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Abstract: This paper aims to critically analyze the conceptual and 

practical tension between the philosophical ideal of the ”state of justice” grounded 
on justice in both ethical and distributive senses, and the legal-political reality of 
the rule-of-law state in contemporary Romania. Drawing on the model of the 
ideal city-state in Plato’s Republic and Aristotle’s subsequent elaborations on 
distributive justice in the Nicomachean Ethics, the current study seeks to highlight 
how justice is conceived as an essential principle of social organization. 
Conversely, the current Romanian rule-of-law system, while affirming the 
supremacy of the law, faces legislation that is often unbalanced, privileging 
certain socio-professional categories and undermining equity. Furthermore, 
individual liberty—conceived by John Rawls as liberty that is equally distributed 
and compatible with the liberties of others—is frequently violated or 
compromised in practice. The paperwork thus questions the legitimacy of a state 
that, despite formally fitting within the rule-of-law paradigm, diverges from 
ethical imperatives and the ideal of genuine justice. This context gives rise to a 
critical question: can a legal-political system that systemically evades justice 
truly be considered a “rule-of-law state”? 
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Introduction 
Throughout history, the concept of the state has taken on numerous 

forms and interpretations. Political thought has evolved significantly, 
ranging from Plato’s idealistic vision, who imagined a state of justice ruled 
by philosophers—to the modern model of the rule-of-law state. This paper 
aims to highlight the points of convergence and divergence between Plato’s 
Republic and the contemporary rule-of-law state, with a particular focus on 
the case of Romania. Our research topic invites an epistemic distinction 
between the State of Justice as conceived by Plato and the meaning of the 
Rule-of-Law State in today’s Romania, the latter being largely an abstract 
concept, as it does not prioritize the promotion of justice within the city-
state through equitable public policies. Yet, it is widely acknowledged that 
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the ultimate public policy is justice understood as equity. Consequently, 
despite the formal adherence to the principle of legality, the realization of 
justice often appears compromised. In this light, the legitimacy of a 
political-legal order is called into question; although it claims to operate 
within the rule-of-law paradigm, it tolerates systemic corruption and major 
dysfunctions in the administration of justice. This context gives rise to a 
fundamental question: can a state deeply afflicted by corruption and 
inequity truly be recognized, in the full sense of the term, as a genuine rule-
of-law state? 

 
1. The state of justice in Plato’s Republic  
In our analysis, we proceed from the premise that an understanding of 

the State of Justice and the Rule-of-Law State cannot be conceived without 
recourse to seminal texts in political philosophy and the philosophy of law. 
We do not aim to provide an exhaustive inventory of these texts (spanning 
from antiquity to contemporary philosophy); rather, we will focus on the 
dialogue The Republic1, the foundational work dedicated to the Idea of 
Justice because Plato elaborated in it an ideal model of the city-state 
grounded in a metaphysical-ethical vision, wherein justice serves as the 
organizing principle of political and social life. 

Plato’s vision of justice and, respectively, of the state of justice, has 
influenced the subsequent works in political philosophy and the philosophy 
of law, from Aristotle2 to John Rawls3, even though the dialogue The 
Republic remains one of the most controversial works in philosophical 
literature. In this regard, Plato’s dialogue The Republic 4 is essential to our 
research, as the Greek philosopher resumes here the theme of his 
disillusionment with the course of political life, the public life of the city-
state. Politeia - the title of the dialogue signifies precisely the public life of a 
community. Nevertheless, the work conveys an optimistic message, driven 
by Plato’s firm conviction that change is possible if the “possessors of 
wisdom” (philosophers), typically deemed useless by their fellow citizens—
were to take charge of the city-state's affairs and the city were to submit to 
their rule. According to elitists such as Socrates and Plato, the only way to 
escape the wretched state of actual politics is through the emergence of the 
”philosopher-king”. 

 
1 Plato, The Republic, in Works, vol. V, Bucharest, The Scientific Publishing House, 

1987. 
2 Artistotle, The Nicomachean Ethics, Bucharest, The Scientific Publishing House, 

1983.  
3 Jh. Rawls, A Theory of Justice, Bucharest, Nemira Publishing House, 1996 
4 Ibidem. 
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The philosopher-king is that ideal political leader capable of knowing 
the truth, who bears within his soul the “luminous model of justice, 
goodness, and beauty” and is guided by it in the practical organization and 
governance of the city-state. Platonic pedagogy and ethics are intellectualist 
in nature: one cannot be a virtuous person without knowing what virtue 
is; and one becomes virtuous only by having gained access to the essence 
or form (the Idea) of virtue. 

The central thesis is that Plato approaches the ideal city of the 
Republic5 more geometrico, much like the way he mathematically 
constructed the physical cosmos in the Timaeus6. Consequently, the ideal 
city-state of The Republic should be coined a “mathematical city” or a 
“counterfactual city” rather than a political utopia; the aim of Plato’s 
undertaking is not institutional reform (something he would propose in the 
Laws7), but rather the “vision” of the Form of Justice. Stemming from the 
metaphysical assertion that Good and Justice exist in themselves, 
transcending the diversity of human laws, the perfect city-state is an ideal 
model, and Plato was aware that the chances of its actual realization were 
slim. Nevertheless, posterity has often criticized him not for creating a 
utopia, but for conceiving a regime—intellectually impeccable, to be sure, 
and a model of a perfect city-state — founded on virtue, wisdom, and 
happiness. The hierarchical relationship he establishes between political 
philosophy and metaphysics highlights the fact that issues regarding the 
nature of the goodness, justice, and happiness form the basis of his 
reflection on the best city. 

It was not by mere chance, and certainly not out of self-sufficiency, that 
the portrait of the ideal ruler was assigned to the philosopher. Philosophers 
endowed with superlative qualities are the only ones capable of governing 
and accessing the true essence of the Form; they are the ideal lawmakers, 
best equipped to devise laws that mirror their divine model as closely as 
possible. Only the philosopher-statesman can lead a city-state, for he alone 
aspires to be a flawless man, the embodiment of virtue. He alone is capable 
of rising himself above the public disputes of rhetoricians and sophists in 
order to grasp the truth regarding the proper ordering of public affairs. The 
philosopher is that unique member of the city-state who possesses an 
immutable idea of the state; therefore, Plato believed it would be far wiser 
for the multitude not to regard philosophers with hostility as mere idlers, 
but rather to foster their numbers and utilize them to improve the condition 
of the city-state. Given the difficulty of molding such individuals, Plato 

 
5 Ibidem. 
6 Plato, Timaeus in Works, vol. VII, Bucharest, The Scientific Publishing House, 1993. 
7 Idem, The Laws, Bucharest, Iri Publishing House, 1999. 
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proposed cultivating specific intellectual and moral capacities in the youth, 
thereby effecting a turning of their souls toward the realm of Forms. 

What Plato constructed in The Republic is neither a factual history nor 
a political theory; rather, it represents, in essence, an elucidation of the form 
of justice. The ideal city-state serves as a limiting model of a just society—
comprising a set of idealizing assumptions regarding a possible logic of civic 
organization—designed to facilitate an understanding of the concept of 
justice (as embodied in both the state of justice and the man of justice). 
Thus, a comprehensive theory of society and the human being is constructed 
in order to bring the concept of justice as close as possible to its true form. 
Conceived less as a primitive cultural stage and more as a state of real 
historical facts grounded in reality, justice within the ideal city-state stands 
as the primary virtue of social institutions, just as truth is the primary virtue 
of systems of thought. For Plato, societal (or civic) differences do not reveal 
a chaotic jumble of human pursuits, but rather an essential 
complementarity among the activities and capacities of individuals. 
Consequently, the division of labour and its associated principle of 
specialization are fundamental to the order of the city-state. Plato draws an 
analogy between the social hierarchy and the various parts of the individual 
soul. Justice brings inner harmony to the individual, just as it triggers social 
harmony within the public order. Thus, justice in the state - and it is 
important to emphasize that this is the concept of political, not legal justice 
- means “doing what belongs to you”: each part of the city-state must 
exercise its own function without intermingling with the others. This applies 
to each of the three parts of the city-state: first, to the guardians - the 
philosopher-kings, then to the warriors, who are their auxiliaries; and 
finally, to the artisans and merchants, who are subject to the most basic 
needs. The ideal city-state is founded upon four cardinal virtues: wisdom, 
which is the supreme virtue of the State and the prerogative of the class of 
philosopher-guardians; courage, embodied by the class that assists the 
former; caution, a virtue shared by all, with the lower members of the city-
state voluntarily accepting submission to the best; and justice, which 
consists of each class fulfilling its assigned task according to their individual 
merit and aptitude.8 Thus, justice is characterized not in terms of what each 
person must do according to their nature, but in terms of the specific 
political functions of the three social classes.9 This form of organization is 
essentially aristocratic and deeply hierarchical. Plato rejects the Athenian 
democracy, viewing it as a degenerate form of government dominated by 

 
8 Michel Terestchencko, The Major Currents of Political Philosophy, Iași, The 

European Institute, 2000, p.8. 
9 Valentin Mureșan, Commentary on Plato's Republic, Iași, Paideia Publishing 

House, 2006, p.190. 
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chaos and the ignorance of the masses. His ideal state is static, perfect, and 
immutable—a philosophical model rather than one applicable in practice. 
Plato harshly criticizes democracy, whereas Aristotle regards it as the best 
of all possible political regimes. However, both thinkers share the view that 
political organization must reflect an order of values that places the 
“sovereign goodness” at the highest level. Thus, for Plato, a just society must 
be governed by true knowledge (episteme) and not by opinion (doxa). While 
Aristotle rejects the Platonic solution and introduces the concept of rational 
opinion, specific to the sheer and cautious man—he nonetheless places the 
city-state under the rule-of-law. For Aristotle, the identity of justice and 
legality is self-evident; a law that is not just would not be a law at all, but 
rather the arbitrary will of a tyrant. We can therefore infer that the idea of 
justice exists only when people are bound by law. In the full sense of the 
term, justice exists only within a community of free and equal citizens whose 
relationships are regulated by law. Thus, Aristotle defines the just man as 
“the one who observes the law and respects legality”. Justice can be 
understood as submission to the law insofar as the law serves the public 
utility. According to Aristotle, distributive justice must be a function of the 
city-state, entailing the allocation to each individual of what is rightfully 
theirs. To this day, the issue of social justice can be understood in terms of 
equitable allocation—the fair distribution of goods, burdens, and honours 
within a society. The ideal city-state envisioned by Aristotle in Politics 10 
seeks to achieve the most righteous distribution that should be suited to a 
community of free and perfectly virtuous citizens. Aristotle’s reasoning 
leads to a simple principle: rewards must be proportionate to merits. 
Aristotle’s concept of distributive justice can be compared to the procedures 
by which the modern states assign public offices “based on meritocracy”, 
rather than through personal connections or the rulers’ whim. Aristotle’s 
theory of justice11 is relevant nowadays, unsurpassed even by the theory of 
John Rawls12. Unlike Aristotle, the American philosopher does not start 
from the definition of the “good life” or of a common good belonging to the 
community. Instead, he contents himself with a generic definition of 
primary “social goods”—viewing them as what a rational being would desire 
regardless of their other wishes, or as the means by which people can carry 
out their intentions. Rawls’s list is rather vague: rights and liberties; open 
opportunities; income and wealth; and self-respect. This last point is 
essential for Rawls. His theory addresses social justice, understood as a 
combination of fairness, liberty, and reward for those who contribute to the 

 
10 Aristotle, Politics, Bucharest, Iri Publishing House, 2004. 
11 Aristotle develops the theory of justice in the Nicomachean Ethics and the Politics, 

op.cit. 
12 Jh. Rawls, A Theory of Justice, Bucharest, Nemira Publishing House, 1996. 
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public good. Rawls distances himself from the view of the ancients because 
his theory does not concern an ideal society like the one envisioned by Plato 
or Aristotle, but rather a contemporary, democratic society based on the rule 
of law. Thus, the principle of equal liberty stands as the first principle of a 
fair society. Indeed, Rawls’s theory of justice rests on two principles: the 
principle of liberty—embedded in the assertion that “my liberty is similar to 
the liberty of others”, and the principle of permissible or admitted 
inequalities, whereby inequalities are considered just if they offer equal 
advantages to all who participate in them. Naturally, Rawls approaches the 
issue of justice from a different standpoint, focusing on the relationship 
between liberty and equality while taking the contemporary societies as the 
backdrop for his reflections. 

 
2. The concept of the rule-of-law state from aspiration to 

reality 
If the state is13 - as Mircea Djuvara asserted14 –“the most powerful and 

interesting reality in law, the most fascinating to study”, then attempting to 
paraphrase its juxtaposition with law gives rise to a concept that has become 
a frequent subject of reflection, one that is widely recognized and 
perpetually relevant. The reason for this can be easily understood, given that 
the “course of events” has kept it under debate for centuries without 
showing signs of exhaustion. This does not happen because no scientific 
progress has been made in this area, but rather because, despite the 
simplicity of the phrase “rule-of-law state”, it has often proven to express an 
aspiration rather than a reality, making the quest for its realization a 
constant imperative. We must first state that the effort to define, explain, 
and ultimately understand the concept of the “rule-of-law state” is not a 
recent development. It emerged alongside the crystallization of this new 
type of state and has persisted and evolved in conjunction with historical 
shifts. It is interesting to begin by considering two extreme and 
diametrically opposed viewpoints. 

On the one hand, the rule-of-law state has been viewed as a legal 
ideology, implying that being “rule-of law” is not inherent to the essence of 
the state. On the other hand, conversely, it has been argued that it is 
difficult, if not impossible, to draw a line between the state and the law, 

 
13 Plato defines the state - the typical form of society, especially for the Greeks - as a 

large human being, while Aristotle teaches us that the state is by nature superior to 
individuals, just as the whole is superior to its parts. For details, see Giorgio del Vecchio, 
Lectures on Legal Philosophy, Bucharest, Europa Nova Publishing House, 1993, p. 269. 

14 Mircea Djuvara, The General Theory of Law, vol. I, Bucharest, 1930, p. 105. THE 
ROMANIAN STATE-OF-LAW, year 20 (53), no. 1–2, p. 107 
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because a state can only exist as a “rule-of-law state”15.  Adopting a more 
moderate perspective, the rule-of-law state can be understood as a system 
in which power operates in accordance with the law, broadly speaking, and 
with pre-established legal norms, embodying the concept of governance 
under leges and per leges in terms of the rule of law as opposed to the rule 
of men. The interest in this subject has not been confined to the legal 
community. Political philosophy, alongside with political doctrine, has 
contributed to shaping a general conception of what the rule of law entails. 

The concept of the rule-of-law state, established in the modern era and 
philosophically systematized in the 19th century by G.W.F. Hegel,16 finds its 
theoretical foundations as far back as antiquity, in the thought of Socrates 
and, above all, in Plato’s Republic. Locke17, Montesquieu18 or Rousseau19 
developed a contractualist conception of the state. The state was no longer 
viewed as an ideal construct, but rather as a mechanism designed to 
safeguard the rights and liberties of citizens. The classical German 
philosophy20 offers a compelling example in this regard. The rule-of-law 
state (or Rechtsstaat in German) entails the supremacy of the law, equality 
before the law, and the independence of the judiciary. Unlike the Platonic 
model, which prioritizes the moral authority of the wise ruler, the modern 
rule-of-law state relies on impersonal rules, transparent institutions, and 
mechanisms of democratic oversight. For Giorgio del Vecchio21, who shared 
the Kantian view that “the purpose of the state is solely the protection of 
law”, the state (understood as the rule-of-law) performs rather a negative 
function, expressed through abstention from any action that would curtail 
individual liberty. In this regard, the state commits to ensuring that citizens 
can enjoy their rights without interfering (forcibly) with individual activities 
or concerning itself with individual interests. It has fulfilled its function 
once it has secured freedom for all, for it is only in this sense that the state 
acts as a state governed by the rule of law. There are also views that 
emphasize the idea of “proper balance” when discussing the rule-of-law 

 
15 For an analysis within the field of the philosophy of law regarding the state-law 

relationship, see Ioan Santai, The State and the Law. Between Legal Exegesis and 
Phenomenological Approach, in the volume The General Theory of Law, Arvin Press 
Publishing House, 2003, p. 114 and the following. 2 Mircea Djuvara, The General Theory 
of Law, vol. I, Bucharest, Librăriei Socec & Co Publishing House, 1930, p.105.  

16 Hegel, The Principles of the Philosophy of Law, Bucharest, Iri Publishing House, 
1998. 

17 Jh. Locke, Treatise on Government, Bucharest, Nemira Publishing House, 1999. 
18 Montesquieu, The Spirit of the Laws, Bucharest, Minerva Publishing House,1964. 
19 J.J, Rousseau, The Social Contract, Bucharest, the Scientific Publishing House, 

1957.  
20 Authors like Hegel, Kant, Fichte established themselves through their works within 

the literature dedicated to the issue of the rule-of-law. 
21 Giorgio Del Vechio, op. cit., p.278 and the following. 
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state, recalling that the individual and their status are the essential elements 
that originally gave rise to this new form of social organization; following 
this line of thought, it is noted that “the rule-of-law state is not something 
to be begged for, but something to be won—through faith in humanity, 
through work and effort, and with caution and dignity”.  (...)22. During the 
same year, Teofil Pop23 also proposed a definite definition of the concept 
that our Constituent Assembly established—albeit merely declaratively—
that Romania is a state governed by the rule of law. In his view, the concept 
of the rule-of-law state was intended to express “first and foremost, the idea 
that any measure, action, or provision by state authorities—ranging from 
the Presidency, Parliament, the Government, and the judiciary to local 
institutions—must be grounded in the law”. Thus, the author continues: 
“any measure taken outside the legislative framework based on the 
country's constitution constitutes a denial of the rule of law and must be 
opposed and sanctioned without hesitation, as such practices lead directly 
to the establishment of abuse and arbitrary action”. Clearly, these are merely 
brief, illustrative outlines of viewpoints advanced in legal doctrine regarding 
the concept of the rule of law. In essence, it is held that, within the context 
of continental Europe, the adoption of the rule of law and the manner of its 
institutional implementation vary from country to country, marking a shift 
from a formal and restrictive interpretation to a substantive and expansive 
one24. 

Today, the rule-of-law state is the normal, rational form of organizing 
the political society. At the same time, it is a complex social phenomenon 
studied from various perspectives by the philosophy of law, political science, 
sociology, legal sciences, and so on. 

However, the theory of the rule of law offers a far richer array of 
opinions and solutions regarding the concrete nature and effectiveness of 
this concept, especially given the growing, justified interest in the difficulties 
facing the actual existence of the rule of law, the dangers threatening it, and 
the shortcomings that often cause it to remain merely an aspiration.25 

 
22 Petru Miculescu, The Rule-of-Law State, București, Ed. Lumina Lex, 1998, p.299. 
23 Teofil Pop, The Role of the Supreme Court of Justice on strengthening the rule-of-

law, in Studies on Romanian Law, no.1/1992, p.27. 
24 Thus, in countries such as Italy, Spain, Portugal, Greece, and Romania, we can 

notice a substantive and expansive conception of the rule-of-law. In others—such as 
Norway—only some of the defining elements of the rule-of-law are formally enshrined. 

25 Steluța Ionescu, Issues concerning the legal system, shortcomings of the rule-of-
law, in the volume of the International Seminar with the topic New Dimensions of the 
European Space, Târgoviște, Bibliotheca Publishing House, 2007, p.214-224. 
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Nevertheless, the issue must be viewed realistically if we subscribe to 
the viewpoint expressed by Edmond Picard 26, for whom “the rule-of-law is 
never a perfected reality, and no state can, without vain and intolerable 
arrogance, claim to have achieved the perfection of the rule of law.” 

 
3. Romania and the path to the rule-of-law state 
Drawing a comparison between an imagined ideal city-state and a rule-

of-law state that has emerged in a new form after long being subjected to 
authoritarian regimes is no simple intellectual undertaking. The difference 
between the state of justice in The Republic and the rule-of-law state in 
today’s Romania is fundamental, reflecting two completely different 
political and philosophical paradigms. 

This comparison between the utopian, idealistic model of the state 
ruled by a philosopher-king and the modern democratic structure based on 
the separation of powers, respect for the law, and the guarantee of citizens' 
fundamental rights is by no means arbitrary. Moreover, this comparative 
analysis is justified by the need to understand the distinction between a 
state grounded in justice (as in the Platonic thought) and the rule-of-law 
state, based on the supremacy of the law. 

Romania has undergone a complex and uneven process in establishing 
the rule-of law state following the communist era. In the Romanian context, 
the interest in such a complex and timely issue as the rule-of-law state was 
reignited primarily by the enshrinement of this essential attribute in the 
fundamental law. Thus, Article 1(3) established that Romania is a 
democratic and social state governed by the rule-of-law, in which 
human dignity, citizens' rights and freedoms, the free development of the 
human personality, justice, and political pluralism represent supreme 
values, guaranteed and rooted in the democratic values of the Romanian 
people and the ideals of the 1989 Revolution. The 1991 Constitution does 
not explicitly mention the separation of state powers, but the state powers 
are referred to as “public authorities”. The 2003 constitutional revision 
introduced the principle of the separation of state powers while retaining 
the term “public authorities” to designate the state powers. Although these 
principles are enshrined in law, their practical application has encountered 
numerous obstacles such as: corruption, the politicization of the judiciary, 
and external influences. Consequently, the imperative of establishing the 
rule-of-law state has readily become a subject of extensive and vivid debate. 
This is all the more significant given that our recent history has 
demonstrated, as expected, that the concept of the rule of-law cannot be 
treated as a mere label, and that the real challenge lies in effectively 

 
26 Edmond Picard, Le droit pur - Les permannences juridiques. Les constantes 

juridiques, Paris, Flammarion Publishing House, 1921, p.11. 
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establishing such a system within the Romanian context. However, progress 
is evident. Romania is a member state of the European Union, which entails 
abiding by some democratic standards. Institutions such as the 
Constitutional Court, the Superior Council of Magistracy, and the National 
Anticorruption Directorate play a crucial role in maintaining the 
constitutional balance. In contrast to Plato’s Republic, where the law was 
subordinate to the authority of the philosopher-king, in present-day 
Romania, the law is sovereign. Even the President, members of Parliament, 
and judges are subject to the law, not above it. National sovereignty belongs 
solely to the Romanian people, who exercise it through their representative 
bodies—constituted via free, periodic, and fair elections—as well as through 
referendums. No group or individual may exercise sovereignty in their own 
name.27 In attempting to identify similarities between the Platonic thought 
and modern theories of the state governed by the Rule-of-Law28, we can 
notice a shared aspiration for a just society. Both place emphasis on the 
morality of leaders, albeit in different ways (Plato focusing on personal 
virtues, modernity on institutional responsibility). However, essential 
differences must be highlighted for a clear understanding of the subject 
under investigation. Thus, Plato’s Republic is, in a sense, a rational utopia, 
whereas the rule-of-law state is a pragmatic system. Plato, as previously 
noted, rejects democracy, while the rule-of-law state is grounded in 
democracy and civic participation. The Platonic model is elitist, as Plato 
advocates for rule by an elite, whereas the rule-of-law state upholds equality 
before the law and free elections. As a democratic state, Romania currently 
operates within a constitutional framework that guarantees fundamental 
rights and freedoms, as well as the supremacy of the law. 

 
Conclusions 
From Plato’s philosophical utopia to the rule-of-law in today’s 

Romania, the trajectory of political thought is marked, in a sense, by a shift 
from idealism to realism. Although The Republic, as previously stated, offers 
a profound reflection on justice and governance, the Platonic model is 
incompatible with the values of modern democracy. We have undertaken a 
comparative analysis between Plato’s political and philosophical ideal, as 
articulated in The Republic, and the contemporary legal-political reality of 
the rule-of law in Romania, aiming to grasp the conceptual distinction 
between the state of justice (founded on justice) and the modern rule-of-

 
27 http://www.isjmm.ro/download/1-mdc/2016-2017/legislatie/2016-11-29-

constitutiile-romaniei-sbarna.pdf 
28 Rooted in the heart of the English political-legal tradition, the idea of the primacy 

of law, expressed today as the Rule-of-Law, originally concerns the issue of placing limits 
on royal power. 
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law state. The difference between the state of justice and the rule-of-law 
state is not merely terminological; it represents a fundamental difference in 
the vision of justice. Thus, we have highlighted the contrasts between the 
utopian, idealistic model of a state governed by a philosopher-king and the 
modern democratic structure based on the separation of powers, adherence 
to the law, and the guarantee of the citizens' fundamental rights. 

At the same time, we have sought to capture the evolution of political 
thought and the essential role of democratic institutions in maintaining the 
balance between power and liberty within a functioning rule-of-law state. 

The fundamental idea emerging from the current research is that the 
state based on the rule of law is an ideal founded on absolute justice, 
whereas the modern rule-of-law state, despite promising equity, often 
evades it through legal formalism. The former is a rational utopia; the 
latter, an aspiration still far from reality. Ideally, we should reconcile the 
two—that is, build a state governed by the rule-of-law that aspires to 
justice, not merely to legality. 

Nevertheless, the rule-of-law, with all its imperfections, remains the 
most effective form of social organization for guaranteeing freedom and 
protecting the individual against the abuse of power. Romania still faces 
many challenges, but its commitment to a consolidated rule-of-law, 
grounded in European values and respect for the law, is a sign of political 
and civic maturity. 

The true modern challenge is not choosing between the two models, 
but transforming the state governed by the rule-of-law into a state that 
comes as close as possible to the ideal justice envisioned by philosophers. 
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