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OMUL MORAL IN VIZIUNEA LUI DIMITRIE CANTEMIR
PARTEA AII-A

Corina Adriana Dumitrescu’

rectorucdc@yahoo.com

Abstract: What we intend to illustrate is what kind of human prototype
Dimitrie Cantemir builds in his work, having as cultural model the Greek
philosopher Plato.

From this perspective, consistent advocacy for knowledge, for truth, is the
foundation of the whole ,moral edifice” which is especially dedicated by
Cantemir in the Sentences (Sententii).

Cantemir’s work is an invitation to self-knowledge, thereby contributing to
the education of the Romanian human nature.

Keywords: the moral man, cultural model, knowledge, the truth,
European humanism.

Inteleptul, mai precis acela cu mintea-i luminati, reprezinti, asadar,
modelul demn de atins atat de catre ,cetitor”, tovaras loial in acest periplu initial
doar imaginar, cat si de citre acela care, iati, poate avea indoieli asupra
propriului statut intelectual. ,Starea de intelepciune”, proprie unora, se cere ea
insdsi permanent reconfirmata, retrdita dupa ce, in prealabil, a fost regandita,
dupa unii, dupa altii, odatd atinsa, aceastd stare poate fi doar imbogatita
continuu. De unde seva pentru asa ceva?

Raspunsul, sau un raspuns, poate fi gasit aici:

LSfatul pe care il poate da saracul invatat si intelept”,

Toti impdratii nebuni si neispititi nu-l1 pot nimeri, adicd intelept de la
intelept invatd, adaugd prin invatare la intelepciunea deja ,cuceritd”, dobandita
prin propriile-i stridanii. Inteleptii sunt adesea oameni simpli, siraci chiar
luminati insa; intelepciunea ravnita, visata ar putea fi apanajul aceluia care i se
dedica, fara nicio legatura cu o anume stare materiala. Din acest dialog direct sau
peste veacuri si, indirect al inteleptilor s-a ajuns iata, deja in epoca lui Cantemir
la:

»Stiinta intelepciunii nu in scaune trufase si inalte,

Ci in capetele plecate si invatate locuieste”.

Avem din nou, reconfirmat ,sediul comun” al intelepciunii si al stiintei
despre sine tot acolo, in mintea acelora care 1i dau viata ei, intelepciunii: invatatii,
soamenii-prizonieri” ai cunoasterii.

Cantemir insa ,traseaza” un raport de cauzalitate intre fundamentul moral
al omului si statutul sdu de intelept, chiar daca intelepciunea este vizuta de catre

* Prof. univ. dr., - Universitatea Crestina ,,Dimitrie Cantemir”, Bucuresti.
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el, uneori, ca o virtute intre virtuti. Iatd cum, intai si intai parca omul trebuie sa
fie inzestrat, mai exact sid se auto-inzestreze cu frumoase trasaturi ale
caracterului, ale purtarii sale pentru a intra, parca, intr-o ,formd” cat mai pura
sufleteste in ,,starea propriei intelepciuni”. Mai apoi, odata ,,atinsa” intelepciunea
aceasta, la randul sdau confera si mai multa substantd, mai multa noblete si, de ce
nu, mai multa implinire ,,lumii morale” a fiecirui om intelept. Aflam astfel ca
inainte de a se desavarsi in starea-i de intelepciune omul trebuie sa fie drept din
fire: ,,Dreptul giudecdtor intai pe sine de drept, apoi pe altul de stramb giudeca’.
Mai apoi este nevoie de o inima curata, in care ,,.... Nici cel de pe urma viclesug
sau calcarea juramantului incape”.

»Pregatirea” sau, mai exact, ,auto-pregatirea” celui dornic sa ajunga sa-si
potoleasca setea, setea de cunoastere la ,izvorul intelepciunii” presupune si
practicarea de catre acesta a unei vieti cinstite, a trairii generoase a vietii si nu in
ultimul rand a déruirii propriei existente unui altar al binelui. Pentru a-1 incuraja,
iata, la atingerea acestei pre-desavarsiri, anterioara desavarsirii datorata
sdobandirii intelepciunii”, Cantemir 1i prezintd cetitorului, in oglinda, jalnica
trecere prin viatd a celui nedrept, viclean, mincinos, egoist si rdu. Aceasta
antiteza, prin ea 1insasi, creeaza destuld motivatie pentru alegerea prima,
fundamentald, dintre atitea alegeri pe care le are cetitorul de facut de-a lungul
existentei sale, aceea dintre BINE si RAU, cu tot ceea ce reprezinta. Indemnul
spre drumul binelui este, cu atat mai mult, unul direct de-a lungul acestor scrieri
pentru ca, daca fiecare intelege in felul sau de ce nu trebuie sa se lase ademenit de
calea raului, mai apoi si pentru a calca hotarat pe calea binelui trebuie sa fie
onorat cu o larga explicatie; nu de alta, dar aceastd nobila cale a BINELUI, pe cat
de fascinanta si pe cat de aducatoare de implinire pe-atat de anevoioasd poate
aparea in ochii multora. Ochi care nu reusesc sa priveasca suficient de departe,
pana la orizontul Binelui, un orizont binecuvantat si care, adesea, dovada propriei
miopii, indeamna omul pe cai gresite.

Conditio sine qua non pentru a atinge ceea ce mai tarziu Nietzsche va
denumi drept umanitatea mai inalta este ceea ce Cantemir numeste drept
yurednicia sufletului”.

Scrise la o varstd astazi considerata tanara - treizeci si putini ani, in
continuarea Istoriei ieroglifice, apreciata drept primul roman din literatura
romana, Sententiile reprezinta pana la urma un pretext al vesnicei reintoarceri a
celui care a devenit deja un intelept spre toti ceilalti. Din sferele sale definite intai
si intai de un spirit inalt, inteleptul, solitar de altfel, dar si rece, lucid, perspicace,
cum il va redefini acelasi Nietzsche, are, din cand in cand, momente de meta-
generozitate in care ,cheama” la singuratatea sa si pe altul (altii).

La Cantemir ,jocul” acesta al mintii dar si al sufletului sdu intrutotul daruit —
a se intelege ,sacrificat” — pe altarul propriului spirit este un ,joc” care ii va
marca intreaga existenta intelectuala si sociala.

Iata, in opera sa, cu ani buni chiar inainte de ,,Sententii”, asistam la o prima
Jintalnire” a Inteleptului cu Lumea, in deja faimosul dialog intitulat ,,Divanul sau
Galceava inteleptului cu lumea sau Giudetul sufletului cu trupul”, aparutd in
anul de gratie 1698 la Iasi, dar deja trimisa cu un an mai devreme mentorului sau,
Ieremia Cacavela pentru a fi publicata.
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Pentru tanarul de douazeci si ceva de ani care era atunci Dimitrie Cantemir,
prin acest tratat de morala — considerat ca atare de céatre unii dintre exegetii
operei sale sau doar o lucrare, e adevirat, de referinta in istoria pedagogiei - s-a
,marcat” intrarea in ,,lumea buna” a umanistilor europeni.

Dialogul, adesea fantastic, intre Intelept - suflet si Lumea - trup, ilustreaza
aproape desavarsit, vesnica framantare legata de optiunea corecta a personajului
om-muritor, chiar prea curand trecut in nefiinta proprie. Scurtimea vietii asadar
nu face decat, la randul ei, sa creeze o presiune extraordinara asupra fiintei
oarecum aparutd pe Pamant sub zodia propriei osande, dupa unii, de-a dreptul
damnatiune, dupa altii.

Antiteza fundamentald BINE-RAU este de la bun inceput prezenti; spre
deosebire de Sententii, aici cititorul asista si nu participa la ,,constructia lumii
morale” pregatita pentru a-i primi (a-l1 primi) pe intelepti (pe intelept) in acest
,,salas”. Este deci indemnati fiinta ca in parcursul propriei ,,fiintari”, de la bun
inceputul acestui parcurs, sé fie buna si sa faca bine si numai bine, la inceput, iat3,
pentru a-si face ,numele vestit”, cu alte cuvinte pentru ca numele fiintei sa
continue sa existe si dupa trecerea in ,nefiinta’.

De asemenea, inteleptul-suflet ,,cere” muritorului s ia aminte la urmatorul
paradox: desi Lumea-trup a fost zamislita ca prinos pe ,altarul binelui” ea, dupa
pacat este, in general a raului. Crestinul Cantemir 1i di o sansa ei, Lumii,
alaturandu-se prin aceasta acelora care au vazut in venirea lui Hristos tocmai
ocazia data Lumii de a iesi, prin adoratie, prin divinatie mai intai de sub zodia
raului.

Analogia sublimd Dumnezeu-lumina, realizata aici de catre deja printul-
filosof-crestin Dimitrie Cantemir ofera totodata, atat de sugestiv pentru muritor
implinirea vorbelor lui Seneca: constientizarea existentei divinitatii la care ne
raportam si despre care ,,stim” ca vede tot ceea ce noi infaptuim.

Asceza este si ea sugerata muritorului tocmai pentru ca propria-i fiintare in
fiinta-i sa se petreaca cu aplecare spre ceea ce este demn de cunoscut in lumea-i
interioari si in cea exterioara: ,,Spre poftele lumii orb, mut si surd te fa”.

Inteleptul isi continui demersul de buni credinti citre muritor caruia ii
spune sa se lepede de invidie si de lacomie considerate dusmani ai propriului
suflet; acela care nu intelege acest fapt trebui-va sa renunte la o viata buna de -
apoi. Desertaciunea unei fiintari mediocre, ordinare in care pana la urma fiinta isi
rateaza sansa la o fiintare superioara este subliniata si in mereu aducerea-aminte
a simetriei momentelor fundamentale ale destinului uman, din punct de vedere
calitativ:

,Gol ai iesit din pantecele maicii,

gol te vei intoarce in tatana”.

Rupe-te asadar de toate minciunile fiintarii, ii spune Inteleptul cetitorului -
adica Lumii - sau isi spune siesi atunci, arareori e drept, cand ispita lumeasca
aproape ca il captiveaza cu a-si incepe (reincepe) calatoria fiintarii in lumea
binelui cu practicarea virtutii dreptatii. Aceasta frumoasa trasatura a caracterului
odata pentru totdeauna dobanditd poate sa-i fie si scut fiintei in fata falsei
prietenii pe care Lumea pare ci i-o ofera. In spatele acestei oferte nu este decat
yotrava sufletului”, adica, pana la urma moartea acestuia. O capcana a Lumii o
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reprezinta si inducerea dorintei de parvenire, de marire, adica de urcare pe scara
ierarhiei sociale, adesea aducatoare de nenorociri si de ocazia de a ciadea intr-un
hau chiar mai adanc.

Credinta este aceea care, fundamental, il poate determina pe om sa ,vada”
calea binelui sau existential, acela care 1i da speranta unui sens al fiintarii sale;
credinciosul conteaza cel putin datorita cultului pe care il practica si inlauntrul
caruia se apropie de divinitatea care L-a creat, ,,dupa chipul si asemanarea sa”.
Omul creat - este iIndemnat sa se poarte ca un adevirat stapan al lumii, care i s-a
daruit, insa un stapan bun, asezat, smerit, constient ca este bine sa sporeasca si sa
imparta avutia acestei lumi. Stapan harnic, generos, drept, muncitor, responsabil
fata de sine si cei din jur, fatd de intreaga lume - gandita din perspectiva unei
ordini universale.

Stapan care insa trebuie sa isi apere stapanirea de cele rele, stipan care
pentru a-si implini aceasta conditie de-a dreptul cosmica, de stipan al Lumii
trebuie sa fie atat de viteaz, de curajos incat sa se bata, la nevoie cu Raul insusi.

Stapan-om care trebuie sa fie insensibil la laudele altora, sa ramana deci cu
mintea limpede, cu judecata mereu nealterata avand mereu in fata ,,ochilor
mintii” cele trei momente fundamentale ale existentei sale permanente in fiinta si
in nefiinta sa: ,,moartea, invierea si dreapta giudecata”.

Peste toate incercarile la care este supusa fiinta ea reuseste sa treaca daca
ramane mai ales cu simtul dreptatii intact ceea ce 1i va permite si o permanenta si
corecta auto-evaluare dar 1i va ,,furniza” si taria de caracter necesara pentru a
merge mai departe.

Fiinta se poate implini moral treptat, pe masura ce parcurge etapele vietii; la
Cantemir acestea sunt sapte: pruncia, copilaria, catdrigia sau adolescenta,
tineretea, maturitatea, caruntetea si batranetea. Desigur ca nu toti oamenii ajung
s atinga toate aceste etape ale vietii, iar dintr-o atare perspectiva pare verosimil
s se creeze o oarecare ,,condensare” a datoriilor tale de om pe care trebuie si le
implinesti de-a lungul fiintarii. Se creeaza insa un adevarat ,,lant-cauzal™- calitativ
intre ,,treptele vietii”, asa incat conteaza fiecare la fel de mult pentru temeinicia si
frumusetea fiintarii; pruncia si copilaria pot fi identificate cu temelia propriului
construct uman, mai apoi caruntetea si batranetea putand sa reprezinte ,,culmea”
aceluiasi construct uman, limita superioara atinsa de catre acesta. Fiinta umana
este ideal proiectata in permanenta sa devenire, in vesnica-i ciutare pentru
implinirea destinului sdu pamantean, care implinire cine oare o poate defini
pentru fiecare in parte sau pentru toti la un loc?!

Pana la a accede la judecata de apoi, acolo unde fiecare va afla daca a reusit
sd 1si realizeze menirea, Cantemir aici propune fiintei, aflata inca pe lungul drum
spre lumea intelepciunii, o adevarata tehnologie pentru a incerca sa realizezi, mai
intai o armonie interioara, starea de la care trebuie si pornesti pe lungul drum al
propriei umanizari.

Indemnul socratic ,,Cunoaste-te pe tine insuti” este luat aici de citre printul-
filosof, cu trimitere la Thales, o cunoastere, adica auto-cunoastere inteligenta,
corecta, profunda si atotcuprinzatoare. Cunoasterea de sine odata infaptuita il
aseazd pe om intre oameni, mai apoi intre celelalte vietuitoare carora insa le este
superior.
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Cunoasterea de sine trece o punte, acea punte care il pozitioneaza pe om in
Universul creat, ca o parte a Creatiei. Odata ajuns aici, omul trebuie si isi
cunoasca, atat cat 1i este ingaduit, Creatorul: inteligent, curat, cu mintea si cu
sufletul deschise, el trebuie, odata constient de sine, sa constientizeze si existenta
lui Dumnezeu. Binefacerile acestei lumi sunt datorate tot Creatorului, iar fiinta
este indemnata la randul sau sa faca bine, incd din vremuri incepatoare ale
civilizatiei umane, din precrestinatate.

Odata cunoscut de catre sine, mai apoi avand cu el si cunoasterea lui
Dumnezeu, omul trebuie sa cunoasca si lumea care il inconjoara, cu cele bune si
cu cele rele pe care este chemat sa le indrepte.

Pentru ca oamenii ficatori de bine au existat, acestia vor sta drept modele
pentru aceia carora le este destinata invatatura din aceasta carte. Modelul trebuie
ales si trebuie urmati o cale prin care se poate ajunge la tot ceea ce acesta
indeamna: puterea exemplului in purtare, in lumina pe care a raspandit-o, in
intelepciunea pe care a dobandit-o.

Omul mai trebuie sa fie atent la cei cu care se inconjoara pentru a nu avea in
preajma oameni care sd-1 abata de la calea implinirii sale morale, mai ales acum
cand iata, s-a auto-cunoscut, a ajuns sa-L cunoascd pe Dumnezeu care i-a daruit si
o lume devenita si ea cunoscuta din care a ajuns sa preia pildele cele bune.

Practica bunatitii, a binefacerilor trebuie de-acum incolo si-i fie calauza
omului pe toatd durata fiintarii sale, om devenit drept deja si vesnic cautitor de
legitimare in planurile multiple ale existentei sale.

Iatd-1 asadar pregatit moral si spiritual pentru a bate la usa unei lumi
superioare: lumea in care vietuiesc filosofii, inteleptii, cei mai apropiati si mai
dragi lui Dumnezeu, o lume aflata, parca si in antecamera nefiintei.

Divanul, scriere anterioara Sententiilor prezinti cetitorului sensul Vietii,
ciile de atingere a unei existente demne de conditia umana, practica pana la urma
a fiintarii pe aceasta lume.

Peste ani, in Sententii, ca si cum ar fi constatat ca el(ei) cetitorul(cetitorii)
n-a(u) pornit pe calea propriei(propriilor) deveniri, Cantemir se intoarce generos,
dar cu conditia ca cetitorul sia devina din spectator-ascultator de povete, actor -
datator de sfaturi; caci timpul pare sa nu mai aiba rabdare.

Este, intr-o posibila concluzie, la indeméana fiecdruia, caci viziunea
cantemiriand asupra omului ni-l1 ,da” pe acesta bun din nastere, atingerea
idealului uman pornind de la propria cunoastere si... ,sfarsind” in sferele inalte
ale intelepciunii.
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FILOSOFIA CA DATORIE SI FINALITATEA SA RELIGIOASA (1)

Mihai D. Vasile"

mdvasile@yahoo.com

Abstract: There is a theological dimension in the philosophizing debt to
Plato, which, properly guided by knowledge of the truth (émioctrjun, vonoig),
access to the forms (ideas) land that make up the divine world more than any of
the gods mythology because the forms had divine characteristics, namely
eternity and immortality. Specifically in terms of Platonic doctrine about the
soteriological function of philosophy, it should be noted that the process of
cleansing the soul through philosophy is carried on two coordinates, namely the
abscissa of morality on the one hand, and on the other hand, the reason’s
ordinate. As a legacy of the essence of Judaism and Hellenism, Christian
doctrine takes the category of “duty” as a central concept of his pragmatic
moral oriented towards human salvation and becomes a special virtue.
Christian virtue is the result of divine grace working together with spiritual
powers of man, while the ancient virtue is a trait or a purely human power. The
essence of Christian virtue does not rest, nor reason, nor sense, nor will, but
includes soul one’s integrity: reason, affectivity and will. Definition of manual
states that Christian virtue is continuous and constant activity, the source of
divine grace which works with faithful endeavor, which he always fulfills God’s
will, the only truth that makes man free. Example of perfect union of wisdom
and salvation was St. Justin Martyr and Philosopher.

Keywords: True knowledge (ériornun, episteme), Christian moral, duty,
virtue, human freewill, God’s will.

La vechii Grecii — gt cu atat mai mult la cei noi - actul filosofic este o
datorie. Intruparea in fiinta a actului filosofic ca datorie este filosoful, de la
Platon si pana azi.

Intre mit si esec, este incontestabil totusi faptul ci existi o dimensiune
teologici in datoria filosofirii la Platon; ca pentru Platon, ,tardmul Formelor
este taramul divin, etern, nemuritor, situat dincolo de ceruri; ca sufletul
apartine acestui taram si in contemplatie el isi realizeazd inrudirea sa cu
Formele, locuitorii divini ai tdramului de dincolo de ceruri. In contemplatie,
sufletul isi realizeaza inrudirea sa cu divinul; in fuga sa din aceasta lume,
sufletul devine divin™. Nazuinta religioasd, corect indrumatid de catre
cunoasterea adevirata (émiotiun, vonoig), accede la taramul formelor (ideilor)

* Dr., — Universitatea din Pitesti.
1 Andrew Louth, Originile traditiei mistice crestine. De la Platon la Dionisie Areopagitul,
trad. Elisabeta Voichita Sita, Sibiu, Ed. DEISIS, 2002, p. 36.
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care alcatuiesc lumea divina mai mult decat oricare dintre zeii mitologiei, fiindca
formele au caracteristicile divinului, anume vesnicia si nemurirea. Platon
inlocuieste zeii antropomorfi si nedemni de rangul lor din religia traditionala, cu
formele perfecte, divine si eterne, astfel ca lacasul zeilor este sub lacasul formelor
— un loc mai presus de ceruri, ténog Yrepovpdviog - si, deoarece sufletul are
capacitatea de a cunoaste formele (ideile), sufletul este un locuitor al acestui
taram. Nevointa sufletului spre cunoasterea formelor nu inseamna - la Platon —
numai stradanie pentru adevarata intelegere a naturii lucrurilor, ci nazuinta
religioasa a omului céatre lumea divina. Sufletul atinge divinul prin actul
contemplatiei (Bewpia), care nu este numai o simpla intelegere, ci este o unire cu
divinul si o participare la adevarul, binele si frumosul fiintei, In mod nemijlocit2.
Accesul la divin nu se produce prin simpla hotarare a intelectului, ci printr-o
sintoarcere”, ,rasucire” (metanoia) a sufletului, care este un proces treptat si
indelungat de desprindere de realitatea sensibila iluzorie - de care sufletul se
atageaza din ce in ce mai solidar si iremediabil dupa nasterea terestra - si o
familiarizare cu adevarata realitate, intr-un urcus al sufletului catre soarele
adevarului, asa cum a fost descris el de Platon in Mitul Pesterii din dialogul
Republica (518 b-d): ,Iata deci arta rasucirii (1 eyvn tijs mepiaywyng)! Se pune
insa problema in ce fel se va obtine transformarea cea mai rapida si mai eficace
a sufletului. Nu-i vorba de a-i sadi simtul vazului, ci de a-I face sa vada pe cel ce
are acest simt, dar nu a fost crescut cum trebuie si nici nu priveste unde ar
trebui”. Cel mai important element al urcusului duhovnicesc al sufletului - in
viziunea lui Platon - este desprinderea de trup si de lumea lui sensibila, urmata de
realizarea de sine a sufletului ca fiinta spirituala, printr-un proces de purificare
atat a sufletului cat si a trupului (Phaidon 65 e-66 a), proces dus la indeplinire cu
ajutorul filosofiei. Filosofiei, ca disciplina ascetica, 1i atribuie Platon rolul de a
pastra sufletul cat mai curat, in asteptarea ceasului cand insisi divinitatea va
dezlega sufletul de trup si de nesdbuinta lui, astfel cd, sufletul devenit pur, va
exista printre realitatile pure (forme, idei), si va putea cunoaste prin sine insusi si
in intregime ceea ce este fara amestec, adica adevarul divin (Phaidon 66 e-67 a).
Odata cu evidentierea filosofiei ca disciplind ascetica necesara sufletului in
urcusul duhovnicesc spre soarele adevarului, Platon introduce in universul
controverselor teologice, problema, indelung dezbatuta ulterior si nici azi
incheiatd, a raportului dintre religie si revelatie, pe de o parte si filosofie si
teologie, pe de altd parte. Cea mai tensionata intrebare se refera la raportul dintre
revelatia lui Hristos, totala si definitiva, si filosofie inteleasa ca pregatire pentru
primirea adevarului crestin mantuitor, ca ,pedagog catre Hristos”, cum a
bineformulat Clement Alexandrinul. De altfel, tema raportului dintre revelatia
crestina si filosofie constituie unul dintre subiectele majore si ardente in teologia
Scolii din Alexandria, cu precddere la Clement gi Origen. Clement, de exemplu, in
Stromate, face o minunata pledoarie pentru filosofie ca disciplind hranitoare
pentru suflet si pregatitoare pentru primirea revelatiei lui Hristos: ,Sufletele au
hrana lor proprie; unele cresc prin cunostinta si stiinta; altele se hrdnesc cu
filosofia greaca; filosofia greacd este ca nuca: nu-i toata buna de mancare”

2 A.-J. Festugiére, Contemplation et vie contemplative selon Platon, Paris, Vrin, 1967, p. 343.
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(Stromate, 1.7.3.). Desi este de acord cu Apostolul (I Cor., 1: 21-23), care pune in
opozitie intelepciunea ,nebuna” a lui Dumnezeu cu nebunia intelepciunii lumii,
in particular filosofia greaca (Stromate, 1.88.2-4), Clement aduce ca argument tot
cuvintele Apostolului (F.A., 17: 22-28) ,pentru a ardta ca sunt bune cele spuse de
filosofii greci” (Stromate, 1.91.1-5), si ca ,filosofia ajuta la sesizarea adevarului,
pentru ca filosofia este o cercetare a adevarului, dar nu filosofia singura este
cauza sesizarii adevarului, ci impreuna cu altele este cauza si ajutatoare, este
cauza accesorie,..., gasirea adevarului, insd, o putem dobandi numai prin Fiul”
(Stromate, 1.97.1-2). De altfel, toate cele sapte carti ale Stromatelor abunda in
aprecieri asupra filosofiei intr-un mod foarte nuantat, considerand-o ca revelatie
naturald unde adevarul divin este amestecat cu eroarea umana: ,,Prin filosofie nu
inteleg filosofia stoica, nici filosofia platonicd, nici filosofia epicureicd sau
aristotelica, ci tot ce s-a spus bun de fiecare din aceste filosofii, cand au invatat
dreptatea si stiinta unita cu evlavia. Acest ansamblu de doctrine alese il numesc
eu filosofie; dar toate ideile false ale filosofilor, iesite din ganduri omenesti, pe
acestea nu le pot numi nicicand dumnezeiesti” (Stromate, 1.37.6). In acelasi
timp, Clement intelege prin teologie Cuvantul adevarat al Dumnezeului celui viu -
din care filosofia a sesizat unele aspecte - rostit prin profeti si in mod desavarsit
adus oamenilor prin Fiul lui Dumnezeu, lisus Hristos: ,filosofia barbara sau
elend a tdiat in bucati vesnicul adevdr, adevarul teologiei de totdeauna, al
Cuvantului celui real” (Stromate, 1.57.6). Intre filosofiile pagane — apreciaza
Clement — doctrina lui Platon este asemenea profetilor, anume teologie, deoarece
contine adevarul de la Dumnezeu, dar in mod incomplet si fara zarea mantuirii:
s~Daca st dupa cum spunea Platon, a fost cu putintd sd cunoastem adevarul
numai de la Dumnezeu si de la descendentii lui Dumnezeu, atunci pe buna
dreptate ne laudam cd am fost invatati adevarul de Fiul lui Dumnezeu, alegand
marturiile din cuvintele dumnezeiesti: unele fiind profetite, iar altele fiind spuse
chiar de Fiul lui Dumnezeu. Dar nu sunt de lepadat nici invataturile care ne
ajuta sa aflam adevarul. Ca filosofia, care vorbeste de pronie, de rasplata unei
vieti curate si de pedepsirea unei vieti rele, face pe scurt teologie, dar, in ce
priveste exactitatea invataturilor si a amanuntelor, filosofia nu da raspunsuri
mantuitoare” (Stromate, V1.123.1-2).

Origen, ca bun cunoscdtor al intreitei culturi antice, egiptene, ebraice si
grecesti, schiteazid o perspectiva foarte clara asupra raportului dintre stiintele
omenesti, filosofie si adevarul revelat prin Cuvantul lui Dumnezeu in persoana lui
Hristos, distingdnd — in Despre principii - intre ,intelepciunea lumii”,
sintelepciunea stapanitorilor acestei lumi” si ,invatitura Domnului si
Mantuitorului nostru, Unsul si Fiul lui Dumnezeu”. Astfel, prin ,intelepciunea
lumii”, ,se poate pricepe si intelege tot ce tine de aceastd lume. Nimic din ea nu
ne poate da nici cea mai mica idee despre dumnezeire, despre firea lumii si
despre tot ce este de ordin mai inalt, nici chiar despre felul in care se poate duce
o viata buna si fericita: ea e de acelasi soi, de pilda, ca si poezia, gramatica,
retorica, muzica, la care se poate adduga probabil si medicina. In toate aceste
«arte» credem ca este prezenta intelepciunea lumii” (De principiis, I1spi "Apydv,
II1.3.11). Fata de stiintele empirice — numite de Origen ,arte” — ,intelepciunea
stapanitorilor acestei lumi” este mult mai cuprinzatoare, incluzand stiintele
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secrete ale spiritului: ,Iar prin intelepciunea stapanitorilor acestei lumi,
intelegem nu numai filosofia plina de taine si de mistere a egiptenilor,
astrologia haldeenilor, intelepciunea indienilor, care toate fagaduiau
cunoasterea realitatilor superioare, ci si nenumaratele si variatele cugetari
despre divinitate ale grecilor” (ibid.). Cat priveste invatatura despre mantuire
prin dobandirea aseméanarii cu Dumnezeu, Origen crede ca ea a fost copiata de
catre pagani — Platon este citat in special — din cartile sfinte ale evreilor: ,,Asadar,
binele suprem, spre care se zoreste toata faptura cugetdtoare si care pe drept
poate fi numitd tinta tuturor, a mai fost formulata adeseori si de foarte multi
filosofi cam in felul acesta: binele suprem consta in a dobandi asemdnarea cu
Dumnezeu, pe cat e cu putinta acest lucru. Dar eu cred ca acest lucru nu l-au
aflat de la ei, ci l-au imprumutat din cartile noastre sfinte” (ibid., 111.6.I).
Invititura mantuitoare este insi prezentati in mod desivarsit in Evanghelie, iar
mantuirea ca atare se realizeazd numai prin mijlocirea lui Iisus Hristos: ,,Dar
Dumnezeu insusi infdtiseazd aceastd asemdnare nu numai ca avand sa se
desfasoare in viitor, ci ca trebuind sa se realizeze prin mijlocirea Lui, intrucat se
invoieste El insusi sd o ceara de la Tatal Sau pentru apostolii Sai” (ibid.). In
florilegiul filocalic din scrierile lui Origen sunt reproduse texte unde sunt
prezentate diferitele scoli filosofice grecesti - platonica, peripatetica, stoica,
epicureica (Filocalia, XVI, 2-4; XVIII, 2) — ca stradanii omenesti pentru a
dobandi o intelepciune omeneascd; este evidentiat folosul filosofiei pentru
crestini (Filocalia, XIII, 1-2); pretentia filosofilor greci de a cunoaste totul
(Filocalia, XVIII, 6), dar si folosul filosofiei grecesti care aduce argumente
rationale in favoarea cautarii Cuvantului dumnezeiesc: ,,Or, daca, asa cum spune
argumentul, trebuie sa credem in spusele intemeietorilor de scoala elend sau
barbara, de ce nu mai bine in Dumnezeul Cel peste toate si care ne invata cd
numai Lui trebuie sa ne inchinam, lasand la o parte restul, care, ori cd nu exista,
ort, daca existd, e vrednic sa 1 se aducd doar cinste, dar in nici un caz
inchinare?” (Filocalia, XVIII, 3). Origen intrevede chiar - in Contra lui Celsus -
aparitia unei filosofii crestine, prin convertirea filosofilor la Evanghelie: ,noi
indemnam si pe filosofi ca sa imbratiseze Evanghelia, trecand in randurile
noastre” (111.75.). Dar cu adevarat, filosofia crestina este intelepciunea divina, cu
totul diferitd de cea omeneascd, pe care Dumnezeu o daruieste prin har, prima
dintre harisme, urmata de cunoastere si de credinta (ibid., VI.13.). Teologia, in
schimb, este — in conceptia lui Origen — Cuvantul lui Dumnezeu primit de Moise
in chip curat, si doar parelnic sesizat de ceilalti oameni: ,,Doar si cuvantul lui
Dumnezeu, transmis de Moise, ne prezinta pe ceilalti oameni ca ascultand glasul
dumnezeiesc st mesajele divine si ca avand cateodata impresia ca vad pe ingerii
lui Dumnezeu venind sa-i cerceteze” (Filocalia, XX, 7).

Revenind la doctrina platonica despre functia soteriologica a filosofiei,
trebuie observat ca procesul purificarii sufletului prin filosofie se desfdsoara pe
doua coordonate, si anume pe abscisa moralei, pe de o parte, iar pe de alta parte,
in ordonata ratiunii (A6yoq).

In plan moral, purificarea se realizeaza prin practicarea virtutilor morale:
cumpatarea (codppoovvn), curajul sau barbatia (dvdpeia), dreptatea (ducatocvn)
si intelepciunea (codia), care este coroana tuturor virtutilor (Cratylos,411 a-414
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b; Republica, 485 a-487 a). Lipsa virtutilor morale este semnul neindoielnic al
faptului ca sufletul a cazut rob patimilor trupesti. De aceea, practicarea virtutilor
morale, prin filosofie, este o mortificare - neAétn Oavdtov, cum este formulat in
Phaidon, 81a si o detasare de trup, cu scopul linistirii - fovyia, Timaios, 89 e —
sufletului. Filosofia crestind a preluat teoria platoniciana a distingerii virtutilor,
dar tinand seama de obiectul spre care ele se indreapta, precum si de scopul lor.
Astfel, sunt virtuti teologice, care au ca obiect si scop imediat pe Dumnezeu; si
virtuti morale, care au ca obiect raporturile omului cu sine insusi si cu semenii
sai. Pentru orice crestin, singura virtute care duce la mantuire este calea aratata
de Hristos: ,Asa sa lumineze lumina voastra inaintea oamenilor, ca vazand ei
faptele voastre cele bune, sd preamdareascad pe Tatal vostru Care este in cerurt”
(Matei V, 16). Sfantul Apostol Pavel detaliaza pentru folosul comunitatilor
crestine primare calea mantuirii, prin care omul trebuie sa ajunga la asemdnarea
cu Dumnezeu. Astfel, Apostolul vorbeste in numeroase locuri despre triada divina
a virtutilor teologice — credinta, nictic; sperantd, éAnic; iubire, dydnn - dar unul a
devenit clasic si celebru prin enuntarea si ierarhizarea lor expresa, anume I
Corinteni, 13: 13.

Clement Alexandrinul consacra un intreg tratat — ,,Paidagogos”, Pedagogul —
pentru a expune principiile si modelele evanghelice ale celei mai bune vietuiri
care caracterizeaza trairea crestind. Origen are, de asemenea, cuvinte inaltatoare
despre iubirea de Dumnezeu si de aproapele. In Omilia a XXXIV-a la Evanghelia
dupa Luca, ofera cateva interpretari seducatoare si emotionante - in maniera
alegorica devenita caracteristica Scolii teologice alexandrine - ispitirii lui Iisus de
citre un invititor de lege, urmati de parabola samarineanului cel milostiv. In
micul tratat Despre rugdciune, Origen clasifica virtutile in bunuri pamantesti,
trecdtoare si bunuri ceresti, vesnice, in functie de cele patru feluri de rugaciuni,
pledand pentru dobandirea ,,painii sufletului” care este Sfanta Euharistie a unirii
cu Hristos.

Planul intelectual al purificarii prin filosofie la Platon continua si
desdvarseste dimensiunea morald a fiintei umane, intr-un demers caracteristic
teologiei catafatice. Purificarea intelectualad este numita de Platon dialectica si are
drept scop sa invete sufletul si sa-1 obisnuiasca cu exercitiul cunoasterii (vonouig,
Timaios 28 a; 52 a), prin cautarea esentei (oVoia) lucrurilor si incercarea de a gasi
principiile lucrurilor, cat si principiul cel mai inalt al tuturor, anume Ideea
Binelui, de care depind toate celelalte idei (forme).

Dialogul Banchetul este locul clasic unde Platon desfasoara rationamentul
teologic de tip catafatic, pe ,studiul de caz” al ideii de frumos, prin descrierea
cautarii frumusetii din discursul Diotimei. Astfel, Diotima il invata pe Socrate ca
sufletul trece de la contemplarea frumosului sensibil al unei infatisari frumoase si
al iubirii trupurilor frumoase, la frumosul spiritual mai de pret decat frumusetea
trupului, trecand la cunostintele mintii pentru a le vedea si lor frumusetea, spre a
intelege ca ,orice frumusete este de acelasi fel ca oricare alta”, ,pana cand,
sporindu-si intelegerea, va dobandi atata putere incat sa i se arate ca exista o
singura cunoastere, aceea a frumosului” (210 a-d). Descoperirea si vederea
formei frumosului este scopul urcusului sufletului, fiindea astfel sufletul
descopera ceea ce este etern, nenascut si fara de moarte, fara crestere si fara
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micgorare; fara relatie cu natura, durata sau locul; dincolo de orice reprezentare
prin imagine (¢avtacio) sau prin definitie (A6yoc); unic si identic cu sine insusi
(210 d-211 b). Forma Frumosului astfel descoperita este transcendenta taramului
formelor fiinded nu poate fi atribuita nici unei alte forme, neadmitand nici o
definitie; Forma Frumosului este, aldturi de Forma Binelui si de Forma
Adevarului, una din cele trei genuri supreme. In dialogul Republica, Platon
desfasoara acelasi tip de rationament catafatic pe ,studiul de caz” al Formei
Binelui (508 c-509 b).

Concluziile lui Platon sunt ametitoare pentru ratiunea umand obisnuita,
deoarece se dovedeste cd Forma Binelui este ,,cauza cunoasterii si a adevarului”,
fiind intr-un anume sens, dincolo de cunoastere si de adevar, altfel spus este
incognoscibila (in mod discursiv), fiindca este ,dincolo de fiinta, intrecand-o pe
aceasta prin varsta, rang si putere” (ibid.), izvorul insusi al intregii realitati
adevarate. Vederea ultima a Formei Binelui — soarele adevarului — transcende
contemplatia obisnuita a celorlalte forme, si cade dintr-o data asupra sufletului
prin revelatie, répire sau extaz (Rep., 490 b; Banchetul, 212 a). Incognoscibilul —
Forma Binelui — se face astfel cunoscut. In Scrisoarea a VII-a, Platon ofera
cateva semne de recunoastere ale extazului ca Ocwpia, sau contemplatia ultima a
Formei Binelui, pentru care sufletul se pregateste spre a o primi fara a o putea
constrange sa se produca: ,cdci nu e defel ceva de pus in vorbe, ca alte
invataturi, ci doar printr-o lunga experienta a lucrului acestuia si printr-o
convietuire cu el se poate intampla ca dintr-o data, tasnind ca un foc, sa se
inalte o lumind, care, odata ivita in suflet, se hrdaneste din ea insdasi” (341c-d).

Libertatea darului vederii Binelui prin extaz in raport cu vointa sufletului a
primit o expresie consacrata in cuvintele Apostolului, dupa care ,,Dar toate aceste
lucruri le face unul si acelasi Duh, care da fiecaruia in parte, cum voieste” (I
Corinteni XII,11). Origen, in De principiis, [lepi Apyov 1I1.1., a desfasurat
rafinate argumente in rationamente riguroase pentru a dovedi liberul arbitru
divin si ,libertatea voii omenesti”, talmacind texte biblice afirmative, dar si texte
care s-ar parea ca le-ar tagadui. Cat despre ,lumina tasnind ca un foc in suflet”,
de care vorbeste Platon, ea a fost asimilata luminii taborice care se produce in
,inima” prin practica rugaciunii isihaste.

Tot ceea ce existd in Dialoguri referitor la religie merita epitetul de
teologumene, in special dialogurile Euthyphron, Republica, Phaidon, Legile,
unde Platon realizeaza o analiza critica a credintelor populare in contrast cu
constructia filosofica a religiosului care are atat un caracter politic, deoarece se
realizeaza in cetate, dar si cosmic, deoarece este legat de teoria formelors.

Paradigmele teologice, din dialogurile platonice, pot fi interpretate ca religie
cosmica, in special mitologia eshatologicd, dar si ca religie a cetatii, guvernata de
teoria formelor divine, astfel incat se intrevede chiar de la inceput antiteza intre
cele doui forme ale religiozititii la Platon4, religia cetitii si religia cosmica. In
ceea ce priveste sentimentul religios, Dialogurile platonice nu constituie

3 F. Solmsen, Plato s Theology, New York, Ithaca, Cornell University Press, 1942.
4 Werner Jaeger, Paideia, transl. by G. Highet, 2 vol., Oxford, Blackwell, 1947, vol. II, p. 285;
415.
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confesiuni sub nici un aspect si nu apartin genului literar clasicizat de Fericitul
Augustin. Din ratiuni similare, de obicei se renuntd la invocarea dialogului
Epinomis atunci cand se vorbeste despre ceea ce Platon spune ci e mai bine sa se
pastreze taceres.

Remarca lui Bergson, cu privire la imposibilitatea de a exprima viziunea
primordiala asupra divinitatii si creatiei, se origineazd in Dialogurile
platoniciene®, atat in ceea ce priveste interpretarea doctrinala cat si metoda de
interpretare, ambele capabile si reconstituie intuitia originard a platonismului.
Pe de alta parte, trebuie totusi cautat si identificat centrul unificator al celor doua
perspective teologice asupra religiei, in platonism, rezultate din opozitia dintre
metafizica religioasd construitd de Platon si credintele populare. Este vorba de a
descoperi si de a nivela contradictiile dintre cele doua ,etaje” ale religiei clasice
grecesti, in care efortul intelegerii sesizeaza o ruptura de echilibru, cu intentia de
a preveni anumite alunecari de la teoria formelor (sau a ideilor) si cosmologie,
numita adeseori eshatologie morald, spre religia cetatii.

Astfel, de exemplu, la o prima abordare se observa ca doctrina imortalitatii
sufletului inlantuit in corp este atat normativa cat si descriptiva. De obicei, se
insistd asupra doctrinei cauzalitatii care guverneaza destinul sufletelor, cand se
vorbeste de dobandirea imortalitatii intr-o soteriologie de origine pitagoreicd, dar
aici, este mai degraba vorba de o exigentd metafizici. Intr-un text din Omul
politic’, Platon, obligat sa vorbeasca despre devenirea situatiilor concrete, pune in
evidentd cauzalitatea formald a ideilor, reflectatd in dreapta masurda ce
guverneaza viata omului si a cetatii, inspirand initiativele individuale si colective.
Teoria formelor (a ideilor) guvernante asupra destinului uman anuleaza tragicul
fiintei umane ca existenta catre moarte®, dar nu intemeiaza decat o cunoastere
non-intelectuald, simpatetica si traitd a existentei ca efort de depasire spre
mantuire. Ceea ce apare ca serenitate olimpiana in platonism este o cucerire prin
alegeri potrivite, ,filosofice“, mai mult decat o aspiratie si o speranta.

5 Platon, Republica, V1, 506 d-e; Phaidros, 272 d, 278 a; Timaios 28 c; Scrisoarea VII 344 c-e.

6 Henri Bergson, Les deux sources de la morale et de la religion, sixiéme édition, Paris, Felix
Alcan, 1934, p. 234.

7 Platon, Omul politic, 258 b - 277 d, mitul pastorului divin, in contextul mitului despre cele
doua sensuri ale rotirii universului si al circumstantelor generatiei de oameni néscuti din paméant.

8 Martin Heidegger, Fenomenologie si teologie, in: Martin Heidegger, Repere pe drumul
gandirii, trad. rom. Thomas Kleininger si Gabriel Liiceanu, Bucuresti, Ed. Politica, 1988. p. 420.

18 Vol. IV, nr. 3/septembrie, 2012
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Majid Amini’
mamini@vsu.edu

Abstract: How does a prophet as a recipient of revelation know that his or
her experience of revelation is genuine or hallucinatory? The theme of Salman
Rushdie’s Satanic Verses is basically a fictional version of this epistemological
concern. In many a theological worldview, revelation is considered a legitimate
epistemic means of acquiring knowledge — a type of knowledge that may not be
accessible through human faculty of reason. Defenders of revelation as a bona
fide source of knowledge attempt to account for its epistemic propriety through
either a heilsgeschichte or a propositional model of revelation. The purpose of
this paper is to probe the viability of such defenses and argue that neither model
is successful in overcoming serious epistemological challenges. Specifically, the
heilsgeschichte or non-propositional model fails to proffer any epistemic insight
into the content, let alone the justifiability of, revelatory occurrences; and the
propositional model owes both the propositional formulation of its content and
its justification to non-revelatory epistemic sources.

Keywords: Epistemology of Revelation, Heilsgeschichte and Propositional
Models of Revelation.

Satanic Verses or an Epistemic Dilemma?

In the midst of the political, social, and international upheavals and debates
arising from Salman Rushdie’s Satanic Verses, what was curiously conspicuous
was the absence of a discussion of the central theme of the novel. Irrespective of
the book’s possible political agenda or its use of egregious language, it certainly
had the philosophical merit of raising an important epistemological issue in the
form of a story: namely, the epistemic value or devalue of revelation. Although
the fictional presentation of the problem in Satanic Verses is confined to Islam,
the question surpasses the boundaries of a specific religion and calls on any
religion that bestows any epistemic credibility on the phenomenon of revelation.
Basically, the overarching issue in this debate is whether revelation is a reliable
and reason-independent source of knowledge or not.

The objective here is to unmask by a deconstructive approach the suppressed
concept, or more precisely the suppressed precept, that is presupposed by those
who put forward revelation as a sui generis source of knowledge. Specifically, the
deconstruction involves an examination of the epistemological process by which
revelation can be authenticated and thereby — to use a Derridean phrase — to
‘reverse the hierarchy’ of epistemic authority.! The basic contention is that

* Professor Ph.D, - Dept of History and Philosophy, Virginia State University.
1 Jacques Derrida, Positions (Chicago: University of Chicago Press, 1981), p. 41.
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revelation seems to face an epistemological dilemma: namely, either it can be
rationally justified or it cannot. If it can, it means that it does not transcend the
powers of reason and, at least after being justified, it ceases to merit the name of
revelation by being absorbed into the sphere of justified knowledge. On the other
hand, if revelation cannot be rationally justified, it becomes indistinguishable
from illusory states of mind and thus ceases to possess any epistemological
significance. Should the deconstruction succeed, it would turn out that revelation,
as a genuine source of knowledge and understanding, is primarily dependent on
reason for its epistemic validation.

Concept of Revelation

Revelation as a concept and an event plays a pivotal role in religion — or
more accurately in the Judaic-Christian-Islamic tradition or, as otherwise known
as, the Semitic tradition. Even in the case of non-Semitic religions, one could
show that although they do not employ the vocabulary of revelation, they
cultivate the memory of certain outstanding religious personalities and the study
of certain religious writings as privileged channels of enlightenment and of access
to the transcendent. Such features could, therefore, be readily interpreted along a
broad understanding of revelation. For example, in the case of Buddhism which is
generally considered to be a religion without revelation, as Keith Ward notes,
‘there is certainly an authoritative teaching in Buddhism, derived from the
enlightened insight of Gautama. He had a special mode of access to the
suprasensory realm, nirvana, and he revealed it to his disciples by turning the
wheel of dharma. In so far as the Buddha is himself seen as having passed beyond
the sensory realm into nirvana, one can properly speak of a communication of
information from that realm. It is in that sense that it is not wholly improper to
speak of Buddhism as a revealed religion ... as long as one is careful to note that
there is no personal supernatural god who reveals the holy truths that most
disciples learn from the Buddha.”

It should be said that even in the case of Christianity one also needs to enter
a caveat. The term “revelation” does not appear in the creeds and seldom
commands a central locus in the Scriptures. Historically speaking, treatises on
revelation did not begin to be written until the Enlightenment period, in
controversies with the Deists. But, since that time theologians have recognized
that an implicit doctrine of revelation underlies every major theological
undertaking. Indeed, many of the great theological disputes turn out, upon
reflection, to rest on different understandings of revelation. As Avery Dulles
notes, the modern and recent controversies ‘about the divinity of Christ, the
inerrancy of the Bible, the infallibility of the Church, secular and political
theology, and the value of other religions would be unintelligible apart from the
varying convictions about revelation.”

2 Keith Ward, Religion and Revelation: A Theology of Revelation in the World’s Religions
(Oxford: Clarendon Press, 1994), p. 58.

3 Avery Dulles, Models of Revelation (Maryknoll, New York: Orbis Books, 1983), p. ix. In his
monumental monograph, Theology of Revelation, René Latourelle chronicles the rise of revelation
in Christianity as follows. With some foundation in fourteenth-century Scholasticism, the concept of
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Nevertheless, focusing on the Semitic tradition, it may be noted that form an
expository point of view in all three religions an episode of revelation formed the
initial inception of the new path, and the subsequent articulation of the message
was informed by a stream of revelatory incidents. Thus, revelation is construed as
some kind of divine disclosure towards which the human response of acceptance
and submission is referred to as faith.* Basically, these religions are founded on
the conviction that the existence of the world and the final meaning and value of
all that it contains ultimately depend on a personal God who, while distinct from
the world and everything in it, is absolute in terms of reality, goodness, and
power. They profess to derive their fundamental vision not from mere human
speculation, which would be tentative and uncertain, but from God’s own
testimony, i.e. from a historically given divine revelation.

Part of the underlying rationale for revelation in these religions is that
“revealed truth” is, if not completely but at least partially, beyond the capacity of
the human mind to discover by its own connatural powers. This is in part based
on the consideration that human reason is competent only within the limited
sphere of worldly matters. To refer to a rather radical rendition of this rationale
for revelation, Emil Brunner, for example, remarks that insofar as the truths of
religiorsl are concerned ‘the divine revelation alone is both the ground and the
norm’.

Epistemology of Revelation

To begin the discussion, one should first note that the idea of revelation is
generally understood in its traditional sense as a communicational relationship
between a person and a divine being. There is, however, a second conception of
revelation called heilsgeschichte or non-propositional model of revelation.® In his
comprehensive theological survey, Dulles classifies the various theories of

revelation began to achieve prominence only in the sixteenth century, when orthodox theology, both
Protestant and Catholic, appealed to it as justification for its confessional positions. In the
seventeenth and eighteenth centuries the doctrine of revelation was further developed in opposition
to the Deists, who held that human reason by itself could establish all the essential truths of
religion. The apologetic notion of revelation which had been formulated at the time of the
Enlightenment was attacked and defended in the nineteenth century, when evolutionists held that
all religious truth was the outgrowth of human enquiry and when positivists denied that the human
mind could have knowledge of the divine. [René Latourelle, Theology of Revelation (Staten Island:
Alba House, 1966)].

4 Some critical theologians, however, make faith prior to revelation, and even demote
revelation to the status of second-order language (spoken from God’s side) as opposed to the
language of faith (spoken from man’s side) as a first-order language. James Mackey, for instance,
calls revelation ‘a metaphorical or mythical description of the literal truth of faith,” which adds no
new content to the latter but invests it with a claim to divine authority. [James P. Mackey, Problems
in Religious Faith (Dublin: Helicon, 1972), p. 191].

5 Emil Brunner, Revelation and Reason (Philadelphia: Westminster, 1946), p. 3. An even
more radical stance is taken by Karl Barth where he claims that religion ‘is unbelief since man’s
‘attempts to know God from his own standpoint are wholly and entirely futile ... in religion, man
bolts and bars himself against revelation by providing a substitute.’ [Karl Barth, Church Dogmatics,
Vol. I, Part 2: 17.2 (Edinburgh: T. & T. Clark, 1975), p. 299].

6 See, for example, John Hick’s Philosophy of Religion, Third Edition (Englewood Cliffs, New
Jersey: Prentice-Hall, 1983), Chapter Five.
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revelation into the following five categories: (i) Revelation as Doctrine;
(ii) Revelation as History; (iii) Revelation as Inner Experience; (iv) Revelation as
Dialectical Presence; and (v) Revelation as New Awareness. The models are
respectively characterized as follows: (i) ‘Revelation is divinely authoritative
doctrine inherently proposed as God’s word by the Bible or by official church
teaching.’; (ii) ‘Revelation is the manifestation of God’s saving power by his great
deeds in history.’; (iii) ‘Revelation is the self-manifestation of God by his intimate
presence in the depths of the human spirit.’; (iv) ‘Revelation is God’s address to
those whom he encounters with his word in Scripture and Christian
proclamation.’; and, (v) ‘Revelation is a breakthrough to a higher level of
consciousness as humanity is drawn to a fuller participation in the divine
creativity.”” However, Dulles admits that the five models could still be classified
into the two broader categories of propositional and non-propositional accounts
of revelation: ‘Proponents of the first two models hold that revelation is
inseparably connected with the knowledge of specific statements or deeds
attributed to divine agency. Proponents of the last three models commonly assert
that revelation gives no factual information.”

Nonetheless, the model presented here is wide enough to include both the
orthodox propositional interpretation of revelation as well as the non-
propositional one, and the accompanying argument is sufficiently general to be
applicable to all models of revelation. Moreover, it should perhaps be mentioned
that there are theologians like William Abraham who argue that a non-
propositional understanding of revelation is more akin to a sort of radical
‘agnosticism rather than any positive religious faith.” It is also claimed that the
biblical literature itself seems to be more in line with what George Mavrodes calls
the communication model of revelation according to which revelation might be
seen as a primary means of communicating propositional knowledge to its
recipients by the divinity."

Thus, on the model presumed here, revelation could be schematically
represented as

(S) A reveals c to R by means of m,

Where A, ¢, R and m stand respectively for the revelatory agent, the content
of revelation, the recipient of content, and the modes or means of transmission.
Obviously, the schema cannot be claimed to be complete and exhaustive as it does
not include variables like place and time, yet it incorporates elements that appear
to be the most significant ones in the notion of revelation.

The second point to note in this discussion is that whatever one’s idea of
revelation is, it has to conform to a twofold constraint which may be referred to as
diachronic intersubjectivity.”* The rationale for this condition is as follows: on the

7 Ibid., p. 115.

8 Ibid., p. 120.

9 William Abraham, Divine Revelation and the Limits of Historical Criticism (Oxford: Oxford
University Press, 1982), p. 21.

10 George Mavrodes, Revelation in Religious Belief (Philadelphia: Temple University Press,
1988).

11 The encyclical’s remark that the ‘word of God is addressed to all people, in every age and in
every part of the world’ (§ 64) may be interpreted as an expression of the diachronic
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one hand, the conception has to take into account not only the individual but also
the corporate significance of revelation, because a notion of revelation construed
solely in terms of a purely personal phenomenon would be incapable of creating a
communal convergence.'? Indeed, any such personal experience, taken in itself,
would be too frail and transitory to serve as the basis for a personal life of faith,
let alone for that of a stable community of faith and witness. This is for the
intersubjectivity part of the constraint.

On the other hand, the conception must be able to secure the relevance of
past revelation to the present, since without such a guarantee religion loses its
universality, and incidents of revelation would be consigned to the realm of
historical irrelevancies. Without a common horizon between the communities
that received the original revelation and the subsequent generations that embrace
it, the notion of a continuous faith or religion would not be feasible. To achieve
such a temporal convergence, in Hans-Georg Gadamar’s words — though catered
for a somewhat different context — there must be ‘a fusion of horizons.s This
counts towards the diachronic qualification of the constraint.

But, it seems that the only way to ensure diachronic intersubjectivity for
revelation is to appeal to reason, the very faculty which is also simultaneously
responsible for its authentication. In a nutshell, the claim could be justified by
noting that what is revealed, even if complete, will be unavoidably both
structured by the worldview of a particular human recipient and applicable only
to some specific historical context. Without reasoning, one could not escape the
individual and historical specificity of revelation, and reasoning becomes an
inseparable element of the very content of revelation. Therefore, we can accept
divine revelation insofar as it can be purified and seen to coincide with our
rational nature. Our acceptance is based not on the fact that it has been revealed
but on the fact that we can discover its truth.

It should be observed that these considerations might lend themselves in a
Kantian frame of mind to an expression of agnosticism about revelation and that
‘substantive theological content is thus incidental and not essential to genuine
religion.”* However, these epistemological considerations have been adduced
here for the purpose of highlighting the contribution of reason towards the
diachronic intersubjectivity of revelation rather than advocating some kind of, for
example, deism. Indeed, revelation itself has been taken as a given in the present
discussion.

With that proviso in mind, this is how the argument works in detail. An
event of revelation could be analyzed in two ways: either in terms of its character
or in terms of its content. First the character: an examination of the character of

intersubjectivity constraint on revelation.

12 T have adopted the terms individual and corporate aspects of revelation from John Baillie.
However, their characterisation and employment in my account of revelation are somewhat
different from Baillie’s. [John Baillie, The Idea of Revelation in Recent Thought (New York:
Columbia University Press, 1956), p. 108].

13 Hans-Georg Gadamer, Truth and Method (New York: Seabury, 1975), p. 255.

14 Joseph Runzo, ‘Kant on Reason and Justified Belief in God’, in Philip Rossi and Michael
Wreen, eds., Kant’s Philosophy of Religion Reconsidered (Bloomington and Indianapolis: Indiana
University Press, 1991), p. 31.
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revelation shows that not only it fails to command any intersubjectivity but also
that its very intrasubjective plausibility is indebted to something outside itself.
This is due to the fact that the character of revelation is experiential and as such
consists in the phenomenal or subjective state of the person undergoing the
experience of revelation. Now, in virtue of this qualitative feature of revelation
that renders it singular and one of a kind, it is not accessible to any other person
than the recipient of revelation. This obviously indicates that the character side of
revelation is not a suitable foundation for intersubjectivity.

This problem of objective accessibility, or rather the lack of it, is further
accentuated when one notes that there are other features of revelation that
apparently prevent it, in contrast to most other experiences, from attaining
intersubjectivity forever. Revelation as an experience, unlike ordinary
experiential events, is spontaneous, sporadic, unique, and involuntary. These
qualities themselves stem from the fact that revelation is a unidirectional process
over which the recipient can exert absolutely no influence. The purse strings of
revelation, so to speak, are held solely by the revelatory agent.

It was also contended earlier that the character of revelation falters even in
fostering intrasubjective credibility under its own steam for the recipient of
revelation. To justify this claim, the issue could be approached in at least two
different ways. One approach is to recognize that experiences by themselves
cannot vouchsafe for their own veracity. The problem is basically that an
experience qua experience is neither veridical nor delusive.”” In the specific
context of revelation, the problem is: How does a prophet as a recipient of
revelation know that his or her experience of revelation is genuine or
hallucinatory?

William James was similarly preoccupied with this epistemological problem
of how religious experiences, including revelatory ones, could on their own decide
on the question of their truth or illusory nature and signify anything except the
self’s experience of itself. He observes that the quality of religious experience can
never establish that God is in fact experienced, and as such religious
phenomenology cannot pronounce on the reality of revelation.'® The worry here is
that the experience of revelation may not be anything other than machinations of
the mind, and thus the experience itself is incapable of making any inroads for
adjudication either way."

The second approach broaches the issue by assuming the experience to be

15 In the section on the necessity and functions of fundamental theology, the encyclical
appears to be concerned with the same type of issues when it delegates the duties of distinguishing
revelation ‘from other phenomena’ and ‘the recognition of its credibility’ to that division of theology.
(§ 67).

16 William James, The Varieties of Religious Experience (London: Fontana Library, 1971).

17 It is interesting to note that at least in one case of prophetic revelation there are some
historical accounts that the revelatory recipient in question was intensely exercised by this
epistemic scruple. Mohammed is said to have been assailed by such scepticism and ‘cries of doubt
and despair’ in the initial and early period of his revelatory experience. [Maxime Rodinson,
Mohammed, Anne Carter (trans.) (London: Penguin Press, 1971), p. 77 and Chapters 4 and 6
passim] To allay his fears lest he had trespassed into the territory of insanity, he resorted to
confiding in others for assurance of sanity and confirmation.
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veridical but asking: How does one recognize the object of revelatory experience?
Presumably, the object of experience is a divine being, and even if one adopts the
most minimalist understanding of divinity, still it is unclear as to how that
conception is conveyed in the experience. In other words, what is it about the
revelatory experience which warrants that minimalist understanding rather than
any other one about the divinity? Patently, the question becomes more
intractable and recalcitrant if one thinks of the object of revelatory experience in
some richer ways, for example thinking of it as omnipotent and omniscient.

The above difficulty, however, should be distinguished from two other
objections that have been raised by James and Kant on somewhat similar
grounds. In discussing the problem of how the object of revelatory experience is
recognized by the recipient of revelation, James rather sternly remarks that since
visions and ecstatic revelations of the prophets ‘corroborate incompatible
theological doctrines, they neutralize one another and leave no fixed results.”®
Part of his diagnosis is that such prophetic experience ‘has no specific intellectual
content whatever of its own’ and that is why it ‘is capable of forming matrimonial
alliances with material furnished by the most diverse philosophies and
theologies’."” However, as it will become clear later, my account does not go as far
as James’ and allows for revelatory experiences to have specific content.

Also, despite appearances, the problem that I am raising is different from the
objection that Kant raises by his remark that ‘if God should really speak to man,
man could still never know that it was God speaking.”” Denis Savage interprets
this as an inability of the recipient of revelation to determine whether the
experience is genuine ‘and not just his own imagination doing the talking.’*" This
is more or less the problem raised earlier about the demarcation between
veridical and delusive experiences. However, Allen Wood offers another reading
of Kant that tallies more closely with the text itself. The problem that Wood
identifies is that due to the infinite nature of God, it is impossible for a human
being to grasp that infinity through the senses. Now, what distinguishes Wood’s
Kantian problem from mine is that by invoking this observation Wood concludes
that ‘there is no such thing as supernatural revelation’; whereas, I am taking the
occurrence of revelation for granted but seeking an epistemological explanation
for its mechanism.”

To emphasize the point, a slightly different variant of my problem, in
contrast to both James’ and Kant’s, could be presented in the following form. In
any experience, the subject contributes a host of socially acquired cognitive and
qualitative attitudes which in great part shape the experience itself. The richer the
experience the more abundant will be the required input. Experience is ongoing

18 Ibid., p. 489.

19 Ibid., p. 410.

20 Immanuel Kant, The Conflict of the Faculties, Mary Gregor (trans.) (Lincoln and London:
University of Nebraska Press, 1992), p. 115.

21 Denis Savage, ‘Kant’s Rejection of Divine Revelation and His Theory of Radical Evil’, in
Philip Rossi and Michael Wreen, eds., Kant’s Philosophy of Religion Reconsidered (Bloomington
and Indianapolis: Indiana University Press, 1991), p. 62.

22 Allen Wood, ‘Kant’s Deism’, in Philip Rossi and Michael Wreen, eds., Kant’s Philosophy of
Religion Reconsidered (Bloomington and Indianapolis: Indiana University Press, 1991), p. 11.
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and cumulative; it grows gradually out of the past and moves towards the future.
It is constituted not by lonely individuals but by groups who share and interact
and is in fact subject to interpretation and appraisal in the light of many
criteria.”> What this entails is that these observations about experience in general
hold also for religious and revelatory experiences. Religious empiricism tends to
concentrate on certain rarefied experiences of a quasi-mystical order involving
intense personal phenomenal states, where human and historical contexts are
rather neglected or downplayed. Yet, such contexts are of constitutive importance
to the nature of revelatory or religious experience.”*

To generalize the point, the contention is that there are no pure or raw
experiences: experience always comes in some sort of conceptualization. There is
no pre-conceptual level at which experiences can be identified. The character of
revelatory experiences is molded by concepts and what wears the trousers, so to
speak, is the concept.” But concepts are part of the content.

This observation ushers the discussion nicely into the second way of
analyzing revelations: viz., the content of revelation. Now, what is content? The
basic point here is that content is essentially a semantic notion and as such is a
matter of truth and justification. Applying this to the case of revelation entails
that what is revealed through the process of revelation, i.e. the content of
revelation, could stand on its ground only if it tallies with, or more accurately
conforms to, the rational means of epistemic acceptability. It is only through this
that one may be able to secure diachronic intersubjectivity for revelation.

It is indeed in response to such an epistemic vetting that one theologian,
William Abraham, amongst others, feels compelled to delineate a set of seven
standards by which genuine cases of revelation could be shifted from spurious
ones. The precepts for putative cases of revelation are proposed to be:

cognitive, moral and spiritual character of the recipient;
. conative consequences of revelation for the recipient;
. conviction and certainty of the recipient as to the origin of revelation;
. consistency and coherence of the content of revelation;
continuity and consistency of the revelation with previous understandings

AR

5.
of God,;

6. capacity of the revelation to illuminate and deepen what is arrived at
independently; and,

23 T should hasten to add that the statement is not intended to prejudge the issue of
externalism versus internalism about content.

24 Steven Katz, for example, offers a survey of the ways in which religious experience is subject
to interpretation by the language of the community and its corresponding concepts. [Steven Katz,
‘Language, Epistemology and Mysticism’, in Steven Katz, ed., Mysticism and Philosophical Analysis
(London: Sheldon Press, 1978), pp. 22-741].

25 Norwood Hanson was apparently the first person to articulate this aspect of experience in
terms of the theory-ladenness of scientific observations and to coin the phrase for it. [Norwood
Hanson, Patterns of Discovery (Cambridge: Cambridge University Press, 1958)] It should,
nonetheless, be pointed out that the degree and extent of theory-ladenness is a moot point. [For a
critical view see, for example, Jerry Fodor’s ‘Observation Reconsidered’, in his A Theory of Content
and Other Essays (Cambridge, Massachusetts: MIT Press, 1990).] Nevertheless, even within a
Fodorian framework, the above argument could stand its ground.
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7. coherence of the content of revelation with its context of occurrence.®

And, a further eighth condition is suggested by another theistic philosopher,
Richard Swinburne, which for its very severity is rarely used in ordinary contexts
of epistemic validation. It stipulates that,

8. A single falsity suffices to invalidate the whole of a revelation.

To justify the stipulation that ‘in revelation any falsity at all is enough to
dismiss the whole’, Swinburne argues that ‘earthly witnesses in a criminal trial
can make a few mistakes without their testimony as a whole being regarded as
worthless, but a prophet purporting to have a message from God must be
assessed by more stringent standards.””’

Others have also offered similar conditions on the acceptability or otherwise
of revelatory claims. Dulles, for example, gives the following seven criteria of
fundamental theology within, of course, a broad Christian persuasion:
1. Faithfulness to the Bible and Christian tradition. Anyone who intends to do
Christian theology will seek to stand in continuity with what believers of previous
generations have recognized as compatible with faith. 2. Internal coherence. The
notion of revelation must be capable of being conceptually formulated in an
intelligible manner and be free from internal self-contradiction. Self-
contradictory positions are self-destructive. 3. Plausibility. The theory must not
run counter with what is generally thought to be true in other areas of life, unless
it is capable of providing an alternative explanation of the phenomena
responsible for the general state of opinion. 4. Adequacy to experience. An
acceptable theory of revelation will illuminate the deeper dimensions of secular
and religious experience both within and beyond the Christian community.
5. Practical fruitfulness. The theory will commend itself to Christians if, once
accepted, it sustains moral effort, reinforces Christian commitment, and
enhances the corporate life and mission of the Church. Various psychological and
social benefits may also be included under this rubric. 6. Theoretical fruitfulness.
The theory of revelation must satisfy the quest for religious understanding and
thus be of assistance to the theological enterprise. 7. Value for dialogue. The
theory will be more acceptable if it assists in the exchange of insights with
Christians of other schools and traditions, with adherents of other religions, and
with adherents of the great secular faiths.”

David Tracy, however, proposes four criteria such as: (i) meaningfulness, in
the sense of disclosive power in relation to actual experience; (ii) coherence, i.e.,
the internal intelligibility of fundamental concepts; (iii) appropriateness, in the
sense of faithfulness to the meanings embodied in the tradition; and (iv)
adequacy in illuminating the conditions and possibilities of ordinary experience.”
Yet, one of the most minimalist accounts is given by Langdon Gilkey where he

26 Ibid., p. 38. For the sake of presentation, without distorting their substance, I have slightly
modified the clauses.

27 Richard Swiburne, Revelation: From Metaphor to Analogy (Oxford: Clarendon Press,
1992), p. 88.

28 Ibid., pp. 16-17.

29 David Tracy, Blessed Rage for Order (New York: Seabury, 1975), pp.64-87.
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discusses the following three warrants: (a) fidelity to the symbolic forms of the
community and the tradition; (b) relation to common secular experience; and (c)
ability to generate categories that are illuminating for the whole of life.*’

Now, what is very remarkable about all these criteria is their highly
rationalistic orientation. One way to appreciate this emphasis on rationality is to
envision a situation where one is required to judge between various competing
claims of revelation. Here, it would be useless to say, as John Calvin for example
does, that God makes his revelation ‘self-authenticating’ and it carries ‘with it its
own evidence’.3! For, in Keith Ward’s words, ‘Muslims and Jews say that as well
as Christians, and they cannot all be right, since their alleged revelations
disagree.’s2 Indeed, when Rudolph Bultmann protested against Karl Jasper that
God does not need to justify himself before man, Jasper famously retorted that: ‘I
do not say that God has to justify himself, but that everything that appears in the
world and claims to be God’s word, God’s act, God’s revelation, has to justify
itself.’s3 Thus, other than some kind of rational assessment, what can one invoke
here that is not already indebted to reason for its rectitude?34

30 Langdon Gilkey, Naming the Whirlwind (Indianapolis: Bobbs-Merrill, 1969), pp. 460-65.

3t John Calvin, Institutes of the Christian Religion, Book I, Chapter 7.

32 Ibid., p. 7.

33 Quoted by Louis Pojman, Religious Belief and the Will (London: Routledge & Kegan Paul,
1986), p. 211.

34 Compare Swinburne’s, amongst others’, appeal to miracles in the context of revelation in
his, for example, Is There A God? (Oxford: Oxford University Press, 1996), Chapter 7.
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SINTEZA ISTORICA SI CREATIE NATIONALA LA M.
EMINESCU SI GH. 1. BRATIANU"

Mihai Popa™
mihaipopa2o@yahoo.com

Abstract: In this paper we will take into account a less approached aspect
of the historical synthesis and that is, in our opinion, the one that the historians
should develop in their researches: the historical creation, the spiritual element
in the community life. The historical synthesis, at the beginning a
methodological concept, which guides the research of the historical fact also
from the perspective of the other social disciplines, catches however the
attention through its rational, gnoseological fundaments. If the synthesis were
not regarded as spiritual becoming, it would risk to stagnate, to remain a
simple annexation of concepts which enlighten more or less a researched event.

Keywords: historical synthesis, duration, event, culture.

Sinteza istorica este un concept care, la inceputul secolului XX, a suscitat un
interes stiintific deosebit in lumea personalititilor preocupate de o noua
metodologie in domeniu, cu deschidere catre disciplinele si teoriile adiacente
stiintei umanului, dar care conlucreaza la ideea istoriei totale. Astfel, sociologia,
economia, politologia, antropologia au o componenta istorica, drept urmare,
sintagmele ,sociologie istorica”, ,economie istorica” etc. intregesc campul
respectivei discipline, asigurand o recuperare metodologica si terminologica din
care istoria insdasi, in primul rand ca teorie, apoi ca practica stiintifica, se
imbogateste. Sinteza (din syn — ansamblu si thesis — afirmatie) poate fi si
negociere intre viziuni stiintifice aparent opuse, intre teze si opinii care nu se pot
coordona decat intr-o unitate conceptuala realizata istoric — aici se poate vedea
rolul teoretic al sintezei hegeliene, ca moment care depaseste, conserva, uneste
teza si antiteza (negatia). Ideea, de sorginte iluministd, a revendicarii
componentei istorice in stiinte, trebuia sa aiba si reversul — includerea teoriilor
diverselor stiinte in istorie. Apoi, mai existd o componentda, de aceastd data
metateoretica, de unificare intre stiintele naturii si stiintele sociale, care contine si
intentia uniformizarii limbajului stiintific (H. Berr). Teoria sintezei este astfel o
alternativa la teoria clasica a istoriei, propusa de istorici, in primul rand, dar si de
filosofi, economisti, sociologi (printre acestia si A.D. Xenopol), reuniti sub emblema

* Lucrare realizati in cadrul proiectului ,Societatea Bazati pe Cunoastere — cercetiri,
dezbateri, perspective”, cofinantat de Uniunea Europeana si Guvernul Romaniei din Fondul Social
European prin Programul Operational Sectorial Dezvoltarea Resurselor Umane 2007 — 2013,
POSDRU/89/1.5/S/56815.

** Cercetator, - Institutul de Filosofie si Psihologie ,,Radulescu-Motru”, Academia
Romana.

1 L’histoire traditionelle et la synthése, Paris, 1921, p. IIL.
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— deziderat cu numele de ,noua istorie” sau ,noua revolutie istoriografica”, al carui
artizan a fost Henri Berr (1863-1954), intr-o etapa incipienta grupati in jurul
publicatiei ,Revue de syntése historique” (1900) — Xenopol a fost un colaborator
frecvent al acesteia —, apoi, ca manifest declarat, ,Annales d’histoire économique
et sociale” (1929)2.

Gh. 1. Bratianu a fost unul dintre sustinitorii miscarii, in lucrarile sale
teoretice, dar si in cele istorice propriu-zise, folosind metoda si principiile ,noii
filosofii”, ale carei radacini el le vedea in gandirea iluminista (Voltaire),
enciclopedistii si istoricii francezi fiind initiatori ai unei filosofii sociale si a
istoriei avand in centru ideea de progres, ,ajunsa acum conceptiunea organica a
istoriei universale”s. Punand accentul pe istoria critica, noua istorie aduce in
prim-plan metoda comparatista, opunandu-se, pe de o parte, speculativismului,
pe de alta, istoricismului, deoarece, asa cum propune Berr, ideea sintezei atrage
atentia asupra ,conceperii studiului istoriei ca o stiinta tinzand catre enunturi
generale”, asupra apelului la teorie pentru a putea trece de la ,istoria-povestire”
sau, dupa cum scrie L. Febvre, de la ,daunitoarea” formula potrivit careia
s histoire se fait avec des documents”, la ,istoria-problema”. Se incearca
recuperarea evenimentului pentru general (in acest sens, succesiunea seriala
constituie un punct comun de vedere cu filosofia xenopoliana, pe care totusi H.
Berr o considera ca producatoare a sciziunii realului, ca la neokantienii
Windelband, Rickert, Neville si Croce), pentru intelegerea faptului istoric si a
istoriei ca intreg, nu ca serie de manifestari singulare, ci ca sinteza intre economie
si politicd, intre cultura si civilizatie. Sunt invocate, in pofida duratelor pure,
complexitatile spatio-temporale ca un conglomerat social-istoric, duratele lungi
si caracterul interdisciplinar, necesitatea corelarii rezultatelor din diferite stiinte
(economia, sociologia etc.).

Avem enuntate aici, foarte succint si, altfel, mai aproape de obiect,
deziderate care se configurau in plind modernitate, ca reactie la relativismul
consumat in predispozitia teoreticienilor de a nu acorda credit practicii istorice
(cercetarii) decat din perspectiva metodologica traditionalista (deformatie
pozitivistd), si de a o incrimina ca ,povestire” relativa la particularul timpului si
spatiului analizate. Sinteza este o atractie catre universalitate, din frustrarea
istoricului care tinde catre obiectivitatea totala — deziderat, totusi, greu de
realizat. De aceea discontinuitatea faptelor relatate — documente temporale
analizate 1n succesiune — trebuie suplinita printr-o continuitate de substanta istorica,
unde cunoasterea erudita si epuizarea surselor (izvoarelor) istorice sunt insuficiente,
deoarece nu produc o viziune a intregului, a unei lumi in migcare si in relatie cu
JJumile” subsecvente care o compun si din interactiunea carora rezultid. Intr-o
discutie care sa includa relatia istorie si adevars, activitatea istoricului, intr-o
perspectiva contemporana (si postmoderna) este mai nuantata: ,, [...] asteptam de la

2 Pamfil Nichitelea, Gh. Bratianu, filosof al istoriei, Bucuresti — Chisindu, Litera — Litera
International, 2003, p. 87.

3 Gh. I. Britianu, Criza ideii de progres, lasi, Viata Roméaneasca S.A., 1928, p. 12.

4 P. Nichitelea, op.cit., p. 102.

5 Paul Ricoeur, Istorie si adevar, traducere si prefatd de Elisabeta Niculescu, Bucuresti, Ed.
Anastasia, 1996.
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istoric o anumita calitate a subiectivitdtii sale, care sa nu fie o subiectivitate oarecare,
ci o subiectivitate corespunzitoare exact obiectivitatii care se asteapta de la istorie”.

Astfel si ideea sintezei istorice are o evolutie proprie. Exista o sinteza istorica
de factura erudita, deosebita de acceptiunea moderna, a ,sintezelor stiintifice”,
foarte minutioasa in ordonarea cronologica, dupa metode care aveau drept
criteriu fundamental o deséavarsitd cunoastere a izvoarelor (L. von Ranke — pe
care Iorga 1l aprecia la superlativ, ca fiind istoricul prin excelenta). Istoria critica
(la noi reprezentata de triada D. Onciul, I. Bogdan, N. Iorga) a promovat o
asemenea conceptie, ce punea la dispozitia istoricului, prin manualele lui E.
Bernheim sau Ch. Langlois si Ch. Seignobos, ,,0 adevarata legislatie a muncii [...],
cum era si vestita propozitie cu care incepea lucrarea acestora din urma: «istoria
se face numai cu documente», abaterea de la principiile stabilite de ele fiind
considerata o erezie™.

Sinteza istoricd, asa cum o inteleg si o practicd adeptii acestei orientari,
aduce in dialog, in contextul corespondentelor teoretice rezultate din demersul
disciplinelor care au ca obiect omul si societatea, istoria evenimentului si istoria
institutiilor, intr-un efort ,de a cuprinde in expunere toate laturile vietii: cele
politice, ca si cele sociale, cele economice, ca si cele religioase, artistice sau
literare”s.

Bratianu, asa cum ne convingem urmarind evolutia operei saled si a conceptiei
generale, este adeptul unei corelari a factorilor istorici si principiilor in baza carora
formuldm - descriem - istoria, folosind atit analiza documentului in modul
traditional (critic), cat si sinteza.

Relevand importanta factorilor istorici, caracterul interdisciplinar i
universalismul — o conceptie globalistd, care lasd loc, in dinamica devenirii,
formulei interactioniste, in care istoria se scrie nu numai plecand de la
documente, ci integreazd documentului si alte ,,dovezi” traditional neistorice —
Bratianu este mai aproape, dupa opinia noastra, de viziunea ,jistoriei filosofice” a
lui Xenopol. Teoria sintezei istorice este o filosofie a istoriei, asa cum teoria
seriilor istorice corespunde intentiei autorului Principiilor fundamentale ale
istoriei de a unifica determinismul - teoria cauzalitatii —, ontologia si
gnoseologia, de a oferi ,modului istoric” un suport teoretic, o structura

6 Ibidem, p. 32.

7 P. Nichitelea, op.cit., p. 94.

8 Gh. I. Bratianu, Conceptia actuala a istoriei medievale, Bucuresti, Cultura Nationald, 1924,
p. 31.

9 Dintre lucririle care promoveazi noua metoda istorica, ca si cele care expun teoria sintezei
in mod explicit, amintim pe cele mai importante: Conceptiunea actuala a istoriei medievale,
Bucuresti, 1924; Teorii noi in invatamantul istoriei, lasi, 1926; Criza ideii de progres, ,,Minerva”, 1,
Iasi, 1928; Recherches sur le commerce génois dans la Mer Noire au XIII-e siecle, Paris, 1929; Une
nouvelle histoire de 'Europe au Moyen Age, Bucuresti, 1937; Une énigme et un miracle historique:
le peuple roumain. A propos du livre de M. Ferdinand Lot sur les invasions barbares et de
quelques ouvrages récents sur les origines du peuple roumain, Bucuresti, 1937; O enigma st un
miracol: poporul romén (traducerea autorului si a lui Al. Iordan, editie revazutd si adaugitd),
Bucuresti, 1940; Etudes byzantines d’histoire economique et sociale, Paris, 1938; Chestiunea Mdrii
Negre, curs, 1941-1942, 1942—1943, Bucuresti, 1943; La Bassarabie. Droits nationaux et
historiques, Bucuresti, 1943; Origines et formation de l'unité roumain, Bucuresti, 1943; Sfatul
domnesc st adunarea starilor in principatele Romane, Evry, 1977.
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conceptuala. Atat la Bratianu, cat si la Xenopol, intentia nu este neaparat metafizica
— in acest domeniu, poate numai V. Conta si, mai tarziu, V. Parvan, vor incerca o
sistematizare conceptuala —, ci, mai degraba, o unificare a istoriei cu filosofia,
fauritd dincolo de limitele teoriei pozitiviste resimtite ca insuficiente, dar si
dincoace de cadrele conceptuale a filosofiei speculative.

Sinteza culturala si devenire istorica

In aceste pagini vom lua in considerare un aspect mai putin abordat al sintezei
istorice, si anume pe cel care, spunem noi, ar trebui ca istoricii sd-1 dezvolte in
cercetarile lor: creatia istorica, elementul spiritual din viata comunitatii. Sinteza
istorica, initial, concept metodologic, care indruma cercetarea faptului istoric si din
perspectiva celorlalte discipline sociale, retine totusi atentia prin fundamentele sale
gnoseologice, rationale. Daca nu ar fi privita si ca devenire spirituala, sinteza risca
sa stagneze, sa ramana o simpla alaturare de concepte care lumineaza mai mult sau
mai putin un fapt cercetat. Faptul ca Bratianu conjuga o serie de elemente,
lingvistice, economice, demografice, care, impreuna, contribuie la realizarea unei
descrieri obiective a evenimentului, este menit si ne menting, totusi, interesul
epistemic in zona in care cunoasterea trebuie sa se realizeze si ca sintezd a
functiilor sale obiective si subiective deopotriva. El acorda egala indreptitire
tuturor teoriilor si ipotezelor formulate despre un anumit proces istoric, dar le
supune unei critici la fel de severe, cu argumente din toate zonele de interes
stiintific. Astfel procedeaza, de pilda, la critica teoriilor referitoare la migratia
populatiilor de dupa parasirea Daciei de catre romani. ,Pentru a fi insa in afara
oricarei bdnuieli de pareri preconcepute, fie ele chiar legitime, si desigur spre
uimirea eventualilor mei preopinenti, spune istoricul roman, voi declara ca iau
deocamdatd de bune aceste teorii, socotind cd sunt perfect justificate prin
examinarea obiectivd a izvoarelor si deplin verificate prin studierea atentd a
faptelor si a conditiilor istorice; in acelasi timp, fara sa-mi manifest vreo preferinta,
va trebui sd consider cd toate sunt deopotrivd de intemeiate si sd acord egala
valoare argumentelor si concluziilor lor diferite. Este de altfel necesar ca, inainte de
a incepe o altd cercetare, si comparam rezultatele de pana acum si sa corelam
datele lor, mai mult sau mai putin convergente”°. Avem aici, enuntate succint,
principiile unei cercetdri care nu se abate de la verificarea obiectiva a tuturor
opiniilor. Pasul urmaétor, anterior sintezei, ,inainte de a incepe o alti cercetare”,
trebuie sa fie compararea rezultatelor si corelarea datelor, proprii functiilor
intelectului, altfel spus, separarea necesara a elementelor faptului supus cercetarii
inaintea sintezei, proprie ratiunii transcendentale (unificatoare).

Istoricul, in genere, si istoricul Bratianu pot fi subsumati proiectului
gnoseologic kantian, in care sinteza rationala nu poate eluda datele experientei, in
acest caz, datul istoric. Ins# orice afirmatie (sintetici) este necesar si subiectivi —
in aceeasi mdsura obiectiva (stiintifica) si creativd, in sens spiritual, care re-da
realitatea lucrului subiectului. Dar tot acest parcurs, pentru un istoric, este, in
primul rand, un dialog intre constiinte: in ultimd instanta, ,intreaba” constiinta
sa istorica, un alter-ego temporal, genetic, anterior.

10 Gheorghe I. Britianu, O enigmda si un miracol istoric: poporul roman, ed. cit., p. 51.
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Intrebarea pe care ne-o punem in legituri cu posibilitatea unei re-constructii
istoriografice, in limitele unui concept destul de generos, cel al sintezei istorice,
este daca in cadrul acestui demers se poate surprinde ceea ce este esential pentru
un fapt istoric: elementul cultural, fiinta sa redatd dialogului sporitor in timp si
peste timp? Ramanand la acest nivel, al dialogului intre doua constiinte istorice,
trebuie sa identificam caracterul general, ontologic, al datului — ca fapt temporal
si istoric —, si nu pe cel incidental, de fenomen revelat de conditiile descoperirii
documentului in care-l identificam. Unele documente (izvoare) sunt incomplete,
altele lipsesc, existd o anumitd probabilitate, dar si un joc al intdmplarii, o
statistica proprie descoperirii dovezilor istorice. Din aceasta cauza, critica
izvoarelor este sprijinita de un demers interdisciplinar. Esistemologia stiintelor
istorice aduce in discutie datele culese din zona disciplinelor care pot sprijini
cercetarea istoricd. Astfel, putem observa ca Bratianu, in majoritatea lucrarilor
sale, focalizeaza mai multe discursuri (teorii), concentreaza finalitatea epistemica
din diferite zone (arheologie, etnografie, economie politica etc.) inspre
evenimentul pe care-1 descrie. Sunt aceste elemente, uneori dispersate, prin
caracterul lor eminamente stiintific si particular — apartin unor discipline
distincte, chiar dacd fiecare descrie, printr-un set de reguli generale, un segment
de viata sociala —, ,,apte” sa sintetizeze, sa intre intr-o unitate?

Credinta istoricului — si a noastra, deopotrivd — este ca numai in acest mod
un fapt identificat ca fiind istoric devine si un fapt general. Iar aceasti ,calitate” 1i
apartine prin raportarea sa la o in-fiptuire culturala, dincolo de care un
eveniment ramane o simpla anecdota.

In sinteza istoricd, proprie discursului teoreticianului si istoricului roman,
primeaza spiritualul, caracterul creativ, in ultima instanta, care dezvaluie fiinta
istoricd a unei comunitati (popor, natiune), fapt subliniat de majoritatea
creatorilor intr-un domeniu de culturd. In acest sens, istoricul Britianu si
sistoricul” Eminescu se intalnesc intr-un gen de discurs metaistoric, dar si in
filosofia istoriei. Fiindca pentru ambii evenimentele istorice sunt fapte de viata si
~fapte” de cultura totodata, conditie esentiala — nu istoricizanta — a existentei in
istorie. ,In cazul lui Eminescu, de exemplu, rost au lucrurile, faptele,
evenimentele din viata sa carora le poate fi atasatd de la bun inceput o
semnificatie culturald, mai bine zis, una proprie culturii romanesti”*. Prin aceasta
afirmatie, care-i apartine lui Noica, trecem in alt registru al discursului si,
totodata, punem in evidenta intentionalitatea oricarui demers cognitiv: autorul —
istoricul, ca si artistul — acorda o semnificatie culturald experientei, faptelor si
evenimentelor, pornind de la propria experienta, a timpului in care traieste si
reflecteaza. Sinteza, ca model stiintific, trebuie sa fie, mai intai, interiorizata,
avand ca referinta subiectul, devine o sinteza culturald. Eminescu, de pilda, in
discursul sdau cu caracter national, care contine si elemente istorice, recuza
politicianismul, parazitismul economic, trandavia, considerand ca numai prin
munca si prin creatie culturala (nationald) un popor (inclusiv poporul roméan) se
poate afirma in istorie. Contributia proprie, efortul personal, supunerea

11 Viorel Cernica, Modelul ontologic noician: sensuri, aplicatii, aporii, in Studii de istorie a
filosofiei romanesti, vol. V, Centenar ,,Constantin Noica”, coord. Alexandru Surdu, Viorel Cernica,
Titus Lates, editie ingrijitd de Mona Mamulea, Bucuresti, Ed. Academiei Romane, 2009, p. 294.
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propriului crez destinului cultural pe care-1 reclama natiunii este cel mai elocvent
exemplu pe care Bratianu sau Eminescu l-au dat cu prisosinta. Operele lor sunt
un exemplu de supunere la realitatea istorica traita printr-un fapt de cultura2.
Totusi, studiul faptelor de culturd, incursiunea in istoria recentd sau mai
indepartata, trebuie contextualizat, pentru ca intelegerea cauzelor nu poate fi
despartita de expunerea obiectiva a faptelor. ,Istoricul poate da expunerii sale un
inteles superior, are dreptul si datoria sd gaseasca un fir conducator in insirarea
faptelor, apropierile intre institutii si perioade istorice diferite 1i sunt ingaduite in
cea mai largd masura. Nu putem insd concepe suprimarea unor elemente
esentiale ale istoriei universale, pentru ca nu se potrivesc cu cercetarea stricta a
originei asezamintelor actuale. Istoria medievala, fara papi si imparati, ar fi un
edificiu mutilat, iar «zgomotosul» lor conflict ne lamureste intreaga mentalitate a
vremii: au fost timpuri in care problemele religioase au avut insemnatatea pe care
o au astazi chestiunile sociale si economice™s.

Caracterul interdisciplinar al sintezei in istoriografie

Noica, asa cum au subliniat majoritatea celor care i-au cercetat scrierile,
considera ca o cultura trebuie re-infiintata, ca devenirea istorica a unui popor se
justifica spiritual printr-o regandire a existentei. Discutiile si ideile relative la
devenirea istorica, contextul teoretic de dupa 1920, reclamau interesul
ganditorilor (filosofi, istorici, sociologi) pentru un continut care sa ne impuna in
mod distinct si permanent in constiinta universala. Numai popoarele care au
regandit lumea si au asezat gandul lor in absolut au creat ceva durabil in istorie.
De aceea, cultura noastra, ,obsedatd” de traditii, trebuia sd-si regandeasca
intregul parcurs spiritual, sa se rafuiasca definitiv cu trecutul, sa intre, in fine, in
randul culturilor care au o contributie istorica definitiva, in primul rand, la
crearea unui model spiritual european. Devenirea istorica a fiintei umane este o
preocupare, sistematica, uneori, a studiilor sau articolelor lui Nae Ionescu,
Mircea Eliade, Mircea Vulcanescu, Constantin Noica. Nu mai putin se
congtientiza ruptura cu trecutul si in istoriografia romaneascd interbelica.
Conceptele ,adeviratei sinteze istorice” au, in teoriile despre istorie, o turnura
metodologica care tinde sa sublinieze interdisciplinaritatea necesara cercetarii
evenimentelor. Sinteza mijloacelor de cercetare, ofera, crede Gh. I. Bratianu, un
alt model al medievalismului si modernismului european, in care Sud-Estul si
zona Orientald sunt privilegiate, in orice caz, se migscd pe alte coordonate
spirituale, mai dinamice, decat Occidentul. In acest scop, istoricul roman, ca si cei
francezi (H. Berr, M. Bloch, F. Braudel, Pierre Chaunu), va impune o adevarata
deconstructie metodologica in cercetarea istoriografica. Centrul de greutate este
trecut in zona interpretarilor sociale si economice, politicul ramanand in plan
secund. In proiectul noii istorii medievale, Une nouvelle histoire de I'Europe au
Moyen Age, sunt expuse obiectivele cercetirii (si interesului stiintific) care

12 Constantin Noica, Pagini despre sufletul romanesc, Bucuresti, Ed. Humanitas, 1991, p. 78-
83.

13 Gh. 1. Bratianu, Studii si articole de istorie, editie ingrijitd de Victor Spinei si Alexandru-
Florin Platon in colaborare cu Elena Adam, Ionut Acrudoaie si Anca Ancuta, Iasi, Ed. Universitatii
~Alexandru Ioan Cuza”, 2010, p. 51.
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intereseaza noua scoal istorica: ,Ar fi poate mai interesant si mai fructuos sa se
dea o amploare mai mare fenomenelor de istorie economica si sociala si de a
integra 1n naratiunea faptelor si evenimentelor istoria civilizatiei si a gandirii, a
literelor si a artelor. Metoda ar permite sa [se] concilieze doua tendinte opuse
care par sa se afirme cu mai multd vigoare in campul studiilor istorice: cea a
istoriei institutiilor si a faptelor sociale, in chip necesar colectiv si impersonale, si
cea a personalitatilor care si-au pus pecetea geniului si temperamentului lor
asupra secolelor ce le-au vazut nascandu-se si actionand4.

O adevirati sintezi culturald porneste de la un fapt de triire. In istorie (ca si
in artd) avem nenumarate momente carora istoricul (artistul) le poate acorda
semnificatii teoretice si/sau estetice. Dar nu orice fapt pretinde din partea
subiectului un atare interes. Suntem la limita in care, in demersul cognitiv,
raportul individual — general, propriu descrierii evenimentului (istoric) din viata
unui individ ori a unei comunitati poate echivala cu un interes epistemic. De
multe ori, pentru un istoric este greu sa surprinda din amalgamul de intamplari
relatate de documente un sens cu adevarat istoric. El recurge la critica izvoarelor,
si nu la compilatia propriu-zisa a faptelor, care, de multe ori, si dupa o aparenta
criticd — asa cum se intampla in descrierile apologetice, ideologizante — a fost un
argument pentru a lansa o pseudoteorie. Aici se vede probitatea istorica si
stiintificd a unui cercetator, care, constatand un fapt, trebuie sa-1 ,introduca”
intr-o naratiune argumentata. Este ceea ce invoca Gh. I. Bratianu in majoritatea
scrierilor sale. Sa ludm ca exemplu O enigma si un miracol istoric: poporul
roman, o opera semnificativa sub raportul argumentatiei istoric-stiintifice.
Istoricul trece in revista principalele teorii referitoare la continuitatea poporului
roman, acordand egald indreptatire, cel putin premiselor stiintifice de la care
pornesc. Dupa o solida critica arheologica, lingvistica, etnografica si demografica,
demonteaza, rand pe rand, argumentele false apeland la sinteza surselor. Nu se
opreste numai la izvoarele care confirma succesiv continuitatea, dar ia in seama si
ipotezele, iIn masura in care sunt logic construite, ale migratiei ulterioare, sud-
danubiene. Dar si asa, facand abstractie de cele mai ,notorii” marturii in favoarea
autohtonismului vlahilor nord-dunireni (Kekaumenos si Kinnamos, intre atatia
altii — secolele XI si XII), pe langa descoperirile arheologice, epigrafice s.a., teoria
continuitatii (la nivelul cercetirii din 1940) nu apare diminuatd. Sinteza
documentelor si critica lor nu pot ignora o ,stare” mult mai profunda, imposibil
de disimulat prin argumente pseudostiintifice, anume sinteza cultural-istorica a
civilizatiei locuitorilor din spatiul de etnogeneza al romanilor. Altfel, se poate
ajunge la absurditati, cel putin, de genul celor avansate de Jacob Bromberg — citat
de istoricul roman in lucrare —, care sustin caracterul eminamente slav (rus) al
sprincipatului” intemeiat de Dragos la est de Carpati, bazat pe faptul, citdim din
lucrarea cercetatorului amintit, cd populatia din acest spatiu era slava, ,Basarabia
este, de fapt, leaganul istoric al lumii slave”, iar caracterul etnic a dainuit pe
parcursul intregului ev mediu; cel putin, continuand seria acestor argumente, se
poate afirma ,,cu certitudine” ca Moldova este un areal rusesc, politic si cultural,
si totodata, ,.e imposibil de dovedit cd Stefan cel Mare vorbea romaneste. Este, in

14 Gh. I. Britianu, Une nouvelle histoire de UEurope au Moyen Age, Bucarest, 1938, p. 12.
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schimb, neindoielnic cd el vorbea ruseste”s. Nu vom expune sirul intreg al
teoriilor ,demontate” de ganditorul roman, fiindca unele dintre acestea sunt
binecunoscute publicului, ci ne vom limita la a sublinia soliditatea argumentatiei
folosite in toate cazurile, remarcatd de catre majoritatea cercetitorilor care i-au
citit lucrarile, si nu atat a celor romani, cat a strainilor?e.

Dincolo de aceste judecati/argumente intereseaza insa la Bratianu modul
original, profundul atasament fatd de mijloacele logic-semantice pe care le
foloseste. Desi, la o prima lectura, in comparatie cu istoricii din vechea scoala, sa
spunem, cu N. Iorga, A. D. Xenopol si chiar V. Parvan, Gh. I. Bratianu este mai
aproape de noua scoala critica, cu un discurs mai tehnic si, pe alocuri, mai arid, in
sensul apropierii de demonstratiile proprii stiintelor naturii sau descrierilor
~pozitiviste”, in intregul ei, opera sa cucereste. Iar aceasta se observa pe spatii
largi, in monografiile cu adevarat de sinteza, cum sunt cele dedicate istoriei
bizantine, istoriei medievale sud-est europene, spatiului social-politic si relatiilor
comerciale din ampla evocare cultural-istorica a Marii Negre etc. Aici si in multe
altele, suflul scrierii sale, in pofida argumentatiei construite cu o logica atat de
precisa, dar si elastici in acelasi timp, ,naratiunea” istoricad si tabloul
evenimentelor capata grandoarea unui edificiu armonios in sensul clasic. Este
ceea ce il apropie de marii sii colegi si emuli din istoriografia europeand, in
special, de francezii L. Febvre sau M. Bloch, iar, dintre romani, de un N. Iorga, B.
P. Hasdeu sau chiar D. Cantemir. I-am enumerat pe acestia — desi mai sunt multi
altii — dintr-un anumit motiv: sunt istorici care au ,,darul” re-constructiei veridice
si care trezesc in cititor un anumit ,,patos” istoric atunci cand le parcurge scrierile.
Aici se afla, in opinia noastra, puterea de sinteza, care este in primul rand
culturala, proprie istoricului Bratianu, un mod de a fi in si pentru cultura istorica,
universala sau nationald, pe care-l regasim, deopotriva, la M. Eminescu.

15 1. Bromberg, Toponimical and historical Miscellanies on Mediaeval Dobrudja, Bessarabia
and Moldo-Vallachia, in ,Byzantion”, XII, p. 151-207, 459-475 si XIII, p. 9-72, citat dupa Gh. I
Bratianu, op.cit., p. 57-59 (n.1 si 2, p.58).

16 Daca ,revigorarea” teoriei imigrationiste poate fi inteleasa si ,amendata” politic, data fiind
situatia anilor 30 din secolul trecut, finalitatea ei politica devine evidenta odata cu razboiul care
izbucnegte. ,Stiinta este inundatd de politicd iar putinele contributii reale se pierd in masa
interpretarilor tendentioase ale faptelor” (St. Brezeanu, op.cit., p. 32). In istoriografia roméneasci,
dar si in filologie, savantii (N. Iorga, V. Parvan sau Sextil Puscariu si N. Driganu s.a.) produc
argumente tot mai solide atat in favoarea continuitatii, cat si a ariei de formare a poporului roman,
extinsd la ambele maluri ale Dunirii, ,romanii fiind urmasii ambelor intregii romanitati riasaritene”
(ibidem, p. 33). Mentionam, pe langd alte contributii la critica promovata de reprezentantii
europeni ai noii scoli istoriografice, in special cea a ,Analelor”, pe care Bratianu a promovat-o noul
concept al izvoarelor, expus de pildd, de Lucien Febvre, care ilustreazi cum nu se poate mai bine si
conceptia istoricului roman: ,Istoria se face cu documente scrise, fara indoiala. Cand ele existd. Dar
ea se face, ea trebuie sa se faca fara documente scrise daca acestea lipsesc. [...] Cu semne. Cu peisaje
si tablite de lut. Cu formele campului si cu buruieni. Cu eclipse de luna si cu harnasamentul
atelajelor. Cu expertize de piatra de citre geologi si cu analiza de sdbii metalice de citre chimisti.
Intr-un cuvint, cu tot ceea ce, apartindnd omului, serveste omului, exprimi omul, inseamni
prezenta, activitatea, gusturile si modul de a fi al omului” (Combats pour Uhistoire, ed. a II-a, Paris,
1965, p. 428, apud St. Brezeanu, op.cit., p. 34). Am citat acest pasaj emblematic pentru Scoala
Analelor fiindca el este din ce In ce mai actual pentru noile tendinte istoriografice si istoriologice, iar
spiritul noii cercetari a fost admirabil reprezentat si de scoala romaneascd, in mod cu totul deosebit
de cétre Gh. I. Bratianu.
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National — universal in cultura

Din gandirea eminesciana asupra lumii gi a istoriei, unitara si consecventa cu
sine, nu pot fi despartite teoreticul, sentimentul moral-patriotic si artisticul.
Eminescu este o personalitate complexa, plurivalenta, pe care Noica incearca sa
ni-1 redea nu atat prin prisma operei poetice, cat prin intermediul complexului
laborator al creatiei (instrumentar logico-semantic si teoretic) reprezentat de
Caiete. In incercarea noastra de a pune in lumina conceptia eminesciana despre o
necesara sinteza istorica prin prisma conceptului de creatie nationald, ne vom
opri asupra criticii facute de el societatii romanesti prin intermediul articolelor
din ,Curierul de Iasi” si ,Timpul”. Apoi vom lua in consideratie rostul acestei
critici prin perspectiva valorificarii ei in modernizarea societatii. Nu vom recurge
la o prezentare exhaustiva a semnificatiei publicisticii eminesciene, ci numai la o
sinteza a argumentelor sale culturale, politice si economice. Se stie ca scrierile
sale polemice pe teme nationale vizau, in primul rand, un ideal al propasirii
propriului popor, prin apelul la creatie, la stimularea muncii colective, la educatie
nationald, si nu o atitudine xenofoba, desi acest ultim aspect a fost cel care a atras
atentia reprezentantilor curentelor (partidelor) nationaliste din perioada
interbelica. Daca existd o contracarare a influentei austriece negative, mai ales in
Bucovina, pe care Eminescu o blameaza in articole, in ,Timpul” sau in
~Convorbiri literare””, extinsd, mai tarziu, asupra paturii politice, comercial-
industriale, in general, asupra reformelor liberale!8, atitudinea trebuie corelata cu
indemnul sau consecvent la reforma educatiei nationale si libertate economica si
sociala ce trebuie acordata taranilor. Pentru a delimita publicistica eminesciana,
in general, documentata economic, juridic si istoric, de polemica sa cu liberalii,
trebuie reconsiderat contextul in care a fost publicatd. Poetul era animat, in
primul rand, de idealul cultural atunci cand condamna castigul faira munca,
politicianismul, viciile sistemului administrativ, educational, dezvoltarea unui
comert haotic etc. El condamna in genere lenea, minciuna, lipsa de ideal spiritual
si politic national a conducatorilor, lipsa de control in politicile industriale,
recomandand o adevarata resurectie a spiritului national prin educatie si
cultivare. Sa nu uitam ca aceleasi tare ale poporului moldovean le avea in vedere
si Dimitrie Cantemir, in Despriptio Moldaviae. Pentru Eminescu, idealul
constructiei nationale (pe care il asimila cu o sinteza cultural-istoricd) trebuia sa
fie o resurectie morala, bazata pe cunoasterea reala a posibilitatilor sufletesti ale
poporului roméan, pe cunoasterea istoriei sale. Daci nu a putut si o faca
sistematic, printr-o cercetare istorici, a facut-o, in schimb, creativ, prin cultivarea
limbii roméane si a geniului sau poetic, care reflectau geniul creatiilor populare,
viziunea metafizicd a limbii, a creatiilor folclorice sau artei vechi etc. Sinteza pe
care a Intrevazut-o Eminescu in limba si in posibilitatile ei poetice, stiintifice,

17 Vezi, in acest sens, articolul Influenta austriaca asupra romanilor din Principate, numarul
din 1 august 1876.
18 Eminescu lua pozitii antiliberale, polemic acide, ca reprezentant al curentului conservator,
mai ales la , Timpul”, intre 1880 — 1881.
19 C. Radulescu-Motru face o dreaptd judecatd poetului in Nationalismul. Cum se intelege.
~9

Cum trebuie sa se inteleagd, publicat in ,Noua revistd romana”, in anul 1909. Vezi si Romanismul,
catehehismul unei noi spiritualitati.
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unele elevat metafizice, in modalitatile de exprimare directd, dar cu atat mai
profunde, le va cerceta si Constantin Noica, mergand uneori pe aceleasi directii ca
si poetul, cand a sondat valentele filosofice ale rostirii roméanesti: ,Inca de la
nivelul folcloric, gandirea romaneasca a practicat, asa cum era firesc, o asemenea
lipsd de solemnitate [...] Fiinta nu numai «este», ci si va fi fiind sau ar fi sa fie, in
zone intinse, iar pentru gandirea noastrd romaneasca infuza limbii, elementele,
procesele si fapturile in prefacerea lor [...], abia stau sa prinda fiinta [...]2°

Luciditatea polemistului Eminescu se corela cu luciditatea artistului, a
creatorului, ca si cu cea a ganditorului care reflectase indelung la tiparele limbii si
la semnificatia mai profunda a creatiei populare. Daca in scrierile sale politice
dezvolta ipoteze sau concepte ale unor teorii socio-istorice in voga,>* teoriile lui
Malthus,?2 el nu uita sa sublinieze cu fiecare ocazie necesitatea sintezei nationale
prin munca, folosirea potentialului civic, moral, politic, stiintific etc., asa cum
remarca si Radulescu-Motru, care a recunoscut nu o data valoarea teoretica si
practica a campaniei de presa dusa de poet la ,Timpul”: ,Adevaratul inteles al
nationalismului — nationalismul cum trebuie sa se inteleagd — are ca premisa
majord adevarul enuntat de Eminescu: la civilizatie nu se ajunge decat prin
munca! Cum iti este munca asa iti este si civilizatia! Dupa cum este munca
pozitiva pe care un popor o produce, asa va fi si civilizatia lui! Orice alta credinta,
vorba tot a lui Eminescu, nu este decat o fantasmogorie”2s.

Trecand insa in alt plan al lecturii operei eminesciene si lasand intr-un plan
secund opera sa politica, ne intereseazi, ca sinteza spirituald, modalitatea in care
abordeaza poetul valentele ontologice ale limbii, asa cum se reflecta in rostire, in
cuvintele cu ,miez” filosofic, pe care le valorificd in creatia poetici. In acest scop,
lectura in cheie noiciana este edificatoare24. De ce este revelatoare parcurgerea
operei integrale pentru lamurirea conceptului de sinteza cultura a relevat Noica in
studiile citate, din care vom selecta cateva ,,motive”, cel lingvistic fiind esential.
Limba ne modeleaza spiritul si sunt rare momentele in care o personalitate de
exceptie poate pre-determina semnificatia sa filosofica de profunzime — fie poet,
istoric sau filosof; cel mai adesea se poate ajunge la un rezultat in acest sens
urmand ,directiile” cuvintelor, cici ele ne pot determina gandirea si conceptia
despre viatd. Urmand indiciile limbii (nu o stapanim in de-ajuns incat sa-i
storturam” filosofic intelesurile, ci trebuie sd ne ladsam stapaniti de spiritul ei),
trebuie sd cautam formele de expresie care se potrivesc cel mai bine modului
nostru de a fi (gandi)2s.

Daca limba nu a dorit si elimine (sau sa substituie) un cuvant, oricit am
incerca noi sd-l1 alungam din gandire sau din vorbire nu vom reusi, deoarece

20 C. Noica, Sentimentul romanesc al fiintet, p. 69.

21 Cum ar fi cea a istoricului Thomas H. Bukle, autorul lucririi The History of Civilisation in
England (vol. 1, 1857, vol. 11, 1861), potrivit observatiei lui C. Radulescu-Motru din Nationalismul,
articolul citat (Bucuresti, Editura Albatros, editie ingrijitd de Constantin Schifirnet, 1996, p. 161 —
162).

22 Ibidem.

23 Ibidem, p. 167.

24 C. Noica, Eminescu sau ganduri despre omul deplin al culturii roménesti, Bucuresti, Ed.
Eminescu, 1975. Vezi si Sentimentul romdnesc al fiintei.

25 Idem, Eminescu sau ganduri despre omul deplin..., p. 109 — 114.
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limba nu o stipanim niciodata, sub niciun aspect — istoric, filosofic, literal etc. —,
ci ea ne indruma gandul inspre ceva asezat mai profund in fiinta noastra, astfel
incat vom fi in concordanta cu lumea si cu firea urmarindu-i sensul2t. Asa se
intdmpla, spre exemplu, cu unele cuvinte, ca fire sau treier (cu semnificatie
istoric-ontologica, de temporalitate intrinseca)?’, sau cu unele sintagme, ca
stinerete fara batranete”, care pot oferi un ,cifru” al fiintei28. Capacitatea de a
,simti” limba, de a-i urma canalele semnificante pentru orice domeniu de creatie,
o are poetul (sau filosoful) intrucat o are vorbitorul de rand, creatorul anonim al
limbajului, vorbitorul care s-a exprimat in istorie (intr-un timp oarecare si de-a
lungul timpului). Un individ particularizeaza, o opera sintetizeaza, dar ceea ce
ramane in spatele gestului sau al dialogului pur si simplu este rostirea.

Coroborate cu idealurile politice nationale, ideile culturale si rostirea cu sens
pot implini conceptul creatiei nationale cu deschidere catre universal, nu ca
marginire la specificul unei directii de constructie nationale. Deschiderea catre
marea cultura, ca sinteza culturala prin creatie nationala, putem spune, in
concluzie, a fost o preocupare fundamentala atat la Gh. I. Bratianu, cat si la M.
Eminescu. Parcurgerea operelor si a biografiilor celor doua personalitati o vor
dovedi cu prisosinta.

In concluzie, se poate spune ca analiza istoricad a faptelor este o actiune
conjugata, interdisciplinara. Istoria este un domeniu complex de evenimente mai
mult sau mai putin importante si, uneori, atunci cand sursele sunt contradictorii,
cercetatorul trebuie sa foloseasca in mod corect fiecare sursa si sa cantareasca
argumentele. Devenirea istoricd sugereaza un sens al vietii sociale care poate fi
observat numai prin compararea si observarea faptelor si intamplarilor pentru o
perioada lunga de timp. Faptele istorice sunt fenomene socio-culturale.
Evenimentele politice sau cele economice nu au intotdeauna importanta care li se
da (in maniera clasicd a naratiunii istorice). Devenirea faptelor sociale, a
evenimentelor, de exemplu, razboaie, revolte, migratii, reflecta schimbarile
profunde ale valorilor morale, sunt rezultate ale tensiunilor intra- sau
interculturale sau a diferentelor de mentalitate. Acestea nu sunt contradictii
iremediabile. Intotdeauna, evenimentele majore ale omenirii au fost epoci de
sinteza culturala si istoricd pe o perioada lunga de timp. Din punct de vedere
metodologic si logico-stiintific, sinteza istorica isi dovedeste valoarea. Conjugarea
surselor, evenimentelor, afirmatiilor din diferite domenii ale stiintelor socio-
umane este o oportunitate a istoricului de a rezolva probleme vechi din acest
domeniu de cercetare.
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CATEVA CONSIDERENTE ASUPRA NATIONALISMULUI IN
EPOCA MODERNA **

Adrian Mircea Dobre"
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Abstract: Approaching from the ideologic and politic point of view the
nationalism, one must be neutral from the philosopic-politic view point. A
scientific analysis must be made: a criticism built with regard to politic ideas
history. In order to understand if the nationalism still has an impact on the
present-day society, its short analysis in the frame of modern society history is
needed.

In the Romanian post-communist society, nationalism is either a taboo or a
“dangerous” subject. Nationalism may be now considered, an instrument of
those political forces which use the national feeling instead of other solutions to
take over the power. It becomes “a reality” in most cases, especially when
political organizations, personalities, etc. are in trouble: their last survival
chance or politic ascension seem to be the national feeling.

Keywords: nationalism, cultural identity, nation, ideology, political.

In antropologie, notiunea de identitate culturald este folositd in doui
sensuri. Primul identifici identitatea culturald cu identitatea etnicd. In acest sens,
cultura — in definitia ei antropologicad de ,comportament uman bazat pe norme™
— este inteleasd, in mod esential, ca apartinand unei etnii, i.e. unei comunitati
constituite pe baza relatiilor de sange. Vazuta in calitate de identitate etnica,
identitatea culturala da seama de specificitatea unei culturi particulare, de toate
acele trasaturi care constituie un ,rezervor al originalitatii”, pe care comunitatea
si le asuma ca fiind ale sale si numai ale sale. Identitatea etnica are legatura,
asadar, cu caracterul distinctiv al unei comunitati de origine, asa cum este el
perceput din interior (de membrii comunitatii) si din exterior (de alte etnii)2.
Orice etnie se constituie prin contrast cu alte etnii3. Asa stand lucrurile, pe langa
ideea de asemanare (totalitatea trasaturilor care asigura unitatea si coeziunea
grupului de origine), identitatea etnica implica in mod fundamental si ideea de

* Lucrare realizati in cadrul proiectului "Societatea Bazatd pe Cunoastere - cercetdri,
dezbaterti, perspective”, cofinantat de Uniunea Europeana si Guvernul Romaniei din Fondul Social
European prin Programul Operational Sectorial Dezvoltarea Resurselor Umane 2007-2013,
POSDRU/89/1.5/S/56815.

** Cercetator, - Institutul de Filosofie si Psihologie ,,Radulescu-Motru”, Academia
Romaéna.

1 G. Geana, Antropologia culturald. Un profil epistemologic, Bucuresti, Criterion Publishing,
2005, pp. 72-74.

2 T.H. Ericksen, Ethnicity and Nationalism. An Anhropological Perspective, London, Pluto
Press, 1993, p. 4-.

3 Ibidem, passim.
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diferenta (tot ceea ce ne separa pe ,noi” de ,ceilalti”). Cel de al doilea sens al
identitatii culturale este indiferent in raport cu etnicitatea, referindu-se la acele
trasaturi culturale impartasite de mai multe grupuri etnice sau natiuni in virtutea
unei istorii culturale comune (sens in care se poate vorbi, de pilda, despre o
sidentitate culturald a Europei”).

Precizam, prin urmare, ci existd o distinctie, o departajare intre identitatea
etnica si cea culturala, notiuni ale caror elemente interfereaza sau coincid in buna
masura, dar care pot fi separate prin elemente specifice. Fara indoiala, identitatea
culturala isi trage seva din identitatea etnica, din comunitatea de origine, limba,
istorie, religie, fiind chiar o parte a ei.

De-a lungul vremii, o serie de ganditori au considerat ca e necesara studierea
antropologiei politice pentru definitivarea unor raspunsuri ale -cercetarii
antropologice, devenind astfel o specialitate a acesteia. Politologii recunosc
necesitatea unei antropologii politice, pe care G.A. Almond o considera chiar
conditia oricarei stiinte politice comparate4. Antropologia politica incearca ,sa
fondeze o stiinta a politicului, privind omul sub forma lui homo politicus si
cautand trasaturile comune tuturor organizatiilor politice recunoscute in
diversitatea lor istorica si geografici”s. Sub alt aspect, antropologia politica
sdelimiteazd un domeniu de studiu in cadrul antropologiei sociale sau al
etnologiei. Ea se ocupd cu descrierea si analiza sistemelor politice (structuri,
procese si reprezentiri), proprii societitilor estimate ca primitive si arhaice.”®
Conform acestor definitii, trebuie analizate anumite teorii care identifica aceste
procese ale formularii unei asemenea stiinte. Aristotel, de exemplu, considera
fiinta umana in mod natural o fiinta politica care vizeaza descoperirea de legi.
Max Weber a reamintit anterioritatea politicii fata de stat, care, departe de a se
confunda cu ea, nu este decat una dintre manifestarile ei istorice. G.A. Almond
subliniaza doua caracteristici comune ale tuturor sistemelor politice: indeplinirea
acelorasi functii si aspectul multifunctional al tuturor structurilor politice,
niciuna dintre ele nefiind total specializate?.

In cadrul antropologiei politice se demonstreazi ci puterea politicd
reprezintd un factor esential in determinarea evolutiei identitatii etnice. Prin
urmare, orice individ sau comunitate urmareste acapararea ei pentru a putea
conduce. Dupa David Hume, ,puterea nu este decat o categorie subiectiva, nu o
data, ci o ipoteza care trebuie verificatdi. Nu constituie o calitate inerenta
indivizilor, ci apare sub un aspect in esenta teleologic — capacitatea de a produce
efecte, prin ea insisi, asupra persoanelor si lucrurilor”, iar pentru Max Weber
sputerea reprezinta posibilitatea acordata unui actor, in cadrul unei relatii sociale
determinate, de a conduce dupa voie”s.

De-a lungul ultimelor doua secole putem distinge patru tipuri de
nationalisme: un nationalism de inspiratie liberala si democratici, un
nationalism autoritar de inspiratie conservatoare, un nationalism de tip marxist

4 G. A. Almond and J. S. Coleman, The Politics of Developing Areas, Princeton, 1960, p. 43.
5 Georges Balandier, Antropologie politicd, trad. de Doina Lica, Ed. Amarcord, 1998, p. 15.
6 Ibidem, p. 15.

7 G. A. Almond and J. S. Coleman, op.cit., p. 43.

8 Georges Balandier, op.cit., p. 50, 51.

42 Vol. IV, nr. 3/septembrie, 2012



(conceptul pare straniu, in virtutea faptului cd marxismul s-a declarat fatis
internationalist) si un nationalism fascist.

La inceput, nationalismul a fost o ,forta inclusiva si de eliberare”. ,,A eliminat
localismul regiunii, dialectului, obiceiurilor si clanului si a ajutat la crearea unor
state-natiuni mari si puternice, cu piete centralizate si sisteme de administratie,
taxare si invatamant.”9 Prin urmare, nationalismul era democratic si popular,
»ataca practicile feudale si tiraniile imperiale opresive proclamand suveranitatea
popoarelor si dreptul acestora de a-si hotari destinul, in propriile state. De-a
lungul secolului al XIX-lea si chiar in cel de-al XX-lea, nationalismul putea fi
intalnit oriunde elitele locale luptau sa rastoarne administratia imperiala si
coloniald.™°

Natiunea si nationalismul pot fi intelese, conform lui Guy Hermet, din trei
perspective distincte: analiza societatilor, analiza politicii si reflectia filosofica.
Asadar, aceasta distinctie ,ne permite sa afirmam ca, inca de la mijlocul secolului
al XVII-lea, in Anglia si in Franta mai ales, tesatura sociologica a natiunii
moderne se schitase deja. Mai ramane insa sa fie incoronat edificiul ca atare
pentru a-1 transforma in Stat-Natiune identificat pe deplin cu «un teritoriu
istoric, mituri si amintiri istorice comune, o cultura de masa, o economie comuna,
drepturi si indatoriri comune pentru toti membrii sdi».”** Fenomenul nationalist
apare In Anglia datoritd dezvoltdrii economico-sociale mai accentuate si datoritd
faptului ca aparusera aspiratii noi ale societatii: ,In Anglia fenomenul este si mai
puternic cand, intre anii 1689—1709, se constituie deja teatrul unei exaltari
nationaliste sustinute de catre whigs ce denunta in acelasi timp caile absolutiste
ale monarhiei si pretentiile aristocratice ale tories-lor.”2 Parcursul democratic
englez are loc mai rapid, facand astfel posibila exprimarea unor noi idealuri,
ramanand totusi la vechiul statut: ,Societatea civila atinsese stadiul de maturitate
incd din 1750. Insi ea excludea poporul si avea toate motivele si rimani
insensibild fata de ideea unei comunitati nationale largite la nivelul intregii
populatii [...] Nationalismul britanic era «lateral» in sensul unui spirit unificator
doar pentru grupurile privilegiate.”s

In ceea ce priveste natiunea francezi, ea este fondatoarea principiului de
legitimitate al natiunii suverane, avand un rol decisiv, ulterior, in evolutia
nationalismului european: ,Remarcabil este totusi faptul ca inventarea de cétre
francezi a principiului de legitimitate al natiunii suverane, principiu valabil si
astazi, s-a produs inca inainte de caderea capetelor incoronate. Calea s-a deschis
cu usurintd: nu este altd solutie decat de a urma modelul francez sau de a-1
respinge; astfel, o alternativa pentru destinul politic, in mod necesar national,
practic nu exista.”4 Natiunea se confunda cu poporul: ,Natiunea este de
asemenea suveranul care poate deposeda pe rege, este detinatoarea unei

9 Anthony D. Smith, Nationalism si modernism, Un studiu critic al teoriilor recente cu privire
la natiune si nationalism, trad. din engleza de Diana Stanciu, Ed. Epigraf, Chisinau, 2002, p. 15.

10 Thidem, p. 15.

11 Guy Hermet, Istoria natiunilor si a nationalismului, trad. de Silvia Dram, prefata de Al.
Zub, Institutul European, Iasi, 1997, p. 107.

12 Tbidem, p. 109.

13 [bidem, p. 113.

4 [bidem, p. 115.
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legitimitati ce se refera nu numai la locuitorii adevarati ai tarii, ci si la cei ce se
recunosc in ea. Refractarii, fie ei chiar francezi, nu apartin Natiunii.”’s
Nationalismul legitimat de francezi produce efecte in toata Europa, avand rolul
de model al organizarii societatii: ,,Pentru ca la cumpana secolelor XVIII-XX, in
Franta, cat si in alte locuri, modalitatea de legitimare a puterii se modificase in
intregime, se impunea reeducarea poporului, in special a maselor largi ale
acestuia care aproape ignorau apartenenta lor preeminenta la un Stat-Natiune ce
repudia inca doctrina suveranitatii populare.”®

O viziune interesanta asupra aparitiei fenomenului nationalist are José
Ortega y Gasset. Orice alt comentariu ar fi de prisos, astfel incat 1i vom reda
afirmatiile: ,In secolul XVII, popoarele Europei ajung si se simti plenar
«natiuni». Exista totusi doua exceptii de care e bine sd tinem seama, pentru cd s-
ar putea ca in ele sa se ascunda viitorul apropiat. Una este ca Anglia devanseaza
cel putin cu un secol popoarele de pe continent in dobandirea unei constiinte
mature a nationalitatii. Cealaltd este ca Germania se vede pe sine ca o natiune
ramasa in urma cu un secol si jumatate fata de celelalte colectivitati europene.
[...] Important, ca sa intelegem ceea ce urmeaza sa se intample in anii imediat
urmatori, este doar sa nu uitam ca Anglia are un secol in plus in materie de
experientd nationald fatd de celelalte popoare din Occident si cd Germania,
intrucat a ajuns prea tarziu la vointa clara de a fi o natiune, nu a izbutit sa-si
consolideze nationalitatea, ci situatia actuald o surprinde intr-un stadiu unic
printre popoarele Europei, stadiu ce poate fi de o incalculabild fecunditate pentru
viitorul imediat, si anume: un mare popor a carui constiintd de natiune nu s-a
inchis, ci ramane deschisa si el este disponibil, mai mult decat oricare popor, sa
poata fi «natiune» intr-un sens foarte deosebit si mult mai actual decat in cazul
bitranelor natiuni.”” Intr-adevir, evenimentele ulterioare au dovedit ci Franta si
Anglia au avut un rol covarsitor in ceea ce priveste evolutia politicd a Europei,
alaturi bineinteles de alte cateva mari puteri. Secolul al XVIII-lea, remarca Ortega Y
Gasset, s-a caracterizat printr-o predominanta a factorului comun european in
comparatie cu ceea ce era diferit la fiecare popor, iar in contrast cu acesta, secolul
XIX a fost secolul nationalititilor: ,Fiecare popor isi simte cu maxima intensitate
figura nationald, ajungand sa-si functionalizeze aceasta constiinta sub forma care s-
a numit «nationalism».”8

Aveau sa urmeze nationalismele democratice de masa, evoluand la scara
larga si conduse de intelectuali, care isi motivau demersul prin diferente
lingvistice si culturale. ,Majoritatea nationalismelor sunt conduse de intelectuali
si/sau specialigti. Intelectualii furnizeaza definitiile fundamentale si
caracteristicile natiunii, intelectualitatea in general dovedindu-se furnizoarea si
consumatoarea cea mai avida a miturilor nationaliste.”9

15 Ibidem, p. 117.

16 [bidem, p. 126.

17 José Ortega y Gasset, Europa si ideea de natiune si alte eseuri despre unele probleme ale
omului contemporan, trad. din spanioli si note de Sergiu Marculescu, Ed. Humanitas, Bucuresti,
2002, p. 18-19.

18 [bidem, p. 23.

19 Anthony D. Smith, op.cit., p. 68.
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In ceea ce priveste ideologia nationalismului de tip marxist (revolutionar), ea
este bine ilustrata in diversele ,apeluri la eliberare nationala lansate mai intai de
Lenin, apoi de Stalin popoarelor supuse atunci dominatiei occidentale”2°.
Tematica socialismului revolutionar si cea a primatului specificului national se
imbinau si se confundau in acelasi context ideologic. Viziunea unei societati noi,
pregatita pentru fondare, apare ca inseparabila de maretia nationala, pregatita
pentru afirmare. ,Natiunea este o intreagid comunitate determinata de indivizi
(...) Astfel, natiunea nu este o comunitate de rasa, nici de timp, ci o comunitate de
oameni proveniti din rase diverse.”2* Trasaturile caracteristice ale natiunii sunt
comunitatea de limb4, de teritoriu si de viatd economica.

Dar acestea au fost si ele puse in umbra de nationalismele combinate cu
ideea de rasd violenta si cultul brutalitatii, specifice fascismului.

De-a lungul timpului, doua analize istorice s-au impus si au fost extrem de
importante in ceea ce priveste formele de manifestare a nationalismului. Prima
este prezenta sau absenta unei burghezii puternice In momentul difuzarii
ideologiei nationaliste in zona sau statul respectiv. Prin urmare, ,statele si zonele
cu burghezii puternice tindeau sa opteze pentru o versiune rationalista si
voluntarista a ideologiei nationalismului, care cerea fiecaruia sa aleaga o natiune
careia sa-i apartina, dar nu prescria o natiune anume, in timp ce statele si zonele
cu burghezii slabe (cazul Romaniei) tindeau sa aleaga nationalisme stridente si
autoritare, care optau pentru nationalisme organice, acelea care prescriu fiecarui
individ de la nastere natiunea careia trebuie sa-i apartida.”22

A doua analizi se referd la ,oferirea unor marturii detaliate privind
modernitatea si originile europene ale ideologiei si miscarilor nationaliste”2s.
Majoritatea analistilor au acceptat, totusi, ca Revolutia Franceza a fost
evenimentul si perioada in care au inceput sa apara primele manifestari evidente
ale nationalismului, legat definitiv de miscarile civice si democratice din Europa
acelei perioade.

In cele din urmai, nationalismul din Occident nu reprezinti o problemi
deosebita in raport cu periferia. Aceasta se datoreaza faptului ca centrul nu are
nevoie cu adevarat de nationalism, caci burghezia este destul de sigura de sine
datorita dezvoltarii sociale si economice. Ea determind insa nationalismul la
periferie, pe care incearca sa o domine si sd o exploateze. Prin contrast, aceasta
periferie trebuie sa adopte nationalismul pentru cd este subdezvoltata,
neajutorata si are nevoie de compensatii mitice. Acestea sunt oferite de
romantism, alaturi de cultul poporului si al culturii sale. Ca si in cazul
nationalismelor estice, ,intelectualitatea joaci un rol major la periferie, unde
mica burghezie nu mai are increderea in sine necesara pentru a-si croi drum spre
o dezvoltare autosustinuta. Prin compensatie, intelectualitatea poate sa insufle
sensul mitic al destinului distinct unei intregi comunitati prin inventarea unei
culturi nationale pe baza elementelor folclorice si mobilizarea maselor. De aici

20 Raoul Girardet, Nationalism si natiune, Institutul European, Iasi, 2003, p. 27.
211, V. Stalin, Ce este natiunea?, apud Raoul Girardet, op.cit., p. 135.

22 Anthony D. Smith, op.cit., p. 30.

23 [bidem, p. 30.
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provine forta componentelor nationaliste si subiective din nationalismelor
periferice.”24

Nationalismul este un furnizor de imaginatie politica, cu reveniri
spectaculoase, care a gasit un teren propice in Germania si Italia, tari expansioniste
prin excelentd. Potrivit lui Isaiah Berlin, la inceputul secolului al XIX-lea, exista
doua modele majore ale nationalismului: cel german si cel francez2s.

Nationalismul francez este rezultatul unui transfer de la o entitate la alta a
fidelitatii colective, combinata cu o legimitate politicd, foarte vizibil in timpul
Revolutiei franceze. In secolul al XVIII-lea se constati o eroziune a autoritatii,
care este atacata cu mijloace intelectuale. Temeiurile fidelitatii politice sunt puse
in discutie cu mijloacele criticii intelectuale de catre Rousseau si Voltaire. Dincolo
de aceste critici evidentiate si de Tocqueville, care constituiau un serios travaliu
de subminare, mai exista si un proces de desacralizare a imaginii monarhului (in
paturile populare), care continea si intrebari la adresa moralitatii curtii din jurul
acestuia. Acest proces a produs o vasta literatura interzisa, care a adancit
delegitimarea monarhiei, fiind adresata afectelor populare. Natiunea devine
obiectul unui cult, iar superioritatea natiunii este vazuta ca rezidand tocmai in
faptul ca ea este produsul unei vointe colective de a fi impreuna. Natiunea este o
realitate construita, la care se adera in virtutea respectarii unor legi comune.

Modelul german s-a inspirat din limbajul celui francez, dar a impus un
exclusivism etnic, xenofob. Isaiah Berlin relateazi cum a luat nastere
nationalismul german, insistand asupra resorturilor lui culturale si psihologice,
evidente mai intai in scrierile lui Herder. Este subliniatd importanta frustrarilor
populare in geneza nationalismului german. Lumea intelectuald nu obtine
recunoasterea simbolicd la care aspird si nici resursele materiale de care are
nevoie. In aceastd situatie are loc o reactie a unei parti a elitei, printre care
Herder, Goethe, Schiller, Fichte etc. Dar nu toti au aceleasi reactii. Goethe
ramane un spirit universalist si se va abate de la nationalismul german. Herder
sprijind o idee a natiunii germane particulare. Fichte da unul dintre textele
fondatoare ale natiunii germane.

Vom pune accent pe modelul german pentru cd el este forma de manifestare
a nationalismului care ne intereseaza in mod special. Am recurs la expunerea
anumitor idei ale unor autori destul de controversati tocmai in ideea de a arita
forma extrema de manifestare a nationalismului.

Sfarsitul Primului Razboi Mondial a reprezentat triumful ,principiului
nationalitatii” din secolul al XIX-lea si a fost, de fapt, ,rezultatul a doua dezvoltari
neintentionate: prabusirea marilor imperii multinationale din centrul si estul
Europei si revolutia rusa”2e.

Crizele economice au intdarit economiile nationale intr-un mod spectaculos.
Pe masura ce economia mondiala era in decadere, capitalismul mondial se
retragea in economia statele nationale si a imperiilor respective. Implicatia logica
a Incercarii de a crea un continent impartit in state locuite de populatii complet

24 Ibidem, p. 66.

25 Isaiah Berlin, Against the Current. Essays in the History of Ideas, edited by Henry Hardy,
with an Introduction by Roger Hausheer, Pimlico Edition, 1997, p. 333—356.

26 E.J. Hobsbawn, Natiuni si nationalism, Ed. Arc, Chisinau, 1997, p. 129.
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diferite, fiecare fiind etnic si lingvistic omogen, a insemnat expulzarea si
exterminarea minoritatilor2’. Astfel, au aparut expulzari in masa si genocide.
Ceea ce a dominat Europa interbelici era nationalismul statelor nationale
existente si iredentismul lor.

La instaurarea fascismelor europene au contribuit din plin consecintele
marilor rasturnari economice si sociale provocate de razboi. De asemenea, a
contribuit ura la adresa mediilor conducitoare apartinind democratiilor in
exercitiu, banuite de ingratitudine si uitare, instalarea unui anume tip de morala
combatantd, recunoscand valorile de autoritate si de comandament.

Spre deosebire de nationalismul francez, pentru germani, natiunea este un
fapt lingvistic. Herder propune o natiune ,care-si are radacinile in etnie si in
cultura, hotarand cu anticipatie apartenenta individului la o comunitate nationala
precisa” (nationalismul german), in vreme ce, conform viziunii lui Renan,
shatiunea delimiteazd spatiul unui Stat creat prin libera alegere a individului
uman”28 (nationalismul francez). Intelectualii germani fac elogiul limbii germane
opunand-o limbii franceze, considerata artificiala, departata de realitate si de
sentimentele oamenilor, o limba moarta.

Limba germana este calificata ca o limba naturald, originara, matricea
lingvisticd a altor limbi europene, primitiva nu in sensul lipsei de virtualitati, ci
in sensul contactului cu realitatile prime. Incepand cu Herder sunt privilegiate
particularismul etnic si cel lingvistic. Herder detesta marile imperii care unifica
si niveleaza. El celebreaza diversitatea. Fichte (1762—1814) face din diferenta
germana punctul de plecare al unei teorii a predestindrii natiunii germane.
Sentimentul particularitatii se transforma repede in sentimentul superioritatii.
Natiunea revolutionara franceza privea spre viitor. Natiunea germana priveste
spre trecut. Pentru filosofia Luminilor, trecutul e locul unor realitati, institutii,
obiceiuri, relatii interumane care trebuie abolite. Pentru nationalismul german,
trecutul e capital, pentru ca prezentul german e mediocru. Intelectualii germani
se intorc catre evocarea triburilor din antichitate. Polonezii se intorc catre
trecutul lor slav. Romanii se intorc catre vechii daci. Ungurii pretind ca Attila
era ungur si ca e stramosul lor. Italienii privesc catre Imperiul Roman si epoca
renascentista. Germanii se intorc catre trecut, dar nu spre Imperiul Roman care
este reprezentat de Franta, ei valorizeaza triburile care au invins de cateva ori
Roma>9.

Fichte si Herder fac apogeul germanicitatii in Europa pe care o echivaleaza
cu stilul gotic. Stilul gotic este un refugiu in trecut, care este combinat cu
exaltarea virtutilor si potentialului creator. Acestea sunt sursele cele mai
importante ale nationalismului german. Herder pune bazele acestei viziuni a
apartenentei ineluctabile a individului la natiune. E ceva organic: nu esti om
decat prin intermediul unei culturi nationale. Caracterul natural al natiunii este
opus caracterului construit al natiunii franceze, avand consecinte nefaste —
rasism, antisemitismse.

27 Ibidem, p. 131.

28 Guy Hermet, Istoria natiunilor si a nationalismului in Europa, p. 143.
29 [saiah Berlin, Vico and Herder, London: Hogarth Press, 1976.

30 Ibidem.
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Pentru Johann Gottfried Herder (1744-1803), ,societatea este starea
naturala a omului”, iar aceasta stare este, in egald masura, cea a unei ,natiuni cu
un caracter distinctiv pe care sa si-1 poata conserva secole de-a randul. (...) O
natiune este o plantd naturala.” ,Providenta, remarca el, a separat admirabil
natiunile, nu numai prin paduri sau munti, ci mai cu seama prin limba, gusturi si
caractere, nainte ca opera despotismului sd se puna in miscare si ca cele patru
parti ale lumii sd devina prada unui singur stidpan.”s' Prin faptul ca este
ynaturald”, acest tip de natiune, natiunea etnoculturald, obtine o legitimitate
superioara fata de oricare alta. Pe scurt, Herder apara primordialitatea ordinii
sociale fata de ordinea politica. Astfel, viziunea herderiana asupra natiunii consta
~in dreptul tuturor popoarelor de a se organiza dupa bunul plac, distingandu-se
astfel de vecinii lor”. Si, in continuare, el spune: ,cultura fiecarei natiuni nu este
altceva decat un ansamblu al codurilor de limbaj, al simbolurilor, al tipurilor de
raporturi sociale, al institutiilor si al tehnicilor, totodata al modurilor de adaptare
la influentele imprejurarilor temporale si spatiale.”s2

Johann Gottlieb Fichte (1762—-1814) introduce mai multa rigoare in
conceptia etnoculturala si, in acelasi timp, unele masuri extrem de dure pentru
solutionarea problemelor natiunii germane. Fichte sustine cid natiunea germana
trebuie sa joace un rol de prim ordin in umanitate, caci ea este de esenta divina.
Natiunea germana este bazata pe ,sange” si ,rasa”. Aceasta certitudine 1i ofera o
misiune universalda. Numai poporul german are ,cel mai clar germen de
perfectibilitate umana si lui 1i revine puterea in dezvoltarea umanitatii”. Pentru a
indeplini aceasta misiune, Fichte preconizeaza sa fie creat, printr-o educatie
impusa, noul om al noii Natiuni. Numai statul poate sa savarseasca acest lucru: sa
separe copiii de parinti, sa plateasca profesorii care-i vor forma in permanenta,
cele doud sexe trebuind crescute impreund. Fichte aratd ca trasaturile
caracteristice ale germanilor ca popor original, ca popor care este in masura sa se
defineascd prin el insusi, spre deosebire de alte neamuri, sunt elementele care
~semnifica termenul deutsch, in sensul sau literar”ss. Dar el nu a fost singurul
care ne propune aceasta teorie tipic germana; ceilalti sunt Hegel, Herder, List,
Savigny si, mult mai tarziu, Arthur de Gobineau, Chamberlain, inclusiv Hitler cu
toate aprecierile privind puritatea rasei.

Louis Dumont, in Essais sur lindividualisme, 1983, remarca faptul ca
sintarzierea unificarii politice a Germaniei a privat-o pe aceasta de experienta
lentei edificari a marilor monarhii centralizate, care au delimitat cu anticipatie
spatiul suveranitatii teritoriale a Statelor-Natiune in vestul Europei.”34

Potrivit lui Guy Hermet, ,conceptia etnoculturala asupra natiunii n-a incetat
sd infiltreze resentimentul nationalist si sovin in orice societate, chiar gi in unele
unificate politic, dar, in mod deosebit, acolo unde unificarea se realizase tarziu, ca
in Germania sau Italia.”ss

31J. G. Herder, Idées sur le philosophie de Uhistoire de Chumanité, Paris, Presses Pocket, 1991,
pp. 135, 165 si 173.

32 Guy Hermet, op.cit., p. 147.

33 J. G. Fichte, Discours é la nation allemande, Paris, Imprimeria nationala, 1992, p. 229.

34 Apud Guy Hermet, op.cit., p. 154-155.

35 [bidem, p. 151.
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Nationalismul de acest gen este numit de Paul Sabourin ,nationalism
irational”, care face din ,natiune o religie superioara”. ,Natura acestui
nationalism se bazeaza pe constatarea ca propria sa Natiune este superioara.
Binele suprem spre care tinde reprezinta implinirea Natiunii sale. Trepte de
valoare se vor stabili in mod evident: de la lupta impotriva dusmanului interior la
strainul sau chiar cetateanul unui alt Stat-natiune rival.”s¢

Restaurarea trecutului sub eticheta natiunii, dupa modelul german, se
regaseste si in programul lui Mussolini. Acesta, de exemplu, face din Imperiul
Roman un mit mobilizator, crezul tuturor italienilor, care trebuie sa i se dedice cu
fervoare, pentru ca un ,Stat roman” sa fie restaurat. Originile fascismului italian
trebuie cautate in istoria Risorgimentului italian din secolul al XIX-lea. Jn
perioada de dupa 1815 Italia a cunoscut o inflorire culturald — Il Risorgimento —
insemnand «reinviere» sau «renastere», care a deplans dezbinarea statului
italian si dominatia straina, chemand la regenerare morala si unificarea politica a
peninsulei.”s” Visul revolutionarilor de la 1821 era sa restituie Italia Italiei.
Unificarea teritoriald a statelor italiene s-a incheiat in 1870. Noul stat a fost
dominat in urmatorii ani de formatiunile liberale, dar niciun ,partid, nici cel
liberal, nici cel democratic, nici cel popular, nu bagase de seama naruirea oricarui
ideal si decaderea morala a Natiunei, care se prabusea tot mai adanc. De fapt, era
o rasturnare de valori.”38 Guvernele liberale s-au dovedit incapabile sa faca fata
problemelor economice ale tirii si au fost acuzate ci nu au reusit sa apere
interesele Italiei. Reactiunea a aparut prin noul lider care se impune, Mussolini;
este antiliberala, antidemocratici, antisocialista; el adopta idealul martirilor si al
eroilor, incurajeaza cultul personalitatii. Propaganda neincetata este o trasatura
majora a regimurilor fasciste: ,A fost promovat cu bund stiintd cultul
personalitatii prin care se scoteau in evidenta geniul conducatorului, capacitatea
de a vedea in viitor, marinimia si infailibilitatea lui. Doar conducatorul putea reda
mandria nationald si putea asigura tarii locul cuvenit intre marile puteri
europene.”3® Folosirea propagandei si promovarea cultului personalitatii 1-au
inspirat pe Hitler, dar si miscarea legionara. Camasile negre italiene si metodele
paramilitare au influentat camasile brune, nazistii care faceau parte din gruparile
SA, precum si camasile verzi, legionarii constituiti in cuiburi.

Tinta suprema a fascismului este statul suveran: ,Mussolini enunta clar
conceptia despre suveranitate: Statul sta mai presus ca toti si poate fi contra
tuturor, céci reprezinta continuitatea morald a Natiunei in istorie. Fara stat nu
existd Natiune.”4°

In fine, fenomenul ideologic al fascismului are multiple origini in miscirile
nationaliste de la sfarsitul secolului al XIX-lea. Acesta si-ar putea afla premisele
in expresia unui anume populism autoritar, antiparlamentar. Revendicarea unui
stat puternic, apelul la un salvator, neincrederea sau ostilitatea fata de straini,

36 Paul Sabourin, Nationalisme europene, Institutul European, Iasi, 1999, p. 64.

37 Mark Robson, Italia: liberalism si fascism 1870-1945, trad. de Mihaela Mazilu, Ed. All,
Bucuresti, 1992, p. 6.

38 Edoardo Susmel, Fascismul italian. Infiptuiri, trad. de Alexandru Marcu, Bucuresti, 1928, p. 8.

39 Mark Robson, op.cit., p. 102.

40 Edoardo Susmel, op.cit., p. 33.
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exaltarea drapelului si a gloriei militare fara a uita obligatia punerii in practica a
unui reformism social sunt tot atatea teme care trebuie sa fie retinute ca
semnificative, la care se adauga antisemitismul vehement. Totusi, accentul este
pus pe valorile actiunii, pe ,elanul vital”, pe ,vointa de putere”, pe cautarea
aventurii sau pe cautarea credintei, pe recursul la violenta.

Modelul francez este reprezentativ pentru multe natiuni europene, practic
Revolutia franceza a fost momentul cel mai important pentru ridicarea natiunii.
Este vorba de o atitudine curentd in istorie: ,natiunea dobandeste treptat
congtiinta de sine, in cadrul societdtii bazate pe stdri.”4* Politica de eliberare
nationald, numita a ,nationalitdtilor”, care domina intreaga Europa in secolul al
XIX-lea, duce la izbucniri de agitatie revolutionara si la prabusirea vechilor
imperii continentale. Referitor la Revolutia franceza, la evolutia principiului
nationalitatii si la natiune, o serie de autori francezi si-au exprimat opiniile.
Astfel, Gil Delannoi spune: ,In Franta, iluminismul a devenit, in timpul
Revolutiei si dupa aceea, o caracteristica nationald care alimenta din cand in cand
nationalismul francez”42, iar Jean Leca afirma: ,Nationalitatea este legata de
apartenenta la o comunitate culturald (...) bazati pe o mare diversitate de
elemente de ordin etnic, lingvistic, religios sau pur istoric.”3 Pentru Yves Lacoste,
relativa unitate lingvisticd a Frantei nu dateaza decat de la sfarsitul secolului al
XIX-lea si apare mai curand ca o consecinta decat ca o cauza a unitatii nationale:
-Mai era mult pana la unitatea lingvistici, dar ideea de unitate nationala
cunoscuse o mare raspandire atunci cand luptele politice din timpul Revolutiei
franceze au dus la proclamarea principiului (...) «natiunii suverane» si
detinatoare a puterii de stat, exercitate prin reprezentanti.”44 Autorul spune mai
departe ca, in ciuda importantei sale simbolice si juridice, aceasta a fost doar o
etapa in formarea si evolutia natiunii franceze, si nicidecum actul de nastere al
natiunii sau al statului national. Prin urmare, ,Formarea lor treptata a inceput cu
multe secole in urma; ramanea de infaptuit unificarea economica si culturala,
precum si dezvoltarea practicilor democratice, caci, in pofida principiilor
proclamate, egalitatea efectiva, libertatea de exprimare erau incd departe.”45
Ernest Renan si Denis Fustel de Coulanges definesc natiunea ca pe o constructie
universalista rezultata din asocierea unor fidelitati individuale4¢. Charles Maurras
sustine ca ,Viata sociala face parte in mod esential din natura omului, care nu
exista fara societate. Nationalitatea este o modalitate a acestei stari naturale. O
putem numi un fapt social (...) Nationalitatea derivd deci din natura umana
influentatd si stimulata de societate.”#”

#1 Jean-Yves Guiomar, Revolutia francezd si ridicarea natiunii, in Serge Cordelier, Elisabeth
Poisson, Natiuni si nationalisme, trad. de Brandusa Prelipceanu, postfatd de Mirela-Luminita
Murgescu, Ed. Corint, Bucuresti, 2002, p. 150.

42 Gil Delannoi, Nationalismul si cataliza ideologicd, in Serge Cordelier, Elisabeth Poisson,
op.cit., p. 40.

43 Jean Leca, Despre ce vorbim?, in Serge Cordelier, op.cit., p. 13.

44 Yves Lacoste, Natiune si democratie, o asociere freasca?, in Serge Cordelier, op.cit., p. 57.

45 Ibidem, p. 57.

46 Christophe Jaffrelot, Céateva teorii despre natiune, Serge Cordelier, op.cit., p. 59.

47 Charles Maurras, Actiunea francezd, in Raoul Girardet, op.cit., p. 128, 129.
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Ernest Renan este promotorul conceptiei voluntariste cu privire la natiune.
Natiunea, potrivit lui Renan, ,este un suflet, un principiu spiritual. (...) Natiunea
este deci o mare solidaritate constituita de sentimentul sacrificiilor care s-au facut
si de cele pe care suntem dispusi sa le facem inca. Ea presupune un trecut; ea se
rezuma totusi in prezent printr-un fapt tangibil: consimtdmantul, dorinta clar
exprimata de a continua viata comuna. Existenta unei natiuni este (...) un
plebicist al tuturor zilelor, asa cum existenta individului este o afirmare perpetua
a vietii.”#8 Iar mai departe precizeaza: ,,O natiune nu are niciodata interes sa
anexeze sau sa retind o tara impotriva ei. Vointa natiunilor este, in definitiv,
singurul criteriu legitim, cel la care trebuie sd revenim intotdeauna”°. O idee
asemanatoare formuleaza si Denis Fustel de Coulanges: ,Invocati principiul
nationalitatii, dar il intelegeti altfel decat intreaga Europa. Potrivit voud, acest
principiu ar autoriza un stat puternic sa puna stapanire pe o provincie prin forta,
avand drept singur argument ca acea provincie este ocupata de aceeasi rasa ca
acel stat. Potrivit Europei si potrivit bunului-simt, acest principiu autorizeaza o
provincie sau o populatie sd nu se supund, impotriva vointei ei, unui strain.”s®

Revolutia franceza defineste societatea ca fiind rezultatul unui contract. In
schimb, nationalismul lui Maurras corespunde conceptului de societate organica
si al monarhiei, fara nicio legatura cu nationalismul german ca nationalism de
rasd: ,Maurras, dimpotrivda, vrea sa demonstreze ca societatea preceda orice
contract voluntar, ca ea este naturala si instinctiva si cd, prin urmare, ideologiile
moderne se straduiesc, in felul lor si prin aplicare de false ipoteze, sa distruga o
natura, iar societatea nu va putea fi ameliorata prin distrugerea naturii.”s!

Incepand cu anul 1866, in Romania, ne aflim in fata unei mai profunde
etnicizari a nationalismului; caracterul sau este din ce in ce mai rigid, iar
Eminescu si alti intelectuali romani se pliaza complet pe modelul german,
etnicist, exclusivist. Modelul invocat pentru natiunea romana corespunde
formulei germane: ,Romanii se definesc prin originea comuna (romana, daca sau
dacd-romand), prin limba unitard, prin istoria impdartasitd, prin spiritualitatea
specificd.”s2 Modelul francez a constituit un reper fundamental pentru societatea
romaneasca in secolul al XIX-lea. Totusi, acest model nu a gasit un teren foarte
prielnic in fondul rural al societatii romanesti si iIn mentalitatea autohtonista.
Contradictia dintre modelul occidental si reperele autohtone avea sa marcheze
aceasta perioadass. C. Radulescu-Motru, in Cultura romana si politicianismul,
denunta fenomenul de mimetism cultural care ar fi condus la instrdinarea
sufletului romanesc de trecutul sau.

48 Ernest Renan, Qu’est-ce qu’une nation?, Paris, 1882, apud Camil Muresanu, Natiune,
nationalism. Evolutia nationalitdtilor, Centrul de Studii Transilvane, Fundatia Culturald Romana,
1996, p. 13, 14 si Raoul Girardet, Nationalisme si natiune, p. 126.

49 Ibidem, p. 126.

50 Numa Denis Fustel de Coulanges, Alsacia este ea germand sau franceza?, in Raoul
Girardet, op.cit., p. 123.

51 Chantal Millon-Delsol, Ideile politice ale secolului XX, trad. de Velica Boari, Ed. Polirom, Iasi,
2002, p. 98.

52 Lucian Boia, Istorie si mit in constiinta romaneascd, Ed. Humanitas, Bucuresti, 1997, p. 15.

53 [bidem, p. 15, 16.
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LEIBNIZ- UN FILOSOF AL PRINCIPIILOR
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Abstract: Our research aims to highlight the favorite theme of the German
thinker. We mainly start from the idea that the unity between knowledge and
science under the sign of “principles” acquires a formula of thinking, which
exceeds the “classical” restrictive rationalism and the necessities of the modern
mechanistic theories, asserting a rigorously methodical spirit and a dynamic,
perspectivist conception of the world. Hence, the uniqueness and universality of
Leibniz.

Keywords: the principle of reasoning, being, metaphysics, necessary and
contingent truths, perfection, God.

Daca Aristotel a fost cel mare teoretician al principiului in
antichitate, G.W. Leibniz reprezinta filosoful cu cel mare numar de
principii in epoca moderna, in istoria filosofiei in general.

1. Intreaga doctrind a lui Leibniz se desfisoari in virtutea principiilor
(logice, metafizice, religioase) intr-o analiza a fiintei, inteleasd prin substanta
(monada) in functia acesteia de a pune unitate in lucruri.

De altfel, ,filosofia sa atinge toate lucrurile: ea este in mod prodigios una si
diversa totodatd. Este o tradare atunci cand o sistematizam excesiv, dar nu o
tradam deloc izoland si considerand pe rand diversele sale parti. Ea se afla
intreaga in germene inca in primele scrieri de tinerete™.

Totodata se poate spune ca Leibniz rezuma aspiratiile contrare ale unei lumi
intregi, purtand cu el patru sau cinci traditii diferite: ,,Gasim la el mostenirea
antica, cea medievald, pe cea a Renasterii si a celui de-al XVII-lea secol in
intregime. Dar el este astfel el-insusi, intr-un inalt grad prodigios ... El
raspunde cel mai bine exigentei puse de Platon: filosofia vizeaza ansamblurile.
Iar pentru a parveni la aceasta, Leibniz utilizeaza o metoda reflexiva care s-ar
putea numi un contrapunct metafizic (s.n.). Avand, foarte curand, selectate
cdteva teme, cdteva motive conducdtoare, el le va dezvolta, le va armoniza,
formand un tot, dupa exemplul unui sef de orchestrd, stapan a sute de
executanti. Scopul sau este acela al Scolii (al scolasticii - n.n.); a construi un
sistem complet al lumii, o enciclopedie totala de fapte si de idei accesibile
spiritului nostru™.

Metoda sa se deruleaza in trei trepte: 1) degaja tema implicata in orice fapt
cognoscibil si 1i urmareste variatiile; 2) potriveste unele la altele dezvoltarile

* Conf. univ. dr., - Universitatea Crestina ,,Dimitrie Cantemir”, Bucuresti.

1 A. Rivaud, Histoire de la philosophic. Tome III, L'époque classique, Paris, P.U.F., 1950,
P. 442.

2 Ibidem, p. 442-443.
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astfel obtinute; 3) formeaza cu toate un sistem coerent in toate partile sale.
Degaja astfel principiile al caror ansamblu va permite sa defineascd o metoda mai
simpld si mai precisd decit cele ale lui Aristotel, Descartes si Pascal.
~Multilateralitatea - preciza Windelband - constituie caracteristica esentiala in
doctrinele filosofice ale lui Leibniz”; nazuinta catre metoda este si la el sub
influenta scolii carteziene care aduce ,lumina matematicii’, dar Leibniz ,vrea sa
identifice metoda cercetarii cu cea a dovedirii: lucrurile trebuie cunoscute pe
aceeasi cale pe care sunt dovedite cunoasterile”s.

2. De fapt, doctrinele celebre ale lui Leibniz, dinamismul sau, teoria sa
despre viata, teoria libertatii si a contingentei — sunt corolarii unei gandiri unice,
fara ca ele sa riste uneori sa prezinte un aspect clar deconcertant.

In plus, daci aceste notiuni sunt produsul aceleiasi gandiri nu trebuie si se
creada ca ele sunt inglobate intr-un sistem consecvent, unde va fi usor de a le lega
una de alta. Nu se afla, de exemplu, intre dinamismul sau si teoria sa despre
substantd, legitura care se vede uneori, considerand notiunea monadei, ca
derivata din aceea a fortei, intr-adevar, fiecare din aceste notiuni, la originea lor,
au consideratii independente care au supus aceeasi gandire.

Un caracter comun al acestor notiuni este ca spre deosebire de ideile ,clare si
distincte” ale lui Descartes, ele nu sunt nicidecum obiectul unei intuitii, ci sunt
prezentate ca fiind concluzii deduse prin analiza a doua principii universale,
adevarate pentru toate lucrurile.

Aceste doua mari principii sunt: principiul identitatii: A este A, unde A
este un termen oarecare, si principiul ratiunii suficiente: pentru orice fapt
existd un temei pentru care este asa si nu altfel. Acest temei imbraca forma unei
demonstratii a priori sprijinitd pe natura termenilor subiect si predicat utilizati in
formularea faptului. Se adaugd la acestea si alte principii, in primul rand
principiul continuitatii si principiul identitatii indiscernabililor pe calea carora se
ajunge la ,fundamentele metodice” si la ,fundamentele filosofice” (ale
matematicii si stiintei naturii).

Principiul continuitatii se situeaza pentru filosof, deasupra oricarei indoieli:
sel ar putea servi la stabilirea mai multor adevaruri importante, in adevarata
filosofie, filosofie care, ridicandu-se deasupra simturilor si imaginatiei, cauta
originea fenomenelor in regiunile intelectuale™.

3 W. Windelband, Die Geschichte der neueren Philosophie..., Bd. 1, 7. und 8. Aufl.,, Leipzig,
Verlag von Breithoff & Hartel, 1922, p. 460, 464.

4 G.W. Leibniz, Cu privire la principiul continuitatii, in Opere filosofice, traducere de C.
Floru, Bucuresti, Ed. Stiintifica, 1972, p. 59. Leibniz vorbea chiar de ,universalitatea acestui
principiu”, cdci - preciza el - pentru ca sa existe regula si ordine in natura este evident necesar ca
fizicul sa fie in constantd armonie cu geometricul; si armonia aceasta ar fi contrazisa daca, acolo
unde geometria cere continuare, ar suferi o intrerupere subitd. Dupad mine, totul este legat in
Univers (s.n.), in virtutea temeiurilor de ordin metafizic, asa incat totdeauna prezentul contine in
sanul sau viitorul, si nicio stare datd nu se poate explica in chip natural decdt prin starea care o
precede imediat” (Ibidem, p. 56).

Asa cum observd C. Floru (in: Note la traducerea roméneascd), acest principiu este
subordonat ,atdt principiului ratiunii suficiente, cat si aceluia al iteritdtii; intr-adevar,
continuitatea este o perfectiune, de vreme ce discontinuitatile nu reprezinta altceva decat lipsuri;
iar Dumnezeu urmarind sa introducd in lume perfectiunea inseamna cd aici continuitatea este o
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Mai urmeaza, de aici, ,ca in natura nu pot exista doua lucruri singulare
care sa difere numai numeric, caci trebuie cel putin sa se poata ardta ratiunea
pentru care ele sunt diferite, ratiune care trebuie cautata intr-o diferenta aflata
intre eles”. Este formulat astfel principiul identitatii indiscernabililor, ca o
delimitare a principiului continuitatii.

De fapt, in inlantuirea principiilor, aduse de comentatori® intr-o sistematizare
devenita clasica, se impune ,principiul identitdtii indiscernabilelor”: Il faut
toujours” - preciza Leibniz — ,qu’autre la différence du temps et de lieu il y a un
principe interne de distinction (s.n.), et quoique il y ait plusieurs choses de
méme espece, il est pourtant vrai qu’il n’y en a jamais de parfaitement semblable:
ainsi, quoique le temps et le lieu (c’est-a-dire le rapport au dehors) nous servent a
distinguer les choses que nous ne distinguons pas bien par elles-mémes, les choses
ne laissent pas d'étre distinguables en soi. Le précis de l'identité et de la diversité
ne consiste donc pas dans le temps et dans le lieu, quoi quil soit vrai que la
diversité des choses est accompagnée du temps et du lieu, parce qu 'ils amenent
avec eux des impression différentes sur la chose: pour ne point dire que c'est
plutét par les choses qu 'il faut discerner un lieu ou un temps de lautre, car d'eux
mémes ils sont parfaitement semblables, mais aussi ce ne sont pas des substances
ou des réalités completes™.

Intre ,adevdrurile prime” acest ,principiu” indeplineste rolul de diferentiere
in unitate si de delimitare intre ordinea fizica si cea metafizica. Caci ,,asemdanarea
perfecta isi are locul numai in notiunile incomplete ... ca atunci cand
consideram doar figurile si neglijam materia figurata, incat doud triunghiuri
sunt cu drept considerate asemenea, in geometrie, desi doud triunghiuri
materiale asemenea nu se pot gasi nicaieri”s.

ratiune a tuturor lucrurilor (s.n.); pe de altd parte, repetarea, care se manifestd in naturd ca o
lege, leaga intre et factorii care se repeta si impiedicd orice intrerupere” (Ibidem, p. 62).

Este clar astfel, cd desi subordonat principiilor amintite, principiul continuitatii devine
complementarul lor necesar si conditia principiului perfectiunii (du meilleur), care explica gradul
de existenta, nu trepte spre realizarea morala.

5 G.W. Leibniz, Adevdrurile prime, in op.cit., p. 43-44-.

6 Ortega Y Gasset (L’ evolution de la theorie deductive.L’idee de principe chez Leibniz,Paris,
Gamillard, 1970., p. 10) ofera urmatoarea ,listad de principii”: ,1. Le principe des principes.
2. Principe d'identité. 3. Principe de contradiction 4. Principe de la raison suffisante. 5. Principe de
luniformité, ou principe d'Arlequin. 6. Principe de lidentité des indiscernables ou principe de la
différenciation. 77. Principe de continuité. 8. Principe de meilleur, ou de ce qui convient. 9. Principe
d'équilibre, ou loi de justice (principe de sy mettre dans Ies mathématiques actuelles). 10. Principe
de I'effort minimum ou les formes Ies plus parfaits”. In urma acestei insiruiri se precizeazi: ,,Cu
exceptia celui de-al doilea si al treilea, toate principiile din aceasta lista sunt creatii originale ale
lui Leibniz”.

7 G.W. Leibniz, Nouveaux Essais sur lentendement humain, Cronologie, bibliographie,
introduction et notes par Jaques Brunschwig, Paris, G.F. (Flamarion), 1990, p. 179.

8 G.W. Leibniz, Adevdrurile prime, p. 44. Acest ,principe des indiscernables” relevi, in si mai
mare masura, originarea gandirii logice si metafizice a lui Leibniz in matematica, indeosebi in
conceptia despre infinit. Pe acest fond, identitatea indiscernabililor ,intdreste ideea ca deosebirea
nu este numai numericd, ceea ce justifica distantare in directia logicii (si a analizei logice)”. Putem
vorbi de ,corespondenta intre matematica si logicd numai ca ele si diferd: ,in logicd exista
concepte, enunturi rationamente si metode: in mathesis universalis existd cantitdti, adevdruri
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Asadar, in ciuda diversitatii sale, filosofia lui Leibniz furnizeaza o impresie
de omogenitate. Aceasta depinde intre altele, de faptul cd autorul cautd sa
modeleze toate domeniile particulare ale filosofiei dupa aceleasi principii. De
acestea tin, in primul rand, principiul binelui suprem, principiul
continuitatii si principiul perfectiunii.

Idealul sau este unul metafizic, daca nu chiar religios.
Cunoasterea tainelor naturii, cu alte cuvinte, dupa Leibniz,
cunoasterea lui Dumnezeu si a cailor sale, reprezinta pentru om
singurul mijloc de a-si imbunatati viata si a se desavarsi ca om. Ideea
de Dumnezeu este ideea mare a filosofiei sale.

3. De fapt, «adevarurile prime9» constituie o sinteza exemplara a unei
gandiri asezata (logico-metodologic si ontologico-metafizic) ca sistem al
principiilor.

sAdevarurile prime” - scria Leibniz - ,,sunt cele care afirma despre un lucru
acest lucru, ori care neaga opusul sdu; cum A este A, sau A nu este non-A.
Daca este adevarat ca A este B, este fals ca A nu este B sau cd A este non-B.
Tot astfel, orice lucru este ceea ce el este. Fiecare lucru isi este asemenea siesi

despre cantitdtile particulare”... (H. Poser, Zur Verhdltius von Logik und Mathematik bei Leibniz
in: Studia Leibnitiana. Zeitschrift fiir Geschichte der Philosophie und der Wissenschaften,
Sonderheft 15, F. Steiner, Wiesbaden-Stuttgart, 1988, p. 200, 201).

9 Textul tradus sub acest titlu, preciza traducatorul roman (C. Floru, Opere filosofice, 1, p. 41) a
fost scos la iveald de Louis Couturat (in: Opuscules et fragments inédits de Leibniz, 1903), text care
(,dupa unele estimatiuni”) ar fi fost compus pe la 1686, lisat insa de editorul Gerhardt deoparte ca
fiind ,studiu pregatitor” (Vorstudie). De atunci (1902) s-au adus ldmuriri privind rolul acestui text:
“La mai mult de 80 de ani de la aparitia in Revue de Métaphysique et de Morale (X, 1, 1902, p. 1-25),
reproducerea celebrului articol al lui Louis Couturat se poate impune ca aceea a unui docmument
istoric. In prefata cartii sale, aparuta in 1901, La logique de Leibniz, Couturat anunta ca «concluzia
esentiala» ce s-ar putea trage din revelatia de texte, cele mai multe inedite, ar fi ca «metafizica lui
Leibniz se bazeaza in mod unic pe principiile logicii sale, din care ea decurge in intregime»“ (M.
Fichant, Sur la métaphysique de Leibniz. Presentation in: Revue de Métaphysique et de Morale, 100e
Année N.1, 1995, p. 5. Prezentatorul si traducitorul acestui text in limba franceza, adicd M. Fichant,
precizeazi: ,Pre-editia pentru vol. 4 al seriei a VI-a a editiei Samtliche Schriften und Briefe da
subtitlul editorial de Principia logico-metaphysica, propundnd intervalul mai-decembrie 1689 ca
data a redactarii, un text stabilit in mod definitiv, care diferd, prin cateva detalii, de cel al lui
Couturat” (Ibidem, P-6).

Couturat Insusi scria (textul ce urmeaza este reprodus aici, p. 7, de M. Fichant): ,in prefata la
volumul La Logique de Letbniz (1901 - n.n.) noi am emis asertiunea cd metafizica lui Leibniz se
sprijind in intregime pe logica sa ... not putem sd confirmdm aceasta prin documente inedite, de o
valoare si de o importanta exceptionale. Faptul cel mai interesant si cel mai semnificativ il
constituie un opuscul de patru pagini, in care Leibniz a rezumat el-insusi intreaga sa metafizica,
deducdand-o din principiul ratiunii” (Ibidem, p. 7).

Mentionam cd vom utiliza aici trad. rom. a lui C. Floru, folosind insd comentariile lui M.
Fichant (in: op.cit., p. 13-30), centrate de urmatoarele idei: opusculul apartine anului 1686, anul in
care Leibniz ,s-a fixat asupra principiilor si tezelor esentiale ale sistemului sau, mai intdi in
Discours de métaphysique, apoi in Lettres a Arnauld” textul in cauza, nu contine nici o propozitie
care sa nu se afle deja intr-una dintre aceste scrieri; prin ordinea si inlantuirea pe care el o
stabileste intre toate propozitiile deja cunoscute”; «principiul ratiunii», in enuntul ,,clasic”: «Nihil
est sine ratione» inseamna “ca orice adevar este analitic” (Ibidem, p. 13).

De aici si principiul «praedicatum inest subjecto», valabil pentru logica, dar si pentru
metafizica.
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sau este egal cu sine ... st altele de felul acesta ... pot fi totusi cuprinse toate sub
numele unic de adevaruri identice” *°.

Toate celelalte adevaruri se reduc la cele prime ,cu ajutorul definitiilor,
adica prin rezolutia notiunilor, - in aceasta constand dovada a priori,
independentd de experientd’™".

In virtutea caracterului analitic al cunostintei se impune principiul:
stotdeauna predicatul sau consecventul se afla (in-est) in subiect, sau in
antecedent si in insdsi aceasta consistd natura adevdrului in genere, sau
conexiunea intre termenii propozitiei ...”2.

Leibniz introduce insa ideea demonstrabilitatii: daca ,in adevarurile
identice” cuprinderea predicatului in subiect este exprimata, in toate celelalte ea
este ,implicitd” si, ca atare, ,trebuie ardatatda prin analiza notiunilor, - in aceasta
constand dovada a priori™s.

Aici ,se ascunde secretul admirabil de care depinde natura contingentei,
adica distinctia esentiala dintre adevarurile necesare si cele contingente
prin care se inlatura ,dificultatea privitoare la necesitatea fatala a lucrurilor,
chiar a celor libere™4.

Teza celor doua tipuri de adevar - necesare si contingente - va domina
intreaga opera leibniziana, cumva ca un principiu, angajand ceea ce este numai
posibil (si o intreagd reformd in teoria modalelor) si totodatd principiul
principiilor, care functioneaza ca ,axioma recunoscutd ca nimic nu exista
Jara temei, sau ca niciun efect nu este lipsit de cauza™s, prin aceasta
inscriind principiul ratiunii, motivat si prin intarirea ca altfel ,,ar exista un
adevdar care nu ar putea fi dovedit a priori, care adica nu s-ar rezolva in
adevaruri identice, - ceea ce este impotriva naturii adevarului, care totdeauna,
fie in mod explicit, "mod implicit este identic™®.

De aici decurg celelalte ,,adevaruri prime”, intregind sistemul principiilor
(logicii si metafizicii, teodiceei etc.). Ca principiul ratiunii este central aici,
rezulta si din tezele: ,,chiar pentru ceea ce este etern exista un temei; ,,in natura
nu pot exista doua lucruri singulare care sa difere numai numeric” (principiul
“identitatii indiscernabililor”), caci ,trebuie cel putin sa se poata ardta ratiunea
pentru care ele sunt diferite, ratiune care urmeaza sa fie cautata intr-o
diferenta aflata in ele insele™.

Aceasta angajeaza trecerea, prin ideea ,cd nu exista denominatii pur
extrinseci care sd nu aiba adica nici un fundament in insusi lucrul
denominat™8, trecerea de la ,notiunile incomplete” (potrivit carora ,lucrurile nu
intra complet in rationamente, ci numai dupd un anumit mod de considerare”)
la ,,notiunea completa.

10 G.W. Leibniz, Adevdarurile prime, in: Opere filosofice, I, p. 42.
11 Ibidem.

12 Thidem.

13 [bidem, p. 43.

14 Ibidem.

15 [bidem.

16 Ibidem.

17 Ibidem, p. 44.

18 Ibidem.
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Aici ideea-centrala a logicii (si metafizicii) leibniziene: ,trebuie ca notiunea
subiectului denominat sa cuprinda in sine notiunea predicatului, de aici urmand
ca ,de cdte ori se schimba denominatia lucrului trebuie sa aiba loc o schimbare
oarecare in lucrul insusi™.

In alti termeni «praedicatum inest subjecto» si unitatea dintre real si posibil
in noua teorie a substantei (conceputa conform principiului cuprinderii
predicatelor in subiect).

Deci, ,notiunea completa sau perfecta a unei substante singulare cuprinde
in ea toate predicatele sale, trecute, prezente si viitoare”2°, ceea ce implica ideea
monadologiei (ca teorie a substantei, a cunoasterii, dar si ca teodicee!).

Fara a urmari acestea, retinem prezenta si actiunea principiilor:

cel al perfectiunii (sub raportul posibilitdtii si al trecerii in actual, ,le
principe du meilleur”); principiile (rationale) ale naturii si ale gratiei; principiul
unicitatii substantei, conceputd monadologic: ,orice substanta singularda
cuprinde in notiunea sa perfecta Universul intreg si toate cele ce exista
intr-insul, trecute, prezente si viitoare” ,toate substantele singulare si ale
aceleiasi cauze universale, anume ale lui Dumnezeu”; expresiile se deosebesc tn
perfectiune, ca reprezentarile sau perspectivele deosebite ale aceluiasi oras,
vazut din puncte diferite”'.

4. Deci, de la ,adevdrurile prime” prin principii la monadologie si ,,armonia
prestabilita” intr-o infinitate de ,universuri” (monadele), relevand consacrarea
valorii individualului: ,,in orice particula a Universului este continuta o lume de
creaturi nesfarsite”22.

Tema favoritd (dupd propunerea principiilor) este: substantele individuale,
fiind distribuite in tot cosmosul reprezintd lumea din puncte de vedere diferite.

»Principiile” vin astfel ca sistem al principiilor, pregatind deschiderile catre
conceperea, sub zodia sistemului, logicii, metafizicii, teologiei (teodiceei) s.a.
Conceptia lui Leibniz s-a dovedit astfel innoitoare, de perspectiva. Cici ,,notiunea de
sistem este astdzi una dintre cele mai curente in universul nostru intelectual 3.

Leibniz considera conceptul de sistem ,de-o maniera precisa si modernad,
anume: ca un ansamblu de propozitii in mod riguros deduse dintr-un numar
minimal de principii ... Sistemul implicd asamblare in unitate si coerenta
logica... Pentru el, trebuie ca un sistem sa plece de la principii in numar cat mai
redus posibil si sd conduca in mod deductiv la consecinte numeroase. Trebuie
remarcat ca Leibniz a realizat pentru scopurile sale punerea in luminad a
principiilor, dar nu a ajuns sa asambleze propria gandire in unitatea unui
sistemz24.”

19 Ibidem.

20 Thidem.

21 [bidem, p. 45.

22 Ibidem, p. 47.

23 J. Louis Vieillard-Baron, Le concepte du systéme de Leibniz a Condillac, in: Studia
Leibnitiana. Suppiementa, vol. XV: Akten des II. Internationalen Leibniz-Kongresses, Hannover,
17.-22 Juli 1972, Bd. IV, F. Steiner, Wiesbaden, 1975, p. 97, 98.

24 Ibidem.
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Principalul se realizase insa: sistemul implici totalitatea efectiva si nu
totalizarea niciodata efectuata, nu este, deci, o ordine de inventii, o0 metoda, ci
constituie forma cea mai finisatd ce se poate da adevarului. Si, ca atare, Leibniz
are deplind justificare pentru forma datd textului Adevaruri prime.

In sensul acestei intelegeri a si conceput, de pilda, fizica (dinamica) sa:
efectiv sa constituie ,stiinta miscarii” ca ,teorie unitara de sisteme mecanice”.
Asa cum s-a observat, in Specimen dynamicum (1695), Leibniz marca
incheierea a ceea ce urmarise pand atunci, anume: «in ce ar consta explicatia
sistematica a lucrurilor»: ,suprapunand legi metafizice ale fortelor legilor
intinderii, el parvenea la acele «reguli ale miscarii care se vor numi
sistematice»: astfel sunt principiul continuitatii, egalitatea actiunii si reactiunii
st egalitatea de putere intre cauza si efect, toate reguli care nu se pot deriva din
singura considerare a masei intinse, ci presupun altceva in corpuri, anume
Jorta, care nu se releva din reprezentarea geometricd. Aceste reguli sunt
sistematice prin aceea ca ele permit construirea unui ansamblu coerent si
unificat de propozitii, adica un sistem in sens epistemic”?5.

5. Sistemul principiilor actioneaza, de fapt, constant in elaborarile lui
Leibniz. Pentru ilustrare: Principes de la Nature et de la Grace fondés en
Raison (1714); Systeme nouveau de la nature et de la communication
des substances (1695), chiar Monadologie (1714).

Acest sistem devine efectiv insa prin perspectiva metafizicii: ,Pana aici -
scria Leibniz - am vorbit ca simpli fizicieni; acum trebuie sa ne ridicam la
metafizica, servindu-ne de Marele principiu, putin utilizat in mod comun,
care sustine ca nimic nu se face fara ratiune suficienta, adica, nimic nu se
intampla fara ca sa-i fie posibil celui care, cunoscand destule lucruri, sa dea o
Ratiune care sa fie suficientd pentru a determina, pentru ce este asa, st nu altfel.
Acest principiu odata pus, prima chestiune indreptdatita de a se ridica va fi: de
ce exista mai degraba ceva decat nimic? Cdci nimicul este mai simplu si
mai facil decat ceva-ul. Si, in plus, presupunand ca lucrurile trebuie sa existe,
trebuie sa putem justifica de ce ele trebuie sa existe asa st nu altfel>®”.

Este un text esential pentru intelegerea rolului si locului ,,principiilor” in toate
elaborarile lui Leibniz, care constituie o unitate tocmai prin interactiunea (ca
sistem) principiilor, in care ,principiul ratiunii” are o aplicare absolutd, la orice
specie de adevar, céci el constituie definitia insasi a adevarului, 1i exprima natura.

Dar pentru a evita un necesitarism (necesitatea universald), Leibniz cauta
solutia in diferenta dintre finit si infinit sau in considerarea infinitului matematic.
Apelul la sfera matematicului are insa o alta finalitate decat cea a unui
panmatematism. Asa cum s-a observat, ,ori de cate ori pare a subordona
principiile matematice celor metafizice, el le subordoneaza in fapt principiilor
logicii sale, asa cum o arata repetatele trimiteri la «caracteristica universala»27
si mai departe la «Mathesis univeralis».

25 M. Fichant, Science et métaphysique dans Descartes et Leibniz, Paris, P.U.F., 1998, p. 245.

26 G.W. Leibniz, Principes des la Nature et de la Gréce fondés en Raison, Hamburg, F.
Meiner, 2. Aufl., 1982 (text paralel francez-german), p. 12, 14.

27 M. Fichant, Sur la métaphysique de Leibniz, p. 23-24.
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THE IMPACT OF THE PRINCIPLE OF COMPLEMENTARITY:
ON PHILOSOPHY, SCIENCE, TECHNOLOGY AND THE HUMAN
EXPERIENCE

Leon Miller’

leon.miller@yahoo.com

Abstract: Whether or not the Philosophy of Technology has “come of age”
as a unique philosophical discipline or is still in search of its identity depends on
how it develops its potential for reconciling the split between those who
emphasize the human/social significance of what is philosophically analyzed
and those who stress the importance of the adequacy of the language involved in
philosophical analysis. Critics of the Philosophy of Technology believe that it is
an unclearly defined discipline because of the broad scope of its
interdisciplinary methodological stance plus the unresolved differences between
Anglo-analytic and Continental methodological and epistemological
perspectives. What The Philosophy of Technology must clarify is how it
contributes both to science and philosophy with its ability to address the issue of
the dilemma of knowing or the dilemma of knowledge. This dilemma is traced
back to Kant’s infamous claim that the human conceptual faculty acts as an
interpreting of phenomena - making data subject to conceptual bias.

Keywords: philosophy, science, tehnology, human experience.

If we are to obtain more accurate knowledge of the nature of reality and
knowledge more beneficial to the human experience there must be a means of
creating a complementary connection between knowledge, the consequences of
applying that knowledge, and the world in its naked and unbiased condition. Kant
acknowledges that the human cognitive project of reshaping reality is facilitated
by a complementary connection between cognition, the productive imagination
and intuitive reflection. With the complementary approach to scientific inquiry
humanity is better able to realize its inherent value preference for
complementarity.

Introduction

Philosophy of Technology, in its effort to grow into full maturity as a
distinctive discipline, finds that it must grapple with clarifying how it is
distinguished as a field and how it is related to other branches of philosophy
(especially the Philosophy of Science). Its relationship to the overall field of

* Leon Miller is an instructor of Business Ethics, Intercultural Communications
and International Relations at Tallinn University of Technology. He has a number of
publications in peer reviewed journals on Global Political Economy, the Philosophy of
Religion, and International Relations.
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philosophy means that it addresses issues that have rational, ontological,
teleological, and ethical (thus normative) significance regarding the human
experience. However, its connection with the Philosophy of Science means that,
on the one hand, it must make objective (unbiased) statements of fact and, on the
other hand, it is obliged to write in a language that makes its propositions
logically clear. Both of these obligations are suitable to the understood identity of
philosophers of technology. But still, whether or not the Philosophy of
Technology has “come of age” as a unique philosophical discipline or is still a
discipline in search of its identity depends on how it develops its potential for
reconciling the split between those who emphasize the human or social
significance of what is philosophically analyzed and those who stress the
importance of the adequacy of the language involved in philosophical analysis.

There are many scholars within the field of philosophy, the Philosophy of
Science, and the Philosophy of Technology who raise concerns about the
Philosophy of Technology’s identity as a discipline because its scope borders with
so many fields of knowledge. Many regard the Philosophy of Technology as a
newcomer that is, at best, a subfield of the Philosophy of Science and, at worst, a
still emerging, unclearly defined discipline. In his article, Has the Philosophy of
Technology Arrived? A State-of the Art Review, Don Ihde describes the
Philosophy of Science and the Philosophy of Technology as twentieth century
inventions, each following a somewhat different set of philosophical traditions
and pursuing sometimes divergent questions.'

The wider public appreciates the fact that philosophers of technology
promote a democratic (deliberative) approach to the planning, designing, and the
implementation of new technologies.”> In this respect the Philosophy of
Technology is regarded by many as a branch of philosophy that has evolved into a
post positivist, Social Constructivist approach to social criticism. Those who
criticize the Philosophy of Technology by claiming that it can be merely
characterized as Social Constructivism argue that Social Constructivism works
well in addressing social concerns and the social construction of knowledge but is
less certain as a methodology for analyzing issues of the hard sciences.

Those who assert that the Philosophy of Technology is an unclearly defined
discipline believe that because of the broad scope of its interdisciplinary
methodological stance plus the unresolved differences between Anglo-analytic
and Continental methodological and epistemological perspectives it lacks clarity
as a discipline. However those scholars of the Philosophy of Technology who
oppose this characterization argue that it is impossible to “pigeon-hole”
Philosophy of Technology as it clearly has proponents who philosophize from
phenomenological, logical positivist, naturalistic, analytical, pragmatic, and
Critical Theorist perspectives.

Joseph C. Pitt, chief editor of Techne’: Research in Philosophy and
Technology, feels strongly that philosophical provincialism inhibits productive

1 Thde, Don, Has the Philosophy of Technology Arrived? A State-of the Art Review.
Philosophy of Science. Volume 71, Issue 1, 117, 2004.
2 Kitcher, Philip, Science in a Democratic Society.Amherst, N.Y., Prometheus Books, 2011.
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interchange. He warns that The Philosophy of Technology must transcend this
provincialism if it is to avoid becoming increasingly marginalized.® Pitt asserts
that philosophy as well as science must be an open, interdisciplinary inquiry
where theoretical positions are examined for their relevancy to understanding the
nature of reality and offering the most beneficial human experience of reality. Pitt
is certain that the credibility of the Philosophy of Technology is based on it
exploring and extending techniques of philosophical discussion so that it
addresses the range of problems that are raised because of technology. I argue
that the Philosophy of Technology contributes to overcoming provincialism by
developing its potential to contribute to reconciling the split in the Western
intellectual tradition (that became especially evident in the last century).

Pitt prefers a methodological approach that fosters a proclamation of what
can be known about the nature of reality, how human activity affects the human
experience of existence and how human activity affects our interaction with
existence. Pitt suggests that what the Philosophy of Technology contributes to
science is its ability to address the issue of the dilemma of knowing or the
dilemma of knowledge. This dilemma is traced back to Kant’s infamous claim
that the human conceptual faculty acts as an interpreting of phenomena- making
data subject to conceptual bias. To obtain more accurate knowledge of the nature
of reality (knowledge that is more beneficial to the human experience of reality)
there must be a means of creating a complementary connection between
knowledge, the consequences of applying that knowledge to phenomena, and the
world in its naked and unbiased condition.

Kant believed that imagination (aesthetics) serves this purpose. However, he
did not push this thesis forward strongly. Kant’s third Critique merely
differentiated the sphere of the aesthetic and explained its independence from
theoretical and practical reason, thereby establishing a place for art, but without
showing art to be strictly necessary for the human telos. Without clarifying the
link between aesthetics and reason we are left with a set of problems which is set
for us by our rational natures and which is otherwise unsolvable.* This means
that philosophers today face the philosophical challenge to analyze the role of
aesthetics in addressing issues related to the Philosophy of Science and the
Philosophy of Technology. This analysis and critique are still in the process of
formulating. By tracing the historical background of this issue up from Kant until
today we get a clearer picture of how Philosophy of Technology can both improve
the dialogue between various schools of philosophy, between the various sciences
and philosophy, plus enhance its own credibility.

What follows is a description of how these issues have affected philosophy,
the Philosophy of Science and the Philosophy of Technology. Special emphasis
will be placed on the Philosophy of Technology’s attempt to define itself in terms
of being inclusive (or interdisciplinary) methodologically while at the same time
attempting to establish a position that will facilitate communication between the

3 Pitt, Joseph, Philosophical Methodology, Technologies and their Transformation of
Knowledge. Society for Philosophy and Technology. Volume 1, Numbers 3-4, 1, 1995.

4 Gardner, S., Philosophical aestheticism. The Oxford Handbook of Continental Philosophy.
(Leiter, B. and Rosen, M. Eds.) (75 - 121).Oxford, Oxford University Press, 87, 2007.
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sciences and philosophers regarding one of life’s most vital issues-technology.
The first section of the article points out the features of the Western intellectual
climate that gave rise to a schism in the Western intellectual tradition during the
last century. The second section of the article describes the emergence of the
concept of complementarity in both science and philosophy. The third and final
section of the article explains why the concept of complementarity is significant
for science and philosophy.

The Last Century Split in the Western Intellectual Tradition

The dichotomy in Western intellectual thought stems from a Kantian
recognition of the need to reconcile the difference between humanity’s construction
of reality (based on constructs and the application of pure logic) with the human
intuitive faculty (or the realm of the human experience where values, and ethics are
important-as well as implying a role for aesthetics or imagination acting as a
mediating factor between intuition and reason).” Certainly if we view the last
century split in Western intellectual thought as revolving around Kantian issues
then it certainly concerns the question of what Kant’s Critique of Pure Reason
offers in terms of an attempt to advance a theory of knowledge inclusive of science,
what Kant offers as a means of reducing the dualistic dichotomy between reason
and sense experience plus, regarding his attempt to lay a new groundwork for
metaphysics. In either case these are philosophical issues that are deeply related to
the Philosophy of Technology’s own concerns, identity, and issues. If the
Philosophy of Technology does a good job of effectively addressing these issues it
will clarify its distinct contribution as a discipline.

The dichotomy between these differing convictions on philosophical
methodology (especially as it relates to the Philosophy of Technology) began to
grow more intense in regards to social, political, scientific, technological and
philosophical issues at the beginning of the last century and consequently
influencing the split in Western intellectual thought that was evident throughout
the last century. One strand of that split was evident in the philosophical
methodology reflected in the works of Phenomenological, Existential, and Critical
Theorist approaches to philosophy. On this side of the philosophical schism
Heidegger’s Philosophy of Technology is considered canonical and has had
tremendous impact on the early approaches to the Philosophy of Technology.
Heidegger’s position reflected the mood of a generation whose hopes that science
(and technology) could solve all the social, economic and political problems of
humanity were shattered by ideological warfare, violence, and destruction on
increasingly larger scales until it gradually began to threaten any appreciable
sense of (human) existence.

On the other side of the philosophical split Rudolf Carnap initiated a counter
position to what he detected to be Heidegger’s anti-logic and anti-technology
stance.® From the outset Carnap was also critical of Heidegger’s obscurity which he

5 Friedman. Michel, A Parting of the Ways.Carnap, Cassirer, and Heidegger. Peru, Illinois,
Open Court Publishing Company, 2000, 27-29.

6 Thde, Don, Heidegger’s Technologies: Post phenomenological Perspective. New York,
Fordham University Press, 2010, 96.

Cogite — REVISTA DE CERCETARE STINTIFICA PLURIDISCIPLINARA 63




felt was due to his denial of the philosophical centrality of logical positivism. Thus,
Carnap contributed to establishing the position that philosophy is an endeavor to
make our ideas clear and our knowledge factual. As we continue analyzing this
issue it will become important to remember that Carnap was relieved to leave what
he felt was a metaphysically ridden continent to go to America where he was
pleased to find America’s unique brand of philosophizing more appealing.

The fact is that what was true regarding the philosophical concerns that
prompted the Davos Debate (an event that is considered to mark the schism in
Western philosophical thought) is equally true regarding Philosophy of
Technology today. The importance of the issues addressed at the debate-for the
shaping of the Western experience-was partially heightened given the fact that
World War One was the backdrop for the debate (in other words the debate
occurred in the midst of a period marked by feelings of crisis in politics,
economics, as well as in science, morals and ethics which would only increase as a
result of the onslaught of the Great Depression and of WWII). The debate was
planned in hope of generating a greater sense of cooperation between the people
of Post-World War One Europe. However the debate ended up being a dividing
point in the history of Western intellectual thought with the demarcation drawn
between differing understandings of the role of Kantian ethics and ontology, plus
of the Kantian effort to reform metaphysics.

The devastation of World War One made strikingly evident the fact that the
unresolved nature-human dichotomy with its anxiety producing tension (which
humanity has attempted to mediate by means of science, reason and technology)
had put humanity on a path that culminated in unparalleled destruction. Because
the philosophical issue of the debate centered-around the effort to manage
humanity’s earthly existence (by means of transforming humanity’s natural
existence) the acquisition of and application of knowledge would prove to be a
major concern-given the meaning, significance and transformative power of
technology in the human experience. The issues in dispute are important because
they related to the link between conceptions of the human experience and
conceptions of the method, goals and methodology of philosophy.

That is to say that, today Philosophy of Technology is also obliged to define
itself in relation to a methodological approach that will carry forward
philosophical themes while at the same time resolving philosophical problems
that were inherited from the Kantian intellectual tradition.” It is equally true that
Philosophy of Technology shares with the Kantian tradition the conviction that
politics, ethics, social relations, and aesthetics are all legitimate fields of inquiry
for the philosophical endeavor. In addition Philosophy of Technology embraces
the Neo Kantian conviction that Constructivism is indeed a means of negotiating
the phenomena agents are confronted with in a way that produces mutually
beneficial outcomes. Constructivism has established itself philosophically and is
regarded as a viable means for gaining reliable knowledge thus, a valid approach
to philosophical inquiry.

7 Friedman, Michael, Carnap, Cassirer, and Heidegger: The Davos Disputation and Twentieth
Century Philosophy. The European Journal of Philosophy.Volume 10, Number 3, 2002, 265.
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In terms of Kant’s own account, philosophy is an attempt to make sense out
of the fundamental or underlying principles operating in nature. Kant’s posited
method of making sense out of the impact of phenomena on the human
experience was inclusive of analytic logic, naturalistic evidence, and aesthetics
(the role of imagination or a more creative faculty for mediating the relationship
between nature and humans). In this respect Kant proposed that the quality of
human judgment approaches a level of genius when it reflects a talent able to
creatively shape a complementary connection between noumena and judgment.®
Kant himself facilitates the interplay between intuition and understanding.’

However unfortunately, as was already stated, Kant failed to fully develop
this thesis. Subsequently, what remains is to look at how Neo Kantian philosophy
sheds light on this issue and how contemporary insight regarding human
complementarity informs the Philosophy of Technology on issues related to its
identity, mission, and methodology. Complementarity is defined as containing
two features (based on two fundamental principles) that have gained widespread
popular acceptance. These principles are also important to the values of the
contemporary human experience: the first is the sense of an essential
interdependence between the individual and the other things existing in the
environment and the second is an increasing acceptance of the Taoist claim that
things that seem to be contrasting are actually complementary as well as the
recognition that things are in continuous transformation or change.

Kant’s acknowledgement that imagination facilitates a complementary
connection between sensibility and understanding is a starting point for
understanding how to achieve complementarity.® Moreover his perspective on
aesthetics is tied to his belief that imagination plays a role in facilitating the
production of human concepts (plus its inventions) by contributing to producing
them in ways that are in harmony with human sensibilities. Kant believed that
nature demands a kind of fitness that humanity comes closest to achieving when
the full capacity of humanity’s sensual, rational and aesthetic faculties are
employed. Most scholars specializing on Kant take this to mean that the existence
of aesthetics and natural beauty are evidence of a harmonious fit between nature
and human objectives. In Kantian terms, this means that just as the beauty of
nature models what is logically and ethically wholesome for the human
experience the fact that humans are naturally endowed with a capacity for
aesthetics is an indication of the human potential to harmonize primal intuitions
with reason.n

Kant certainly encourages us to think in terms of the possibility to move
beyond Dualism thus, for humanity to enjoy an overall better-integrated

8 Immenaul Kant, Critique of Judgment. (translated by Pluhar, Werner.) Indianapolis,
Hackett Publishing Company, 1987, 174.

9 Kant, Immanuel, Critique of Pure Reason. (Pluhar, Werner. Translator). Indianapolis,
Indiana, Hackett Publishing Company Inc., translated copy 1996, 39- 40.

10 Caygill, Howard. Kant’s Anthropology and Sensibility. Essays on Kant’s Anthropology.
(Jacobs, Brain. Edit.). Cambridge, UK., Cambridge University Press, 184.

1 Guyer, Paul. Beauty, Freedom and Morality: Kant’s Lectures on Anthropology and the
Development of His Aesthetic Theory. Essays on Kant’s Anthropology. (Jacobs, Brain. Edit.).
Cambridge, UK., Cambridge University Press, 159.
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experience within the fabric of existence. He does this by proposing that the
possibility of reliable knowledge presupposes the unconditioned. However, Kant
leaves us without clear understanding of how to gain reliable knowledge about
the objects underlying experience thus, reliable insight into how to conceptually
create techniques that help us to better manage phenomena (and our interactions
with phenomena). For if conceptuality is confined to the sphere of the
conditioned it leaves philosophy with an incapacity to ground its knowledge.*2 If
the thing itself (the actual nature of things) cannot be known what is it that we
are claiming that we have formed concepts about? That is to say that, if our
conceptualization of reality is not grounded on an actual sensing of reality then
our knowledge is actually groundless. What is needed, if humanity is to be able to
experience its desired complementarity is to move beyond the uncertainty by
means of a philosophical inquiry that offers greater credibility to Kant’s proposed
role of the human aesthetic capacity?

The Emergence the Theory of Complementarity

What is important, at this stage of our inquiry is to determine how to
proceed, from where Kant “left off,” in a way that advances insight into how
humanity can fulfill its inherent desire to experience complementarity. Such
insight would contribute to the Philosophy of Science and, in particular, to the
Philosophy of Technology’s attempt to enhance nature-human-culture-
technology interactions. To begin this endeavor it is important to point out that
one of the motivating factors for many last century scientists and philosophers
increasingly expressing interest in the concept of complementarity was an effort
to grapple with Kant’s notion of what is unfathomable and what is possible to
comprehend.

Kant acknowledges that the human cognitive project of reshaping reality on
the basis of productive imagination (as described in the Critique of Pure Reason)
and intuitive reflection (as implied in the Critique of Judgment) complement
each other in a way that has recently been defined as the complementary nature
of theory. He also proposed that problems of the dualistic perspective of existence
could be resolved by bridging the gap between naturalism and the freedom
afforded to rational beings. In this respect Kant gives us the impression of a unity
between freedom and nature (a notion which if fully developed would lend to
achieving the reforming of philosophy he was aiming at)."* The propensity for
bridging the gap-as described by Paul K. Feyerabend-is based on a reflection on
the inherent human value preference for complementarity. Complementarity can
be interpreted, on the one hand, as the intuitive capacity that complements what
is needed for theoretical comprehension and, on the other hand, as a heuristic
principle guiding future research.'

12 Gardner, S., Philosophical aestheticism.The Oxford Handbook of Continental Philosophy.
(Leiter, B. and Rosen, M. Eds.) (75 - 121). Oxford, Oxford University Press, 2007, 87.

13 Gardner, S., Philosophical aestheticism. The Oxford Handbook of Continental Philosophy.
(Leiter, B. and Rosen, M. Eds.) (75 - 121). Oxford, Oxford University Press, 2007, 94.

14 Feyerabend, Paul, Realism, Rationalism and Scientific Method: Philosophical Papers,
Volume 1. London, Cambridge University Press, 221.
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Early in the last century scientists, as a result of their efforts to investigate
deeply into the unfathomable mystery of existence, began to draw conclusions
that had far reaching implications for the Philosophy of Science. In addition to
Einstein’s influence on a paradigm shift-that afforded a greater understanding of
the fundamental nature of existence-other scientists and philosophers began to
draw conclusions suggesting that nature is not merely a passive recipient of
human exploration. Niels Bohr, building on the paradigm shift that Einstein
initiated, proposed a view of complementarity that gradually became the
fundamental way in which we view reality today (but, a view that Einstein would
find difficult to accept).

Bohr’s complementarity was an attempt to reconcile the empiricist
conviction that sense experiences are the foundation of all knowledge of nature
with the anti-realist conviction that there is an underlying essence to phenomena
(Being) that had to be metaphysically acknowledged. Bohr’s notion of
complementarity offers an alternative to the Kantian classical conceptualization
of experience (the source from which the dichotomy in philosophy diverged).
Bohr does this with a blend of Pragmatism and Constructivism. In other words
Bohr, “His mentor HaraldHeffding and many of their contemporaries, were
‘pragmatized Kantians’ in the sense that they were all partisans of the common
cause which saw the scientific description of nature as involving the imposition of
categories supplied by the knowing mind on the raw material of which experience
is made.”"®

C.S. Peirce contributed to this line of thought with his claim that there is a
correlation between how the environment is affected by human efforts to adjust
to natural conditions and how nature itself responds by imposing further
adaptation demands (a backlash to what has now become altered natural
conditions resulting in humanity needing to invent new ways to adjust to nature’s
new adaptation demands). Because of the “snowballing” or “looping” relationship
humans have with nature we are continuously both a product of nature and
producing feedback of the human perception of nature. Peirce argued that there
is evidence in life (both in nature and in culture) of an attempt to shape
complexity into interactions that are complementary. In the case of human beings
organic elements intentionally participate in an effort to cooperatively play a part
in complementary beneficial exchange. In other words life as we appreciate it
most is based on fulfilling humanity’s inherent value preference for experiencing
complementarity.

Equally important, Peirce lays the foundation for a distinctively Pragmatic
theory of the Philosophy of Science and the Philosophy of Technology. This
distinctive approach avoids the realism-antirealism schism over how the
experience of phenomena relates to the true nature of being (realism versus
transcendental idealism) by placing the emphasis on planning reactions to
phenomena that are in line with the things most valued in the human experience.
However the Pragmatic contribution to the philosophies of science and

15 Folse, Henry, Bohr’s Framework of Complementarity and the Realism Debate. Neils Bohr
and Contemporary Philosophy (Faye, Jan. &Folse, Henry. Edts.). The Netherlands, Kluwer
Academic Publishers, 1994, 120 and 121.

Cogite — REVISTA DE CERCETARE STINTIFICA PLURIDISCIPLINARA 67




technology was more fully developed by John Dewey. Dewey saw science and
technology as instrumental in helping humanity realize its most important values.
In this respect technology is not value-neutral and autonomous (hence it is not
opposed to values, ethics, democracy and art).’® Thus, Dewey and the early
Pragmatists are interpreted as saying that reliable knowledge-Socially
Constructed by means of inquiry-is in line with the fundamental principles of
democracy and can be socially constructed to produce what is valuable to the
human experience.

Perhaps, even more important (in resolving the schism in the last century
Western intellectual tradition) is that the Pragmatist approach to philosophy
eventually inspired Richard K. Rorty to reconsider his being reared as an analytical
philosopher and prompted him to endorse more of the Pragmatist contribution to
philosophy. I say perhaps because there is still uncertainly about the success of
Rorty’s gallant attempt to reconcile Continental and Analytical Philosophies. Rorty
is particularly relevant in terms of the issues of this article because he endorsed the
significance of aesthetics (art and creativity). Rorty makes a valuable contribution
to reducing the Continental Divide by redefining some Pragmatist terminology in a
way that is compatible with the analytical insistence that language must be
unambiguous. Rorty transformed the term “experience” to imply that some form of
introspection (cognition) does play a role in the intersection between the conscious
self and raw reality. Yet, he also recognizes the philosophical challenge-initiated by
Kant-of analyzing the connection between aesthetics, what is factual, and what is
constructed by human consciousness.!”

Rorty believes a person aesthetically talented has the ability to shape out of the
raw material of existence something that has enormous appeal to the culture of the
craftsperson and beyond (in that great works of art tend to have widespread
appeal). At the personal level it is a type of self-making however at the cultural level
it can set the tone for social life. “The difference between genius and fantasy is the
difference between idiosyncrasies which just happen to catch on with other people-
happen because of the contingencies of some historical situation, some particular
need which a given community happens to have at a given time.”8 In this respect
Rorty’s ideas are in line with the Pragmatist notion that aesthetics is not just a
matter of private talent, or the criteria for fine art and museum pieces. Aesthetic
sensibility results in natural resources developed in a way that helps humanity to
have a better-integrated experience within the fabric of being.

Albert North Whitehead contributed to our understanding of
complementarity by describing nature’s creative process in terms of flux where
the concrete (what is given from the past in terms of existing forms) interacts
with an active force in creation to “Form the universe conjunctively.”*9 Whitehead

16 Mitcham, Carl, Thinking through Technology: The Path between Engineering and
Technology. Chicago, University of Chicago Press, 1994, 73.

17 Rorty, Richard, Contingency, Irony and Solidarity. Cambridge, Cambridge University
Press, 1989, 30.

18 Tbid., 37.

19 Whitehead, Alfred North, Process and Reality. (1929 Corrected Edition. Ray, David. &
Sherburne, Donald, W. Eds.). New York, Free Press, 1978, 21.
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believed that the underlying nature of existence can be described in aesthetic
terms meaning that aesthetics contribute to the effective means for formulating
conceptual and technological responses to the nature of being. In other words,
according to Whitehead, the interaction between subject and object is actually
complementary (a manifestation of nature’s effort to shape various elements of
existence into complex unity). From Whitehead’s perspective the mission of
Philosophy of Science and the Philosophy of Technology or, “Getting philosophy
right necessitates recovering an understanding of reality which recognizes the
pervasive presence of value and the interconnectedness of things.”2°

Simon Saunders, Philosopher of Science at the University of Oxford, claims
that the concept of complementary interactions influenced a paradigm change in
the sciences that led to Philosophy of Science and the Philosophy of Technology
being challenged to address the concept. As the use of the term grew in popularity
in the second half of the last century it was understood as an interchange between
what is observed and the observer thus, reducing the subject-object dichotomy
(proposing interconnectedness or mutuality).2* As a result, gradually, scholars
began to recognize the potential of aesthetics for playing a significant role in
ameliorating the nature-human dichotomy.

The claim that humanity has an inherent neural value preference to shape
interactions with the environment (including shaping the artifacts used to
mediate the nature-human relationship) into complementarity is supported by
research in biology and neurology. Nobel Prize—winning neuroscientist Gerald
Edelman implies that complementarity explains the fundamental connection
between the biological principles of nature, humanity’s biological nature and
value preferences triggered as human cognitive skills developed. Research in
complementarity-conducted by physicists, biologists, psychologists and
sociologists-makes it clear that the concept offers an explanation for the link
between how humans self-organize, the structuring of culture and humanity’s
relationship to the environment.22

For that reason it is important to remember that what motivates interactions
and the consequences of the interactions are linked together in a way that creates
what Buddhist call co-dependency or mutuality.23 That is to say that Edelman’s
theory of neural value preference explains why complementary interchange is the
preferable way to think of the interactions occurring between individuals, within
society, and between nature and humanity.

20 Limper, Peter, Process Themes in Frederick Ferré Philosophy of Technology. Broad and
Narrow Interpretations of Philosophy of Technology. (Durban. Paul. Edt.). Netherlands, Kluwer
Academic Publishers, 1990, 32-33.

21 Saunders, Simon, Complementarity and Scientific Rationality. Foundations of Physics-
Volume 35, Issue 3, 2005, 425.

22 Berntson, Gary. & Cacioppo, John, A Contemporary Perspective on Multilevel Analyses and
Social Neuroscience. Interdisciplinary Research: Case Studies from Health and Social Science.
(Kessel, Frank, Rosenfield, Patricia. & Anderson, Norman. Edts.). Oxford, Oxford University Press,
2008, 36-37.

23 Merleau-Ponty, The Phenomenology of Perception- London: Routledge, 2005, 373.
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Complementarity’s Impact on Science and Philosophy

Philosophers of natural philosophy concerned about the significance of
science represent a movement evident from the very foundations of the Western
intellectual tradition but the special concentration on science became more
evident with scientist-philosophers like Bacon, Galileo and later Newton. The fact
that philosophy and science have evolved into distinct arenas in spite of their
common heritage has resulted in the relationship between the two becoming
murky. Because this distinction has grown to the point of suggesting a
demarcation of the borders between science and philosophy there has been
increased debate on the mission of science, its relationship to the mission of
philosophy and how the two relate to each other. Ultimately, clarity on the
identity of the two and the relationship between the established identity of each
are clarified by determining the role of methodology as a means for explicating
the nature of existence, what is best for the human experience, and how such
knowledge is best applied to the invention of human artifacts.

Methodology, strictly speaking, is theoretical strategy for exploring the
nature of reality and how the understanding of the nature of reality affects the
human experience. Methodology is a body of practices, procedures, and rules
used by those who work in a discipline or engage in an inquiry. “A methodological
perspective is particularly suitable for deriving insights into the relationships
between science, technology, society and practical experiences.”?* In this respect
Philosophy of Technology’s methodology can be regarded as an attempt to
employ complementary approaches to science and philosophy in an endeavor to
explain how science and human inventions can play a role in helping humanity
experience its desired complementarity.

To completely grasp the significance that the principle of complementarity
has when considering a methodological approach to the Philosophy of Science
and the Philosophy of Technology it is helpful to refer again to Kant and remind
ourselves of the difficulty of bridging the unfathomable with human conceptions
in a way that creates complementarity out of what has persisted in being a
duality. In Critique of Judgment Kant proposes a scheme that is helpful in
making judgments that reconcile this difference. This method for making
judgments also can be applied to making good decisions about what is best for the
human experience. It is worthwhile to take a new look at Kant’s suggestion (that
humanity possesses a faculty that improves judgment-judgments in general but
in terms of the issues addressed in this article judgments concerning the human
ability to better manage the impact of technology on the human experience).

In other words the theory of complementarity supports the implied Kantian
view that it is possible to close the gap between the human experience of
phenomena, the conceptual schemes used by humanity to manage the experience
of phenomena and the devices employed in this effort. With the gap resolved (by
means of the human aesthetic capacity) it is also possible that the devices produced
by human cognition make a better contribution to the desired experience of

24 De Vries, Marc, Science, Technology and Society: A Methodological Perspective.
International Journal of Technology and Design Education.Volume 7, Number 1-2, 21, 1997.
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complementarity. The point is that the theory of complementarity suggests that
human conceptions and the underlying reality can be complementary-as Bohr
suggested with his claim that contrariasuntcomplementa. Bohr’s notion of
complementarity asserted that it is possible to reconcile that which up until his
time seemed incommensurate allowing for moving beyond where Kant left us (in
his effort to overthrow Cartesian dualism).

Pitt describes the resolution of this dilemma as based on analyzing the
history of the theory of knowledge.?5 In this respect, for Pitt, with the problem
resolved knowledge offers humanity the potential to shape out of things or make
out of productions an experience that is more highly valued. It is for this reason
that aesthetic values also function as conditions for adequacy. They do meet our
conditioned intuitions concerning what can and ought to count as contributing to
the good life. And by distinguishing between epistemic and aesthetic values we
have the basis of a methodology for the philosophy of technology.2¢ Pitt argues
that when the facts are set before us in a way that demands making a choice we
must use the facts (knowledge) to increase the experience of human values.

According to Pitt the best possibility of achieving human values are decisions
based on transparent fact(s) made within epistemic, aesthetic and rational
frameworks. Remember that the theory of complementarity was introduced as a
means of resolving the problem of the discontinuity between underlying reality
and the unambiguous description of experience(without this the real underlying
objects of experience remain an idealization, an abstraction or something
detached from cognitive experience). Complementarity closes this gap by making
the experience between observed and observer interactive thus, increasing the
prospect that the outcome of the experience is complementary.

Recognition of the significance of the theory of complementarity has been
increasing since the beginning of the last century right up until today.
Contemporary scholars acknowledge that it offers means of creating a more
complementary connection between the sciences and how scientific knowledge is
applied by technologies. Scholars of the social sciences assert that it contributes
to helping humanity be better-integrated within the fabric of existence. Because
complementarity has far reaching philosophical implications concerning such
basic notions as subject and object, space-time and causality, chance and
necessity, and more, philosophers have questioned whether or not these
implications have been adequately understood.

Wolfgang Pauli in his article explaining The Philosophical Significance of the
Idea of Complementarity asserted that, “The situation in regards to
complementarity within physics leads naturally beyond the narrow field of
physics to analogous situations in connection with the general conditions of
human knowledge.”” Hasok Chang, professor of The History and Philosophy of

25 Pitt, Joseph, Doing Philosophy of Technology: Essays in a Pragmatist Spirit. London,
Springer Dordrecht Heidelberg, 2011, 15, 16, 19 & 20.

26 Katsumori, Makoto, NeilsBohrs Complementarity: Its Structure, History, and
Intersections with Hermeneutics, and Deconstruction. Boston Studies in the Philosophy of
Science.Volume 286, xi, 2011.

27 Pauli, Wolfgang, Writings on Physics and Philosophy (Enz, Charles. & Meyenn, Karl. Edts.).
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Science at The University of Cambridge makes the argument, in his article
Philosophy as Complementary Science, that a renewed look at the NeoKantian
role for addressing the issue of the dilemma of knowing or the dilemma of
knowledge would support the philosophy of science’s ability to generate
knowledge in places where science itself fails to do so.28
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Abstract: The objective of this paper is to study the changes in the age
structure of populations of the Former Yugoslavia — i.e. Bosnia and
Herzegovina, Croatia, Macedonia, Montenegro, Serbia, Kosovo and Slovenia.
The analysis relies on the 1981 census data and the 2010 official estimates. Since
the demographic ageing is a generalized process, this research will focus on the
intensity of this phenomenon by analyzing it with an appropriate dissimilarity
index that through a comparison of two different reference dates or territories
indicates the magnitude of discrepancies between two situations.

Keywords: Countries of Former Yugoslavia, Fertility, Mortality,
Population aging process.

1. Introduction

The “Land of South Slavs”, alias Yugoslavia, was one of the leading countries
of the Western Balkan Peninsula since 1943 until 1992.

Six Republics and two autonomous provinces have formed what once was
the Socialist Federal Republic of Yugoslavia: Bosnia and Herzegovina with
Sarajevo its capital, Croatia with capital Zagreb, Macedonia with Skopje,
Montenegro with Titograd, Serbia with Belgrade as capital and Kosovo and
Vojvodina (with respective capitals Pristina and Novi Sad) as two autonomous
provinces and finally Slovenia with Ljubljana.

In 1991 four out of six Republics composing the Jugoslav state declared their
independence determining the Federation’s dissolution.

About twelve years later the remaining two Republics — Serbia and
Montenegro — divided giving birth to two independent states.

Recently (2008) one of the two Serbian provinces, Kosovo, requested its
autonomy and its own Republic, provoking the Serbian disagreement and
obtaining only partial — and somewhat controversial — international recognition.

* The present work is the result of a tight collaboration between two authors: however, the
drafting of the paragraphs 1 and is to be attributed to dott.ssa Stefania Girone, while the drafting of
paragraphs 3 and 4 is to be attributed to dott.ssa Sara Grubanov-Boskovic.

* Professor in Social Statistics, Faculty of Political Science, University of Catania
(Italy), Member of the editorial group “RIEDS”, Ph.D in Demography and Economics
of great geographical areas,University of Bari (Italy).

* Ph.D student in Development Economics, University of Bari (Italy).
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The current heterogeneous demographic panorama of the countries
belonging to the Former Yugoslavia is, most likely, the result of evolutive
processes that have occurred under effect of numerous factors of socio-economic
as well as political and cultural nature.

In the light of this, we will focus on the evolution computed by the countries
under exam in terms of natural — and, only in part, migratory — movement of the
population in the past thirty years (1981-2011).

This is a symptomatic time period which, from the economic point of view,
marks the transition from planned economy to market economy and, at the same
time, from the demographic point of view represents for countries of South
Jugoslav area, like Bosnia and Herzegovina, Macedonia and Montenegro, the end
of the “first” and the beginning of what some authors define as the “second”
demographic transition.

2. Demographic Scenario in Evolution

Leaving aside historical and economic aspects, in this occasion we will move
on a strictly demographic line, in order to demonstrate how the existing
demographic differentials are the result of important demographic
transformations that have been occurring, with different modalities and times, in
the populations of these countries, creating heterogeneities and homogeneities
that are sometimes far from being negligible.

Considering a time period that spans over 30 years (1981-2911) we can
observe, on one hand, countries (Macedonia, Montenegro, Kosovo and Slovenia)
generally in a phase, more or less emphasized, of demographic stagnation or
growth and, on another, countries (Bosnia and Herzegovina, Croatia and Serbia)
in a condition of demographic implosion.

If we observe the entire area under reference as a whole, on an area covering
225 thousand sq km, in 2011, a population of just over 22 million inhabitants
resulted to be located.

The comparison of 1981 and 2011 census data', shows that the population of
the Former Yugoslavia decreased by 1,17% remaining, therefore, in tendential
stagnation (see Table 1). In particular, after having increased slightly over one
million inhabitants in the period 1981-2011, the Jugoslav population declined
during the two following decades (1991-2011) by 1.3 million units.

If there wasn’t for the growth contribution of the Kosovo population, equal to
9,43%2, and the Slovenian one, equal to 8,37%, the demographic decrease of the
entire area would have been much more substantial.

I'The 2011 data regarding Bosnia and Herzegovina and Macedonia are population estimations
and thus not census data. The next census in Bosnia and Herzegovina will be held in 2011. While the
Macedonian census, starting 15t October 2011, has been interrupted due to controversies between
the Macedonian and Albanian components of the commission on the issue whether or the
population living abroad for more than 12 months should be counted or not as residing population.

2 The 2011 census in Kosovo has been partially boycotted by ethnic Serbs and therefore the
actual number of residing population in Kosovo might be higher.
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On the other hand, the major decrease, by almost 7,00%, was recorded in
Bosnia and Herzegovina and Croatia that is countries mostly marked by the war
events.

Table 1

Demographic Dimension of the Former Yugoslavia, 1981-2011.

Countries 1981 1901 2011 Var. % 1981-
Bosnia-Herz. 4.124.256  4.377.033  3.839.737 -6,90
Croatia 4.601.469  4.784.265  4.200.612 -6,75
Macedonia 1.909.136  2.033.964 2.057.284 7,76
Montenegro 584.31 615.035 625.266 7,01
Serbia 7.729.236  7.824.589 7.565.761 -2,11
Kosovo 1.584.440 1.954.747 1.733.872 9,43
Slovenia 1.891.864 1.913.355 2.050.189 8,37
Total 22.424.711 23.502.98 22.162.721 -1,17

Source: Census data (Bosnia and Herzegovina Institute of Statistics; Republic of
Croatia — Central Bureau of Statistics; Statistical Office of Kosovo; Statistical Office of
FYR of Macedonia; Statistical Office of Montenegro; Statistical Office of Serbia and
Statistical Office of Slovenia).

In this regard, it is a well known fact that the effects of different demographic
growth rates of any country are the result of past significant and differential levels
of fertility and mortality: the country’s population size as well as its age structure
and, as a consequence its degree of demographic aging in one specific year is the
consequence of what has occurred during previous decades in the field of natural
(fertility and mortality) and migration movement, both inflows and outflows>.

Considering the above stated, we have decided in the course of this work to
carry out - in the first place - a short time reconstruction of the main phases of the
demographic transition processes in each one of the Former Jugoslav states by
tracking down the evolution of three demographic indicators:

a) Synthetic fertility index or total fertility rate (TFT) which represents the
(average) number of (live) births that would be born to a woman — under a certain
fertility law — in a hypothesis of zero mortality up to the end of the reproductive age;

b) Life expectancy at birth (E,, which is an inverse mortality indicator
representing the average number of years that a newborn will live according to
the mortality law of reference;

3 Some Serbian authors (Hadzivukovi¢, Demografska trazicija: drustveni okviri i posledice,
Matica Srpska, Novi Sad, 1991; Radovi¢, 1j., Smrtnost stanovnistva: Crna Gora 1878-1978,
Ekonomski fakultet, Institut za drustveno ekonomska istrazivanja Obod, Podgorica, 1984) have
studied different phases of the demographic transition processes of this region and have observed
the evolution of mortality as well as fertility levels that led them to estimate how the mortality
started to decline, firstly, in the North-West regions in the middle of the 19th century and, later,
involved even the rest of the region at the end of the 19th century, while the fertility contraction —
the issue regarding which the available data allowed to determine a more accurate time period —
began in Slovenia and Vojvodina in the period 1891-1895, later on between 1906 and 1910 in
Croatia and Central Serbia, then, in 1926-1930 in Montenegro and, finally, in Macedonia and
Bosnia and Herzegovina in the period 1931-1934.
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c) Migration balance (M) calculated as a difference of population size
variation observed during the inter-census period and the population variation
according to its natural movement for the same time period.

Even though a comparative territorial analysis has not been easy to carry out,
due to difficulties related to limited data availability and the existence of
fragmented databases, it has been possible to calculate TFT and E,, for the fifty-
years-distanced period (1960 and 2010) in six countries — excluding Kosovo — by
using official statistical data provided by respective statistical offices (see Figure 1).

The results we obtained show how a clear dichotomy between the
demographic regimes of the North-West countries (Croatia, Slovenia and Serbia)
and South ones (Bosnia and Herzegovina, Montenegro and Macedonia) was
present in 1960 and supported in those years by different levels of economic
development: in fact, in the first group, the TFT had already fallen below the
replacement level (Croatia and Slovenia) or was about to fall below the threshold
(Serbia) while the life expectancy was higher than 65 years; on the contrary, in
the second group, the TFT was higher than 3,5 children per woman and the life
expectancy wasn’t reaching 65 years of age.

Today, half a century later, the picture changed profoundly. All considered
countries, currently located in a post-transitional phase, are recording TFT
around 1,5 children per woman and the biggest differences appear to be limited to
the conditions of survival in terms of life expectancy at birth that goes from 74,1
years of age in Serbia to 79,5 in Slovenia.

Figure 1 - TFT and Life Expectancy, 1960 and 2010.
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A quick glance at migration movement, triggered by the Jugoslav implosion,
confirms what has already been stressed out in the previous pages and helps us to
complete, at least in part, the type of analysis that is being carried out.

The migration balances have been calculated by using the data on the natural
movement and the size of the population in the time period 1981-2010.
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Table 2 shows that among seven examined areas only Croatia had a positive
migration balance, with a value of +79, between 1981 and 1990.

During the years of great political and economic instability (1991-2000),
every area recorded negative balances that resulted particularly significant in the
case of Serbia (My=-145) and Macedonia (My=-168). Certainly, a similar calculus
could not be done for the migration balances of Bosnia and Herzegovina and
Kosovo since the official data do not cover the entire period, however it is
legitimate to assume - considering estimations of some international
organization such as UNHCR - that these two areas were the one to report the
most intensive outflows.

Finally, in the last decade (2001-2010) all the countries, except Montenegro
(Mp=-19) and Kosovo (M»=-418), reported positive migratory balances that could
largely be attributed to return migration.

Table 2
Migration Balance, 1981-2010 (in thousands).
Area 1981-1990 1991-2000 2001-2010
Bosnia-Herz. -32 n.a. +28
Croatia +79 -64 +73
Macedonia -120 -168 +17
Montenegro -27 -4 -19
Serbia -16 -145 +88
Kosovo -08 n.a. -418
Slovenia +10 -8 +51

Source: own elaboration of official data (Bosnia and Herzegovina Institute of
Statistics; Republic of Croatia — Central Bureau of Statistics; Statistical Office of Kosovo;
Statistical Office of FYR of Macedonia; Statistical Office of Montenegro; Statistical Office
of Serbia and Statistical Office of Slovenia).

3. In the Issue of Demographic Aging

If there were no paper space-limitations it would have been possible to
describe more thoroughly the phenomenon of the population aging — seen as the
increase in the percentage of the elderly population — that is progressively in act
in the Jugoslav states as an ineluctable consequence of the demographic
transition processes (Di Comite, Bonerba, Girone, 2007).

Leaving, therefore, for another study-occasion the analysis of the
paragraph’s subject, in this second part of our work we will limit to determine the
intensity of the aging process by using a specific dissimilarity index which by
considering two different time periods or territories indicates the entity of
existing gaps between two cases. This index assumes values that range between o
and 1: expressing it in terms of age pyramids, it is equal to 0 when two pyramids
are identical and is equivalent to 1 when two pyramids do not match in any point
(e.g. one pyramid of only males versus one of only females). The advantage of this
index is that of being quite simple yet particularly adequate for the type of
analysis that we are carrying out.
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Table 3, created by using 1981 census data and 2010 official estimates,
contains dissimilarity indexes for each country that point out how the most
intensive age-structure transformations have affected the populations of Bosnia
and Herzegovina and Macedonia. Vice versa, the least significant structural
changes have occurred in Croatia and Serbia.

Table 3
Dissimilarity Index, 1981-2010.
Area 1981-2010
Croatia 0,111
Serbia 0,123
Montenegro 0,143
Slovenia 0,145
Macedonia 0,161
Bosnia and Herz. 0,184

Source: own elaboration of official data (Bosnia and Herzegovina Institute of
Statistics; Republic of Croatia — Central Bureau of Statistics; Statistical Office of FYR of
Macedonia; Statistical Office of Montenegro; Statistical Office of Serbia and Statistical
Office of Slovenia).

In other words, these results highlight the well-known relationship that
exists between the advancing of the demographic transition processes and the age
structure evolution. In the sense that, except for the case of Slovenia, in the areas
where the demographic transition was concluded during the ’60 (Croatia and
Serbia) the structural changes during the decades 1981-2010 have been less
significant than those, which proved to be much more emphasized, observed in
countries that have completed their transition at the end of the 80 (Bosnia and
Herzegovina, Macedonia, Montenegro).

The aforesaid logic, however, does not seem to apply fully to Slovenia which
has actually pioneered the post-transitional phase and nevertheless continues to
show structural changes of major intensity than those experienced by the Serbian
and Croatian population. Indubitably, age structure transformations in Serbia
and Croatia appear to be less significant due to their larger demographic size of
their, nevertheless it does not make less valid the argument about the specificity
of the Slovenian demographic development in comparison to the rest of the area.

Moving forward to the analysis of main age structure transformations in the
area under exam, essentially they concern two processes: the decline in the
portion of young people from 0 to 14 years — the so-called aging from the bottom
of the age pyramid — and, at the same time, the increase in the elderly population
age 60 years and over in the total population — the so-called aging from the top of
the age pyramid. Considering, in particular, the variation of the elderly
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population over 60 years old we have proceeded with the calculus of the aging
indexes for the period 1981-2010 that revealed how the proportion of persons
over-sixty almost doubled, passing from 11,8% in 1981 to 20,4% in 2010 (see
Table 4). The eldest population, with aging index over 23,0%, is the Croatian and
Serbian one, while the Macedonian and Montenegrin population, whose elderly
population does not exceed 18,0%, result to be the youngest one. The female
component appears everywhere to be significantly more older and the extreme
case is one of elderly Croatian women that constitute 26,35 of the total Croatian
female population.

Finally, it should also be noted that the gap between two genders has been
growing over the years which is clearly evident in the Macedonian case where the
gap between two genders in 1981 was below 1,0% and rose up to 4% in 2010.

Table 4
Aging Index, 1981-2010.

Countries 1981 2010
M F MF M F MF
Serbia 12,29 15,09 13,71 20,81 25,67 23,31
Croatia 12,14 17,61 14,96 19,72 26,34 23,14
Slovenia 11,22 16,82 14,1 18,53 25,35 21,97
Bosnia-Herz. 6,91 9,63 8,27 17,89 21,72 19,84
Montenegro 9,11 12,26 10,69 15,42 19,55 17,51
Macedonia 8,93 9,62 9,27 14,67 18,29 16,48
Total 10,10 13,51 11,83 17,84 22,82 20,38

Source: own elaboration of official data (Bosnia and Herzegovina Institute of
Statistics; Republic of Croatia — Central Bureau of Statistics; Statistical Office of FYR of
Macedonia; Statistical Office of Montenegro; Statistical Office of Serbia and Statistical
Office of Slovenia).

4. Concluding Remarks

By observing the intensity of structural transformations in every single
Former Jugoslav country, that is linked to their respective demographic
transition processes, it was possible to confirm the traditional differences existing
between regions which are economically and demographically more advanced
(Croatia, Serbia and Slovenia) and those economically less prosperous and, in
demographic terms, are relatively more “traditional” (Bosnia and Herzegovina,
Macedonia and Montenegro).

The analysis that we carried out reveals also that the economic and political
crisis of the ’90 did not produce effects able to alter s natural pulsations of the
populations and, thus, the demographic order in the area of Former Yugoslavia
established prior to its dissolution.

This work is still in progress: in fact, once the final 2011/2013 census data
are published it will be possible to review and complete the analysis of the age
structure of the Bosnian and Kosovo population.

Finally, it should be noted that the area of Former Yugoslavia is still a place
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of latent political “conflicts” and fragile inter-ethnic relations that, in a certain
measure, could influence the conduct and outcomes of the Censuses as has
recently happened in Macedonia and Kosovo.

In light of this, whenever the official data of the Former Jugoslav countries
are being analyzed, as well as international statistics based on them, one should
always bear in mind that the different quality of population statistics may vary in
dependence on the geographical area under exam and the political context in
which they are inserted.
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SECTORUL AGROALIMENTAR AL REPUBLICII MOLDOVA IN
TANGENTA EVOLUTIEI SI IMPLICATIILOR SALE

Coser Cornel*

world_name@mail.ru

Abstract: The evolution of Moldova's agri-food sector is characterized by
a series of unfavorable conditions and systemic errors that led to a dismantling
of the integral mechanism: production-processing-delivery, but also involved an
insufficient financial and consulting connection. Although agri-food trade
balance is positive, the situation highlights the serious differences between plant
and animal production, also with major failures in the economic efficiency,
institutional regulations and food market.

This situation requires a large intervention at the economic agents level,
but also at the entire agri-food sector through effective land management,
infrastructure investment, specialization design and a good food marketing.

Keywords: sector, evolution, structure, competitiveness, factors, agri-
food trade, system.

Economia Republicii Moldova dupa 1991 s-a caracterizat initial printr-o
recesiune economica acuta care s-a datorat socurilor interne si externe suferite de
pe urma "divortului de imperiu", dar si conflictului secesionist din estul tarii.
Stabilizarea macroeconomica relativa din 1994 nu a insemnat insa si crestere
economica. Agricultura a ramas sa fie o ramura prioritara, dar putin eficienta si
serios vulnerabila. Aceste tendinte de stabilizare au continuat si dupa 2000 insa
in cele din urma nu au dus la o crestere economica suficientd pentru
imbunatatirea semnificativa a nivelului de trai.!

Sectorul agroalimentar - aspecte evolutive

Agricultura a fost si este una dintre ramurile principale ale economiei
Republicii Moldova, atit datoritd volumului considerabil al fortei de munca
implicate in acest sector (circa 40%), cat si datorita ponderii acesteia in produsul
intern brut. In decurs de jumitate de secol sectorul agroalimentar al Republicii
Moldova s-a dezvoltat in conditii striiine economiei de piati. In perioada de
tranzitie au fost depuse eforturi de reformare a proprietatii, de creare a unei
productii competitive si de diversificare a relatiilor economice externe.?

Insa criza din sectorul agrar nu a fost depasitd, ea poarta un caracter
structural si e provocatd de contributiile ce au aparut pe parcursul integrarii in

* Asist. univ. drd., - Universitatea Agrara de Stat din Moldova, Republica Moldova.

1 Gudim A., Prohnitchi V., Cebanas L., Tranzitia: retrospective si perspective, Chisinau, Ed.
ADEPT, 2006, p.24-25.

2 Gudim A., Prohnitchi V., Cebanas L., Tranzitia: retrospective si perspective, Chisinau, Ed.
ADEPT, 2006, p.67-74.
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economia de piatd a structurilor mostenite de la sistemul economiei centralizate.
In perioada ultimilor 5 ani cresterea productiei agricole (fata de anul precedent) a
fost inregistrata in anii 1997 (cu 11%) si 2001 (cu 4%), dar in acelasi timp nivelul
productiei agricole in anul 2001 a ramas scazut, constituind doar 80% din nivelul
anului 1995 si 51% din cel al anului 1990.

Structura productiei agricole s-a schimbat si ea, cota productiei animale
reducindu-se de la 40,3% in 1990 la doar 29,7% In 2001, ceea ce s-a datorat In mare
masura reducerii drastice a septelului in sectorul colectiv. Desi septelul de animale
s-a marit cu aproximativ 50% in sectorul individual, in sectorul colectiv acesta s-a
redus cu tocmai 90% in timp de 10 ani. Acest declin a fost cauzat in special de
lichidarea unitatilor de crestere a animalelor din cadrul gospodariilor agricole mari,
acestea devenind neprofitabile din cauza costurilor inalte de productie.

Declinul drastic al sectorului si transformarea acestuia in agricultura de
subzistenta sunt inadmisibile, datd fiind ponderea semnificativa a agriculturii si
industriei de prelucrare in economia tarii. Liberalizarea pietelor de desfacere din
fostele republici sovietice, unde in trecutul apropiat conservele, fructele si
legumele moldovenesti nu intAmpinau o concurenta duré, a dus la inldturarea lor
de catre companiile altor state, ce dispun de avantaje proprii proceselor
tehnologice, calitate si competitivitate a productiei, prezenta infrastructurii.

Competitivitatea produselor din tarile membre ale Uniunii Europene in cea
mai mare masura este mentinuta de subventionarea productiei agricole, protejata
de metode tarifare gi netarifare, de aceea accesul produselor moldave pe piata
Uniunii Europene ramane dificil. In Republica Moldova, sustinerea sectorului
agricol de catre stat este foarte limitata, motivul fiind o multime de factori
obiectivi. Insuficienta capitalului in mediul rural in ultimii ani a sporit suprafetele
ocupate cu culturi cum ar fi graul, porumbul, floarea-soarelui, cartofii ce necesita
investitii mici de capital, dar cu piete de desfacere garantate si diminuarea
suprafetelor ocupate de culturi ce necesitd resurse considerabile (cum ar fi
tutunul, fructele si strugurii).

In ultimii ani se observi o scidere vizibild a productivititii culturilor
agricole: de la 1/3 la produsele cerealiere si sfecla de zahar, pana la 50% si mai
mult la fructe, legume, struguri si tutun. Reducerea productivitatii in sectorul
agricol este cauzata de uzura morala a tehnologiilor utilizate, in unele cazuri
tehnica si metodele utilizate sunt cele mai primitive, minimizarea utilizarii
ingragdmintelor minerale si organice de 12 si respectiv de 18 ori.

Au existat, desigur, o serie de cauze importante in ceea ce tine de situatia
precara a sectorului agroalimentars:

» dezvoltarea pietelor internationale competitive;

» lipsa unui protectionism agrar;

» ruptura” dintre reforma agrara si programele de privatizare etc.

In acest mod, putem distinge factori reali, atit de naturd interni, cat si
externa. Totodatd, productivitatea agricola ramane a fi una joasa, cu multe

3 Gordon M., Dumitrashko M., White J., Overcoming supply chain failure in the agri-food
sector: A case study from Moldova, In: Food Policy Journal, nr.31, St. Louis, Ed. Elsevier, 2006,

P.90-103.
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gospodarii mici si ineficiente4, iar transformarea structurala incompleta este unul
din cele mai mari obstacole in crearea unui mediu economic agroalimentar
eficient. In perioada incipientd a manifestarii mecanismului de piatd in cadrul
sectorului agroalimentar (1993-1999) s-au remarcat urmatoarele tendinte:

v o evolutie ,fard trend” atat a ponderii agriculturii in crearea Valorii
Adaugate, cat si a sectorului industrial si a celui de servicii;

v’ cea mai mare parte a terenurilor agricole erau ocupate de catre terenurile
arabile (in jur de 71%), urmate de vii si livezi (cate 7%);

v' cea mai mare pondere in totalul productiei agroalimentare revenea zaharului,
painii, fructelor si legumelor (cu o suma procentuala de circa 79% din total)s.

Implicatii si factori

Intr-o perioad# de 9-10 ani, economia agrari a Republicii Moldova a rimas a
fi una slab diversificata, totusi, ea producea (la nivelul anului 2009) o cantitate
destul de insemnata a produselor agricole organice, comparativ cu alte state din
Comunitatea Statelor Independente (CSI). Spre ameliorarea situatiei, s-au
proiectat si careva strategii, care au inceput sa fie aplicate din perioada respectiva
(Conceptul sistemului de subventionare a producitorilor agricoli, Programul de
restabilire si dezvoltare a viticulturii si vinificatiei, Strategia Nationala de
Dezvoltare Durabild a Complexului Agroindustrial al Republicii Moldova etc.).

Incepand cu anii 2000, exportul agroalimentar al Republicii Moldova a
inceput sd manifeste o evolutie comerciala pozitiva, insa si importul a avut
dinamici pozitive cu cresteri continue. Totusi, balanta comerciala agroalimentara
este una pozitiva, exportul depasind importul la acest capitol. Figura 1 ne arata
tendinta respectiva in ultimii 3 ani de referinta.
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Figura 1. Comertul exterior agroalimentar in perioada anilor 2009-2011,
mln. USD
Sursa: elaborat de autor conform datelor Bancii Nationale a Moldovei

4 Adaptat de autor conform

http://www.fao.org/fileadmin/user_upload/Europe/documents/Publications/Al_briefs/Mol
dova_ai_en.pdf

5 Institute of Management and Rural Development, INTAS Research Project on Agri-food
Industry Restructuring in Ukraine and Moldova (AFIRUM), Overview of the Moldovan agri-food
sector, Chiginau, Ed. IMDR, 2000, p.3-9.
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Tendinta pozitiva a balantei comerciale agroalimentare, in opinia noastra,
este propulsatd de o serie de factori, printre care, cei mai semnificativi sunt:
evolutia macroeconomica relativ pozitiva, dezvoltarea partenerilor comerciali,
intensificarea relatiilor cu partenerii de dezvoltare, masuri macroeconomice
structurale si strategice, dezvoltarea pietei agroalimentare, cresterea consumului
intern si extern, actiunile agentilor economici ce tin de promovarea, certificarea si
standardizarea productiei agroalimentare.

Matricea acestor factori se combind cu conditiile generale economice care se
atesta printr-o:

o diminuare a agriculturii in produsul intern brut (PIB);

o dinamica descendenta a populatiei ocupate in agriculturs;

o evolutie in crestere a ponderii exportului agroalimentar in totalul
exportului de marfuri.

Aceastd conjunctura a determinat Republica Moldova, ca odatd cu aderarea
acesteia la Organizatia Mondiala a Comertului (OMC), sa-si structureze
instrumentele cu privire la siguranta produselor sale agroalimentare®, fapt ce a si
stimulat o incredere mai pronuntata in acestea. Tabelul 1 releva sinteza acestui
management al documentelor.

Tabelul 1. Sumarul documentar al cerintelor igienico-sanitare pentru
produsele agroalimentare

Reglementari Bunuri, produse Tipul de certificare

Cerinte medico-biologice | Produse alimentare. Certificare Igienica

Cerinte fitosanitare Produse care pot duce | = Permisiune de import (in
la raspandirea bolilor cazul importului)
sau pot fi obiectul = Certificat Fitosanitar (in
unei carantine cazul exportului).
fitosanitare.

Cerinte veterinare Animale vii, produse | = Aviz sanitar

din carne, lactate, pui, | = Autorizatie
oua, peste si produse | = Certificat veterinar.
maritime, bunuri
pentru uz veterinar,
produse de origine
animaliera destinate
hranei animalelor.
Sursa: adaptat de autor conform Moody R., Kireeva I., Butucel 1.,
Agriculture and food law and policy: approximation to EU standards in the
republic of Moldova, Chisinau, Ed. IBF International Consulting, 2010, p.35-36

O atare abordare impune o dimensiune factoriala complexa, intrucat
intreaga reformare a sectorului agroalimentar este, in primul rand, una de durata,
in plus, presupune corelarea actiunilor la nivelul tuturor ierarhiilor economice si

6 Moody R., Kireeva 1., Butucel 1., Agriculture and food law and policy: approximation to EU
standards in the republic of Moldova, Chisiniu, Ed. IBF International Consulting, 2010, p.35-36
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serioase investitii in infrastructura agricola, in actiunile de procesare si
depozitare/congelare a acestor produse. La nivel sectorial, in scopul atingerii
unor rezultate importante, se cere, cel mai probabil, o interventie pe filiera
public-privata, care ar scoate in evidentd rezervele de crestere ale sectorului
agroalimentar national. Revelarea unor grupuri de intreprinderi-lider, cat si
intelegerea modului cum acestea au obtinut performante, ar putea duce la crearea
unui model, mai mult sau mai putin individualizat, care raspunde cerintelor
tehnologice, de eficienta, de creare a competitivitatii produselor agroalimentare.

In acelasi timp, vedem necesitatea unei configuriri de instrumente/actiuni
indreptate spre atenuarea -efectelor ,macro” si spre stimularea interna
»sectoriala” (figura 2).

: T Reglementari
Eficienta economica institutionale
Managementul S 1 - -
promovérii produse]or ecForu Parteneri de dezvoltare S1
agroalimentar comerciali
Inovare si tehnologie Asociatii, stimulenti

Y

— Implicatii de
_Implicatii sector/nationale
Microeconomice

Figura 2. Sistemul instrumentalo-factorial al sectorului agroalimentar
national
Sursa: elaborat de autor

Rezultativ, figura 2 ne furnizeaza tipologia mecanismului in contextul caruia
poate fi abordat sectorul agroalimentar, ca un sistem care se bazeaza pe grupe de
entitati economice, dar, totodata, resimte necesitatea implicarilor factoriale si la
nivel national, sectorial.

In acelasi timp, lantul de producere agroalimentard antreneazi o serie de
procese complexe, care tin de: producere, procesare, distribuire, vanzare. Toate
aceste etape presupun indicatori care demonstreaza capacitatea firmei, sau a
sectorului, de a fi competitivi pe piata, de a dispune de un mecanism performant
de adaptare la conditiile pietei si cele ale economiei nationale, in general. Lipsa
unei conlucrari reale dintre intreprinzatorul agricol si procesator, dar si
consumator duce, in opinia noastra, la:
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% lipsa continuitatii sistemului de procesare in sens sezonier si astfel, la
posibilitatea aparitiei preturilor foarte variate in diverse perioade ale anului;

% lipsa unor sisteme de depozitare si congelare a productiei
agroalimentare, ceea ce lipseste populatia de produsele necesare in sezonul rece si
rezulta intr-o escaladare semnificativa a pretului la produsele respective;

% deficienta stabilirii unor relatii productive de durata intre producator si
procesator, in cele din urma, avand de suferit consumatorul final;

% aparitia unor relatii comerciale rudimentare si sezoniere directe intre
producator si consumator;

% absenta aparitiei unei previziuni strategice si financiare pentru
producatorul agricol, dar si pentru procesator etc.

Fiind doar o parte din complexul tablou al deficientilor sectorului
agroalimentar, conditiile de mai sus impiedica aparitia si manifestarea unor
sisteme de logistica performante (in lipsa unor parteneri permanenti si
importanti) care ar contribui la eficientizarea tranzactiilor cu produse
agroalimentare. Toate acestea rezulta intr-o dezvoltare a ,economiei naturale” si
intr-o disproportionalitate a productiilor agricole. Figura 3 ne demonstreaza
aceasta neconcordanta, pe exemplul perioadei anilor 2005-2010.
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Figura 3. Structura volumului productiei agricole totale in perioada anilor
2005-2010, 1n preturi curente, mln. lei
Sursa: elaborat de autor conform datelor Biroului National de Statistica

Din datele figurii de mai sus putem observa un decalaj destul de important la
nivelul volumului productiei vegetale si animaliere, prima fiind una cu un volum
superior celei de-a doua. Importanta este si tendinta, care pare a se dinamiza in
sensul majorarii productiei vegetale, in timp ce cea animala nu resimte evolutii
pozitive apreciabile pe intreaga perioada analizata (anii 2005-2010).
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In conditiile in care in ultima perioadi (anul 2009) agricultura a contribuit
cu mai putin de 9% la PIB7, iar exploatatiile agricole de subzistentda au o pondere
inalta, subramurile agricole sunt nevoite sa se adapteze unor conditii care nu le
permit evaluarea intregului lor potential, atat productiv, cat si competitiv. Astfel,
0 crizd economica regionald, sau nationald poate sa aiba implicatii negative
majore asupra sectorului agroalimentar, mai ales cd reducerea suportului
financiar acordat agricultorilor, sau reducerea exporturilor agroalimentare
reflecta o atare situatie.

Concluzii si recomandari

Atat evolutia sectorului agroalimentar national, cat si manifestarile sale
caracteristice, s-au reliefat in contextul unei macroeconomii de tranzitie, fapt ce
isi prezinta repercusiunile pana astazi. Evolutiile din interiorul sectorului
agroalimentar se nuanteaza printr-o serie de conditii limitative si specifice, cum
ar fi diminuarea ponderii agriculturii la crearea PIB, lipsa unui sistem integrat
agroalimentar, absenta unor investitii importante in infrastructura si echiparea
sectorului, lipsa utilizarii capacitatii de procesare, ineficienta energetici a
sectorului, lipsa partenerilor permanenti importanti, slaba dezvoltare a
componentei de marketing in sectorul agroalimentar, impact insuficient al
politicilor agrare etc.

In scopul ameliorarii situatiei sectorului agroalimentar, ar trebui sa se
actioneze in directia diversificarii si specializarii productiei agricole la nivel de
unitate economica, dar si de sector. Totodatd, este necesara conlucrarea publica-
privata, dar si eficientizarea instrumentelor guvernamentale ce tin de gestionarea
stocurilor; crearea, impreuna cu partenerii de dezvoltare, a unor infrastructuri ce
ar permite facilitarea depozitarii si procesarii productiei agroalimentare,
promovarea unor concepte specifice nationale cu privire la produsele ecologice,
dar si stabilizarea unor uniuni, asociatii in interiorul sectorului, fapt ce ar stimula
conlucrarea si intelegerea mecanismelor de manifestare a sectorului respectiv.
Tot in acest context, continuitatea acordarii serviciilor de consultantd, cat si
dezvoltarea sistemului informational care tine de piata agroalimentara nu ar face
decat sa catalizeze procesele pozitive din cadrul sectorului agroalimentar
national.
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LE RIBA ET LA ZAKAT DANS LE SYSTEME ECONOMIQUE
ISLAMIQUE

Loredana Bosca’

loredanabosca@yahoo.com

Abstract: The questions about the Islamic economy focus on two
particular ruling from the Islamic tradition: the injunction to pay zakat and the
prohibition of riba. Zakat not only represents a pillar of the moral economy of
Islam, but that it is a more effective means of redistribution and economic
development than existing secular fiscal instruments. The paper concludes that
Islamic economic system is viable, logically and internally consistent and that it
is an ethical alternative to conventional Western economy.

Keywords: riba, zakat, Chari’a, Figh.

Le vrai fondeur de I’économie comme science sociale dans la culture islamique
est considéré Ibn Khaldun. L’économie est elle-méme une économie islamique,
c’est-a-dire une branche qui se développent selon de lois propres au cadre 1égal et
idéologique de I'Islam. En rapport avec les courantes économiques occidentales, la
spécificité de '’économie islamique est illustré par trois principe de base: le principe
de la propriété double (privée et publique), la liberté économique dans le cadre de
la législation islamique de la raison et le principe de la justice sociale. Mais
I’économie islamique ne se réduit pas a ces principes, englobant une série des
conceptions et des visions éthiques. Par exemple, la propriété a un sens particulier:
Allah seul possede et 'homme, qui est responsable de ce don recu d’Allah, est
demandé a une gestion selon la volonté du véritable propriétaire. La pratique
économique a le devoir de développer un équilibre entre l'intérét individuel el
l'utilité sociale, entre taqtir (avarice) et israf (exces). Une pareille vision souleve
interrogations d’ordre philosophique, éthique et spirituel qui sont tres difficiles
pour les économistes islamiques eux-mémes. Pour les chercheurs occidentaux, les
choses deviennent de plus en plus complexes parce qu’il y a un nombre insignifiant
des études historiques et empiriques de la pensée et des idées économiques
islamiques et, d’autre part, parce que cet travaille suppose 'entendement du Coran,
des sciences du Hadith, des théories et des regles du Figh.

A son tour, I'étude du Coran implique la connaissance d’une trés large
palette des différents commentaires coraniques, une analyse scrupuleuse des
travaux des lexicographes et des grammairiens et, aussi, une culture générale de
la spiritualité islamique. Par son inimitabilité en ce qui concerne l'unicité et la
clarté de la langue arabe, le Coran est un livre idéal qui constitue un permanent
défi et un avertissement, en dépassant toutes les capacités humaines: «Méme si
les hommes et les démons s’unissaient pour produire un Coran pareil a cette

* Lecturer Ph.D., - “Spiru Haret” University, Bucharest.
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prédication précise ils n’y parviendront pas, méme en se soutenant les unes les
autres»'. Le texte coranique c’est 'élément essentiel dans l'organisation des
sociétés musulmanes, du premier siecle de I'Hégire a 'époque contemporaine, qui
nous met directement en contact avec un ensemble de sciences historique,
sociologique, linguistique, religieuses et idéologique qui sont surnommeée «les
sciences coraniques» et qui sont la clef de toute exégese (fondée sur la
transmission, sur la raison et sur l'esprit), de la théologie, de la jurisprudence et
de I’économie islamique. L'une des sciences coraniques qui illustre la relation
étroite entre la révélation et la réalité sociale c’est naskh ou l'abrogation d’'un
jugement en le substituant par un autre, une méthode de législation progressive
dans la promulgation des lois nouvelles.

Apres les sciences coraniques, parmi les sciences religieuses islamiques, les
sciences du Hadith occupent une place prépondérante. Connues souvent sous
l’appellation de Sunna, elles désignent la tradition rapportant les paroles (aqwal)
ou les actes (afal) du Prophete ou son approbation tacite (tagrir) de parole
prononcées ou d’actes accomplis en sa présence, c'est-a-dire toute I
historiographie de la vie sociale, culturelle, politique et économique de la
communauté musulmane, depuis l'apparition de I'Islam. Apres Abderrazak
Guessoum?, la science des traditions regroupe les paroles et les actes du prophéte
rapportés par un compagnon ou par un suivant digne de confiance et représente
une explication supplémentaire du texte coranique, ayant un réle bien précisé au
niveau cultuel, culturel, économique et juridique. En plus, pour les islamologues,
I’étude de la Sunna permet d’annuler les équivoques qui se constituent autour des
versets coraniques et qui ont contribué a 'apparition des divergences entre les
différentes écoles religieuses islamiques.

La Charia, a son tour, a des objectifs généraux (al-maqassid al-amma),
spécifique et partiels, ayant un role tres important dans la vie du musulman. Pour
comprendre ces objectifs, il est nécessaire d’établir la relation étroite entre la
Charia et maslaha (bien) et aussi entre la Chari'a et la mafsadah (mal,
désordre). Il y a cinq nécessites (dharouriyat) dans la vie de 'homme et la
Chari’a a lobligation de prescrire des regles pour elles: la religion, la vie, la
progéniture, la richesse (ou les biens) et l'esprit (ou la santé mentale). Par
exemple, la Chari’a contient des prescriptions relatives au droit aux transactions
financieres, aux relations de travail ou 'emploi, aux ceuvres de bienfaisance etc.
Une préservation qui est établi dans la Chari’a est 'assurance d’un niveau de vie
décente minimale et, pour cella, la sauvegardé du minimum d’aisance. Les
discutions autour de l'aisance des biens sont liées de celles qui visent le profit a
travers les transactions financieres qui sont interdites en Islam. C’est nécessaire,
en conclusion, de chercher une modalité qui puisse faciliter le commerce avec la
préservation du minimum d’opulence.

C’est évident que I’économie islamique suppose le dogme islamique, ’étique
islamique et la Chari’a. Si la mission du dogme est de procurer a 'homme une

I Surat Al-"Isra’ 17, 88.
2 Abderrazak Guessoum, Les Sciences de la Chari’a pour les économistes, Institut Islamique
de Recherches et de Formation Banque Islamique de Developpement, Niamey, Niger, 1988, p. 38.
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vision saine de la vie, de son destin et de sa liberté, I'étique a la mission de
proposer un ensemble de vertus personnelles ou sociales. A son tour, la Chari’a
contient des prescriptions obligatoires qui ont le role d’orienter le comportement
des humaines et qui s’applique a tous les aspects de la vie. Le Figh (la
jurisprudence islamique) est la transcription pratique des prescriptions de la
Chari’a, déduite par les preuves détailles qui ont pour source le Coran, la Sunna
ou le consensus des ulémas par un effort de réflexion (ijtthad).

Le Figh a un role essentiel en ce qui concerne, par exemple, les contrats
d’affaires et autres transactions, la répartition du revenu de la production ou du
capital, la finance public etc. Trouvant des solutions aux problémes nouveaux en
rapport avec la Chari’a, le Figh est different en fonction de pays et du rite.
Aujourd’hui existe plusieurs écoles fighiques qui correspondent a un rite
spécifique et qui construisent des théories particulieres: imamite, zaydite,
hanafite, hanbalite, dhahirite, ibadhite, malékite et chaféite. Pour les spécialistes
de la jurisprudence islamique, les théories fighiques constituent un system de lois
et de notions générales qui sont a la base de toutes les prescriptions relatives a
une situation ou a un sujet particulier. En ce sens, sont élaborées théories sur la
propriété, sur les contrats et leurs conséquences etc., constituant des outils de
précision, des regles générales et non de régles fondamentales. Jamaleddine Atia
propose un autre définition pour la théorie fighique: ,,un appréhension abstraite
des regles globales qui régissent les dispositions particuliéres relatives a chaque
branche de la loi islamique™. En conclusion, nous trouvons dans 1'économie
islamique l'application des aspects juridiques de la Charia et du Figh aux
questions qui font 'objet de la théorie de la propriété, de la théorie de contrat, de
la théorie de la garantie ou de la théorie de I'usage de droit.

Il'y a, par exemple, le Figh des transactions financiéres qui analyse la 1égislation
de ventes. Dans se cas, le contrat de vente est considéré comme un instrument
d’échange et de complémentarité qui prend en compte le fait que ,,Allah a rendu licite
le commerce et illicite 'usure™. D’autre part, dans ITslam sont interdites les
transactions illicites comme le vente fictive (gharar) et la vente a base d’usure (riba).
L'homme c’est un étre a la fois rationnel, doté de libre arbitre, ambitieux et moral.
Comme un guide moral, le Coran conseille a 'homme de suivre la voie de la
modération, pour son propre bien et pour la réussite "dans cette vie et dans l'au-
deld". I1 y a une harmonie entre les intéréts spirituels et matériels de 'homme qui
devrait agir afin de subvenir a ses besoins matériels, sans pour autant sacrifier ses
sensibilités morales. Donc, les impératifs coraniques ne visent pas a soumettre
I'homme a une pauvreté terrestre avant le salut céleste, mais sont offerts comme un
fortifiant l'aidant a traverser les épreuves de la vie, avec certaines récompenses ici bas
et des compensations éternelles.

Plusieurs d’auteurs ont résume la perspective économique du Coran
indiquant comme 1’élément clé 'accent sur la modération®, sur la permission de la

3 Boualem Bendjilali (ed.), Les sciences de la Chari’a pour les économistes, Institut Islamique
de Recherches et de Formation, Niamey- Nigeria, 1998, p. 118.

4 Surat al-Bagara 2, 275.

5 Surat Al-A’raf 77, 31-32: ,,(...) mangez et buvez; et ne commettez pas d’exces, car Il (Allah)
n’aime pas ceux qui commettent des exces. Dis: <Qui a interdit la parure d’Allah, qu’il produite
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consommation, sur la condamnation de la mesquinerie®, du gaspillage’ et de
Iextravagance. Dans la culture économique islamique, le désir de gagner sa vie,
de vivre en confort ou de se protéger d’'un avenir incertain n’est jamais considéré
comme un mal. Au contraire, la seule limite est posée par l'interdiction de la
dépense excessive (israf), méme en matiére de charité®. Par exemple, la propriété
privée bénéficie de protection, le Coran protégeant clairement son principe et son
caractere sacré, aucun musulman pouvant étre privé delle sans son
consentement.

On considéere que la doctrine économique islamique fait référence a
I'ensemble des études islamiques cherchant a déterminer et promouvoir un
assemblage économique conforme aux textes sacrés et aux traditions islamiques.
Dans la sphére économique, cela renvoie au systeme de finance islamique sans
intérét, fondé sur la prohibition de l'intérét (riba) par la Chari’a. Cette littérature
apparait vers la fin des années 1940 et se développe au milieu des années 1960.
Le systeme bancaire qui en découle s'est développé dans les années 1970. Les
points principaux de la littérature en économie islamique sont les normes de
comportement dérivées du Coran et de la Sunna. Ce sont la zakat, taxe a la base
de la politique fiscale islamique, et la prohibition de l'intérét (riba). Ce sont trois
idées qui sous-tendent le systeme économique islamique dans son ensemble. Le
premier est le tawhid, ou lunité divine. Cest 1idée que toute l'activité
économique doit étre en accord avec les commandements divins. Le second est le
califat, ou vice-régence, c’est-a-dire lidée que les étres humains sont les
partenaires d'Allah dans la gestion du monde et ses ressources. Cela implique de
fraternité universelle, un concept souligné fréquemment dans le Coran et les
Hadiths. Enfin, il y a ladalah ou la justice qui implique le souci du bien-étre des
autres et la coopération comme le principe de base de 'organisation économique.

Pour illustrer cette idée, nous faisons appelle au systeme de la finance
islamique qui est ’ensemble des instruments financiers qui ont été adoptés
suivant les principes de I'islam et qui est généralement réduite a I'interdiction du
riba (intérét, usure). Cest-a-dire d’'une finance éthique, socialement responsable,
basée sur les principes fondamentaux suivants: la prohibition de lintérét,
interdiction de la spéculation et l'incertitude, interdiction d’investir dans des
activités illicites (alcool, bar, pornographie, hasard etc.) et le partage des pertes et
profits ou endosser tout financement a un actif tangible. En conséquence,
I’économie islamique se caractérise par quelques commandements positifs et des
prohibitions négatives9.

pour Ses serviteurs, ainsi que les bonnes et nourritures?>. Dis: <Elles sont destines a ceux qui ont la
foi, dans cette vie, et exclusivement a eux au Jour de la Résurrection>".

¢ Surat Fatir 35, 29: ,,Ceux qui récitent le Livre d’Allah, accomplissent la Salat, et dépensent,
en secret et en public de ce que Nous leur avons attribue, esperent ainsi faire un commerce qui ne
périra jamais”.

7 Surat Al-An’am 6, 141: ,,(...) Mangez de leurs fruits, quand ils en produisent; et acquittez-en
les droits le jour de la récolte. Et ne gaspillez point car Il n’aime pas les gaspilleurs”.

8 Surat Al-'Isra’ 17, 29: ,,Ne porte pas ta main enchainée a ton cou (par avarice), et ne I'étend
pas non plus trop largement, sinon tu te trouveras blamé et chagriné”.

9 Tugrul Keskin (ed.), The Sociology of Islam. Secularism, Economy and Politics, Ithaca
Press, Ithaca, 2011, p. 21-39. Voir aussi: Francois Gueranger, Finance islamique, Dunod, Paris,
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Le terme riba est équivalent avec la notion de l'usure, fréquemment utilise
pour nommer l'interdiction de l'intérét usuraire, mais cette variante ne met pas
en évidence intégralement 'occurrence du terme riba. Etymologiquement, le mot
riba vient du verbe raba et arba qui désigne augmenter un profit a partir de lui-
méme. On peut dire que riba contient toutes transactions économiques interdites
en Islam. Il y a trois sortes de situations, du point de vue juridique, qui réclament
l'utilisation de cette notion: le riba ,,al-nasi’a” ou I'intérét en ce qui concerne un
prét, le riba ,,al-nass’a” ou l'intérét en rapport avec un vente qui détermine
I'obtenir des monnaies et, en fin, le riba ,,al-fadl” ou I'intérét injustifiable dans le
cadre d’un troc, plus souvent avec de produits alimentaires. Mais dans I'Islam le
riba n’a été interdit pas subitement, instaurant progressive un certain rejet de
I'usure par convictions éthiques avant de procéder a son institutionnalisation par
des regles d’ordre juridique.

L’'intérét usuraire a été condamné dans toutes les religions monothéistes, mais
dans I'Islam on peut trouver la premiere tentative d’universaliser ce type
d’interdiction par des instruments alternants en rapport avec une ancienne modalité
de crédit qui substituent la pratique de l'intérét injustifiable par une forme de
solidarité sociale nouvelle. Les sources essentielles du droit islamique (Charia,
Sunna, le consensus des ulémas -ijma et le raisonnement par analogie- giyas) ont été
toutes utilisées pour implanter la culture de I'interdiction du riba dans la pensée
économique islamique. Dans les théories fighiques, l'intérét usuraire interdit est
I'usure par addiction de valeur et I'usure de temporisation en ce qui concerne les
matieres usuraires (l'or, 'argent, le blé, l'orge, le sel et les dattes). L'usure par
addiction de valeur est interdite parce qu’elle entraine l'inflation et instabilité dans la
vie économique. Dans le méme temps, I'usure de temporisation este considérée une
forme d’exploitation inacceptable dans I'Islam. Il existe aussi un type particulier
d’usure dit ,,usure de vue détournée” qui suppose le deux formes d’intérét usuraire
antérieures et le déphasage temporel dans I'échange.

Aussi importante dans la pensée économique islamique est la disposition qui
concerne la zakat (I'aumone obligatoire). En méme temps, la zakat est le
troisiéme pilier de I'Islam. Il s’agit d'une forme de charité obligatoire pour tout
musulman dans une situation financiére au-dessus d’'un certain minimum
précisée. D’autre part, comme a affirmé Abderrahim Lamchichilo, la zakat ,,est
certainement l'obligation rituelle d'ou ressort avec le plus de clarté l'exigence
islamique de la solidarité et de la justice contenue dans le message coranique.
Citée dans 32 versets du Coran, généralement rattachée a la priere, obligation du
riche et <droit du pauvre>, distribution entre <associés> des biens
communautaires, elle actualise la fraternité des croyants et la solidarité sociale et

20009, p. 25-82; Choudhury M. A., Islamic Economics and Finance. An Epistemological Inquiry, ,
Emerald Group Publishing Limited, Howard House, 2011; Millar R. et Anwar H., Islamic Finance:
A Guide for International Business and Investment, GMB Publishing Ltd., London, 2008; Tripp
Ch., Islam and the Moral Economy. The Challenge of Capitalism, Cambridge University Press,
Cambridge, 2006; Thomas A., Interest in Islamic Economics. Understanding Riba, Routledge,
London, New York, 2006.

10 Abderrahim Lamchichi, ,,Le concept de solidarité en Islam” in: Jacques Chevallier, La
solidarité, un sentiment républicain?, P.U.F., Paris, 1992, p. 149-150.
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communautaire. Elle est devoir religieux et acte social pour le fidele qui, en s'en
acquittant, a la satisfaction morale de participer a I'édification d'une société
musulmane plus harmonieuse et plus juste, puisque l'assistance charitable
obligatoire impose la coopération et 'assistance publique”.

Etymologiquement, le mot zakat signifie purification et accroissement et
s’inscrit dans le principe de partage des richesses proné par I'Islam. En effet, les
biens matériels sont considérés comme un cadeau d’Allah qui exige de ’homme la
responsabilité de savoir les gérer. Un des objectifs de la zakat est donc de purifier
I'ame humaine de l'avarice, de 1'avidité, de la convoitise et de limiter 1'accumulation
et la concentration de biens chez une minorité de riches. D’ailleurs, elle est une
premiere législation organisée qui assure une sécurité sociale complete, qui stimule
I’économie et contribue a atténuer I'écart entre les classes sociales. La zakat
constitue une part bien déterminée des biens d'un musulman, il doit s’en acquitter
une fois par an en faveur dune catégorie de personnes qui la méritent. Les
bénéficiaires de la zakat sont au nombre d’huit et sont nominalisés dans le Coran:
,»(...) les ceuvres de charité sont pour les besogneux, et pour les pauvres, et pour
ceux qui y travaillent, et pour ceux dont les cceurs sont a gagner, et pour
I'affranchissement des jougs, et pour ceux qui sont lourdement endettés, et pour la
cause de Dieu, et pour le voyageur en détresse™1.

Le musulman doit s’acquitter de la zakat dés lors que le montant de son épargne
dépasse un certain seuil que I'on appelle le nissab qui est indexé sur le cours de I'or
ou de I'argent et qui est équivalent a une valeur monétaire de 85 grammes d’or ou de
595 grammes d’argent pour I'école hanafite. Ainsi une personne devient imposable si
le montant de I'épargne cumulée tout au long d’'une année lunaire est supérieur ou
égal au nissab. La valeur de la zakat al maal ('aumone 1égale) est calculée selon les
différentes catégories de biens: métaux précieux, liquidités, bétail, produits de
l'agriculture et le capital commercial. En regle générale, le montant de la zakat
correspond a 2,5% du total épargné durant I'’année.

Il y a deux formes de zakat: la zakat al maal ('aumoéne légale) qui est
obligatoire que l'on verse avant la fin du mois de ramadan, et la zakat al-fitr
(aumoOne de la rupture du jetne). Elle est équivalente a un saa’' d'une denrée
alimentaire consommée couramment dans le pays ou 1'on vit. Etant destinée aux
plus démunis, elle a pour but de purifier le jelineur de ses péchés commis
pendant le mois de ramadan. Le saa’ mesure par quatre fois la contenance des
deux mains (environ 2,10 livres) de la nourriture la plus généralement en usage
dans la région, telle que blé, orge, dattes, riz, raisin sec, fromage etc. Cette zakat
est réservée aux mémes catégories de gens que pour la zakat al maal.

La zakat a une double dimension: la dimension individuelle et la dimension
sociétale. Au niveau individuel, ’homme se trouve dans la posture de bénéficiaire et
de bienfaisant, en rapport avec sa condition économique en ce qui concerne le
minimum d’aisance. En fait, la zakat protége I'individu et la société de faillite, parce
qu’elle intervient par le biais de la part des personnes endettées, et consiste aussi
dans une modalité d’assurance contre les risques d’investissement. D’autre part, la
zakat peut étre interprétée comme un outil de croissance économique par le

1 Surat al-Tawba, 9, 60.

96 Vol. IV, nr. 3/septembrie, 2012



financement des projets d'autonomisation financiere, pouvant se présenter comme
une contribution dans une situation difficile ou pour initier un projet économique.

Du point de vue sociétale, la zakat est une affaire d’Etat, parce qu’il a le
devoir d’organiser judicieusement la répartition des richesses et de résoudre les
disparités économiques éclatantes. En vérité, il y a des pays qui possedent une
législation spécifique pour le prélevement obligatoire, par la loi, de la zakat. En
méme temps, il y a des pays qui ne détiennent pas un tel systeme régulateur. Pour
amasser les versements des contribuables, ont été crées des organismes
spécialises dans la gestion de la zakat, de sociétés privée qui ont le role de
collecter des fonds zakataires et, aussi, des associations a but non lucratifs.

En ce qui concerne les organisations non gouvernementales avec une
vocation zakataire, les choses sont trés complexes. Aujourd’hui n’existe pas une
définition précise et universellement acceptée pour ce terme. Evidement, une
ONG est une organisation non gouvernementale qui regroupe les personnes qui
mettent an commun leur efforts pour accomplir un but non lucratif et qui n’est
pas soumise a une tutelle directe d’'une autorité publique. La difficulté réside dans
le caractere spécial des organisations non gouvernementales avec une vocation
zakataire, qui ne sont ni individuelles, ni gouvernementales, ni privées, ayant un
role d’intermédiaires a titre principal ou a titre accessoire. En plus, il y a des
organisations non gouvernementales zakataires non spécialise et les
organisations non gouvernementales zakataires spécialisées. Dans la catégorie
des organisations non gouvernementales zakataires non spécialisées sont
intégrées les associations islamiques de préche (du droit ou de fait), les
associations islamiques a vocation sociale et culturelle et les associations
islamiques a vocation de secours et de bienfaisance. Au contraire, les
organisations spécialisées ont une existence juridique seule parmi les minorités et
les communautés musulmanes étrangeres.

Donc la répartition judicieuse et réfléchie de la zakat exige la connaissance
de la situation particuliere des individus, la 1égislation du pays en matiere sociale,
les systémes d'allocations du pays et ce que les pauvres, les femmes abandonnées
et seules, les chdmeurs sont en droit d'obtenir par exemple. La distribution de la
zakat impose une stratégie globale prenant en compte tous les moyens qu'une
société offre pour passer de l'assistance a l'autonomie. Il est ainsi important de
réunir des ulémas, des spécialistes et des travailleurs sociaux pour obtenir une
image plus concréte et plus claire des stratégies a adopter en rapport des
différents cadres sociaux. C'est nécessaire de tenir compte de tout ce que la
société offre en matiére de politique, de taxe et de soutien sociaux que la
distribution de la zakat prend tout son sens.

Dans le monde occidental, les économistes analysent aujourd’hui, avec
grande attention, les principes économiques et les éléments de la finance
islamique. La crise financiere qui caractérise, par exemple, I’économie occidentale
a des causes a l'origine de son déclenchement qui restent encore controversées et
incertains. Personne ne peut tracer avec clarté les facteurs déterminants de la
crise, mais elle semble une crise de valeurs au niveau de l'individu et au niveau
des institutions publiques. Ce dysfonctionnement se manifeste dans le systeme
financier, mais aussi dans l'intégralité de ’économie, de la politique et dans le
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cadre social et culturel. La pression concurrentielle dans un system mondialise,
I'obsession pour la réussite a court terme, le déficit de confiance sont les causes
qui ont déterminé la création d'un monde des affaires qui n’a pas des attributs
tels que ceux concus d’Aristote. L’absence de I’éthique dans le systéme financier
favorise I'individualisme et I'indifférence en ce qui concerne la dimension sociale
de la solidarité. Bien qu’existe une multitude d’organismes de contrdle qui se sont
mis en place, elles n’ont pas un pouvoir réel pour corriger les déviations dans la
pratique économique. Le vide moral est toujours présent dans le monde des
affaires et I'idée de I'éthique est totalement relativisée. Peut-étre il s’agit d’'un
probleme de culture générale ou d’'un état d’esprit.

Au contraire, I’économie islamique se présente comme une liaison entre la
morale, le droit et I’économie, bien qu’elle s’expose a des difficultés techniques
dues aux coercitions que la morale lui impose. Elle doit relever des défis de
plusieurs ordres. La premiere contrainte vient de I'existence d’un certain nombre
de controverses sur des éléments importants du droit islamique des affaires,
comme le riba ou la zakat, qui opposent les diverses écoles de pensée entre elles.
Il est vrai qu’il n’existe pas, maintenant, d’autorité pour offrir des solutions
générales dans ce droit international. Cette situation est rendue plus difficile par
le fait que s’associent au droit islamique des droits nationaux laiques et
particuliers. La deuxiéme contrainte est le fait que le monde occidental est
dominé par la finance conventionnelle. Toutefois, bien que les produits proposés
par l’économie islamique apparait insuffisant ou peu attractifs pour leurs
complexité, elle représente, sans doute, une alternative possible et plus éthique a
I’économie occidentale dans son état actuel de crise profonde et prolongée.
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QUELQUES MOYENS LINGUISTIQUES ET RHETORIQUES
POUR LA DESCRIPTION DE L’ESPACE DANS LA NOUVELLE
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Abstract: This paper proposes a study of some rhetorical and linguistic
means to which we have used to describe and characterize the spatial properties
of the concrete entities of the physical world in some short JMG Le Clézio's story
and the relationships between those entities that organize them on a purely
spatial or spatio-temporal perspective.
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Selon le Dictionnaire Robert l'espace est défini comme le milieu idéal
caractérisé par lextériorité de ses parties dans lequel sont localisées nos
perceptions et qui contient par conséquent toutes les étendues finies.

Toutes les propriétés spatiales attribuées aux choses, leurs dimensions, leurs
positions et leurs mouvements procedent d'une expérience du monde dont les
hommes sont les sujets et les acteurs. Dans notre analyse de quelques nouvelles
de J.M.G. Le Clézio nous partons de la prémisse qu’il y a différentes manieres de
décrire la localisation dans I’espace. Dans tous les cas cette description doit tenir
compte de trois facteurs essentiels: un énonciateur implicite ou neutralisé, une
entité concrete animée ou inanimée et un repére spatial.

Rendre compte d’'une situation spatiale signifie qu’il faut organiser les mises
en relation entre ces différents poles. Il peut s’agir, par conséquent dune
situation statique ou saisie comme telle que nous allons tenter d’analyser dans
quelques textes extraits des nouvelles de J.M.G. Le Clézio, ou au contraire, d'une
situation dynamique dans laquelle les changements spatiaux et les déplacements
sont nécessairement liés a des facteurs temporels.

Nous allons tenter dans cet article une étude de 'usage figuré de quelques
structures entrant dans la description des phénomenes spatiaux, aussi bien les
propriétés se rapportant aux entités physiques que les relations que celles-ci
entretiennent les unes par rapport aux autres.

Parmi les noms, les verbes, les adjectifs, les prépositions s’appliquant a
I'espace, il existe un grand nombre d’éléments qui s’emploient pour rendre
compte de propriétés et de relations relevant d’autres domaines abstraits:
émotions, sentiments, comportements mentaux.

Ce sont alors les adverbes et adjectifs d’orientation spatiale: haut — bas,
dedans — dehors, devant- derriere, dessus — dessous, profond — peu - profond,
central — périphérique qui pourraient nous aider a comprendre cet espace,

* Senior lecturer Ph.D, - “Dimitrie Cantemir” Christian University, Bucharest.
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produit de notre imagination.

Abraham Moles avait raison de rapprocher le concept de l'espace a
I'imaginaire: «I’espace, cadre de réalité, forme objectable de notre entendement
est donc aux prises lui aussi avec 'Imaginaire»".

Nous estimons que l'étude des figures d’analogie et de contiguité
pourrait nous aider non seulement a comprendre l'organisation spatiale dans
quelques nouvelles de J.M.G. Le Clézio, mais aussi nous donner la possibilité de
décrire et communiquer notre vision et notre représentation du monde physique,
monde que nous percevons comme un élément extérieur mais en méme temps
que nous intégrons comme faisant partie de notre expérience sensible.

L’espace dans lequel se déroule les actions des nouvelles de J.M.G. Le Clézio,
en dépit de sa variabilité est réductible a quelques modéles dominants qui
s’inscrivent dans une série d’oppositions: lieux fermés vs. lieux ouverts, lieux
extérieures vs. lieux intérieurs, lieux humains artificiels vs. lieux naturels. Dans la
nouvelle Lullaby 'espace est structuré dans une série d’oppositions assez simples
a repérer, mais importantes, dans la mesure ou elles conditionnement le
personnage et sa perception du monde: sa chambre, la maison grecque, la mer, le
retour a la ville. Au début de la nouvelle, le narrateur fixe le cadre spatial du récit:
Lullaby quitte sa chambre et guidée par la trajectoire de son regard, elle apercoit
d’abord sur l'axe vertical: au-dessous des traits des voitures arrétées, une mer
bleu sombre et ensuite en bas quelques pigeons qui sautillaient, leurs plumes
ébouriffées par le vent (p.81).

Enfin, sur l'axe frontal, il y avait un voilier blanc qui avancait difficilement
sur la mer.

La nouvelle commence par une gradation métonymique des lieux que le
personnage se prépare a quitter: sa table, son lit, sa chambre. D’'une maniére tres
générale, un lieu tel qu’il apparait a travers le langage est une portion de I'espace
matériel dans lequel nous nous situons et nous évoluons:

Au-dessous des traits des voitures arrétées, une mer bleu sombre et ensuite
en bas quelques pigeons qui sautillaient, leurs plumes ébouriffées par le vent
(Lullaby, p.81).

Selon A. Borillo, «il correspond a un fragment matériellement borné ou pas
d’'un espace réel que nous percevons ou que nous pouvons nous représenter
mentalement”.

On peut également considérer comme un lieu, une portion d’espace
susceptible d’étre occupée par un objet, car, trés souvent on utilise pour les objets
les mémes verbes et prépositions que pour les lieux. Tout objet occupe une place
a un moment donné c’est-a-dire une portion d’espace-temps qui se confond avec
lui. Les verbes de mouvement transitifs quitta, traversa, écarta en relation avec
les compléments directs son lit, sa chambre, les lames des stores localisent la
cible elle (Lullaby) par rapport a des sites compléments directs, ces portions
d’espace fixes ou mobiles.

! Abraham Moles, Labyrinthes du vécu. L'espace: matiére d’actions, p.170. Paris, Libraire des
Méridiens, 1982. ]
? Andrée Borillo, L’Espace et son expression en francais, Paris, Editions Ophrys, 1998.
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Espace intérieur vs. Espace extérieur

Apres avoir regardé dehors étant donc a la recherche d’un espace extérieur la
jeune fille décide de ne plus aller a I’école. Elle se prépare pour quitter I’espace
intérieur de sa maison et chercher ailleurs un point de fuite et d’évasion. Elle fait
ensuite un mouvement inverse: du centre de la chambre vers sa table pour écrire
une lettre a son papa. Cette lettre pourrait étre une métaphore spatiale, car
elle introduit I'idée d’une évasion de '’espace réel vers I'espace imaginaire du réve
et du souvenir.

«J’ai cru que j’étais a nouveau a Istamboul. Je voudrais bien fermer les yeux
et quand je les rouvrirais ce serait a nouveau comme a Istamboul. Tu te
souviens?». (p.35)

En état de réverie la jeune fille pensait que peut-étre quelque chose allait
apparaitre comme un petit bateau blanc qui passerait lentement et qui pourrait
lui ramener son pere. Les comparaisons «quelque chose comme les oiseaux»
ou «comme un petit bateau blanc» renforcées par le conditionnel, «passerait»
introduisent I'idée de I'hypothése d’'une apparition heureuse pour la jeune fille,
celle de I'arrivée de son pere. «Elle mit la lettre dans une enveloppe par avion [...].
Elle déposa l’enveloppe sur le bord de la table et elle alla vite a la salle de bains.
Elle retourna dans sa chambre. Elle s’habilla a la hate avec un pull - over de laine
verte, un pantalon en velours brun et un blouson marron. Puis elle enfila ses
chaussettes et ses chaussures montantes a semelle de crépe». (p. 83)

Dans une relation métonymique de type contenant — contenu les
objets sont ordonnés par le narrateur hétérodiégétique:

Elle met la lettre dans I'enveloppe, I’enveloppe sur le bord de la table, elle va
a la salle de bain, elle retourne a sa chambre, etc. (p.30).

Apres 'énumération de la série hypo - hyperonymique des vétements et
des chaussures: pull, pantalon, blouson, chaussettes et chaussures montantes
Lullaby enfonce tout dans son sac.

Un autre série d’objets en relation d’inclusion sont mentionnés: rouge a
levres, mouchoir, crayon, tubes d’aspirine:

«Elle enfouira dans son sac tout ce qu’elle trouva autour d’elle sur la table et
sur la chaise: rouge a levres, mouchoirs de papier, crayon a bille, clés, tubes
d’aspirine». (p.83).

Le verbe ablatif enfourner qui exprime le point de départ dans le
mouvement, donc une polarisation initiale. Il se combine avec la préposition
topologique d’inclusion «dans» intérieure au lieu de référence du site. On réalise
ainsi une localisation interne entre un verbe de déplacement de polarité initiale,
une préposition d’inclusion finale. On constate que les objets d’intérieur sont
introduits de la méme fagon, a savoir en séries entrecoupées par la présence
humaine (celle de la fillette Lullaby).

Dans le monde de J.M.G. Le Clézio les objets ne sont que de simples
agglomérations dans certaines portions de I'espace. Ils sont inclus dans la masse
du tout niés comme sens, comme psychologie et peut-étre comme symboles. Ce
sont des énumérations dans lesquelles se manifeste une rhétorique fondée sur le
procédé de la répétition.
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«Lullaby était pareille a un nuage, a un gaz, elle se mélangeait a ce qui
I'entourait. Elle était pareille a 'odeur des pins chauffés par le soleil, sur les
collines, pareille a 'odeur de 'herbe qui sent le miel. Elle était 'embrun des vagues
ou brille I'arc-en-ciel rapide. Elle était le vent, le souffle froid qui vient de la mer, le
souffle chaud comme une haleine qui vient de la terre fermentée au pied des
buissons. Elle était le sel, le sel qui brille comme le givre sur les vieux rochers,
ou bien le sel de la mer, le sel lourd et acre des ravins sous-marins. Il n’y avait plus
une seule Lullaby assise sur la véranda d’une vieille maison pseudo-grecque en
ruine. Elles étaient aussi nombreuses que les étincelles de lumiére sur les vagues».

Pour Lullaby, ce ne sont que les souvenirs des lieux lointains ou elle a vécu:
Istamboul ou Téhéran qui ’entrainent dans l'irréel, dans le monde du réve.

Je voudrais bien fermer les yeux et quand je les rouvrirais ce serait a
nouveau comme a Istamboul.» (p.82).

Apres avoir entassé péle-méle toutes sortes d’objets dans son sac, parmi
lesquels un petit harmonica, Lullaby quitte cet espace intérieur «de chez elle»
pour aller «dehors» a la recherche de la mer et du ciel.

«Dehors, le soleil était chaud, le ciel et la mer brillaient. Lullaby chercha des
yeux les pigeons, mais ils avaient disparu. Au loin, treés pres de I'horizon, le voilier
blanc bougeait lentement, penché sur la mer». (p.81)

La ville, espace de transition entre dedans et dehors

Attirée par le ciel et la mer Lullaby doit d’abord traverser la ville, espace de
transition entre l'intérieur ou elle vit et I'extérieur lointain vers lequel elle se
dirige. Son coeur bat, elle est un peu en colére. Peut étre que c’est a cause de la
lumiére du ciel qui I'enivre et 'embéte, comme nous le dit Le Clézio: «Lullaby
sentit son cceur battre tres fort. Il s’agitait et faisait du bruit dans sa poitrine.
Pourquoi était-il dans cet état-la? Peut-étre que c’était toute la lumiere du ciel qui
I'enivrait. Lullaby s’arréta contre la balustrade, en serrant tres fort ses bras conter
sa poitrine. Elle dit méme entre ses dents, un peu en colere: Mais il m’embéte
celui-la». (p.85)

On voit bien qu’elle n’est pas a l'aise, Lullaby, éblouie par la lumieére, trop
dure pour elle, qui avait vécu dans un espace fermé et contraignant comme celui
de I’école et de la ville.

Lullaby se remet en route, malgré son petit malaise, dii a I’émotion de voir le
ciel et la mer tant révés. Elle laisse derriere elle la ville, avec ses gens pressés,
enfermés dans leurs voitures, indifférents, anonymes.

La jeune fille ne les regardait pas, elle regardait la mer et le ciel bleus.
Lullaby croisait les gens de la ville car elle allait dans une direction opposée vers
les «collines et les roches. [...]

«En marchant, Lullaby regardait la mer et le ciel bleus, la voile blanche et les
rochers du cap et elle était bien contente d’avoir décidé de ne plus aller a I’école.
Tout était si beau que c’était comme si ’école n’avait jamais existé.» (p.85)

Le verbe allait et la préposition prolative »vers» montrent I'intention de la
cible d’atteindre les sites collines et rochers. La relation spatiale perd beaucoup
de sa précision, ayant deux sites introduits par des portions d’espace que la cible
va quitter pour continuer sa marche.
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Cependant elle nous renseigne sur I'état de contentement de la fillette,
d’avoir trouvé «la bonne voie»:

«Lullaby pensait que c’était bien de marcher comme cela, au soleil et dans
le vent, sans savoir ou elle allait.» (p.85)

Le verbe «marcher» exprime un mouvement pour lequel la référence a un
site vaut plutot pour un parcours suivi par la cible Lullaby que par rapport a un
point d’origine ou d’aboutissement. Dans ce cas, les compléments du verbe
marcher: «au soleil», «dans le vent», «sans savoir ot elle allait» sont obligatoires.

L’existence dun site par rapport a une cible humaine pour marquer le trajet
de celle-ci d’abandon de la ville et la perspective d'un point d’arrivée est
nécessaire seulement comme zone spatiale ou se déroule le proces.

L’espace extérieur

Malgré le vent froid qui piquait ses yeux et rougissait la peau de ses joues et
de ses mains, Lullaby ne renonce pas a sa marche.

Son évasion est marquée par le verbe de polarité initiale de type allatif sortir
de: «elle sortait de la ville» et par le verbe de polarité finale arriver devant,
comme dans I'exemple:

«elle arriva devant les chemins des contrebandiers», en relation avec la
préposition orientationnelle antépositive «devant»:

Ainsi, par la position de face a face, en miroir, I'ego «elle» détermine une
position frontale par rapport au site «le chemin des contrebandiers», 1a ou le
regard lui permettait de voir la mer en mouvement de va — et —vient.

«Les vagues courtes cognaient les rochers, lancaient une contre-lame, se
creusaient, revenaient. La jeune fille s’arréta dans les rochers pour écouter la mer,
elle connaissait bien son bruit, 'eau qui clapote et se déchire puis se réunit en
faisant exploser l'air.» (p.86)

La mer est purificatrice, elle efface les choses a connotation négative pour
Lullaby y compris le souvenir de l’école, des rues, des voitures ou des
motocyclettes. Les bruits des vagues sont doux, la mer est personnifiée, car elle
ressemble a un grand animal.

«Lullaby ne pensait méme plus a ’école. La mer est comme cela: elle efface
ces choses de la terre parce qu’elle est ce qu’il y a de plus important au monde. Le
bleu, la lumiere étaient immenses, les bruits violents et doux des vagues, et la mer
ressemblait & un grand animal en train de remuer sa téte et de fouetter I'air avec
sa queue.» (p. 97)

L’espace extérieur euphorique vs. / L’espace intérieur dysphorique

Dans la nouvelle Lullaby a I'espace extérieur correspond un espace intérieur,
celui de I'imagination ou de la conscience du personnage qui révele certains
aspects de sa personnalité dans son parcours vers un autre monde.

Lullaby, jeune lycéenne, contestataire de I'institution de 1’école refuse tout
espace clos pour s’évader vers un ailleurs des éléments naturels.

Réve et réalité sont intimement liés dans le déplacement de la jeune fille au
point d'effacer les limites de I’espace qui rejoint la mer, la lumiére, la chaleur.

Ce réve de liberté est primordial chez tous les adolescents dont la maison
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familiale est rarement un espace confortable ou ils se sentent bien. La maison de
leurs réves est la maison isolée, parfois abandonnée qui s’ouvre souvent sur la
mer. La variété des paysages que Lullaby peut apercevoir au-dela de la maison
aux six colonnes contenant l'inscription grecque XARIXMA —charme, fait penser
a la beauté et a la diversité du monde: mer, montagne, champs mesas.

On pourrait analyser la fugue de Lullaby comme des cercles concentriques,
preuve d’un espace circulaire et d’ou ’enfant adolescent essaie de s’évader.

Cet ensemble de I'enfant et du monde naturel s’oppose a I'autre espace, celui
des adultes et des villes auquel I'adolescente Lullaby essaie de s’échapper pour
quelque temps, pour revenir apres a 'endroit d’ou elle est partie. Cet espace
circulaire est aussi 'expression de l'idéal, de 'aspiration a la perfection. Il est
aussi celui de 'enfermement et de la situation conflictuelle entre les deux espaces:
extérieur et intérieur, fermé et ouvert, espace de bonheur et espace de souffrance.

L’opposition dynamique - statique affecte par leur parcours alternatif comme
des échos lointains la facon d’étre de I’espace dans les nouvelles de J.M.G. Le
Clézio.

Plus Lullaby répéte ses fugues, plus les reperes spatiaux se multiplient pour
construire au rythme du soleil un espace qui vit dans toutes ses dimensions.

Proximité vs. éloignement

Pour Lullaby, étre seule dans la nature, cela la conduit a une sorte de
plénitude. Elle ne ressent aucune angoisse parmi les rochers, dans son parcours
vers la mer et le ciel, du coté de la maison grecque.

«Ca faisait plusieurs jours maintenant que Lullaby allait du c6té de la maison
grecque. Elle aimait bien le moment ou apres avoir sauté tous, ces rochers, bien
essoufflée d’avoir couru et grimpé partout, et un peu ivre de vent et de lumiere,
elle voyait surgir contre la paroi de la falaise la silhouette blanche, mystérieuse,
qui ressemblait a un bateau amarré». (p.83)

Apres avoir sauté tous les rochers, Lullaby, dans un état d’ivresse —a cause
du vent et de la lumiere s’est approchée enfin de la silhouette blanche mystérieuse
qui ressemblait a un bateau amarré et qu’elle avait apercue de loin.

Le déplacement de la cible Lullaby entraine un changement de la relation
spatiale avec un lien établi "ces rochers” désigné ici par le N site. La cible n’était
pas dans ce lieu avant le déplacement, mais elle s’y est trouvée, une fois le
déplacement opéré.

La cible “elle” a sauté, a franchi un obstacle qui est le site “ces rochers®. Il
s’agit d'un déplacement accompli par le verbe de mouvement de rection directe
ayant la structure: No site V.dyn. N1 cible

Essoufflée d’avoir couru et grimpé partout dans un état d’extase matérielle,
le corps saisi d’'une chaleur étrange Lullaby arrive enfin devant la maison aux
colonnes. Le bleu de la mer a une connotation de pureté, de clarté et permet au
regard de distinguer méme la créte des vagues:

«Le ciel et la mer étaient bleus. L’horizon était si pur qu’on voyait la créte des
vagues.» (p.97)

L’arrivée devant la maison secrete introduit la proximité vis-a-vis du site
«maison et crée dans le corps de Lullaby, cible animée, «une chaleur étrange». Ce
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sentiment de plénitude euphorique est pourtant nié par «le secret» de cet endroit
d’autant plus que 'oxymoron «chaleur étrange» introduit une note d’étrangeté,
annoncée aussi par le souffle du vent.

Dans «Le vent tombait d'un seul coup», le verbe tomber, de polarité finale et
le GAdv «d’un seul coup» marque le changement de la perception de la chaleur.
La cible inanimée «chaleur» enveloppe Lullaby, «I», complément d’objet direct et
lui crée un état agréable renforcé par 'adverbe modalisateur «doucement». Grace
a la chaleur atténuée par le vent Lullaby ressent le plaisir d’une chaleur douce qui
lui permet de respirer profondément «comme sous leau».

Le regard est dirigé cette-fois-ci en profondeur car, comme dans la plupart
des cas avec la préposition projective «sans» la cible est dissimulée a la vue par le
site «eau».

Le déplacement continue. Le regard est promené comme une caméra, il
métamorphose le paysage.

La cible fait un mouvement circulaire «Elle faisait le tour du grillage pour
trouver I'entrée ot le mot magique était inscrit sur «le platre du péristyle»:
Karima, lieu de paix et de lumiére.

Le verbe tourner, «faisant de tourner» introduit le mouvement répété qui
peut se transformer en état. En effet la cible Lullaby «s’approchait de la maison»
s’asseyait sur le sol de la véranda pour regarder la mer: «et elle regardait la mer».
(p.18). Les verbes de mouvement sont remplacés par les verbes d’état qui lui
permettent la contemplation: «restait, il était, position assise, appuyé,
enveloppe».

«Son corps restait ou il était dans la position assise le dos appuyé contre la
colonne blanche, tout enveloppé de chaleur et de lumieére».[...] «Le mot rayonnait
a l'intérieur de son corps, comme s’il était écrit aussi en elle et qu’il 'attendait.»
(p-98)

Le mot «rayonnait» évoque une idée abstraite par un terme concret «son
corps». Cest une métaphore verbale. La méme idée d’intériorité est rendue
par le NLI (le nom de localisation interne, une portion d’espace) «a I'intérieur de
son corps», qui renvoie aussi a la relation métonymique contenant-contenu.

La comparaison «comme s’il était écrit en elle» introduit l'idée de
I'’hypothese imaginée par la conjonction si. Le comparant est introduit par un
terme au contenu explicitement comparatif «comme»: le mot était comme cela.

«Lullaby était certaine que c’était comme cela, la mort» (p.98)

L’éloignement

L’idée de I’éloignement de la vie est renforcée par 'emploi métaphorique «la
vie s’en allait dans le ciel et dans la mer». Une réalité immatérielle «la vie»
transgresse une autre réalité physique: «le ciel, la mer». Concernant la relation
spatiale, on pourrait souligner le réle de site du pronom elle, anaphorique par
rapport a une cible abstraite «la vie» qui se manifeste métaphoriquement comme
un va-et-vient:

«La vie se retirait d’elle et partait s’en allait dans le ciel et dans la mer»

Le verbe «se retirait d’elle» est un ablatif d’éloignement, combiné a un allatif
«s’en allait» qui exprime la direction vers le ciel et vers la mer.
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«Tout s’éloignait d’elle comme des vols d’étourneaux, comme des trombes de
poussiére, tout la quittait» (p.98)

L’éloignement est précisé dans les phrases suivantes par les verbes «partait»,
«lancé dans 'espace» et surtout par la métaphore «les mouvements s’en allaient,
se dissolvaient»:

«Cela partait vite, en avant, lancé dans I’espace vers la lumiere et la mer.
Mais les mouvements s’en allaient, se dissolvaient devant elle.» (p.98)

L’éloignement nous fait penser a des vols d’oiseaux et a des tourbillons de
poussiere et on ne sait pas ou ils vont s’arréter. Ce vocabulaire du mouvement
dans l'espace concerne des aspects physiques extérieurs mais aussi des
mouvements intérieurs: «frisons, sursauts, les coups du coeur». Il s’agit d'un
«espace sensoriel ou le regard percoit tous les mouvements d’éloignement.

«Il n’y avait presque plus de mouvements, presque plus de la vie en elle,
seulement son regard qui s’élargissait, qui se mélait I'espace comme en faisceau
de lumiere».(p.99)

Seulement son regard se mélait a 'espace comme «un faisceau de lumiere»
est une comparaison dont le comparant est introduit par I’élément «comme»,
terme explicitement comparatif.

L’écrivain crée ainsi une attente et ouvre un espace imaginaire qui porte le
regard loin, comme un faisceau de lumiéere qui ouvre une trajectoire illimitée.

«Lullaby sentait son corps s’ouvrir, tres doucement comme une porte et elle
attendait de rejoindre la sueur» (p 98)

L’idée de I'ouverture dans I’espace continue a I'aide du verbe de perception
«sentir» et du verbe «s’ouvrir». Le corps est comparé a une porte qui s’ouvre a
toutes les sensations, a tous les mouvements physiques ou sensoriels.

La rencontre de la mer pourrait 'aider dans cette attente.

«Son corps resterait loin en arriere, il serait pareil aux colonnes blanches et
aux murs couverts de platre, immobile, silencieux.» (p. 99)

Les verbes au conditionnel «serait, resterait» introduisent 1'idée d’une
éventualité de la quéte physique matérielle qui accompagne aussi la recherche d'un
univers imaginaire vers lequel ’écrivain nous invite. Le narrateur reprend d’ailleurs
l'idée de l'éloignement comme une possibilité par le verbe au conditionnel
«resterait», verbe statique en relation avec l'adverbe loin et le groupe
prépositionnel «en arriere». On aura ainsi une relation de directionalité sur I'axe
frontal, de polarité négative mais limité par la force de la perception du regard.

«Le regard de Lullaby était étendu, il planait sur l'air, la lumiere au dessus de
I'eau.» (p.99)

Le verbe «planait» peut apporter des précisions sur 'orientation horizontale
et verticale en relation avec la préposition (supéressive) sur et le groupe
prépositionnel au—dessus.

Dans le fragment suivant il y a la méme alternance entre le plan horizontal
de la mer et le plan vertical de la maison aux colonnes blanches située vers le haut
de la zone désignée par un NLI (nom de localisation interne) le haut, qui marque
cette orientation.

«Cétait I'arrivée vers le haut de la mer, tout a fait au sommet du grand mur
bleu, a 'endroit ot 'on va enfin voir ce qu’il y a de 'autre coté. [....]
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Son corps ne devenait pas froid, comme sont les morts dans leurs chambres.
La lumiére continuait a entrer jusqu'au fond des organes, jusqu'a l'intérieur des
os et elle vivait a la méme température que I’air, comme les 1ézards.» (p.99)

Dans la phrase «son corps ne devenait pas froid comme les morts» il y a une
fausse comparaison, car le corps n’est pas mort, a cause de la lumiére qui le
pénetre et qui lui donne la vie. La métaphore de la lumiére abstraite qui
entre dans le matériel et le concret du corps humain est renforcée par le syntagme
«jusqu'a l'intérieur des os des organes» dans un mouvement synecdochique de
la totalité du corps humain vers ses parties. Cet emploi métaphorique met en
évidence le role itinératif du verbe entrer et de la préposition composée jusqu’a.
Les prépositions «a» et «jusqu’a» couplées a un verbe de déplacement «entrer»
construisent une relation locative de polarité finale. La lumiere qui pénétre en
profondeur dans le corps de Lullaby introduit I'idée de la vie de celle-ci a la fagcon
des lézards «qui ont la méme température que l'air environnant»

Enfin apres s’étre extasiée devant les éléments naturels la jeune fille
ressemble a ceux-ci.

«Lullaby était pareille a un nuage a un gaz, elle se mélangeait a ce qui
I'entourait. Elle était pareille a 'odeur des pins chauffés par le soleil, sur les collines,
pareille a 'odeur de I'herbe qui sent le miel.» (p.99)

Cette comparaison a valeur de similitude, réalisée a ’'aide du verbe statique
«était» et introduite par «pareille a» exprime de facon atténuée, modélisée, une
impression illusoire. L’écrivain ouvre ainsi la voie vers 'imaginaire.

Dans une gradation de la comparaison vers la métaphore Lullaby arrive
a s’identifier aux éléments de la nature.

«Elle était I'embrun des vagues ou brille 'arc-en-ciel rapide. Elle était le
vent, le souffle froid qui vient de la mer, le souffle chaud comme une haleine qui
vient de la terre fermentée au pied des buissons. Elle était le sel, le sel qui brille
comme le givre sur les vieux rochers, ou bien le sel de la mer, le sel lourd et acre
des ravins sous-marins». (p.99)

Le narrateur nous promene sur un espace tres divers qui va du mouvement
vers le statique de I'identité a la perte de I'identité.

«Il n’y avait plus une seule Lullaby assise sur la véranda d’une vieille maison
pseudo - grecque en ruine. Elles étaient aussi nombreuses que les étincelles de
lumieres sur les vagues.» (p.99)

Les métaphores «elle était 'embrun des vagues», «elle était le vent, le souffle
froid qui vient de la mer», etc. évoquent la transgression de [+I’humain] et
[+animé] vers le [+concret] et le [+matériel].

«Elle était le sel, le sel qui brille comme le givre.»

Dans la métaphore «elle était le souffle froid qui vient de la mer» et dans la
comparaison «le souffle chaud comme une haleine» il y a cette harmonie entre le
monde humain et le monde naturel vers laquelle tous les personnages le cléziens
aspirent et qui pourrait étre résumée: '’homme heureux est celui qui vit en
harmonie avec son environnement. Expliquées et développées par I'auteur, ces
métaphores ont pour but de créer cette illusion de I'identité entre le monde réel et
imaginaire entre ’humain et le non humain de cet espace cosmique.
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Par conséquent, I'espace est affecté d’'une connotation euphorique ou
dysphorique, les deux effets pouvant se combiner. L’effroi et 'admiration devant
des paysages inédits provoquent une fascination des personnages devant les
éléments naturels et en méme temps la peur de I'inconnu.

L’ouverture sur un dehors, la présence d’un dispositif optique: vitre,
porte, véranda et colonnes blanches dans Lullaby, 'embrasure d’une fenétre dans
Orlamonde ou la montagne au bout du village dans «Peuple du ciel»
permettent le passage de ’extérieur vers l'intérieur, ou inversement, de
l’ombre a la lumiere.

«L’intérieur de la maison était sombre, il lui fallut attendre que ses yeux
s’habituassent». (p.94)....

La mise en perspective qui autorise le choix dun foyer visuel particulier
explique que l'’espace puisse aussi s’ordonner en fonction de la notion de
mouvement qui intervient dans les descriptions ambulatoires. Ce procédé
permet une mise en mouvement du décor (mer, ciel, nuages) qui défile a droite et
a gauche, métamorphosé par le regard.

L’espace, toile de fond des récits le cléziens, ne saurait constituer une entité
fictionnelle close, figée, indépendante. Il s’agit plutot d'un champ dynamique dans
lequel l'individu se trouve étroitement imbriqué, mis en évidence par la diversité
des moyens linguistiques que nous avons analysés et qui permettent le jeu
périphérie - centre, intérieur - extérieur, apparition — disparition, moins
déconnectés des valeurs de réussite, de distinction, et de reconnaissance sociale.
Errant a la frontiere de I'adolescence, les personnages sont pour la plupart des
voyageurs dans I’espace de I’écart, de I'éloignement, des étres en dérive. Ils passent
le plus souvent sans laisser de traces. Comme s’ils n’étaient venus de nulle part, ils
s’effacent discretement, étrangers dans ce monde qui leur est indifférent.
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A REVIEW OF VALENTIN COJANU, LOGICA
RATIONAMENTULUI ECONOMIC (THE LOGIC OF ECONOMIC
REASONING), Bucuresti: C.H. Beck, 2010, 285 pp.

Sergiu Balan

Systematic thinking about economic issues is increasingly necessary
nowadays, in a context marked by uncertainties, rapid and sometimes even
difficult to comprehend changes, or complex problems. In his “argument-book”,
Valentin Cojanu underlines the need for a new basis of economic thinking by
focusing his discussion on the “outline of a new logic of reasoning in Economics
and Social sciences” (p. 1).

Starting from the observation that economic arguments do not succeed any
more in being convincing (p. 4), the author offers a very elaborate answer to the
Economics’ methodological problems from inside the economic science,
pertinently arguing with the authors who were trying, throughout history, to offer
such an answer from outside the economic science. His effort is backed by a
thorough analysis of the economic thinking from its established beginning to the
present day.

Structured in three parts and ten chapters, the book brings original lines of
arguments to define a new logic of investigation in the economic field, by
reorganizing the uncontroversial epistemological constituents of Economics and
synthesizing innovative principles of reasoning in the general field of social facts
(p. 11). In other words, Cojanu’s scientific endeavour aims at proving the need for
a new epistemology of the philosophy of science, which would increase the
eloquence of the economic science.

The first part — Preliminaries — expressively and historically presents the
evolutions in the field of economic thinking, which guided and grounded the work
of all theoreticians who contributed to the understanding of Economics. As such,
the economic discourse is analyzed from the perspectives of both the “civilized”
and “barbarian” worlds, with an accent on the initial preoccupations of humanity
in the economic field. The study of economic reasoning is further on framed in
space and time, two concepts that defined our understanding of society and its
evolution. The natural space and the linear time constitute a fundamental
epistemological condition of the conventional Economics, by providing for a
“cause and effect” comprehension of the facts (p. 34). Nevertheless, relativity,
cyclicality or arbitrariness (contingency) come to complicate and question the
linearity of time, thus creating uncertainty at the level of knowledge. As a result,
the time of the social world is different from the time of the physical world, and
the economic systems are not necessarily evolving in a continuous time, as in
physics, but according to social laws, which advance on a historical scale. The
notion of space raises supplementary notions in the field of Economics, as a
precise and generally valid configuration of space is extremely difficult, if not
impossible (p. 51). The spatial coordinates of the economy would generate either
a local or a world economy, although none of the two could be clearly understood
within strict boundaries, as the economic life evolves in variable spaces in “a
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world in itself”. The fundamental concepts of the economic analysis (such as
capital, profit, earnings, etc.) are not universal, but dependent on a specific social
and economic context.

The second part — Critique — is a critical assessment of the formal method
and its object of study, the repetitive phenomenon. At some point, Economics
have adopted the formal method in order to explain economic facts through the
“cause and effect” reasoning. As a result, the quantitative approach gained
importance over a qualitative, thorough understanding of the economic reality. It
is true that causality between the elementary economic variables represents the
basis of conventional micro- and macro-economics (p. 87). However useful from
a practical perspective, such an approach lacks significance and, more
importantly, presents the risk of reducing the wide and rich content of the
economic science. Formalism in the economic field tends to identify causality and
laws where they do not exist, thus distorting the real significance of the economic
facts (p. 93). The social and economic facts cannot be explained or studied solely
on the basis of the mathematical method, and “the mathematical possibility does
not determine the economic necessity” (p. 100). Even more important, formalism
gives birth to an economic thought based on an invented “mythology”, designed
on a model of an “asocial and unhistorical” world, which is at best useless if not
harmful for the understanding of the economic reality.

An alternative solution to the formalist, quantitative reasoning is
institutionalism, which is also thoroughly explained by the author. Based on the
American pragmatism developed at the end of the nineteenth century,
institutionalism is trying to offer an explanation of causality in the economic field
in terms of an optimum. Thus, truth appears during a “continuous process of
interrogation about the relationship between theory and evidence, between doubt
and trust” (p. 114). Nevertheless, institutionalism proved not to be, eventually,
the expected alternative solution for explaining and understanding the economic
facts. Based on the ceteris paribus postulate, institutionalism ignores the external
influences of the social ensemble, thus not being able to provide a clear
understanding of the economic developments.

As a result, and in the view of the author himself, the adequate logic for
understanding and developing the economic science has to be in accordance with
the investigation and validation rules applied in the study of the social reality (p.
147).

The third part — Logic — is an audacious attempt of the author to define a
proper logic for economic thinking. The premises of a new alternative logic for the
economic analysis are critically exposed with the ultimate aim of including them
into a new logic, a new manner of thinking that would become specific to the
social sciences. The undertaking envisages the establishment of a new logic
progressively, starting from a systematic analysis of a specific problem — the
inequitable development — or, more exactly, a specific object of knowledge in the
economic field. The chosen case, that of inequitable development, is quite
representative for the study of social evolution, given the fact that Economics
does not have a “logical mechanism or model” to explain why and how such
inequalities have evolved over time (p. 186). In order to demonstrate the
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complexity of this issue, two theoretical schemes that tried to explain it are
brought into discussion, namely the economic modelling of the high development
theory and the world-system analysis. Although both approaches pretend to offer
the correct interpretation (p. 187), Cojanu bluntly exposed their weaknesses and
inability to explain the intricate issue of unequal development. Both the economic
modelling and the historical social analysis are inconsistent in terms of their
object of study and method (p. 194). The former is based on the belief that the
logic of mathematical formalism is mirrored in the real world (p. 194), while the
latter admits that society evolves in the social and temporal space “as a historical
system, within a particular social space, in a particular social time” (p. 198). The
study of the social world, however, is logically incompatible with the enquiry in
natural sciences, and this fact is proved based on the analysis of three main
concepts belonging to the domain of comprehension, or the three fundamental
premises of historicity, namely the cultural universals, the arbitrariness or
contingency and the sequential logic (p. 228).

In terms of cultural universals, Cojanu underlines a “very common error in
the interpretation of the facts with a historical nature”, which is the acceptance of
time as a linear sequence of events, like in natural sciences (p. 228). Such an
approach is not only erroneous, but also potentially harmful for the
understanding of the social facts, which have a dual nature consisting in the
conventional chronology and the social temporality (p. 229).

As regarding the arbitrariness or contingency, the dichotomy between
cultural universals and contingencies is brought into discussion in order to make
a demarcation between “historically durable and significant events and particular
and repetitive ones”, a delimitation which is vital in justifying the historicity of
social events as the rationale of the new logic proposed by the author (p. 231).

In relation to the sequential logic, the essential problem in understanding
social events is that they are unpredictable, thus raising a fundamental question,
whether genuine comprehension is possible in the field of social sciences and,
implicitly, in the economic science. A further question is whether prediction is
absolutely necessary in the field of social theories, and even if it is relevant in the
understanding of historical evolutions.

Nevertheless, the author does not limit his undertaking to the critical
exposition of the various evolutions of epistemology in social sciences. The
scientific enterprise gains substance not only by exposing the weaknesses of
various methods used to analyse economic facts, but especially by defining a new
“logic of reasoning based on understanding as a way of scientific investigation in
Economics and social sciences” (p. 240). Neither the standard explanation based
on the formal logic, nor the institutional alternative to the causal reasoning could
grasp the real and entire significance of the economic evolutions. This is the
reason why the new logic puts an accent on finding the rich meaning of what is
really happening instead of searching for causal determinations. A qualitative
approach of the truth is proposed as a replacement for the quantitative line of
analysis, stating that the truth discovered based on meaning has little in common
with the truth discovered based on facts (p. 241).
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The historical nature of science backs both the validity of understanding as a
method of investigation in the social sciences and Economics, as well as the
acceptance of truth as a product or outcome of reasoning (p. 525). Understanding
as a method is grounded on its two dimensions, cultural and interpretive, which
are specific for any well-founded investigation of a historical type.

The cultural dimension of understanding touches upon the specific content
of any cultural tradition leading to a way of reasoning about “typologies and
connections between events” as they really appear to or are interpreted by the
human beings who are directly involved in those events (p. 253).

The interpretative dimension of understanding, on the other side, is not
related to correctness, but to the extent to which the method succeeds in hitting
upon, dovetailing, or explaining a meaning (p. 255). Understanding is referring
in this context to the “interdependency between the temporal sequences of events
and it tries to recompose the idea”, or the significance attached to things by the
human being, through an act of communication (p. 255).

By not seeking to determine causality, the economist will not become less of
an expert, nor will the analysis of economic events become less erudite and
scientific. On the contrary, the economic analysis will have to combine the
findings of research in many other fields of study, such as Sociology,
Anthropology or political sciences (p. 256), in order to find relevant meanings for
the economic facts.

Instead of the formal logic, a proper logic for understanding economic facts
would be the logic of sequential causality or of the serial economic development.
The object of study of Economics is referring not to events simplistically defined
as happening in a natural space and a linear time. On the contrary, as Cojanu
summarizes himself, the object of study of Economics is referring to “phenomena
unique in time, of a single continuous event (the series, sequence) influenced,
transformed by repetitive phenomena (knowledge)” (p. 15). The investigation
method based on this new logic of reasoning, although exposed to the risk of a
reduced predictive capacity, will definitely bring meaning to any effort of
understanding economic facts and events.

The book has a very clear and practical value for any specialist trying to
understand the logic of economic and social thinking. It is a successful attempt of
a new logic of investigation in the economic field, not only because it proposes an
innovative way of looking at problems, but also because it is accessible and easy
to read. As such, the book is a very pleasant and useful reading.
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