaires
peuvent être trouvés sur:http://www.cresec.it/immigrazione/romeni/ro_presentazione.pdf

37 Ibidem, p. 234.
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réseaux de migrants ont émergé lors des enquêtes sur les migrants du milieu
urbain au cours des années ’60-‘70 du siècle dernier. Les individus ayant quitté les
zones rurales ont été trouvés dans les zones urbaines, grâce à des réseaux de
parenté, d’amitié, de voisinage, existants dans la ville d’origine 3388 . Toutes ces
structures ont contribué à leur intégration dans le nouvel environnement social
urbain et les ont maintenus en connexion avec l’ancien environnement social des
régions rurales qu’ils avaient quitté. Ainsi, l’expression «réseau de migrants»
désigne un ensemble de relations interrégionales qui unissent migrants et anciens
migrants, migrants, non-migrants et potentiels migrants, dans les deux pays:
d’origine (en tant que lieu de départ) et d’accueil (en tant que lieu de destination),
en raison de leurs liens de parenté, d’amitié, d’origine commune. Certains
spécialistes utilisent l’expression: «réseaux de migration», certains d’autres:
«réseaux d’immigrés», «réseaux personnels», «réseaux sociaux», «transmigrants»,
«transnationalisme migratoire». En essence, tous ces termes mettent en évidence
les manières par lesquelles les migrants ont maintenu des relations sociales
multiples avec la communauté d’où ils sont partis, quel que soit le lieu d’accueil où
ils se trouvent. Ce genre de réseaux offre aux migrants potentiels l’accès à
l’information, de l’aide à trouver les arrangements les plus sûrs et moins coûteux
pour surmonter l’interdiction d’entrer dans le pays de destination, de l’aide à
trouver un emploi, un logement et éventuellement des moyens de vivre pour le
début de leur recherche d’emploi, du soutien affectif et moral3399. A titre d’exemple,
cette théorie est validée encore une fois par le cas italien par le fait que lors du
sondage entrepris par l’organisme d’enquête «Ethnobaromètre» en collaboration
avec le Dossier Caritas / Migrantes, à la question: «Pourquoi avez-vous choisi de
venir en Italie et non dans un autre pays?», la réponse a été la suivante: «Des amis
ou des parents vivaient déjà en Italie.». Ainsi, pour la région Lazio 74% des
personnes interrogées ont donné cette réponse, 74% en Lombardie, 66% en
Campanie et 57% en Sardaigne.

Après ce parcours des données présentées dans cette étude, il est possible de
tirer la conclusion que le développement des flux migratoires dans lesquels une
partie de la population roumaine s’est engagée s’inscrit dans le phénomène plus
large de la migration contemporaine, des pays plus pauvres vers des pays plus
riches. De plus, le phénomène migratoire roumain peut être expliqué par les
théories les plus importantes de la migration. En ce moment, selon les
statistiques officielles, il y a plus de 3.000.000 de migrants roumains qui résident
hors de la Roumanie.

Notre conclusion est que ce phénomène va se poursuivre aussi longtemps
que deux conditions importantes sont réunies: l’existence d’une population active
prête à migrer et la maintenance de l’écart salarial entre la Roumanie et la plupart
des pays de l’UE.

38 Par exemple, en Espagne, à Castellón se sont principalement installés des Roumains en
provenance de Târgovişte (Dâmboviţa), à l’Almeria se trouvent ceux provenant de Dobroteşti et
Roşiori-de-Vede (Teleorman), à Madrid les Roumains qui proviennent des localités Peretu,
Dobroteşti et Alba Iulia (conformément aux renseignements recueillis de Pittau, Franco, Ricci,
Antonio, Silj, Alessandro, op.cit, p.37).

39 Constantinescu, M., op.cit., pp.116-117.
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Annexa 1: Structure des émigrants roumains selon le pays de
destination:

Source: Annuaire statistique de la Roumanie, INS, Bucarest, 2006.
No. Pays 1999 2000 2001 2002 2003 2004 2005
1. Australie 124

(1%)
143 79 58 45 84

(0,6%)
78

(0,7%)
2. Autriche 468

(3,7%)
270 167 293 326 491

(3,7%)
421

(3.8%)
3. Canada 1626

(12,9%)
2518 2483 1437 1444 1445

(11%)
1220

(11,1%)
4. France 696

(5,5%
809 463 233 338 436

(3,3%)
343

(3,1%)
5. Allemagne 2370

(18.8%)
2216 854 1305 1938 2.707

(20,9%)
2196

(20,1%)
6. Grèce 214

(1,7%)
328 105 60 64 97

(0,7%)
114

(1,2%)
7. Israël 326

(2,6%)
433 279 106 164 85

(0,6%)
64

(0,7%)
8. Italie 1415

(11,2%)
2142 1486 1317 1993 2.603

(19,9%)
2731

(24,5%)
9. Etats-Unis 2386

(18,9%)
2723 1876 1356 2012 2049

(15,7%)
1679

(15,3%)
10. Suède 98

(0,8%)
90 51 42 50 62

(0,5%)
29

(0,4%)
11. Hongrie 774

(6,1%)
881 680 903 984 1553

(11,9%)
1013

(9,4%)
12. Autres

pays
2097

(16,8%)
2200 1398 1044 1315 1470

(11,2%
1050

(9,7%)
13. Total 12.594

(100%)
14.753 9.921 8.154 10.673 13.082

(100%)
16.938
(100%)
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Abstract: The objective of this paper is to study the changes in the age
structure of populations of the Former Yugoslavia – i.e. Bosnia and
Herzegovina, Croatia, Macedonia, Montenegro, Serbia, Kosovo and Slovenia.
The analysis relies on the 1981 census data and the 2010 official estimates. Since
the demographic ageing is a generalized process, this research will focus on the
intensity of this phenomenon by analyzing it with an appropriate dissimilarity
index that through a comparison of two different reference dates or territories
indicates the magnitude of discrepancies between two situations.

Keywords: Countries of Former Yugoslavia, Fertility, Mortality,
Population aging process.

1. Introduction
The “Land of South Slavs”, alias Yugoslavia, was one of the leading countries

of the Western Balkan Peninsula since 1943 until 1992.
Six Republics and two autonomous provinces have formed what once was

the Socialist Federal Republic of Yugoslavia: Bosnia and Herzegovina with
Sarajevo its capital, Croatia with capital Zagreb, Macedonia with Skopje,
Montenegro with Titograd, Serbia with Belgrade as capital and Kosovo and
Vojvodina (with respective capitals Priština and Novi Sad) as two autonomous
provinces and finally Slovenia with Ljubljana.

In 1991 four out of six Republics composing the Jugoslav state declared their
independence determining the Federation’s dissolution.

About twelve years later the remaining two Republics – Serbia and
Montenegro – divided giving birth to two independent states.

Recently (2008) one of the two Serbian provinces, Kosovo, requested its
autonomy and its own Republic, provoking the Serbian disagreement and
obtaining only partial – and somewhat controversial – international recognition.

 The present work is the result of a tight collaboration between two authors: however, the
drafting of the paragraphs 1 and is to be attributed to dott.ssa Ştefania Girone, while the drafting of
paragraphs 3 and 4 is to be attributed to dott.ssa Sara Grubanov-Boskovic.

 Professor in Social Statistics, Faculty of Political Science, University of Catania
(Italy), Member of the editorial group “RIEDS”, Ph.D in Demography and Economics
of great geographical areas,University of Bari (Italy).

 Ph.D student in Development Economics, University of Bari (Italy).
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The current heterogeneous demographic panorama of the countries
belonging to the Former Yugoslavia is, most likely, the result of evolutive
processes that have occurred under effect of numerous factors of socio-economic
as well as political and cultural nature.

In the light of this, we will focus on the evolution computed by the countries
under exam in terms of natural – and, only in part, migratory – movement of the
population in the past thirty years (1981-2011).

This is a symptomatic time period which, from the economic point of view,
marks the transition from planned economy to market economy and, at the same
time, from the demographic point of view represents for countries of South
Jugoslav area, like Bosnia and Herzegovina, Macedonia and Montenegro, the end
of the “first” and the beginning of what some authors define as the “second”
demographic transition.

2. Demographic Scenario in Evolution
Leaving aside historical and economic aspects, in this occasion we will move

on a strictly demographic line, in order to demonstrate how the existing
demographic differentials are the result of important demographic
transformations that have been occurring, with different modalities and times, in
the populations of these countries, creating heterogeneities and homogeneities
that are sometimes far from being negligible.

Considering a time period that spans over 30 years (1981-2911) we can
observe, on one hand, countries (Macedonia, Montenegro, Kosovo and Slovenia)
generally in a phase, more or less emphasized, of demographic stagnation or
growth and, on another, countries (Bosnia and Herzegovina, Croatia and Serbia)
in a condition of demographic implosion.

If we observe the entire area under reference as a whole, on an area covering
225 thousand sq km, in 2011, a population of just over 22 million inhabitants
resulted to be located.

The comparison of 1981 and 2011 census data11, shows that the population of
the Former Yugoslavia decreased by 1,17% remaining, therefore, in tendential
stagnation (see Table 1). In particular, after having increased slightly over one
million inhabitants in the period 1981-2011, the Jugoslav population declined
during the two following decades (1991-2011) by 1.3 million units.

If there wasn’t for the growth contribution of the Kosovo population, equal to
9,43%22, and the Slovenian one, equal to 8,37%, the demographic decrease of the
entire area would have been much more substantial.

On the other hand, the major decrease, by almost 7,00%, was recorded in
Bosnia and Herzegovina and Croatia that is countries mostly marked by the war
events.

1 The 2011 data regarding Bosnia and Herzegovina and Macedonia are population estimations
and thus not census data. The next census in Bosnia and Herzegovina will be held in 2011. While the
Macedonian census, starting 1st October 2011, has been interrupted due to controversies between
the Macedonian and Albanian components of the commission on the issue whether or the
population living abroad for more than 12 months should be counted or not as residing population.

2 The 2011 census in Kosovo has been partially boycotted by ethnic Serbs and therefore the
actual number of residing population in Kosovo might be higher.
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Table 1
Demographic Dimension of the Former Yugoslavia, 1981-2011.

Countries 1981 1991 2011 Var. % 1981-
2011Bosnia-Herz. 4.124.256 4.377.033 3.839.737 -6,90

Croatia 4.601.469 4.784.265 4.290.612 -6,75
Macedonia 1.909.136 2.033.964 2.057.284 7,76
Montenegro 584.31 615.035 625.266 7,01
Serbia 7.729.236 7.824.589 7.565.761 -2,11
Kosovo 1.584.440 1.954.747 1.733.872 9,43
Slovenia 1.891.864 1.913.355 2.050.189 8,37
Total 22.424.711 23.502.98

8
22.162.721 -1,17

Source: Census data (Bosnia and Herzegovina Institute of Statistics; Republic of
Croatia – Central Bureau of Statistics; Statistical Office of Kosovo; Statistical Office of
FYR of Macedonia; Statistical Office of Montenegro; Statistical Office of Serbia and
Statistical Office of Slovenia).

In this regard, it is a well known fact that the effects of different demographic
growth rates of any country are the result of past significant and differential levels
of fertility and mortality: the country’s population size as well as its age structure
and, as a consequence its degree of demographic aging in one specific year is the
consequence of what has occurred during previous decades in the field of natural
(fertility and mortality) and migration movement, both inflows and outflows33.

Considering the above stated, we have decided in the course of this work to
carry out - in the first place - a short time reconstruction of the main phases of the
demographic transition processes in each one of the Former Jugoslav states by
tracking down the evolution of three demographic indicators:

a) Synthetic fertility index or total fertility rate (TFT) which represents the
(average) number of (live) births that would be born to a woman – under a certain
fertility law – in a hypothesis of zero mortality up to the end of the reproductive age;

b) Life expectancy at birth (E0, which is an inverse mortality indicator
representing the average number of years that a newborn will live according to
the mortality law of reference;

c) Migration balance (Mb) calculated as a difference of population size
variation observed during the inter-census period and the population variation
according to its natural movement for the same time period.

3 Some Serbian authors (Hadživuković, Demografska trazicija: društveni okviri i posledice,
Matica Srpska, Novi Sad, 1991; Radović, Lj., Smrtnost stanovništva: Crna Gora 1878-1978,
Ekonomski fakultet, Institut za društveno ekonomska istraživanja Obod, Podgorica, 1984) have
studied different phases of the demographic transition processes of this region and have observed
the evolution of mortality as well as fertility levels that led them to estimate how the mortality
started to decline, firstly, in the North-West regions in the middle of the 19th century and, later,
involved even the rest of the region at the end of the 19th century, while the fertility contraction –
the issue regarding which the available data allowed to determine a more accurate time period –
began in Slovenia and Vojvodina in the period 1891-1895, later on between 1906 and 1910 in
Croatia and Central Serbia, then, in 1926-1930 in Montenegro and, finally, in Macedonia and
Bosnia and Herzegovina in the period 1931-1934.
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Even though a comparative territorial analysis has not been easy to carry out,
due to difficulties related to limited data availability and the existence of
fragmented databases, it has been possible to calculate TFT and E0, for the fifty-
years-distanced period (1960 and 2010) in six countries – excluding Kosovo – by
using official statistical data provided by respective statistical offices (see Figure 1).

The results we obtained show how a clear dichotomy between the
demographic regimes of the North-West countries (Croatia, Slovenia and Serbia)
and South ones (Bosnia and Herzegovina, Montenegro and Macedonia) was
present in 1960 and supported in those years by different levels of economic
development: in fact, in the first group, the TFT had already fallen below the
replacement level (Croatia and Slovenia) or was about to fall below the threshold
(Serbia) while the life expectancy was higher than 65 years; on the contrary, in
the second group, the TFT was higher than 3,5 children per woman and the life
expectancy wasn’t reaching 65 years of age.

Today, half a century later, the picture changed profoundly. All considered
countries, currently located in a post-transitional phase, are recording TFT
around 1,5 children per woman and the biggest differences appear to be limited to
the conditions of survival in terms of life expectancy at birth that goes from 74,1
years of age in Serbia to 79,5 in Slovenia.

Figure 1 - TFT and Life Expectancy, 1960 and 2010.

A quick glance at migration movement, triggered by the Jugoslav implosion,
confirms what has already been stressed out in the previous pages and helps us to
complete, at least in part, the type of analysis that is being carried out.

The migration balances have been calculated by using the data on the natural
movement and the size of the population in the time period 1981-2010.

Table 2 shows that among seven examined areas only Croatia had a positive
migration balance, with a value of +79, between 1981 and 1990.

During the years of great political and economic instability (1991-2000),
every area recorded negative balances that resulted particularly significant in the
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case of Serbia (Mb=-145) and Macedonia (Mb=-168). Certainly, a similar calculus
could not be done for the migration balances of Bosnia and Herzegovina and
Kosovo since the official data do not cover the entire period, however it is
legitimate to assume – considering estimations of some international
organization such as UNHCR – that these two areas were the one to report the
most intensive outflows.

Finally, in the last decade (2001-2010) all the countries, except Montenegro
(Mb=-19) and Kosovo (Mb=-418), reported positive migratory balances that could
largely be attributed to return migration.

Table 2
Migration Balance, 1981-2010 (in thousands).

Area 1981-1990 1991-2000 2001-2010

Bosnia-Herz. -32 n.a. +28
Croatia +79 -64 +73
Macedonia -120 -168 +17
Montenegro -27 -4 -19
Serbia -16 -145 +88
Kosovo -98 n.a. -418
Slovenia +10 -8 +51

Source: own elaboration of official data (Bosnia and Herzegovina Institute of
Statistics; Republic of Croatia – Central Bureau of Statistics; Statistical Office of Kosovo;
Statistical Office of FYR of Macedonia; Statistical Office of Montenegro; Statistical Office
of Serbia and Statistical Office of Slovenia).

3. In the Issue of Demographic Aging
If there were no paper space-limitations it would have been possible to

describe more thoroughly the phenomenon of the population aging – seen as the
increase in the percentage of the elderly population – that is progressively in act
in the Jugoslav states as an ineluctable consequence of the demographic
transition processes (Di Comite, Bonerba, Girone, 2007).

Leaving, therefore, for another study-occasion the analysis of the
paragraph’s subject, in this second part of our work we will limit to determine the
intensity of the aging process by using a specific dissimilarity index which by
considering two different time periods or territories indicates the entity of
existing gaps between two cases. This index assumes values that range between 0
and 1: expressing it in terms of age pyramids, it is equal to 0 when two pyramids
are identical and is equivalent to 1 when two pyramids do not match in any point
(e.g. one pyramid of only males versus one of only females). The advantage of this
index is that of being quite simple yet particularly adequate for the type of
analysis that we are carrying out.

(1)
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Table 3, created by using 1981 census data and 2010 official estimates,
contains dissimilarity indexes for each country that point out how the most
intensive age-structure transformations have affected the populations of Bosnia
and Herzegovina and Macedonia. Vice versa, the least significant structural
changes have occurred in Croatia and Serbia.

Table 3
Dissimilarity Index, 1981-2010.

Area 1981-2010

Croaţia 0,111
Serbia 0,123
Montenegro 0,143
Slovenia 0,145
Macedonia 0,161
Bosnia and Herz. 0,184

Source: own elaboration of official data (Bosnia and Herzegovina Institute of
Statistics; Republic of Croatia – Central Bureau of Statistics; Statistical Office of FYR of
Macedonia; Statistical Office of Montenegro; Statistical Office of Serbia and Statistical
Office of Slovenia).

In other words, these results highlight the well-known relationship that
exists between the advancing of the demographic transition processes and the age
structure evolution. In the sense that, except for the case of Slovenia, in the areas
where the demographic transition was concluded during the ’60 (Croatia and
Serbia) the structural changes during the decades 1981-2010 have been less
significant than those, which proved to be much more emphasized, observed in
countries that have completed their transition at the end of the ’80 (Bosnia and
Herzegovina, Macedonia, Montenegro).

The aforesaid logic, however, does not seem to apply fully to Slovenia which
has actually pioneered the post-transitional phase and nevertheless continues to
show structural changes of major intensity than those experienced by the Serbian
and Croatian population. Indubitably, age structure transformations in Serbia
and Croatia appear to be less significant due to their larger demographic size of
their, nevertheless it does not make less valid the argument about the specificity
of the Slovenian demographic development in comparison to the rest of the area.

Moving forward to the analysis of main age structure transformations in the
area under exam, essentially they concern two processes: the decline in the
portion of young people from 0 to 14 years – the so-called aging from the bottom
of the age pyramid – and, at the same time, the increase in the elderly population
age 60 years and over in the total population – the so-called aging from the top of
the age pyramid. Considering, in particular, the variation of the elderly
population over 60 years old we have proceeded with the calculus of the aging
indexes for the period 1981-2010 that revealed how the proportion of persons
over-sixty almost doubled, passing from 11,8% in 1981 to 20,4% in 2010 (see
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Table 4). The eldest population, with aging index over 23,0%, is the Croatian and
Serbian one, while the Macedonian and Montenegrin population, whose elderly
population does not exceed 18,0%, result to be the youngest one. The female
component appears everywhere to be significantly more older and the extreme
case is one of elderly Croatian women that constitute 26,35 of the total Croatian
female population.

Finally, it should also be noted that the gap between two genders has been
growing over the years which is clearly evident in the Macedonian case where the
gap between two genders in 1981 was below 1,0% and rose up to 4% in 2010.

Table 4
Aging Index, 1981-2010.

Countries
1981 2010

M F MF M F MF
Serbia 12,29 15,09 13,71 20,81 25,67 23,31
Croatia 12,14 17,61 14,96 19,72 26,34 23,14
Slovenia 11,22 16,82 14,1 18,53 25,35 21,97
Bosnia-Herz. 6,91 9,63 8,27 17,89 21,72 19,84
Montenegro 9,11 12,26 10,69 15,42 19,55 17,51
Macedonia 8,93 9,62 9,27 14,67 18,29 16,48

Total 10,10 13,51 11,83 17,84 22,82 20,38
Source: own elaboration of official data (Bosnia and Herzegovina Institute of

Statistics; Republic of Croatia – Central Bureau of Statistics; Statistical Office of FYR of
Macedonia; Statistical Office of Montenegro; Statistical Office of Serbia and Statistical
Office of Slovenia).

4. Concluding Remarks
By observing the intensity of structural transformations in every single

Former Jugoslav country, that is linked to their respective demographic
transition processes, it was possible to confirm the traditional differences existing
between regions which are economically and demographically more advanced
(Croatia, Serbia and Slovenia) and those economically less prosperous and, in
demographic terms, are relatively more “traditional” (Bosnia and Herzegovina,
Macedonia and Montenegro).

The analysis that we carried out reveals also that the economic and political
crisis of the ’90 did not produce effects able to alter s natural pulsations of the
populations and, thus, the demographic order in the area of Former Yugoslavia
established prior to its dissolution.

This work is still in progress: in fact, once the final 2011/2013 census data
are published it will be possible to review and complete the analysis of the age
structure of the Bosnian and Kosovo population.

Finally, it should be noted that the area of Former Yugoslavia is still a place
of latent political “conflicts” and fragile inter-ethnic relations that, in a certain
measure, could influence the conduct and outcomes of the Censuses as has
recently happened in Macedonia and Kosovo.
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In light of this, whenever the official data of the Former Jugoslav countries
are being analyzed, as well as international statistics based on them, one should
always bear in mind that the different quality of population statistics may vary in
dependence on the geographical area under exam and the political context in
which they are inserted.
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MMOOLLDDOOVVAA''SS AAGGRRII--FFOOOODD SSEECCTTOORR DDEEVVEELLOOPPMMEENNTT AANNDD IITTSS
IIMMPPLLIICCAATTIIOONNSS
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Abstract: The evolution of Moldova's agri-food sector is characterized by
a series of unfavorable conditions and systemic errors that led to a dismantling
of the integral mechanism: production-processing-delivery, but also involved an
insufficient financial and consulting connection. Although agri-food trade
balance is positive, the situation highlights the serious differences between plant
and animal production, also with major failures in the economic efficiency,
institutional regulations and food market.

This situation requires a large intervention at the economic agents level,
but also at the entire agri-food sector through effective land management,
infrastructure investment, specialization design and a good food marketing.

Keywords: sector, evolution, structure, competitiveness, factors, agri-
food trade, system.

Moldova's economy after 1991 was characterized initially by an acute
economic recession that was due to internal and external shocks suffered from
"divorce of empire", also by the secessionist conflict in the east. Relative
macroeconomic stabilization in 1994 did not mean, however, and growth.
Agriculture remains to be a priority industry, but less efficient and seriously
vulnerable. These stabilization trends continued after 2000 but ultimately did not
lead to a sufficient economic growth to significantly improve living standards.1

Agri-food sector - evolutive aspects
Agriculture was and is one of the main branches of the Moldovan economy,

both because of the considerable amount of labor involved in this sector (about
40%), and because its share in GDP. Within half a century the agri-food sector of
the Republic of Moldova developed into different conditions of market economy.
During the transition period have been done efforts to reform the property, to
create a competitive production and to diversify the  external economic relations2.

But the crisis in agriculture has not been exceeded, it bears a structural
nature and it is caused by contributions that occurred during the integration of
market economy structures inherited from the centralized economic system. In

* University assistant, Ph.D student, - State Agrarian University of Moldova,
Republic of Moldova.

1 Gudîm A., Prohniţchi V., Cebanaş L., Tranziţia: retrospective şi perspective, Chişinău, Ed.
ADEPT, 2006, p.24-25

2 Gudîm A., Prohniţchi V., Cebanaş L., Tranziţia: retrospective şi perspective, Chişinău, Ed.
ADEPT, 2006, p.67-74.
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the last five years agricultural production increasing (against previous year) was
recorded in 1997 (with 11%) and 2001 (with 4%), but also the agricultural
production in 2001 remained low, representing only 80% from the level of the
year 1995 and 51% of that of 1990.

Agricultural production structure has changed and livestock production rate
reduced from 40.3% in 1990 to only 29.7% in 2001, which was largely due to drastic
reduction of livestock in the community. Although livestock increased by about 50%
in the individual farming, in the collective sector it fell by just 90% within 10 years.
This decline was caused mainly by the liquidation of breeding animals in large farms,
so they became unprofitable because of high production costs.

Drastic decline of the sector and its transformation in a subsistence
agriculture are unacceptable, given the significant share of agriculture and
processing industry in the national economy. Liberalization of markets in former
Soviet republics, where in the recent past, Moldovan preserves, fruits and
vegetables did not meet tough competition, and that led to their removal by
companies of other states that have their own processes advantages, quality and
competitiveness of production, the presence of infrastructure.

Products competitiveness of the European Union countries is maintained
most heavily by the subsidized agricultural production, protected by tariff and
non-tariff methods, that is why Moldovan products access to the EU market
remains difficult. In Moldova, the state support of agriculture is very limited, the
reason being a lot of objective factors. Insufficient capital in rural areas in recent
years has increased crops like wheat, corn, sunflower, potatoes that require little
capital investment but guaranteed markets and reducing the area occupied by
crops that require considerable resources (such as tobacco, fruits and grapes).

In recent years there has been a visible decrease of crop productivity: from
one third from cereals and sugar beet, up to 50% and more from fruits,
vegetables, grapes and tobacco. This reduction of productivity in agriculture is
due to obsolescence of used technology, in some cases the used technique and
methods are the most primitive, minimizing use of mineral and organic fertilizers
12 and respectively, 18 times.

There were certainly a number of important causes in terms of the
precarious situation of the agri-food sector3:

 development of competitive international markets;
 lack of an agricultural protectionism;
 "break" between land reform and privatization programs etc.

In this way, we can distinguish real factors, both internal, as well as external.
However, agricultural productivity remains a low one, with many small and
inefficient farms4 and incomplete structural transformation is one of the biggest

3 Gordon M., Dumitrashko M., White J., Overcoming supply chain failure in the agri-food
sector: A case study from Moldova, In: Food Policy Journal, nr.31, St. Louis, Ed. Elsevier, 2006,
p.90-103.

4 Adapted by the author according
http://www.fao.org/fileadmin/user_upload/Europe/documents/Publications/AI_briefs/Moldova_
ai_en.pdf
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obstacles to an effective economic agri-food environment. During early
manifestation of market mechanism in the food sector (1993-1999) there have
noted the following trends:

 evolving "no trend" of both the share of agriculture in creating added
value, as well as the industrial sector and services;

 the majority of agricultural land were occupied by arable land (around
71%), followed by vineyards and orchards (each 7%);

 the largest share in total agricultural production was for sugar, bread,
fruit and vegetables (with an amount of about 79% percent of total)5.

Implications and factors
In a period of 9-10 years, Moldova's agricultural economy remained a poorly

diversified one, yet it produced (in 2009) a fairly large amount of organic agricultural
products compared to other countries of the Commonwealth (CIS). To improve the
situation, were designed some strategies, which began to be applied of that period
(The concept of subsidy system for farmers, Recovery and development program for
viticulture and winemaking, National Strategy for Sustainable Development of Agro-
Industrial Complex of the Republic of Moldova, etc.).

Since 2000, the agri-food export of the Republic of Moldova started to show
a positive trade development, but also imports had positive dynamics with
continuous increases. However, agri-food trade balance is positive, exports
exceeding imports in this chapter.

The positive trend of agri-food trade, in our opinion, is driven by several
factors, among which the most significant are: relatively positive macroeconomic
developments, development of trading partners, increase of relations with
development partners, strategic and structural macroeconomic measures,
development of agri-food market, increase of domestic and external
consumption, economic activities of economic agents related to promotion,
certification and standardization of agri-food production. Figure 1 shows this
trend over the last three years of reference.
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Figure 1. Foreign agri-food trade during the years 2009-2011, mln. USD
Source: prepared by the author according to the National Bank data

5 Institute of Management and Rural Development, INTAS Research Project on Agri-food
Industry Restructuring in Ukraine and Moldova (AFIRUM), Overview of the Moldovan agri-food
sector, Chişinău, Ed. IMDR, 2000, p.3-9.
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Matrix of these factors is combined with general economic conditions which
are attested by a:

o decline of agriculture in gross domestic product (GDP);
o downward dynamics of employment in agriculture;
o development in agri-food exports with an increased share in total

merchandise  exports.
This conjuncture led Moldova, that with its accession to the World Trade

Organization (WTO), to structure instruments on the safety of its agri-food
products6, which stimulated a stronger confidence in them. Table 1 shows the
synthesis of this document management.

Table 1.

Document summary of hygienic and sanitary requirements for food products
Regulations Goods, products Type of certification
Medical and biological
requirements

Food products. Hygienic certification

Phytosanitary
requirements

Products that can lead
to spread of disease or
may be subject to
phytosanitary
quarantine.

 Permission for import
(if import)

 Phytosanitary
Certificate (if export).

Veterinary requirements Livestock, meat,
dairy, poultry, eggs,
fish and sea products,
veterinary supplies,
animal products for
animal nutrition.

 Sanitary permit
 Authorization
 Veterinary certificate.

Source: adapted by the author according to Moody R., I. Kireeva, I. Butucel,
Agriculture and food law and policy: Approximation to EU Standards in the
Republic of Moldova, Chisinau, Ed. IBF International Consulting, 2010, p.35-36

Such an approach requires a complex factor size, because the entire agri-food
sector reform is primarily, a long-term one, in addition, it requires coordination
of actions in all economic hierarchies and serious investment in agricultural
infrastructure, processing and storage/freezing actions of these products. At the
sector level, in order to achieve significant results, it is required, most likely, a
public-private intervention, which would highlight the growing reserves of
national agri-food sector. Revelation of some leading business groups, as well as
understanding how they are performing, could lead to a model, more or less
individualized, that responds to agri-food products’ technology, efficiency and
competitiveness requirements.

6 Moody R., Kireeva I., Butucel I., Agriculture and food law and policy: approximation to EU
standards in the republic of Moldova, Chişinău, Ed. IBF International Consulting, 2010, p.35-36.
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At the same time, we need an instrument/actions configuration, aimed at
mitigating the "macro" effects and "sector" internal stimulation (figure 2).

Figure 2. The factorial and instrumentally system of national agri-food
sector

Source: prepared by the author.

As a result, figure 2 provides us the typology of mechanism in the context of
agri-food sector that can be approached as a system based on groups of economic
entities, but also feels the need of factor implications of national, sector levels.

Meanwhile, agri-food production chain involves a series of complex
processes related to: production, processing, distribution, sale. All these steps
require indicators that demonstrate the ability of the company, or sector to be
competitive in the market, to have an efficient mechanism to adapt to the market
conditions and the national economy, in general. The lack of a real collaboration
between processor and agricultural entrepreneur, but also consumer, leads, in
our opinion, to:

 lack of continuity of processing system in the seasonal sense and thus
the possibility of very different prices in different periods of year;

 lack of storage and freezing systems of food production, as the
population lacks the necessary products in the winter and results in a significant
escalation in the price of respective products;

 deficiency in establishment of some productive relationships between
producer and processor, finally, with the final consumer suffering;

 appearance of some rudimentary and seasonal direct trade relations
between the producer and consumer;

 the absence of developing strategic and financial forecasts for the
farmer, but also for the processor etc.

Being only a part of the complex array of deficiencies of food sector, the
above conditions impede the emergence and manifestation of advanced logistics
systems (in the absence of permanent and important partners) that would help
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streamline transactions with agri-food products. All this result in a development
of "natural economy" and a disproportion of agricultural production. Figure 3
demonstrates this discrepancy, on the sample period of 2005-2010 years.
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Figure 3. Structure of total agricultural production in the period 2005-2010,
current prices, mln. Lei

Source: prepared by the author according to the National Bureau of
Statistics.

From the data of the above figure we see a very important gap in the crop
volume and livestock production, the first one being with a higher volume against
the second. The trend is important too, it seems to boost crop production
upwards, while the animal feels no appreciable positive developments throughout
the analyzed period (2005-2010).

Given that recently (2009) the agriculture contributed less than 9% of GDP7,
and the subsistence farming have a high percentage, agricultural sub-branches
are forced to adapt to conditions which prevent their full potential assessment
both productive and competitive as well. Thus, a regional or national economic
crisis, can have major negative implications on the agri-food sector, especially
that the reduction of financial support to farmers, or reduction of agri-food
exports reflect  such a situation.

Conclusions and recommendations
Both the national agri-food sector development, as well as its characteristic

manifestations were revealed in the context of macroeconomic transition, which
has its repercussions until today. Developments within the agri-food sector is
nuanced through a series of specific and limiting conditions, such as decreasing
share of agriculture in GDP creation, lack of an integrated agri-food system,

7 Adapted by the author according http://www.asm.md/administrator/fisiere/cadru/f241.pdf
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absence of important investment in infrastructure and equipment of the sector,
lack of processing capacity utilization, sector ‘s energy inefficiency, absence of
significant and permanent partners, underdeveloped marketing component in the
agri-food sector, insufficient impact of agricultural policies etc.

To improve the situation of agri-food sector, should work towards
diversification and specialization of agricultural production at the economic unit
level, but at the sector too. Also a public-private cooperation is needed but also
improvement of government instruments related to inventory management;
creation, together with development partners, of some infrastructures that would
make it easier storage and processing of agri-food production, promoting of
national specific concepts on ecological products and stabilization of some
unions, associations within the sector, which would boost cooperation and
understanding of manifestation mechanisms of the sector. In this context,
continuity of granting of consulting services as well as development of
information system that holds the agri-food market would only serve to catalyze
the positive processes of the national agri-food sector.
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Abstract: The questions about the Islamic economy focus on two
particular ruling from the Islamic tradition: the injunction to pay zakat and the
prohibition of riba. Zakat not only represents a pillar of the moral economy of
Islam, but that it is a more effective means of redistribution and economic
development than existing secular fiscal instruments. The paper concludes that
Islamic economic system is viable, logically and internally consistent and that it
is an ethical alternative to conventional Western economy.

Keywords: riba, zakat, Chari’a, Fiqh.

Le vrai fondeur de l’économie comme science sociale dans la culture
islamique est considéré Ibn Khaldun. L’économie est elle-même une économie
islamique, c’est-à-dire une branche qui se développent selon de lois propres au
cadre légal et idéologique de l’Islam. En rapport avec les courantes économiques
occidentales, la spécificité de l’économie islamique est illustré par trois principe
de base: le principe de la propriété double (privée et publique), la liberté
économique dans le cadre de la législation islamique de la raison et le principe de
la justice sociale. Mais l’économie islamique ne se réduit pas à ces principes,
englobant une série des conceptions et des visions éthiques. Par exemple, la
propriété a un sens particulier: Allah seul possède et l’homme, qui est
responsable de ce don reçu d’Allah, est demandé à une gestion selon la volonté du
véritable propriétaire. La pratique économique a le devoir de développer un
équilibre entre l’intérêt individuel el l’utilité sociale, entre taqtir (avarice) et israf
(excès). Une pareille vision soulève interrogations d’ordre philosophique, éthique
et spirituel qui sont très difficiles pour les économistes islamiques eux-mêmes.
Pour les chercheurs occidentaux, les choses deviennent de plus en plus complexes
parce qu’il y a un nombre insignifiant des études historiques et empiriques de la
pensée et des idées économiques islamiques et, d’autre part, parce que cet
travaille suppose l’entendement du Coran, des sciences du Hadith, des théories et
des règles du Fiqh.

À son tour, l’étude du Coran implique la connaissance d’une très large
palette des différents commentaires coraniques, une analyse scrupuleuse des
travaux des lexicographes et des grammairiens et, aussi, une culture générale de
la spiritualité islamique. Par son inimitabilité en ce qui concerne l’unicité et la
clarté de la langue arabe, le Coran est un livre idéal qui constitue un permanent
défi et un avertissement, en dépassant toutes les capacités humaines: «Même si

 Lecturer Ph.D., - “Spiru Haret” University, Bucharest.
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les hommes et les démons s’unissaient pour produire un Coran pareil à cette
prédication précise ils n’y parviendront pas, même en se soutenant les unes les
autres» 11 . Le texte coranique c’est l’élément essentiel dans l’organisation des
sociétés musulmanes, du premier siècle de l’Hégire à l’époque contemporaine, qui
nous met directement en contact avec un ensemble de sciences historique,
sociologique, linguistique, religieuses et idéologique qui sont surnommée «les
sciences coraniques» et qui sont la clef de toute exégèse (fondée sur la
transmission, sur la raison et sur l’esprit), de la théologie, de la jurisprudence et
de l’économie islamique. L’une des sciences coraniques qui illustre la relation
étroite entre la révélation et la réalité sociale c’est naskh ou l’abrogation d’un
jugement en le substituant par un autre, une méthode de législation progressive
dans la promulgation des lois nouvelles.

Après les sciences coraniques, parmi les sciences religieuses islamiques, les
sciences du Hadith occupent une place prépondérante. Connues souvent sous
l’appellation de Sunna, elles désignent la tradition rapportant les paroles (aqwal)
ou les actes (af’al) du Prophète ou son approbation tacite (taqrir) de parole
prononcées ou d’actes accomplis en sa présence, c’est-à-dire toute l’
historiographie de la vie sociale, culturelle, politique et économique de la
communauté musulmane, depuis l’apparition de l’Islam. Après Abderrazak
Guessoum22, la science des traditions regroupe les paroles et les actes du prophète
rapportés par un compagnon ou par un suivant digne de confiance et représente
une explication supplémentaire du texte coranique, ayant un rôle bien précisé au
niveau cultuel, culturel, économique et juridique. En plus, pour les islamologues,
l’étude de la Sunna permet d’annuler les équivoques qui se constituent autour des
versets coraniques et qui ont contribué à l’apparition des divergences entre les
différentes écoles religieuses islamiques.

La Chari’a, a son tour, a des objectifs généraux (al-maqassid al-amma),
spécifique et partiels, ayant un rôle très important dans la vie du musulman. Pour
comprendre ces objectifs, il est nécessaire d’établir la relation étroite entre la
Chari’a et maslaha (bien) et aussi entre la Chari’a et la mafsadah (mal,
désordre). Il y a cinq nécessites (dharouriyat) dans la vie de l’homme et la
Chari’a a l’obligation de prescrire des règles pour elles: la religion, la vie, la
progéniture, la richesse (ou les biens) et l’esprit (ou la santé mentale). Par
exemple, la Chari’a contient des prescriptions relatives au droit aux transactions
financières, aux relations de travail ou l’emploi, aux œuvres de bienfaisance etc.
Une préservation qui est établi dans la Chari’a est l’assurance d’un niveau de vie
décente minimale et, pour cella, la sauvegardé du minimum d’aisance. Les
discutions autour de l’aisance des biens sont liées de celles qui visent le profit a
travers les transactions financières qui sont interdites en Islam. C’est nécessaire,
en conclusion, de chercher une modalité qui puisse faciliter le commerce avec la
préservation du minimum d’opulence.

C’est évident que l’économie islamique suppose le dogme islamique, l’étique
islamique et la Chari’a. Si la mission du dogme est de procurer à l’homme une

1 Surat Al-’Isra’ 17, 88.
2 Abderrazak Guessoum, Les Sciences de la Chari’a pour les économistes, Institut Islamique

de Recherches et de Formation Banque Islamique de Developpement, Niamey, Niger, 1988, p. 38.
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vision saine de la vie, de son destin et de sa liberté, l’étique a la mission de
proposer un ensemble de vertus personnelles ou sociales. À son tour, la Chari’a
contient des prescriptions obligatoires qui ont le rôle d’orienter le comportement
des humaines et qui s’applique a tous les aspects de la vie. Le Fiqh (la
jurisprudence islamique) est la transcription pratique des prescriptions de la
Chari’a, déduite par les preuves détailles qui ont pour source le Coran, la Sunna
ou le consensus des ulémas par un effort de réflexion (ijtihad).

Le Fiqh à un rôle essentiel en ce qui concerne, par exemple, les contrats
d’affaires et autres transactions, la répartition du revenu de la production ou du
capital, la finance public etc. Trouvant des solutions aux problèmes nouveaux en
rapport avec la Chari’a, le Fiqh est diffèrent en fonction de pays et du rite.
Aujourd’hui existe plusieurs écoles fiqhiques qui correspondent à un rite
spécifique et qui construisent des théories particulières: imâmite, zaydite,
hanafite, hanbalite, dhahirite, ibadhite, malékite et chaféite. Pour les spécialistes
de la jurisprudence islamique, les théories fiqhiques constituent un system de lois
et de notions générales qui sont à la base de toutes les prescriptions relatives à
une situation ou à un sujet particulier. En ce sens, sont élaborées théories sur la
propriété, sur les contrats et leurs conséquences etc., constituant des outils de
précision, des règles générales et non de règles fondamentales. Jamaleddine Atia
propose un autre définition pour la théorie fiqhique: ,,un appréhension abstraite
des règles globales qui régissent les dispositions particulières relatives a chaque
branche de la loi islamique”33. En conclusion, nous trouvons dans l’économie
islamique l’application des aspects juridiques de la Chari’a et du Fiqh aux
questions qui font l’objet de la théorie de la propriété, de la théorie de contrat, de
la théorie de la garantie ou de la théorie de l’usage de droit.

Il y a, par exemple, le Fiqh des transactions financières qui analyse la législation
de ventes. Dans se cas, le contrat de vente est considéré comme un instrument
d’échange et de complémentarité qui prend en compte le fait que ,,Allah a rendu
licite le commerce et illicite l’usure”44. D’autre part, dans l’Islam sont interdites les
transactions illicites comme le vente fictive (gharar) et la vente à base d’usure (riba).
L'homme c’est un être à la fois rationnel, doté de libre arbitre, ambitieux et moral.
Comme un guide moral, le Coran conseille à l'homme de suivre la voie de la
modération, pour son propre bien et pour la réussite "dans cette vie et dans l'au-
delà". Il y a une harmonie entre les intérêts spirituels et matériels de l'homme qui
devrait agir afin de subvenir à ses besoins matériels, sans pour autant sacrifier ses
sensibilités morales. Donc, les impératifs coraniques ne visent pas à soumettre
l'homme à une pauvreté terrestre avant le salut céleste, mais sont offerts comme un
fortifiant l'aidant à traverser les épreuves de la vie, avec certaines récompenses ici bas
et des compensations éternelles.

Plusieurs d’auteurs ont résume la perspective économique du Coran
indiquant comme l’élément clé l’accent sur la modération55, sur la permission de la

3 Boualem Bendjilali (ed.), Les sciences de la Chari’a pour les économistes, Institut Islamique
de Recherches et de Formation, Niamey- Nigeria, 1998, p. 118.

4 Surat al-Baqara 2, 275.
5 Surat Al-A’raf 7, 31-32: ,,(...) mangez et buvez; et ne commettez pas d’excès, car Il (Allah)

n’aime pas ceux qui commettent des excès. Dis: <Qui a interdit la parure d’Allah, qu’il produite
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consommation, sur la condamnation de la mesquinerie66, du gaspillage77 et de
l’extravagance. Dans la culture économique islamique, le désir de gagner sa vie,
de vivre en confort ou de se protéger d’un avenir incertain n’est jamais considéré
comme un mal. Au contraire, la seule limite est posée par l’interdiction de la
dépense excessive (israf), même en matière de charité88. Par exemple, la propriété
privée bénéficie de protection, le Coran protégeant clairement son principe et son
caractère sacré, aucun musulman pouvant être privé d’elle sans son
consentement.

On considère que la doctrine économique islamique fait référence à
l'ensemble des études islamiques cherchant à déterminer et promouvoir un
assemblage économique conforme aux textes sacrés et aux traditions islamiques.
Dans la sphère économique, cela renvoie au système de finance islamique sans
intérêt, fondé sur la prohibition de l'intérêt (riba) par la Chari’a. Cette littérature
apparaît vers la fin des années 1940 et se développe au milieu des années 1960.
Le système bancaire qui en découle s'est développé dans les années 1970. Les
points principaux de la littérature en économie islamique sont les normes de
comportement dérivées du Coran et de la Sunna. Ce sont la zakat, taxe à la base
de la politique fiscale islamique, et la prohibition de l'intérêt (riba). Ce sont trois
idées qui sous-tendent le système économique islamique dans son ensemble. Le
premier est le tawhid, ou l'unité divine. C’est l'idée que toute l'activité
économique doit être en accord avec les commandements divins. Le second est le
califat, ou vice-régence, c’est-à-dire l'idée que les êtres humains sont les
partenaires d'Allah dans la gestion du monde et ses ressources. Cela implique de
fraternité universelle, un concept souligné fréquemment dans le Coran et les
Hadiths. Enfin, il y a l’adalah ou la justice qui implique le souci du bien-être des
autres et la coopération comme le principe de base de l’organisation économique.

Pour illustrer cette idée, nous faisons appelle au système de la finance
islamique qui est l’ensemble des instruments financiers qui ont été adoptés
suivant les principes de l’islam et qui est généralement réduite à l’interdiction du
riba (intérêt, usure). C’est-à-dire d’une finance éthique, socialement responsable,
basée sur les principes fondamentaux suivants: la prohibition de l’intérêt,
interdiction de la spéculation et l’incertitude, interdiction d’investir dans des
activités illicites (alcool, bar, pornographie, hasard etc.) et le partage des pertes et
profits ou endosser tout financement à un actif tangible. En conséquence,
l’économie islamique se caractérise par quelques commandements positifs et des
prohibitions négatives99.

pour Ses serviteurs, ainsi que les bonnes et nourritures?>. Dis: <Elles sont destines a ceux qui ont la
foi, dans cette vie, et exclusivement à eux au Jour de la Résurrection>”.

6 Surat Fatir 35, 29: ,,Ceux qui récitent le Livre d’Allah, accomplissent la Salat, et dépensent,
en secret et en public de ce que Nous leur avons attribue, espèrent ainsi faire un commerce qui ne
périra jamais”.

7 Surat Al’-An’am 6, 141: ,,(...) Mangez de leurs fruits, quand ils en produisent; et acquittez-en
les droits le jour de la récolte. Et ne gaspillez point car Il n’aime pas les gaspilleurs”.

8 Surat Al-’Isra’ 17, 29: ,,Ne porte pas ta main enchaînée a ton cou (par avarice), et ne l’étend
pas non plus trop largement, sinon tu te trouveras blâmé et chagriné”.

9 Tugrul Keskin (ed.), The Sociology of Islam. Secularism, Economy and Politics, Ithaca
Press, Ithaca, 2011, p. 21-39. Voir aussi: Francois Gueranger, Finance islamique, Dunod, Paris,
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Le terme riba est équivalent avec la notion de l’usure, fréquemment utilise
pour nommer l’interdiction de l’intérêt usuraire, mais cette variante ne met pas
en évidence intégralement l’occurrence du terme riba. Etymologiquement, le mot
riba vient du verbe raba et arba qui désigne augmenter un profit à partir de lui-
même. On peut dire que ribâ contient toutes transactions économiques interdites
en Islam. Il y a trois sortes de situations, du point de vue juridique, qui réclament
l’utilisation de cette notion: le riba ,,al-nasi’a” ou l’intérêt en ce qui concerne un
prêt, le riba ,,al-nass’a” ou l’intérêt en rapport avec un vente qui détermine
l’obtenir des monnaies et, en fin, le riba ,,al-fadl” ou l’intérêt injustifiable dans le
cadre d’un troc, plus souvent avec de produits alimentaires. Mais dans l’Islam le
riba n’a été interdit pas subitement, instaurant progressive un certain rejet de
l’usure par convictions éthiques avant de procéder à son institutionnalisation par
des règles d’ordre juridique.

L’intérêt usuraire a été condamné dans toutes les religions monothéistes,
mais dans l’Islam on peut trouver la première tentative d’universaliser ce type
d’interdiction par des instruments alternants en rapport avec une ancienne
modalité de crédit qui substituent la pratique de l’intérêt injustifiable par une
forme de solidarité sociale nouvelle. Les sources essentielles du droit islamique
(Chari’a, Sunna, le consensus des ulémas -ijma et le raisonnement par analogie-
qiyas) ont été toutes utilisées pour implanter la culture de l’interdiction du riba
dans la pensée économique islamique. Dans les théories fiqhiques, l’intérêt
usuraire interdit est l’usure par addiction de valeur et l’usure de temporisation en
ce qui concerne les matières usuraires (l’or, l’argent, le blé, l’orge, le sel et les
dattes). L’usure par addiction de valeur est interdite parce qu’elle entraîne
l’inflation et instabilité dans la vie économique. Dans le même temps, l’usure de
temporisation este considérée une forme d’exploitation inacceptable dans l’Islam.
Il existe aussi un type particulier d’usure dit ,,usure de vue détournée” qui
suppose le deux formes d’intérêt usuraire antérieures et le déphasage temporel
dans l’échange.

Aussi importante dans la pensée économique islamique est la disposition qui
concerne la zakat (l'aumône obligatoire). En même temps, la zakat est le
troisième pilier de l’Islam. Il s’agit d’une forme de charité obligatoire pour tout
musulman dans une situation financière au-dessus d’un certain minimum
précisée. D’autre part, comme a affirmé Abderrahim Lamchichi1100, la zakat ,,est
certainement l'obligation rituelle d'où ressort avec le plus de clarté l'exigence
islamique de la solidarité et de la justice contenue dans le message coranique.
Citée dans 32 versets du Coran, généralement rattachée à la prière, obligation du
riche et <droit du pauvre>, distribution entre <associés> des biens
communautaires, elle actualise la fraternité des croyants et la solidarité sociale et

2009, p. 25-82; Choudhury M. A., Islamic Economics and Finance. An Epistemological Inquiry, ,
Emerald Group Publishing Limited, Howard House, 2011; Millar R. et Anwar H., Islamic Finance:
A Guide for International Business and Investment, GMB Publishing Ltd., London, 2008; Tripp
Ch., Islam and the Moral Economy. The Challenge of Capitalism, Cambridge University Press,
Cambridge, 2006; Thomas A., Interest in Islamic Economics. Understanding Riba, Routledge,
London, New York, 2006.

10 Abderrahim Lamchichi, ,,Le concept de solidarité en Islam” in: Jacques Chevallier, La
solidarité, un sentiment républicain?, P.U.F., Paris, 1992, p. 149-150.
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communautaire. Elle est devoir religieux et acte social pour le fidèle qui, en s'en
acquittant, a la satisfaction morale de participer à l'édification d'une société
musulmane plus harmonieuse et plus juste, puisque l'assistance charitable
obligatoire impose la coopération et l'assistance publique”.

Etymologiquement, le mot zakat signifie purification et accroissement et
s’inscrit dans le principe de partage des richesses prôné par l’Islam. En effet, les
biens matériels sont considérés comme un cadeau d’Allah qui exige de l’homme la
responsabilité de savoir les gérer. Un des objectifs de la zakat est donc de purifier
l'âme humaine de l'avarice, de l'avidité, de la convoitise et de limiter l'accumulation
et la concentration de biens chez une minorité de riches. D’ailleurs, elle est une
première législation organisée qui assure une sécurité sociale complète, qui stimule
l’économie et contribue à atténuer l’écart entre les classes sociales. La zakat
constitue une part bien déterminée des biens d’un musulman, il doit s’en acquitter
une fois par an en faveur d’une catégorie de personnes qui la méritent. Les
bénéficiaires de la zakat sont au nombre d’huit et sont nominalisés dans le Coran:
,,(…) les œuvres de charité sont pour les besogneux, et pour les pauvres, et pour
ceux qui y travaillent, et pour ceux dont les cœurs sont a gagner, et pour
l’affranchissement des jougs, et pour ceux qui sont lourdement endettés, et pour la
cause de Dieu, et pour le voyageur en détresse”1111.

Le musulman doit s’acquitter de la zakat dès lors que le montant de son épargne
dépasse un certain seuil que l’on appelle le nissab qui est indexé sur le cours de l’or
ou de l’argent et qui est équivalent à une valeur monétaire de 85 grammes d’or ou de
595 grammes d’argent pour l’école hanafite. Ainsi une personne devient imposable si
le montant de l’épargne cumulée tout au long d’une année lunaire est supérieur ou
égal au nissab. La valeur de la zakat al maal (l’aumône légale) est calculée selon les
différentes catégories de biens: métaux précieux, liquidités, bétail, produits de
l’agriculture et le capital commercial. En règle générale, le montant de la zakat
correspond à 2,5% du total épargné durant l’année.

Il y a deux formes de zakat: la zakat al maal (l’aumône légale) qui est
obligatoire que l'on verse avant la fin du mois de ramadan, et la zakat al-fitr
(aumône de la rupture du jeûne). Elle est équivalente à un saa' d'une denrée
alimentaire consommée couramment dans le pays ou l'on vit. Étant destinée aux
plus démunis, elle a pour but de purifier le jeûneur de ses péchés commis
pendant le mois de ramadan. Le saa' mesure par quatre fois la contenance des
deux mains (environ 2,10 livres) de la nourriture la plus généralement en usage
dans la région, telle que blé, orge, dattes, riz, raisin sec, fromage etc. Cette zakat
est réservée aux mêmes catégories de gens que pour la zakat al maal.

La zakat a une double dimension: la dimension individuelle et la dimension
sociétale. Au niveau individuel, l’homme se trouve dans la posture de bénéficiaire
et de bienfaisant, en rapport avec sa condition économique en ce qui concerne le
minimum d’aisance. En fait, la zakat protége l’individu et la société de faillite, parce
qu’elle intervient par le biais de la part des personnes endettées, et consiste aussi
dans une modalité d’assurance contre les risques d’investissement. D’autre part, la
zakat peut être interprétée comme un outil de croissance économique par le

11 Surat al-Tawba, 9, 60.
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financement des projets d'autonomisation financière, pouvant se présenter comme
une contribution dans une situation difficile ou pour initier un projet économique.

Du point de vue sociétale, la zakat est une affaire d’Etat, parce qu’il a le
devoir d’organiser judicieusement la répartition des richesses et de résoudre les
disparités économiques éclatantes. En vérité, il y a des pays qui possèdent une
législation spécifique pour le prélèvement obligatoire, par la loi, de la zakat. En
même temps, il y a des pays qui ne détiennent pas un tel système régulateur. Pour
amasser les versements des contribuables, ont été crées des organismes
spécialises dans la gestion de la zakat, de sociétés privée qui ont le rôle de
collecter des fonds zakataires et, aussi, des associations à but non lucratifs.

En ce qui concerne les organisations non gouvernementales avec une
vocation zakataire, les choses sont très complexes. Aujourd’hui n’existe pas une
définition précise et universellement acceptée pour ce terme. Evidement, une
ONG est une organisation non gouvernementale qui regroupe les personnes qui
mettent an commun leur efforts pour accomplir un but non lucratif et qui n’est
pas soumise à une tutelle directe d’une autorité publique. La difficulté réside dans
le caractère spécial des organisations non gouvernementales avec une vocation
zakataire, qui ne sont ni individuelles, ni gouvernementales, ni privées, ayant un
rôle d’intermédiaires à titre principal ou à titre accessoire. En plus, il y a des
organisations non gouvernementales zakataires non spécialise et les
organisations non gouvernementales zakataires spécialisées. Dans la catégorie
des organisations non gouvernementales zakataires non spécialisées sont
intégrées les associations islamiques de prêche (du droit ou de fait), les
associations islamiques à vocation sociale et culturelle et les associations
islamiques à vocation de secours et de bienfaisance. Au contraire, les
organisations spécialisées ont une existence juridique seule parmi les minorités et
les communautés musulmanes étrangères.

Donc la répartition judicieuse et réfléchie de la zakat exige la connaissance
de la situation particulière des individus, la législation du pays en matière sociale,
les systèmes d'allocations du pays et ce que les pauvres, les femmes abandonnées
et seules, les chômeurs sont en droit d'obtenir par exemple. La distribution de la
zakat impose une stratégie globale prenant en compte tous les moyens qu'une
société offre pour passer de l'assistance à l'autonomie. Il est ainsi important de
réunir des ulémas, des spécialistes et des travailleurs sociaux pour obtenir une
image plus concrète et plus claire des stratégies à adopter en rapport des
différents cadres sociaux. C'est nécessaire de tenir compte de tout ce que la
société offre en matière de politique, de taxe et de soutien sociaux que la
distribution de la zakat prend tout son sens.

Dans le monde occidental, les économistes analysent aujourd’hui, avec
grande attention, les principes économiques et les éléments de la finance
islamique. La crise financière qui caractérise, par exemple, l’économie occidentale
a des causes à l’origine de son déclenchement qui restent encore controversées et
incertains. Personne ne peut tracer avec clarté les facteurs déterminants de la
crise, mais elle semble une crise de valeurs au niveau de l’individu et au niveau
des institutions publiques. Ce dysfonctionnement se manifeste dans le système
financier, mais aussi dans l’intégralité de l’économie, de la politique et dans le
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cadre social et culturel. La pression concurrentielle dans un system mondialise,
l’obsession pour la réussite à court terme, le déficit de confiance sont les causes
qui ont déterminé la création d’un monde des affaires qui n’a pas des attributs
tels que ceux conçus d’Aristote. L’absence de l’éthique dans le système financier
favorise l’individualisme et l’indifférence en ce qui concerne la dimension sociale
de la solidarité. Bien qu’existe une multitude d’organismes de contrôle qui se sont
mis en place, elles n’ont pas un pouvoir réel pour corriger les déviations dans la
pratique économique. Le vide moral est toujours présent dans le monde des
affaires et l’idée de l’éthique est totalement relativisée. Peut-être il s’agit d’un
problème de culture générale ou d’un état d’esprit.

Au contraire, l’économie islamique se présente comme une liaison entre la
morale, le droit et l’économie, bien qu’elle s’expose à des difficultés techniques
dues aux coercitions que la morale lui impose. Elle doit relever des défis de
plusieurs ordres. La première contrainte vient de l’existence d’un certain nombre
de controverses sur des éléments importants du droit islamique des affaires,
comme le riba ou la zakat, qui opposent les diverses écoles de pensée entre elles.
Il est vrai qu’il n’existe pas, maintenant, d’autorité pour offrir des solutions
générales dans ce droit international. Cette situation est rendue plus difficile par
le fait que s’associent au droit islamique des droits nationaux laïques et
particuliers. La deuxième contrainte est le fait que le monde occidental est
dominé par la finance conventionnelle. Toutefois, bien que les produits proposés
par l’économie islamique apparaît insuffisant ou peu attractifs pour leurs
complexité, elle représente, sans doute, une alternative possible et plus éthique à
l’économie occidentale dans son état actuel de crise profonde et prolongée.
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Abstract: This paper proposes a study of some rhetorical and linguistic
means to which we have used to describe and characterize the spatial properties
of the concrete entities of the physical world in some short JMG Le Clézio's story
and the relationships between those entities that organize them on a purely
spatial or spatio-temporal perspective.

Keywords: space, entities, rhetoric, movement, speaker, dynamic, static

Selon le Dictionnaire Robert l’espace est défini comme le milieu idéal
caractérisé par l’extériorité de ses parties dans lequel sont localisées nos
perceptions et qui contient par conséquent toutes les étendues finies.

Toutes les propriétés spatiales attribuées aux choses, leurs dimensions, leurs
positions et leurs mouvements procèdent d’une expérience du monde dont les
hommes sont les sujets et les acteurs. Dans notre analyse de quelques nouvelles
de J.M.G. Le Clézio nous partons de la prémisse qu’il y a différentes manières de
décrire la localisation dans l’espace. Dans tous les cas cette description doit tenir
compte de trois facteurs essentiels: un énonciateur implicite ou neutralisé, une
entité concrète animée ou inanimée et un repère spatial.

Rendre compte d’une situation spatiale signifie qu’il faut organiser les mises
en relation entre ces différents pôles. Il peut s’agir, par conséquent d’une
situation statique ou saisie comme telle que nous allons tenter d’analyser dans
quelques textes extraits des nouvelles de J.M.G. Le Clézio, ou au contraire, d’une
situation dynamique dans laquelle les changements spatiaux et les déplacements
sont nécessairement liés à des facteurs temporels.

Nous allons tenter dans cet article une étude de l’usage figuré de quelques
structures entrant dans la description des phénomènes spatiaux, aussi bien les
propriétés se rapportant aux entités physiques que les relations que celles-ci
entretiennent les unes par rapport aux autres.

Parmi les noms, les verbes, les adjectifs, les prépositions s’appliquant à
l’espace, il existe un grand nombre d’éléments qui s’emploient pour rendre
compte de propriétés et de relations relevant d’autres domaines abstraits:
émotions, sentiments, comportements mentaux.

Ce sont alors les adverbes et adjectifs d’orientation spatiale: haut – bas,
dedans – dehors, devant- derrière, dessus – dessous, profond – peu - profond,
central – périphérique qui pourraient nous aider à comprendre cet espace,
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produit de notre imagination.
Abraham Moles avait raison de rapprocher le concept de l’espace à

l’imaginaire: «l’espace, cadre de réalité, forme objectable de notre entendement
est donc aux prises lui aussi avec l’Imaginaire»11.

Nous estimons que l’étude des figures d’analogie et de contiguïté
pourrait nous aider non seulement à comprendre l’organisation spatiale dans
quelques nouvelles de J.M.G. Le Clézio, mais aussi nous donner la possibilité de
décrire et communiquer notre vision et notre représentation du monde physique,
monde que nous percevons comme un élément extérieur mais en même temps
que nous intégrons comme faisant partie de notre expérience sensible.

L’espace dans lequel se déroule les actions des nouvelles de J.M.G. Le Clézio,
en dépit de sa variabilité est réductible à quelques modèles dominants qui
s’inscrivent dans une série d’oppositions: lieux fermés vs. lieux ouverts, lieux
extérieures vs. lieux intérieurs, lieux humains artificiels vs. lieux naturels. Dans la
nouvelle Lullaby l’espace est structuré dans une série d’oppositions assez simples
à repérer, mais importantes, dans la mesure où elles conditionnement le
personnage et sa perception du monde: sa chambre, la maison grecque, la mer, le
retour à la ville. Au début de la nouvelle, le narrateur fixe le cadre spatial du récit:
Lullaby quitte sa chambre et guidée par la trajectoire de son regard, elle aperçoit
d’abord sur l’axe vertical: au-dessous des traits des voitures arrêtées, une mer
bleu sombre et ensuite en bas quelques pigeons qui sautillaient, leurs plumes
ébouriffées par le vent (p.81).

Enfin, sur l’axe frontal, il y avait un voilier blanc qui avançait difficilement
sur la mer.

La nouvelle commence par une gradation métonymique des lieux que le
personnage se prépare à quitter: sa table, son lit, sa chambre. D’une manière très
générale, un lieu tel qu’il apparaît à travers le langage est une portion de l’espace
matériel dans lequel nous nous situons et nous évoluons:

Au-dessous des traits des voitures arrêtées, une mer bleu sombre et ensuite
en bas quelques pigeons qui sautillaient, leurs plumes ébouriffées par le vent
(Lullaby, p.81).

Selon A. Borillo, «il correspond à un fragment matériellement borné ou pas
d’un espace réel que nous percevons ou que nous pouvons nous représenter
mentalement22.

On peut également considérer comme un lieu, une portion d’espace
susceptible d’être occupée par un objet, car, très souvent on utilise pour les objets
les mêmes verbes et prépositions que pour les lieux. Tout objet occupe une place
à un moment donné c’est-à-dire une portion d’espace-temps qui se confond avec
lui. Les verbes de mouvement transitifs quitta, traversa, écarta en relation avec
les compléments directs son lit, sa chambre, les lames des stores localisent la
cible elle (Lullaby) par rapport à des sites compléments directs, ces portions
d’espace fixes ou mobiles.

11 Abraham Moles, Labyrinthes du vécu. L’espace: matière d’actions, p.170. Paris, Libraire des
Méridiens, 1982.

22 Andrée Borillo, L’Espace et son expression en français, Paris, Éditions Ophrys, 1998.
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Espace intérieur vs. Espace extérieur
Après avoir regardé dehors étant donc à la recherche d’un espace extérieur la

jeune fille décide de ne plus aller à l’école. Elle se prépare pour quitter l’espace
intérieur de sa maison et chercher ailleurs un point de fuite et d’évasion. Elle fait
ensuite un mouvement inverse: du centre de la chambre vers sa table pour écrire
une lettre à son papa. Cette lettre pourrait être une métaphore spatiale, car
elle introduit l’idée d’une évasion de l’espace réel vers l’espace imaginaire du rêve
et du souvenir.

«J’ai cru que j’étais à nouveau à Istamboul. Je voudrais bien fermer les yeux
et quand je les rouvrirais ce serait à nouveau comme à Istamboul. Tu te
souviens?». (p.35)

En état de rêverie la jeune fille pensait que peut-être quelque chose allait
apparaître comme un petit bateau blanc qui passerait lentement et qui pourrait
lui ramener son père. Les comparaisons «quelque chose comme les oiseaux»
ou «comme un petit bateau blanc» renforcées par le conditionnel, «passerait»
introduisent l’idée de l’hypothèse d’une apparition heureuse pour la jeune fille,
celle de l’arrivée de son père. «Elle mit la lettre dans une enveloppe par avion […].
Elle déposa  l’enveloppe sur le bord de la table et elle alla vite à la salle de bains.
Elle retourna dans sa chambre. Elle s’habilla à la hâte avec un pull - over de laine
verte, un pantalon en velours brun et un blouson marron. Puis elle enfila ses
chaussettes et ses chaussures montantes à semelle de crêpe». (p. 83)

Dans une relation métonymique de type contenant – contenu les
objets sont ordonnés par le narrateur hétérodiégétique:

Elle met la lettre dans l’enveloppe, l’enveloppe sur le bord de la table, elle va
à la salle de bain, elle retourne à sa chambre, etc. (p.30).

Après l’énumération de la série hypo - hyperonymique des vêtements et
des chaussures: pull, pantalon, blouson, chaussettes et chaussures montantes
Lullaby enfonce tout dans son sac.

Un autre série d’objets en relation d’inclusion sont mentionnés: rouge à
lèvres, mouchoir, crayon, tubes d’aspirine:

«Elle enfouira dans son sac tout ce qu’elle trouva autour d’elle sur la table et
sur la chaise: rouge à lèvres, mouchoirs de papier, crayon à bille, clés, tubes
d’aspirine». (p.83).

Le verbe ablatif enfourner qui exprime le point de départ dans le
mouvement, donc une polarisation initiale. Il se combine avec la préposition
topologique d’inclusion «dans» intérieure au lieu de référence du site. On réalise
ainsi une localisation interne entre un verbe de déplacement de polarité initiale,
une préposition d’inclusion finale. On constate que les objets d’intérieur sont
introduits de la même façon, à savoir en séries entrecoupées par la présence
humaine (celle de la fillette Lullaby).

Dans le monde de J.M.G. Le Clézio les objets ne sont que de simples
agglomérations dans certaines portions de l’espace. Ils sont inclus dans la masse
du tout niés comme sens, comme psychologie et peut-être comme symboles. Ce
sont des énumérations dans lesquelles se manifeste une rhétorique fondée sur le
procédé de la répétition.

«Lullaby était pareille à un nuage, à un gaz, elle se mélangeait à ce qui
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l’entourait. Elle était pareille à l’odeur des pins chauffés par le soleil, sur les
collines, pareille à l’odeur de l’herbe qui sent le miel. Elle était l’embrun des
vagues où brille l’arc-en-ciel rapide. Elle était le vent, le souffle froid qui vient de
la mer, le souffle chaud comme une haleine  qui vient de la terre fermentée au
pied des buissons. Elle était le sel, le sel qui brille comme le givre sur les vieux
rochers, ou bien le sel de la mer, le sel lourd et âcre des ravins sous-marins. Il n’y
avait plus une seule Lullaby assise sur la véranda d’une vieille maison pseudo-
grecque en ruine. Elles étaient aussi nombreuses que les étincelles de lumière sur
les  vagues».

Pour Lullaby, ce ne sont que les souvenirs des lieux lointains où elle a vécu:
Istamboul où Téhéran qui l’entraînent dans l’irréel, dans le monde du rêve.

Je voudrais bien fermer les yeux et quand je les rouvrirais ce serait à
nouveau comme   à Istamboul.» (p.82).

Après avoir entassé pêle-mêle toutes sortes d’objets dans son sac, parmi
lesquels un petit harmonica, Lullaby quitte cet espace intérieur «de chez elle»
pour aller «dehors» à la recherche de la mer et du ciel.

«Dehors, le soleil était chaud, le ciel et la mer brillaient. Lullaby chercha des
yeux les pigeons, mais ils avaient disparu. Au loin, très près de l’horizon, le voilier
blanc bougeait lentement, penché sur la mer».(p.81)

La ville, espace de transition entre dedans et dehors
Attirée par le ciel et la mer Lullaby doit d’abord traverser la ville, espace de

transition entre l’intérieur où elle vit et l’extérieur lointain vers lequel elle se
dirige. Son cœur bat, elle est un peu en colère. Peut être que c’est à cause de la
lumière du ciel qui l’enivre et l’embête, comme nous le dit Le Clézio: «Lullaby
sentit son cœur battre très fort. Il s’agitait et faisait du bruit dans sa poitrine.
Pourquoi était-il dans cet état-là? Peut-être que c’était toute la lumière du ciel qui
l’enivrait. Lullaby s’arrêta contre la balustrade, en serrant très fort ses bras conter
sa poitrine. Elle dit même entre ses dents, un peu en colère: Mais il m’embête
celui-là». (p.85)

On voit bien qu’elle n’est pas à l’aise, Lullaby, éblouie par la lumière, trop
dure pour elle, qui avait vécu dans un espace fermé et contraignant comme celui
de l’école et de la ville.

Lullaby se remet en route, malgré son petit malaise, dû à l’émotion de voir le
ciel et la mer tant rêvés. Elle laisse derrière elle la ville, avec ses gens pressés,
enfermés dans leurs voitures, indifférents, anonymes.

La jeune fille ne les regardait pas, elle regardait la mer et le ciel bleus.
Lullaby croisait les gens de la ville car elle allait dans une direction opposée vers
les «collines et les roches. […]

«En marchant, Lullaby regardait la mer et le ciel bleus, la voile blanche et les
rochers du cap et elle était bien contente d’avoir décidé de ne plus aller à l’école.
Tout était si beau que c’était comme si l’école n’avait jamais existé.» (p.85)

Le verbe allait et la préposition prolative »vers» montrent l’intention de la
cible d’atteindre les sites collines et rochers. La relation spatiale perd beaucoup
de sa précision, ayant deux sites introduits par des portions d’espace que la cible
va quitter pour continuer sa marche.
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Cependant elle nous renseigne sur l’état de contentement de la fillette,
d’avoir trouvé «la bonne voie»:

«Lullaby pensait que c’était bien de marcher comme cela, au soleil et dans
le vent, sans savoir où elle allait.» (p.85)

Le verbe «marcher» exprime un mouvement pour lequel la référence à un
site vaut plutôt pour un parcours suivi par la cible Lullaby que par rapport à un
point d’origine ou d’aboutissement. Dans ce cas, les compléments du verbe
marcher: «au soleil», «dans le vent», «sans savoir où elle allait» sont obligatoires.

L’existence d’un site par rapport à une cible humaine pour marquer le trajet
de celle-ci d’abandon de la ville et la perspective d’un point d’arrivée est
nécessaire seulement comme zone spatiale où se déroule le procès.

L’espace extérieur
Malgré le vent froid qui piquait ses yeux et rougissait la peau de ses joues et

de ses mains, Lullaby ne renonce pas à sa marche.
Son évasion est marquée par le verbe de polarité initiale de type allatif sortir

de: «elle sortait de la ville» et par le verbe de polarité finale arriver devant,
comme dans l’exemple:

«elle arriva devant les chemins des contrebandiers», en relation avec la
préposition orientationnelle antépositive «devant»:

Ainsi, par la position de face à face, en miroir, l’ego «elle» détermine une
position frontale par rapport au site «le chemin des contrebandiers», là où le
regard lui permettait de voir la mer en mouvement de va – et –vient.

«Les vagues courtes cognaient les rochers, lançaient une contre-lame, se
creusaient, revenaient. La jeune fille s’arrêta dans les rochers pour écouter la mer,
elle connaissait bien son bruit, l’eau qui clapote et se déchire puis se réunit en
faisant exploser l’air.» (p.86)

La mer est purificatrice, elle efface les choses à connotation négative pour
Lullaby y compris le souvenir de l’école, des rues, des voitures ou des
motocyclettes. Les bruits des vagues sont doux, la mer est personnifiée, car elle
ressemble à un grand animal.

«Lullaby ne pensait même plus à l’école. La mer est comme cela: elle efface
ces choses de la terre parce qu’elle est ce qu’il y a de plus important au monde. Le
bleu, la lumière étaient immenses, les bruits violents et doux des vagues, et la mer
ressemblait à un grand animal en train de remuer sa tête et de fouetter l’air avec
sa queue.» (p. 97)

L’espace extérieur euphorique vs. / L’espace intérieur dysphorique
Dans la nouvelle Lullaby à l’espace extérieur correspond un espace intérieur,

celui de l’imagination ou de la conscience du personnage qui révèle certains
aspects de sa personnalité dans son parcours vers un autre monde.

Lullaby, jeune lycéenne, contestataire de l’institution de l’école refuse tout
espace clos pour s’évader vers un ailleurs des éléments naturels.

Rêve et réalité sont intimement liés dans le déplacement de la jeune fille au
point d'effacer les limites de l’espace qui rejoint la mer, la lumière, la chaleur.

Ce rêve de liberté est primordial chez tous les adolescents dont la maison
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familiale est rarement un espace confortable où ils se sentent bien. La maison de
leurs rêves est la maison isolée, parfois abandonnée qui s’ouvre souvent sur la
mer. La variété des paysages que Lullaby peut apercevoir au-delà de la maison
aux six colonnes contenant l’inscription grecque XARIΣMA –charme, fait penser
à la beauté et à la diversité du monde: mer, montagne, champs mesas.

On pourrait analyser la fugue de Lullaby comme des cercles concentriques,
preuve d’un espace circulaire et d’où l’enfant adolescent essaie de s’évader.

Cet ensemble de l’enfant et du monde naturel s’oppose à l’autre espace, celui
des adultes et des villes auquel l’adolescente Lullaby essaie de s’échapper pour
quelque temps, pour revenir après à l’endroit d’où elle est partie. Cet espace
circulaire est aussi l’expression de l’idéal, de l’aspiration à la perfection. Il est
aussi celui de l’enfermement et de la situation conflictuelle entre les deux espaces:
extérieur et intérieur, fermé et ouvert, espace de bonheur et espace de souffrance.

L’opposition dynamique - statique affecte par leur parcours alternatif comme
des échos lointains la façon d’être de l’espace dans les nouvelles de J.M.G. Le
Clézio.

Plus Lullaby répète ses fugues, plus les repères spatiaux se multiplient pour
construire au rythme du soleil un espace qui vit dans toutes ses dimensions.

Proximité vs. éloignement
Pour Lullaby, être seule dans la nature, cela la conduit a une sorte de

plénitude. Elle ne ressent aucune angoisse parmi les rochers, dans son parcours
vers la mer et le ciel, du côté de la maison grecque.

«Ca faisait plusieurs jours maintenant que Lullaby allait du côté de la maison
grecque. Elle aimait bien le moment où après avoir sauté tous, ces rochers, bien
essoufflée d’avoir couru et grimpé partout, et un peu ivre de vent et de lumière,
elle voyait surgir contre la paroi de la falaise la silhouette blanche, mystérieuse,
qui ressemblait à un bateau amarré». (p.83)

Après avoir sauté tous les rochers, Lullaby, dans un état d’ivresse –à cause
du vent et de la lumière s’est approchée enfin de la silhouette blanche mystérieuse
qui ressemblait à un bateau amarré et qu’elle avait aperçue de loin.

Le déplacement de la cible Lullaby entraîne un changement de la relation
spatiale avec un lien établi ’’ces rochers’’ désigné ici par le N site. La cible n’était
pas dans ce lieu avant le déplacement, mais elle s’y est trouvée, une fois le
déplacement opéré.

La cible ‘’elle‘’ a sauté, a franchi un obstacle qui est le site ’’ces rochers‘’. Il
s’agit d’un déplacement accompli par le verbe de mouvement de rection directe
ayant la structure: No site V.dyn. N1 cible

Essoufflée d’avoir couru et grimpé partout dans un état d’extase matérielle,
le corps saisi d’une chaleur étrange Lullaby arrive enfin devant la maison aux
colonnes. Le bleu de la mer a une connotation de pureté, de clarté et permet au
regard de distinguer même la crête des vagues:

«Le ciel et la mer étaient bleus. L’horizon était si pur qu’on voyait la crête des
vagues.» (p.97)

L’arrivée devant la maison secrète introduit la proximité vis-à-vis du site
«maison et crée dans le corps de Lullaby, cible animée, «une chaleur étrange». Ce
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sentiment de plénitude euphorique est pourtant nié par «le secret» de cet endroit
d’autant plus que l’oxymoron «chaleur étrange» introduit une note d’étrangeté,
annoncée aussi par le souffle du vent.

Dans «Le vent tombait d’un seul coup», le verbe tomber, de polarité finale et
le GAdv «d’un seul coup» marque le changement de la perception de la chaleur.
La cible inanimée «chaleur» enveloppe Lullaby, «l», complément d’objet direct et
lui crée un état agréable renforcé par l’adverbe modalisateur «doucement». Grâce
à la chaleur atténuée par le vent Lullaby ressent le plaisir d’une chaleur douce qui
lui permet de respirer profondément «comme sous l’eau».

Le regard est dirigé cette-fois-ci en profondeur car, comme dans la plupart
des cas avec la préposition projective «sans» la cible est dissimulée à la vue par le
site «eau».

Le déplacement continue. Le regard est promené comme une caméra, il
métamorphose le paysage.

La cible fait un mouvement circulaire «Elle faisait le tour du grillage pour
trouver l’entrée où le mot magique était inscrit sur «le plâtre du péristyle»:
Karima, lieu de paix et de lumière.

Le verbe tourner, «faisant de tourner» introduit le mouvement répété qui
peut se transformer en état. En effet la cible Lullaby «s’approchait de la maison»
s’asseyait sur le sol de la véranda pour regarder la mer: «et elle regardait la mer».
(p.18). Les verbes de mouvement sont remplacés par les verbes d’état qui lui
permettent la contemplation: «restait, il était, position assise, appuyé,
enveloppe».

«Son corps restait où il était dans la position assise le dos appuyé contre la
colonne blanche, tout enveloppé de chaleur et de lumière».[…] «Le mot rayonnait
à l’intérieur de son corps, comme s’il était écrit aussi en elle et qu’il l’attendait.»
(p.98)

Le mot «rayonnait» évoque une idée abstraite par un terme concret «son
corps». C’est une métaphore verbale. La même idée d’intériorité est rendue
par le NLI (le nom de localisation interne, une portion d’espace) «à l’intérieur de
son corps», qui renvoie aussi à la relation métonymique contenant-contenu.

La comparaison «comme s’il était écrit en elle» introduit l’idée de
l’hypothèse imaginée par la conjonction si. Le comparant est introduit par un
terme au contenu explicitement comparatif «comme»: le mot était comme cela.

«Lullaby était certaine que c’était comme cela, la mort» (p.98)

L’éloignement
L’idée de l’éloignement de la vie est renforcée par l’emploi métaphorique «la

vie s’en allait dans le ciel et dans la mer». Une réalité immatérielle «la vie»
transgresse une autre réalité physique: «le ciel, la mer». Concernant la relation
spatiale, on pourrait souligner le rôle de site du pronom elle, anaphorique par
rapport à une cible abstraite «la vie» qui se manifeste métaphoriquement comme
un va-et-vient:

«La vie se retirait d’elle et partait s’en allait dans le ciel et dans la mer»
Le verbe «se retirait d’elle» est un ablatif d’éloignement, combiné à un allatif

«s’en allait» qui exprime la direction vers le ciel et vers la mer.
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«Tout s’éloignait d’elle comme des vols d’étourneaux, comme des trombes de
poussière, tout la quittait» (p.98)

L’éloignement est précisé dans les phrases suivantes par les verbes «partait»,
«lancé dans l’espace» et surtout par la métaphore «les mouvements s’en allaient,
se dissolvaient»:

«Cela partait vite, en avant, lancé dans l’espace vers la lumière et la mer.
Mais les mouvements s’en allaient, se dissolvaient devant elle.» (p.98)

L’éloignement nous fait penser à des vols d’oiseaux et à des tourbillons de
poussière et on ne sait pas où ils vont s’arrêter. Ce vocabulaire du mouvement
dans l’espace concerne des aspects physiques extérieurs mais aussi des
mouvements intérieurs: «frisons, sursauts, les coups du cœur». Il s’agit d’un
«espace sensoriel où le regard perçoit tous les mouvements d’éloignement.

«Il n’y avait presque plus de mouvements, presque plus de la vie en elle,
seulement son regard qui s’élargissait, qui se mêlait l’espace comme en faisceau
de lumière».(p.99)

Seulement son regard se mêlait à l’espace comme «un faisceau de lumière»
est une comparaison dont le comparant est introduit par l’élément «comme»,
terme explicitement comparatif.

L’écrivain crée ainsi une attente et ouvre un espace imaginaire qui porte le
regard loin, comme un faisceau de lumière qui ouvre une trajectoire illimitée.

«Lullaby sentait son corps s’ouvrir, très doucement comme une porte et elle
attendait de rejoindre la sueur» (p 98)

L’idée de l’ouverture dans l’espace continue à l’aide du verbe de perception
«sentir» et du verbe «s’ouvrir». Le corps est comparé à une porte qui s’ouvre à
toutes les sensations, à tous les mouvements physiques ou sensoriels.

La rencontre de la mer pourrait l’aider dans cette attente.
«Son corps resterait loin en arrière, il serait pareil aux colonnes blanches et

aux murs couverts de plâtre, immobile, silencieux.» (p. 99)
Les verbes au conditionnel «serait, resterait» introduisent l’idée d’une

éventualité de la quête physique matérielle qui accompagne aussi la recherche d’un
univers imaginaire vers lequel l’écrivain nous invite. Le narrateur reprend d’ailleurs
l’idée de l’éloignement comme une possibilité par le verbe au conditionnel
«resterait», verbe statique en relation avec l’adverbe loin et le groupe
prépositionnel «en arrière». On aura ainsi une relation de directionalité sur l’axe
frontal, de polarité négative mais limité par la force de la perception du regard.

«Le regard de Lullaby était étendu, il planait sur l’air, la lumière au dessus de
l’eau.» (p.99)

Le verbe «planait» peut apporter des précisions sur l’orientation horizontale
et verticale en relation avec la préposition (supéressive) sur et le groupe
prépositionnel au–dessus.

Dans le fragment suivant il y a la même alternance entre le plan horizontal
de la mer et le plan vertical de la maison aux colonnes blanches située vers le haut
de la zone désignée par un NLI (nom de localisation interne) le haut, qui marque
cette orientation.

«C’était l’arrivée vers le haut de la mer, tout à fait au sommet du grand mur
bleu, à l’endroit où l’on va enfin voir ce qu’il y a de l’autre côté. [….]
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Son corps ne devenait pas froid, comme sont les morts dans leurs chambres.
La lumière continuait à entrer jusqu’au fond des organes, jusqu'à l’intérieur des
os et elle vivait à la même température que l’air, comme les lézards.» (p.99)

Dans la phrase «son corps ne devenait pas froid comme les morts» il y a une
fausse comparaison, car le corps n’est pas mort, à cause de la lumière qui le
pénètre et qui lui donne la vie. La métaphore de la lumière abstraite qui
entre dans le matériel et le concret du corps humain est renforcée par le syntagme
«jusqu'à l’intérieur des os des organes» dans un mouvement synecdochique de
la totalité du corps humain vers ses parties. Cet emploi métaphorique met en
évidence le rôle itinératif du verbe entrer et de la préposition composée jusqu’à.
Les prépositions «à» et «jusqu’à» couplées à un verbe de déplacement «entrer»
construisent une relation locative de polarité finale. La lumière qui pénètre en
profondeur dans le corps de Lullaby introduit l’idée de la vie de celle-ci à la façon
des lézards «qui ont la même température que l’air environnant»

Enfin après s’être extasiée devant les éléments naturels la jeune fille
ressemble à ceux-ci.

«Lullaby était pareille à un nuage à un gaz, elle se mélangeait à ce qui
l’entourait. Elle était pareille à l’odeur des pins chauffés par le soleil, sur les collines,
pareille à l’odeur de l’herbe qui sent le miel.» (p.99)

Cette comparaison à valeur de similitude, réalisée à l’aide du verbe statique
«était» et introduite par «pareille à» exprime de façon atténuée, modélisée, une
impression illusoire. L’écrivain ouvre ainsi la voie vers l’imaginaire.

Dans une gradation de la comparaison vers la métaphore Lullaby arrive
à s’identifier aux éléments de la nature.

«Elle était l’embrun des vagues où brille l’arc-en-ciel rapide. Elle était le
vent, le souffle froid qui vient de la mer, le souffle chaud comme une haleine qui
vient de la terre fermentée au pied des buissons. Elle était le sel, le sel qui brille
comme le givre sur les vieux rochers, ou bien le sel de la mer, le sel lourd et âcre
des ravins sous-marins». (p.99)

Le narrateur nous promène sur un espace très divers qui va du mouvement
vers le statique de l’identité à la perte de l’identité.

«Il n’y avait plus une seule Lullaby assise sur la véranda d’une vieille maison
pseudo - grecque en ruine. Elles étaient aussi nombreuses que les étincelles de
lumières sur les vagues.» (p.99)

Les métaphores «elle était l’embrun des vagues», «elle était le vent, le souffle
froid qui vient de la mer», etc. évoquent la transgression de [+l’humain] et
[+animé] vers le [+concret] et le [+matériel].

«Elle était le sel, le sel qui brille comme le givre.»
Dans la métaphore «elle était le souffle froid qui vient de la mer» et dans la

comparaison «le souffle chaud comme une haleine» il y a cette harmonie entre le
monde humain et le monde naturel vers laquelle tous les personnages le cléziens
aspirent et qui pourrait être résumée: l’homme heureux est celui qui vit en
harmonie avec son environnement. Expliquées et développées par l’auteur, ces
métaphores ont pour but de créer cette illusion de l’identité entre le monde réel et
imaginaire entre l’humain et le non humain de cet espace cosmique.

Par conséquent, l’espace est affecté d’une connotation euphorique ou
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dysphorique, les deux effets pouvant se combiner. L’effroi et l’admiration devant
des paysages inédits provoquent une fascination des personnages devant les
éléments naturels et en même temps la peur de l’inconnu.

L’ouverture sur un dehors, la présence d’un dispositif optique: vitre,
porte, véranda et colonnes blanches dans Lullaby, l’embrasure d’une fenêtre dans
Orlamonde ou la montagne au bout du village dans «Peuple du ciel»
permettent le passage de l’extérieur vers l’intérieur, ou inversement, de
l’ombre à la lumière.

«L’intérieur de la maison était sombre, il lui fallut attendre que ses yeux
s’habituassent». (p.94)….

La mise en perspective qui autorise le choix d’un foyer visuel particulier
explique que l’espace puisse aussi s’ordonner en fonction de la notion de
mouvement qui intervient dans les descriptions ambulatoires. Ce procédé
permet une mise en mouvement du décor (mer, ciel, nuages) qui défile à droite et
à gauche, métamorphosé par le regard.

L’espace, toile de fond des récits le cléziens, ne saurait constituer une entité
fictionnelle close, figée, indépendante. Il s’agit plutôt d’un champ dynamique dans
lequel l’individu se trouve étroitement imbriqué, mis en évidence par la diversité
des moyens linguistiques que nous avons analysés et qui permettent le jeu
périphérie - centre, intérieur - extérieur, apparition – disparition, moins
déconnectés des valeurs de réussite, de distinction, et de reconnaissance sociale.
Errant à la frontière de l’adolescence, les personnages sont pour la plupart des
voyageurs dans l’espace de l’écart, de l’éloignement, des êtres en dérive. Ils passent
le plus souvent sans laisser de traces. Comme s’ils n’étaient venus de nulle part, ils
s’effacent discrètement, étrangers dans ce monde qui leur est indifférent.
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Systematic thinking about economic issues is increasingly necessary
nowadays, in a context marked by uncertainties, rapid and sometimes even
difficult to comprehend changes, or complex problems. In his “argument-book”,
Valentin Cojanu underlines the need for a new basis of economic thinking by
focusing his discussion on the “outline of a new logic of reasoning in Economics
and Social sciences” (p. 1).

Starting from the observation that economic arguments do not succeed any
more in being convincing (p. 4), the author offers a very elaborate answer to the
Economics’ methodological problems from inside the economic science,
pertinently arguing with the authors who were trying, throughout history, to offer
such an answer from outside the economic science. His effort is backed by a
thorough analysis of the economic thinking from its established beginning to the
present day.

Structured in three parts and ten chapters, the book brings original lines of
arguments to define a new logic of investigation in the economic field, by
reorganizing the uncontroversial epistemological constituents of Economics and
synthesizing innovative principles of reasoning in the general field of social facts
(p. 11). In other words, Cojanu’s scientific endeavour aims at proving the need for
a new epistemology of the philosophy of science, which would increase the
eloquence of the economic science.

The first part – Preliminaries – expressively and historically presents the
evolutions in the field of economic thinking, which guided and grounded the work
of all theoreticians who contributed to the understanding of Economics. As such,
the economic discourse is analyzed from the perspectives of both the “civilized”
and “barbarian” worlds, with an accent on the initial preoccupations of humanity
in the economic field. The study of economic reasoning is further on framed in
space and time, two concepts that defined our understanding of society and its
evolution. The natural space and the linear time constitute a fundamental
epistemological condition of the conventional Economics, by providing for a
“cause and effect” comprehension of the facts (p. 34). Nevertheless, relativity,
cyclicality or arbitrariness (contingency) come to complicate and question the
linearity of time, thus creating uncertainty at the level of knowledge. As a result,
the time of the social world is different from the time of the physical world, and
the economic systems are not necessarily evolving in a continuous time, as in
physics, but according to social laws, which advance on a historical scale. The
notion of space raises supplementary notions in the field of Economics, as a
precise and generally valid configuration of space is extremely difficult, if not
impossible (p. 51). The spatial coordinates of the economy would generate either
a local or a world economy, although none of the two could be clearly understood
within strict boundaries, as the economic life evolves in variable spaces in “a
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world in itself”. The fundamental concepts of the economic analysis (such as
capital, profit, earnings, etc.) are not universal, but dependent on a specific social
and economic context.

The second part – Critique – is a critical assessment of the formal method
and its object of study, the repetitive phenomenon. At some point, Economics
have adopted the formal method in order to explain economic facts through the
“cause and effect” reasoning. As a result, the quantitative approach gained
importance over a qualitative, thorough understanding of the economic reality. It
is true that causality between the elementary economic variables represents the
basis of conventional micro- and macro-economics (p. 87). However useful from
a practical perspective, such an approach lacks significance and, more
importantly, presents the risk of reducing the wide and rich content of the
economic science. Formalism in the economic field tends to identify causality and
laws where they do not exist, thus distorting the real significance of the economic
facts (p. 93). The social and economic facts cannot be explained or studied solely
on the basis of the mathematical method, and “the mathematical possibility does
not determine the economic necessity” (p. 100). Even more important, formalism
gives birth to an economic thought based on an invented “mythology”, designed
on a model of an “asocial and unhistorical” world, which is at best useless if not
harmful for the understanding of the economic reality.

An alternative solution to the formalist, quantitative reasoning is
institutionalism, which is also thoroughly explained by the author. Based on the
American pragmatism developed at the end of the nineteenth century,
institutionalism is trying to offer an explanation of causality in the economic field
in terms of an optimum. Thus, truth appears during a “continuous process of
interrogation about the relationship between theory and evidence, between doubt
and trust” (p. 114). Nevertheless, institutionalism proved not to be, eventually,
the expected alternative solution for explaining and understanding the economic
facts. Based on the ceteris paribus postulate, institutionalism ignores the external
influences of the social ensemble, thus not being able to provide a clear
understanding of the economic developments.

As a result, and in the view of the author himself, the adequate logic for
understanding and developing the economic science has to be in accordance with
the investigation and validation rules applied in the study of the social reality (p.
147).

The third part – Logic – is an audacious attempt of the author to define a
proper logic for economic thinking. The premises of a new alternative logic for the
economic analysis are critically exposed with the ultimate aim of including them
into a new logic, a new manner of thinking that would become specific to the
social sciences. The undertaking envisages the establishment of a new logic
progressively, starting from a systematic analysis of a specific problem – the
inequitable development – or, more exactly, a specific object of knowledge in the
economic field. The chosen case, that of inequitable development, is quite
representative for the study of social evolution, given the fact that Economics
does not have a “logical mechanism or model” to explain why and how such
inequalities have evolved over time (p. 186). In order to demonstrate the
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complexity of this issue, two theoretical schemes that tried to explain it are
brought into discussion, namely the economic modelling of the high development
theory and the world-system analysis. Although both approaches pretend to offer
the correct interpretation (p. 187), Cojanu bluntly exposed their weaknesses and
inability to explain the intricate issue of unequal development. Both the economic
modelling and the historical social analysis are inconsistent in terms of their
object of study and method (p. 194). The former is based on the belief that the
logic of mathematical formalism is mirrored in the real world (p. 194), while the
latter admits that society evolves in the social and temporal space “as a historical
system, within a particular social space, in a particular social time” (p. 198). The
study of the social world, however, is logically incompatible with the enquiry in
natural sciences, and this fact is proved based on the analysis of three main
concepts belonging to the domain of comprehension, or the three fundamental
premises of historicity, namely the cultural universals, the arbitrariness or
contingency and the sequential logic (p. 228).

In terms of cultural universals, Cojanu underlines a “very common error in
the interpretation of the facts with a historical nature”, which is the acceptance of
time as a linear sequence of events, like in natural sciences (p. 228). Such an
approach is not only erroneous, but also potentially harmful for the
understanding of the social facts, which have a dual nature consisting in the
conventional chronology and the social temporality (p. 229).

As regarding the arbitrariness or contingency, the dichotomy between
cultural universals and contingencies is brought into discussion in order to make
a demarcation between “historically durable and significant events and particular
and repetitive ones”, a delimitation which is vital in justifying the historicity of
social events as the rationale of the new logic proposed by the author (p. 231).

In relation to the sequential logic, the essential problem in understanding
social events is that they are unpredictable, thus raising a fundamental question,
whether genuine comprehension is possible in the field of social sciences and,
implicitly, in the economic science. A further question is whether prediction is
absolutely necessary in the field of social theories, and even if it is relevant in the
understanding of historical evolutions.

Nevertheless, the author does not limit his undertaking to the critical
exposition of the various evolutions of epistemology in social sciences. The
scientific enterprise gains substance not only by exposing the weaknesses of
various methods used to analyse economic facts, but especially by defining a new
“logic of reasoning based on understanding as a way of scientific investigation in
Economics and social sciences” (p. 240). Neither the standard explanation based
on the formal logic, nor the institutional alternative to the causal reasoning could
grasp the real and entire significance of the economic evolutions. This is the
reason why the new logic puts an accent on finding the rich meaning of what is
really happening instead of searching for causal determinations. A qualitative
approach of the truth is proposed as a replacement for the quantitative line of
analysis, stating that the truth discovered based on meaning has little in common
with the truth discovered based on facts (p. 241).
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The historical nature of science backs both the validity of understanding as a
method of investigation in the social sciences and Economics, as well as the
acceptance of truth as a product or outcome of reasoning (p. 525). Understanding
as a method is grounded on its two dimensions, cultural and interpretive, which
are specific for any well-founded investigation of a historical type.

The cultural dimension of understanding touches upon the specific content
of any cultural tradition leading to a way of reasoning about “typologies and
connections between events” as they really appear to or are interpreted by the
human beings who are directly involved in those events (p. 253).

The interpretative dimension of understanding, on the other side, is not
related to correctness, but to the extent to which the method succeeds in hitting
upon, dovetailing, or explaining a meaning (p. 255). Understanding is referring
in this context to the “interdependency between the temporal sequences of events
and it tries to recompose the idea”, or the significance attached to things by the
human being, through an act of communication (p. 255).

By not seeking to determine causality, the economist will not become less of
an expert, nor will the analysis of economic events become less erudite and
scientific. On the contrary, the economic analysis will have to combine the
findings of research in many other fields of study, such as Sociology,
Anthropology or political sciences (p. 256), in order to find relevant meanings for
the economic facts.

Instead of the formal logic, a proper logic for understanding economic facts
would be the logic of sequential causality or of the serial economic development.
The object of study of Economics is referring not to events simplistically defined
as happening in a natural space and a linear time. On the contrary, as Cojanu
summarizes himself, the object of study of Economics is referring to “phenomena
unique in time, of a single continuous event (the series, sequence) influenced,
transformed by repetitive phenomena (knowledge)” (p. 15). The investigation
method based on this new logic of reasoning, although exposed to the risk of a
reduced predictive capacity, will definitely bring meaning to any effort of
understanding economic facts and events.

The book has a very clear and practical value for any specialist trying to
understand the logic of economic and social thinking.  It is a successful attempt of
a new logic of investigation in the economic field, not only because it proposes an
innovative way of looking at problems, but also because it is accessible and easy
to read. As such, the book is a very pleasant and useful reading.


