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GGOOOODD   GGOOVVEERRNN AANN CCEE  --  AA   SSII NN EE  QQUU AA  NN OONN   TTOO  
AACCHH II EEVVII NN GG  TTHH EE  RRII GGHH TT  TTOO  HH AAPPPPII NN EESSSS  

 
CCoorr ii nn aa  AAdd rr ii aann aa  DD uu mm ii tt rr eessccuu **   

 
rectorucdc@yahoo.com  

 
ñElite fight  boredom;  people fight  poverty.  

What  a happy  middle  class!ò 1 
Ah. Schopenhauer 

 
Abstract:  Happiness is a concept human being was concerned with  from  

the very  beginning  of its culture.  Regardless such position  as poets, playwrights,  
philosophers and even politicians,  theirs  was a common state of certain  
ñanxietyò. On social plan,  ñsolving the matterò meant ñrelyingò the concept to 
good ï governance. To what  extent the right  to happiness has been achieved is 
ultimately  reflected by the entire  development of the history  of mankind.  

 
Keywords:  happiness, daimon , nous, doxa, virtue,  episteme 
 
 
The  human  rights  philosoph ical  background.  
The doctrine,  the public  debates or any kind  of speech on human 

rights  would quite often underline  a formal  aspect, focusing mainly  on the 
founding,  systematic documents, starting  with  the Bill  of Manôs and 
Citizenôs rights,  at the end of the 18-th century. Approaching the matter  in  
a similar  way is nevertheless doubtable from  many points of view; the 
major  criticism  being that  its acceptance would mean a denial of the very 
human being nature. 

The manôs fundamental  feature ï that  of being the holder of the 
reasoning faculty, a distinctive  quality  among all beings -, is the premises 
of his rights  substance. Inside his raison dô°tre, isolated from  what he 
belongs to, and even more overwhelmed with  a solitude from  the whole 
universe, Man, the homo sapiens, was the ñkeeperò of his own rights  from  
his very beginnings. 

Given his incredibly  unique condition  to cohabit - firstly  with  himself  
ï and to relate to his own ñdaimonò to self evaluate, homo sapiens was 
bound and could define the whole ñstockò of his transience through  the 
world.  His right  to life,  to the conscious and ultimately  assumed life  took 

                                                           
* Prof. PhD., President of  òDimitrie Cantemirò Christian University 

Senate,  Bucharest , Romania.  
1 Schopenhauer, Arthur, The Art of Being Happy , Antet Publishing House, 2010. 
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part  of that  ñstockô. A life  owned and identified  by his soul but ñwatchedò 
by the intellect,  the ñnousò in  the Greek philosophy2, the father of science. 
Manôs intellect,  ñthe providerò of self consciousness, determines the 

human being to first  imagine and then exercise a whole set of rights  and 
obligations in relation  to His   peers and the society He belongs to. 

The same intellect  became ñguiltyò of the ñfundamental leapò Man 
made from  what the old Greeks called ñdoxaò, the primary,  sense 
perception knowledge, to epistemes, the profound,  absolute knowledge, 
which is ñreal  and scientificò.3 

Knowledge - the ground of the rational  human being ñfabricò, the 
scientific  knowledge so suggestively described by Plato in his ñAllegory  of 
the Caveò4, has always been the high state to be reached by the individual  
in  his way to his formation.  The compulsory process of individual  
evolution  is the way on which the human being, thoroughly  watching his 
own performance of his personal spirit,  ñopensò towards the divinity  that  
brought  him  into  life.  There, in  that  ñmeeting pointò of the created spirit  
which relatively  belongs to the individual,  and the Creative Spirit,  the first  
comes to be somehow aware of his own nobleness and superiority.  And a 
high and noble, elevated spirit  is the one which, among others, assumes an 
appropriate  destiny, a fate in the world,  involving  firstly  a set of obligations 
and rights,  accordingly. There should be a right  reference to that  assumed 
fate when searching the reason for  the Man into  the World,  and one should 
consider that  human type, whenever it  is agreed that  the philosophical  
grounds of his rights  are solidly  connected to his obligations. 

It  was the intelligent  Man, entitled  for  the so called ñnousò, the home 
of his wit  of which Plato stated it  might  be ñdoubledò by a cosmic ñnousò, 
related to a so called individual,  ultimately  imagined in the Godsô vicinity.  

The Olympian  model which could be here referred to, excelled in  
generating happiness wellness. The model inspired  all those who 
represented the western culture,  poets, dramatists,  sculptors, philosophers 
and lawgivers. With  centuries, a whole culture  of a fulfilled  life  arose, 
altogether with  a transformation  of the Man- being approach. If,  at the 
beginning, the Man- being was considered in  a simple, almost strange way, 
the same Man-being became later the ñpossessorò of a whole series of 
sciences dedicated to Him,  with  a special mention  to ñMetaphysicsò.5 

                                                           
2 Aristotle considers nous to be the most elevated side of a person, the being itself, in 

Nicomachean Ethics, Bucharest, The Scientific and Encyclopedic Publishing House, 1983. 
3 Plato, The Dialogues, Bucharest, The Scientific and Encylopedic Publishing House, 
4 Ibidem : Plato distinguishes between doxa and episteme in the Dialogue The 

Republic, Book VII, The Allegory of the Cave. 
5 Aristotle was the first phillosopher from the cultural history who made a 

classification of sciences ï before all sciences was philosophy, the supreme science of ñthe 
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The several-century long evolution  with  regard to the analysis, 
evaluation, oneness, but also solitude of the human being was the occasion 
to continuously  add new qualities and aspirations meant to draw Man ever 
nearer to divinity , which, during  the pre-Christian  epoch was more 
perceived as a unique certainty  in the universe, and less as an unreachable 
entity.  The constant humanization  of the Olympian  Gods and of their  lives 
influenced, nevertheless, what was to become later the philosophy of the 
human rights.  Hence, Athensô wisdom became slowly but certainly  the first  
virtue,  while the means to reach it  through  learning and education became, 
slowly but certainly,  the ñgarmentò of Manôs first  rights.  

The humanized wise individual,  the Man endowed with  Godsô genuine 
quality,  became both the ñgiven ñand the ñbiddenò human ideal of all 
individuals,  first  in  the Hellenic  and later in  the Roman culture.  

The wise man has always been first  ñofferedò a set of fundamental  
rights  which, once he ñlivedò with  them, drew him  nearer from  the similar  
actual existence of the Olympus lodgers. 

Could the western culture  be ñbriefly forcedò in  several centuries, from  
Homer  to Aristotle,  and later to Cicero, and to the stoic philosophers, it  
would be manifest that  it  ñtransferredò models and qualities from  the Gods 
to the individuals,  while sometimes, the transfer  went the other way 
round,  from  the humans to the field  of the divine.  
ñThe tripò, a boundless ñtripò of Man inside and outside himself,  seem 

to be only of a mechanical nature at a superficial  inspection, but it  actually 
is the ñtripò of a vivid,  sensitive, intelligent,  complex and complicated 
being, the ñpossessorò of a ñconflictò between the heart and the reason, 
meant to come to fulfillment  in the end. 

Pythagoras was among the first,  and even the first  in  the western 
philosophy who cleared up the ñfundamental disquietò inside the human 
being, by ñopposingò HARMONY,  the state of concord. He postulated: 
ñWhat means happiness? It  means to be in  harmony with  yourself. 
An attuned lute is harmonious;  a well-set soul is happyò6. 
The solution,  at the individual  scale of the fulfilled  human destiny was 

given by harmony, a synonym of happiness, in  Pythagorasô view. 
At the social scale of the fulfilled  human destiny, the solution  was 

identified  in the following  assumption of the same brilliant  philosopher:  
ñIf you are asked: <Which  of all harmonies is the perfect one?> 
Say: <The harmony of law!>ò7. 

                                                                                                                                                               
first motor ò, hence the term of ñmetaphysicsò, which was created by Andronicus, the 
philosopher who published a new edition of Aristotleôs books. 

6 Pythagoras, On Justice and Law, Antet XX Press Publishing House, Filipeĸtii de 
Târg, Prahova, 2000, p. 18. 

7 Ibidem , p. 18. 
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The  correlation  between  good -governance  and  the  right  to  
happ iness  

No doubt, there is a relation  of causality between the good-governance 
and the right  to happiness. The latter  has always been- and still  is- the 
richest of all human rights  in its meanings and contents, and at the same 
time,  is the field  with  a very precious literature;  there is not practically  any 
creation of the human spirit  not to have ever been concerned with  the 
substance of that  right  which is the state of happiness. 

Antiquity  liked to state that  in  a ñgolden epochò of humanity,  in  its 
ñgolden ageò, there were - or better said - there coexisted both virtue  and 
happiness. There obviously was a supreme characterization, an 
identification  of happiness with  the most brilliant  and precious metal of 
that  time,  meant to underline  its oneness in the social environment.  

Plato, a more practice-oriented and more profound  philosopher  than 
Pythagoras, ñplacedò happiness at the hand of the philosopher,  to the one 
loving wisdom, to the virtuous  one, and it  became clear that  only a 
virtuous  existence could ñmeetò happiness. 
ñThe messageò in  his ñRepublicò8, the book of a state lead by wise 

people, is that  such leaders, happy leaders themselves, could generate the 
good-governance, and could determine the supreme good, which gives 
happiness to the common people, too. 
ñThe reign of lawò also stated by Plato in  his work  ñThe Lawsò9 

indicates the rule of justice at the basis of the state, as it  became itself  a 
ground of the political  organization  of society on behalf of which and by 
means of which the right  to happiness was to be accomplished. 

In  his turn,  and in  his ñPoliticsò10, Aristotle  underlined  good-
governance and education, by asking the citadel rulers to provide 
happiness to the common people. In  this  masterpiece, Aristotle,  the man of 
Stagira, stated that  the oligarchy dominated by the rich  showed their  
limits,  that  democracies in which the poor ruled were agonizing and that  a 
mixed system would be the best way, as a result of the two, in  which power 
should belong to the middle  class. The latter,  as an extremely important  
sociological category, was thus pointed out with  five hundred years B.C; it  
was a social class that  was focused on labour, education, patriotism,  
wishing a social existence based on authentic  values; Aristotle  wrote about 
such a social progress generator middle  class and it  ñdevotedò it  adequate 
technologies for  its members to have the consciousness of as moral  and 
educated existence. 

                                                           
8 Plato, op.cit . 
9 Plato, The Laws, IRI Publishing House, Bucharest, 1995. 
10 Aristotle, Politics , Bucharest,  Paideia Publishing House, 2001. 
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Related to this middle  class, 24 centuries later, Schopenhauer, another 
great philosopher,  expressed his belief in  happiness, even if  a relative one, 
at its level; happiness means neither  wealth nor poverty, it  rather  means ï 
in  the illustrious  German philosopherôs ñArt of Being Happyò11- the 
position  in a middle  class which simply  allows the access to culture,  to 
learning, to information,  that  is to education through  which someone can 
become a wise individual  in  the end. The spirit  needs to be cultivated  in a 
first,  critical  stage, on the way of Manôs formation,  on the way to a happy 
fulfillment.  

His 50 rules in his book seem to provide, altogether, a possible 
ñrecipeò to a happy life,  and even if  the full  of self- pride author  stated that  
it  was the first  book to give the ñtechnology of happinessò, the doctrine  of 
happiness contradicts  him;  later on he contradicts  himself in  the book, 
when a lot  of rules he reproduces from  other authors are part  of the 
ñrecipeò for  a happy life,  a relatively  original  one to the end. 

The frequent  references to Plato, Aristotle,  Seneca, Diogenes, Horace, 
Goethe and Kant only underline  the ñrulesò which need to be observed to 
accomplish happiness. 

The concept, as such, is, in  its turn,  taken from  the ancient philosophy 
but, at the same time,  it  became relativist  with  Schopenhauer, being 
divided into  a stoic and a Machiavellian  one; the subsequent more details 
about the man who wishes to be happy need behavioral own rules as well 
as rules to the others, totally  separated rules, which should almost not at 
all diminish  the quite strange approach of the concept of happiness and of 
the ways to achieve it.  

Among the fifty  rules composing the ñart of being happyò, no one was 
expressed for  the first  time,  and their  order may be also liable to criticism.  
Praiseworthy yet, is ñrestoring the matterò into  the public  debate, at the 
beginning of the 19-th century. The world  used to ñnourishedò itself  
spiritually  from  the Enlightenment,  and Schopenhauer might  have wanted 
to underline  that  the final  goal of the Epoch of the Lights should be 
regaining the Golden Age, a time when the world  was happy. 

In  his tur n, Cicero in  his huge work  ñOn the Supreme Good and the 
Supreme Evilò, stated:òé.the supreme aim of philosophy is the happy life,  
and there were many that  dealt with  philosophy for  only thaté.ò12 The 
remarkable man of law and philosopher  places in his work  all the 
necessary data for  a good governance to encourage accomplishing the right  
to happiness. 

                                                           
11 Schopenhauer, Arthur, op.cit.  
12 Cicero, On the Ends of Good and Evil, Paideia Publishing House, 2001, p. 18. 
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Cicero used to state: ñThe public  good is the supreme lawò, thus 
wishing to determine the Roman Empire  rulers to be first  concerned with  
setting up a system of laws to ensure the achievement of the social good;  
in  its centre, the happiness of the common people had to be achieved. 
Cicero was also a model for  his citizens regarding his intellectual  
completion,  able to assimilate the whole eastern and western cultu re in the 
patrimony  of humanity  of the epoch he lived in.  He practically  succeeded 
to clear up and thus to ñpresentò it  to the Romans, whose glory, up to him,  
referred  more to an outstanding  organization,  administration  and military  
force; the Roman cultu re practically  begins with  Cicero, the founder of 
both stoicism and Roman philosophy vocabulary. 

A perfect, peerless orator  to date, about whom Cornelius Severus 
wrote in his poem that  ñLatin eloquence sadly pausedò when he passed 
away, a senator, a state man and a state philosopher,  Cicero wrote a work  
on state rule entitled  ñDe Re Publicaò, in  other words ñOn the Stateò. Of 
course, the analogy with  Platoôs work  can be valid up to a point;  both 
genius of the world  culture  lay virtue  at the good-governance ground. 
Moreover, with  both Plato and Cicero, good governance should consider 
LAW as a fundamental  right,  the supreme, non opposable law. 

An outstanding  jurist,  Cicero proclaims equality in  front  of law as a 
basic principle  of the good governance in the sense that  regardless the 
social position,  law is the same for  all. The Roman senatorôs quotation  
from  ñThe Stateò13 stays as vivid  as can be to date, ever so long: ñAs the 
steersmanôs mission is to voyage on the sea in best conditions,  the 
physicianôs is to save the sick, and the commanderôs is to reach the victory,  
the same the state rulerô mission is to make his citizensô life  happy, to 
consolidate it  politically,  to enrich it  with  goods, grandiose through  glory, 
honest through  virtue;  Iód like him  to accomplish that  work, the best and 
the  most brilliant  in  the entire worldò14. 

Saint Thomas Aquinas, an advocate of Aristotle,  was in a considerable 
way concerned with  the concept of happiness, with  its accomplishment in  
close relation  with  the good governance. Thus, it  goes without  saying, that  
is the expected reward of the virtue,  meaning that  man must be happy. If  
virtue  works to do good, the kingôs role is to rule well over his subjects, and 
then his reward is what makes him  happyò15. In  that  work,  St. Thomas 
explains the concept of ñultimate happinessò of the believer, which he gets 
in  the other world,  as a reward for  his virtuous  destiny in our world,  and 
that  is how the Christian  is double motivated  to live a life  in  full  purity  and 
in virtue.  

                                                           
13 Idem, On the State, Paideia Publishing House, 2001 
14 Idem, On the Ends of Good and Evil, op.cit., p. 18. 
15 Thomas Aquinas, On Government, Polirom  Publishing House, Iaʅi, 2005, p. 59. 
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The philosophi cal, and at the same time,  political  doctrine  which was 
ever centrally  concerned with  the concepts of happiness and good-
governance consented to at least two theses: the existence of an 
indestructible  connection between realities generated by the two concepts, 
and the actual state, the perennial  verses of Pythagorasôs ñSacred 
Hymnsò16. 
ñDo not perform  anything  that  you donôt know; but learn 
Everything  you ought to know and your life  will  be happyò. 
 
Placing  the  right  to  happiness  with  the  human  rights  
Even if in  general the authors concerned with  the human rights  list  the 

ñRight to lifeò first  among all rights,  they agree on the need of 
reconsidering its wording.  

Life as a supreme value of our existence, transcends the human being; 
it  does not embrace a commune existence to protect that  God-given ñgiftò. 
The Man, a created-being, ñin His likenessò, made of the earth in  which He 
will  return,  cannot claim the attribute  of his conceiving as being His by 
origin.  

Ontogenesis, specific to anyone, implies  the full  evolution  of Man, 
along his way through  this world.  From time to time,  the vivid  being lives a 
telluric  destiny, even though permanently  relied to divinity.  During  that  
ñsequenceò of his existence, it  makes associations, by forming  political  
communities  called states. The determinations  which influenced the 
human being towards these forms of social existence are multisided,  and 
among them there also are those related to the two major  feelings: fear and 
hope. 

The fear of nature and of its completely vague secrets, the fear of self 
and of other people convinced the Man to live in community,  on grounds 
of several rules. 

The hope that  ñfearsò will  disappear, or at least, the source that  
generated them will  decrease in intensity,  and it  will  find  a more sure, 
more serene life,  and his goods will  be protected, and his rights  will  be 
guaranteed, represented the second subjective issue that  ñconvincedò the 
man to become a social being. 

Socializing the human being is a long-lasting process, a non-linear  
one, often marked by dramatic  discontinuity.  

And yet, regardless of so many obstacles of a subjective and an 
objective nature, socializing the human being ultimately  wins, close to the 
humanization  of the same human-being. 

                                                           
16 Pythagoras, The Sacred Hymns, Herald Publishing House, Bucharest, 2006.  
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Inside this extraordinary  process, the human being becomes aware of 
his ñgiftò and he works ever more cleverly, to his ñformationò. More 
concretely, He wishes, and more often He achieves to put  into  an 
outstanding  value the qualities He was ñendowedò with  life,  reasoning, the 
whole superiority  of the species he belongs to. Maximizing  the values that  
identify  him  also involves the right  to happiness, that  should be 
reformulated  in the doctrine.  

Life, as already stated above, is Godôs gift  to the human being; it  is that  
extraordinary  ñsomethingò that  the human being ñmastersò and ñsharesò 
only with  His Creator. At an external level, the same human being or 
human beings, all ñgiftedò with  life,  would meet and would ñprotectò by 
their  own forces, that  ñgiftò. They firstly  create a ñHappy livingò to their  
life,  and then they build  the social warranty  of keeping a ñhappy lifeò by 
achieving good governance. 

Then, there is the ñsupreme giftò which belongs to each individual  and 
to everybody called LIFE,  around which we, people, thought  to build  a 
kind  of ñprotective circleò made of all the human rights,  which, ultimately,  
analyzed individually,  contribute  to achieving the right  to a happy life.  

This is what Bertrand  Russel stated in his book ñThe Conquest of 
Happiness ñIt is in  such a profound,  instinctive  union  wit h the flux  of life 
that  there resides Manôs supreme happiness.ò17 
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Abstract:  The United  Nations  is responsible for  country -specific reporti ng 

of happiness. The first  evaluation  was carried  out in  2012, and afterwards  they 
were published annually. Happiness Report  2019 is the eighth World  Happiness 
Report.  The World  Happiness Report  tends to use six factors  as predictors  of life  
evaluation:  GDP per capita,  Social support,  Healthy  life expectancy, Freedom to 
make life choices, Generosity, and Corruption.   According  to the 2019 Happiness 
Report,  Finland  is the happiest country  in  the world , with  Denmark,  Norway,  
Iceland, and the Netherlands  holdin g the next top positions.What  exactly makes 
the Nordic  citizens so exceptionally  satisfied with  their  lives? Through  reviewing  
the existing  studies, theories, and data  behind the World  Happiness Report,  the 
authors  find  that  the most prominent  explanations  include factors  related  to the 
quality  of institutions,  such as reliable  and extensive welfare  benefits, low  
corruption,  and well -functioning  democracy and state institutions.  
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What  is  happiness?  
Happiness has become a surface theme of the scientific  and social 

statistics debate in recent years. In  economics, thereare launchedother 
values, such as happiness, which reveals other values instead of dividend  
requirements.  The idea is that  peopleand nation s seek to maximise their  
happiness. The economistsôattention has been drawn to the fact that  the 
increase in income does not explain the amount  of happiness measured in 
the surveys. 

At the moment,  the economic crisis and COVID-19 have prevailed over 
the concept of happiness. In  solving the recovery from  the crisis and the 
employment  problems, the role of happiness is, to the very least, 
secondary. However, it  is appraisable that  social policy has elements to 
define the happinessobjectives beyond traditional  economic terms. At the 
same time, however, there are major  measurement problems. The concept 
of happiness is a typical  example of how difficult  it  is to measure issues 
related to subjective well-being. The state of happiness can vary: it  can be 
social, emotional  or even physical, its persistence being limited,  and 
different  for  everyone. 
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The Finnish  professor Markku  Ojanen1 describes individual  happiness 
as a very holistic  space, with  other emotions: joy, satisfaction, love, 
gratitude  and hope. Equally, people seek meaning, inner  peace, security, 
love and self-worth  in their  life.  The objective existence of happiness is also 
rather  vague. The value of happiness is not permanent. What is happiness 
today can be downright  repulsive tomorrow.  Or the other way around:  it  is 
only afterwards that  we realize how happy we were once. Would  human 
happiness be the result  of bad memory? Happiness cannot be borrowed. 
Thus, happiness differs  from  the management of financial  resources. 
Economic benefits bring  friends, success and influence, in  other words 
personal benefits and multiplier  effects. For instance, the causal 
relationship  of happiness with  economic activities is very complex. 

 

Individual  happiness  byauthors  Richard  M.  Ryan  and  Edward  
L.  Deci  

Happiness has been studied quite a lot  recently. American researchers 
Richard M. Ryan and Edward L. Deci2 considered happiness as part  of 
their  broader research, especially from  an individual  psychological point  of 
view. Self-determination  theory is a theory of human motivatio n, well-
being and basic psychological needs, created by Ryan and Deci. The core of 
the theory is the idea of a person as an active player who strives to 
implement  himself/herself  and the goals of his/her  own choice. The theory 
is built  around the dichotomy  of internal  and external motivation.  

According to the theory of self-direction,  i.e. self-determination,  a person 
has three basic psychological needs of outstanding  importance for optimal  
development and well-being. They are therefore essential prerequisi tes for 
well-being, and studies show that together they explain much of persons´ 
satisfaction and positive feelings, including  happiness. The three basic needs 
of the theory are as follows:  1. Voluntarism,  meaning thateverybody is free to 
decide his/her  own actions and their  motivation,  with  no external sanctions. 
2. Prowess. This means a person's ability  able to do his or her job copes with  
his challenges, and makes things happenand 3. Communality,  reffering  to a 
personôs fundamental  need to communicate with other people. People care 
about each other and they want to do that.  

 

Happiness  at  country -level  
The happiness of a country  is not a foregone conclusion nor is it  a 

matter  of self-evidence that  an individual  is happy in his own country.  
                                                           

1 Ojanen, Markku, Positiivinen psykologia.  Edita. Helsinki. Finland, 2014.  
2 Ryan, Richard M. and Deci Edward L., On Happiness and Human  Potentials.  
A Review of Research on Hedonic and Eudaimonic Well-Being. Annual Reviews. 

Psychol. 2001. 52: 141ï66. Department of Clinical and Social Sciences in Psychology, 
University of Rochester, Rochester, NY 14627; e-mail: ryan@psych.rochester.edu, 
deci@psych.rochester.edu. 

mailto:deci@psych.rochester.edu


20  Vol. XII , no. 3/ September, 2020 

Therefore, a comparison of happiness between countries has been 
undertaken. The United  Nations is responsible for  country -specific 
reporting  of happiness. Since 2012 there have been published annual 
evaluations. World  Happiness Report 2019 (WHR) 3 is the eighth World  
Happiness Report. WHRtends to use six factors as predictors  of life  
evaluation: GDP per capita, Social support,  Healthy  life  expectancy, 
Freedom to make life  choices, Generosity, and Corruption.   

According to the 2019 World  Happiness Report, Finland  is the happiest 
country in the world , with  Denmark, Norway, Iceland, and The Netherlands 
holding  the next top positions. The World  Happiness Report ranked 156 
countries by their  happiness level, and 117 countries by the happiness of their  
immigrants.  The result of the survey is as follows in the table below. 

 
Table 1: The World Happiest Countries in 2019 4 

Overall 
rank 

Country Score GDP 
per 

capita 

Social 
support  

Healthy 
life  

expectancy 

Freedom 
to make 

life  
choices 

Generosity Perceptions 
of 

corruption  

1 Finland  7.769 1.340 1.587 0.986 0.596 0.153 0.393 
2 Denmark 7.600 1.383 1.573 0.996 0.592 0.252 0.410 
3 Norway 7.554 1.488 1.582 1.028 0.603 0.271 0.341 
4 Iceland 7.494 1.380 1.624 1.026 0.591 0.354 0.118 
5 Netherlands 7.488 1.396 1.522 0.999 0.557 0.322 0.298 
6 Switzerland  7.480 1.452 1.526 1.052 0.572 0.263 0.343 
7 Sweden 7.343 1.387 1.487 1.009 0.574 0.267 0.373 
8 New Zealand 7.307 1.303 1.557 1.026 0.585 0.330 0.380  
9 Canada 7.278 1.365 1.505 1.039 0.584 0.285 0.308  
10 Austria  7.246 1.376 1.475 1.016 0.532 0.244 0.226 
11 Australia  7.228 1.372 1.548 1.036 0.557 0.332 0.290 
12 Costa Rica 7.167 1.034 1.441 0.963 0.558 0.144 0.093 
13 Israel 7.139 1.276 1.455 1.029 0.371 0.261 0.082  
14 Luxemburg 7.090 1.609 1.479 1.012 0.526 0.194 0.316 
15 United  Kingdom 7.054 1.333 1.538 0.996 0.450 0.348 0.278 
16 Ireland  7.021 1.499 1.553 0.999 0.516 0.298 0.310 
17 Germany 6.985 1.373 1.454 0.987 0.495 0.261 0.265 
18 Belgium 6.923 1.356 1.504 0.986 0.473 0.160 0.210 
19 United  States 6.892 1.433 1.457 0.874 0.454 0.280  0.128 
20 Czech Republic 6.852 1.269 1.487 0.920 0.457 0.046 0.036 
         
48 Romania 6.070 1.162 1.232 0.825 0.462 0.083  0.005  

 

                                                           
3 United Nations , World Happiness report 202 0, Editors: John F. Helliwell, Richard 

Layard, Jeffrey D. Sachs, and Jan-Emmanuel De Neve. Associate Editors: Lara B. Aknin, 
Haifang Huang, and Shun Wang. The World Happiness Report was written by a group of 
independent experts acting in their personal capacities. United Nations. New York. USA. 
March 20 th, 2020. 

4 United Nations (2020): World Happiness report 2020 , Editors: John F. Helliwell, 
Richard Layard, Jeffrey D. Sachs, and Jan-Emmanuel De Neve Associate. Associate 
Editors: Lara B. Aknin, Haifang Huan g, and Shun Wang. The World Happiness Report 
was written by a group of independent experts acting in their personal capacities. United 
Nations. New York. USA. March 20th, 2020. 
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The  survey  and  the  method  
In  line with  the methodology of the World  Happiness Reports, the 

main outcome is the current  life  evaluation , obtained from  the so-called 
Cantril  ladder , a survey asking respondents to imagine themselves on a 
ten steps ladder, where zero represents the worst possible and ten the best 
possible life.  While  life  evaluation is the primary  measure of subjective 
well-being, researchers also take into  account well-being measures of how 
people experience their  lives on a day-to-day basis. The rankings of 
national  happiness are based on a Cantril  ladder survey.  

The Cantril  Ladder, also known as Cantril's  Self-Anchoring Ladder of 
Life Satisfaction, or the Cantril  Ladder of Life, measures life  satisfaction by 
first  asking the respondents to imagine their  life  in  the best possible light  
and to describe their  hopes and wishes for  the future.  Nationally  
representative samples of respondents are asked to think  of a ladder, with  
the best possible life  for  them being a 10, and the worst possible life  being 
a 0. They are then asked to rate their  own current  lives on that  0 to 10 
scale. The report  correlates the results wit h various life  factors.  

World  Happiness Report includesseveral reports:  1. Environments  for 
happiness; 2. Social Environments  for  World  Happiness; 3. Cities and 
Happiness: A global Ranking and Analysis; 3. Urban-Rural Happiness 
Differentials  Across the World;  4. How Environmenal  Quality  Affects Our 
Happiness; 5. Sustainable Development and Human  Well-being and 6.The 
Nordic  Exceptionalism:  What Explains Why the Nordic  countries are 
Constantly Among the Happiest in  the world.  

In  addition  to ranking  countries happiness and well-being levels, each 
report  has contributing  authors and most focus on a subject. The data used to 
rank countries in each report  is drawn from the Gallup World  Poll, as well as 
other sources such as the World  Values Survey, in some of the reports.  

The Gallup World  Poll questionnaire  measures 14 areas within  its 
core questions: (1) business & economic, (2) citizen engagement, (3) 
communications  & technology, (4) diversity  (social issues), (5) education & 
families,  (6)  emotions (well -being), (7) environment  & energy, (8)  food & 
shelter, (9) government and politics,  (10) law & order (safety), (11) health, 
(12) religion  & ethics, (13) transportation,  and (14) work. 

In  the reports, experts in fields including  economics, psychology, 
survey analysis and national  statistics, describe how measurements of 
well-being can be used effectively to assess the progress of nations and 
other topics. Each report  is organized by chapters that  delve deeper into  
issues relating  to happiness, including  mental illness, the objective 
happinessbenefits, the ethicsimportance, policy implications  and links  
with  the Organization for  Economic Co-operation and Development's 

https://en.wikipedia.org/wiki/World_Values_Survey
https://en.wikipedia.org/wiki/OECD
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(OECD) approach to measuring subjective well-being and other 
international  and national  efforts.  

Some argue that  questioning on overall life status leads humans to 
overweight income concerns, rather  than happiness. For instance 
Colombia came 37th in  the 2018 World  Happiness Index but 1st by daily  
emotional  experience. In  2012 "A Gallup survey on happiest countries had 
a completely different  list  with  Panama first,  followed by Paraguay, El 
Salvador, and Venezuela". Others point  out that  the ranking  results are 
counter intuitive  when it  comes to some dimensions, for  "instance if  rate of 
suicide is used as a metric  for  measuring unhappiness, (the opposite of 
happiness), then some of the countries which are ranked among the top 20 
happiest countries in  the world  will  also feature among the top 20 with  the 
highest suicide rates in  the world."   
 

The  Five  Nordic  Countries 5 
Ever since 2013, the World  Happiness Report  has published its 

annual ranking  of countries, the five Nordic  countries ï Finlan d, 
Denmark, Norway, Sweden, and Iceland ï have all been in the top ten, 
with  Nordic  countries occupying the top three spots in 2017, 2018, and 
2019. Clearly, when it  comes to the level of average life  evaluations, the 
Nordic  states are doing something righ t, but Nordic  exceptionalism is not 
confined to citizenôs happiness. No matter  whether authors assess the state 
of democracy and political  rights,  lack of corruption,  trust  between 
citizens, felt  safety, social cohesion, gender equality, equal distribution  of 
incomes, Human  Development Index, or many other global comparisons, 
one tends to find  the Nordic  countries in the global top spots.  

What exactly makes Nordic  citizens so exceptionally satisfied with  their  
lives? Through reviewing the existing studies, theories, and data behind the 
World  Happiness Report, the authors find  that  the most prominent  
explanations include factors related to the quality  of institutions,  such as 
reliable and extensive welfare benefits, low corruption,  and well-functioning  
democracy and state institutions.  Furthermore,  Nordic  citizens experience a 
high sense of autonomy and freedom playing an important  role in 
determining  life satisfactionas well as high levels of social trust  towards each 
other. On the other hand, authors show that a few popular  explanations for  
Nordic  happiness such as the small population  and homogeneity of the 

                                                           
5 United Nations , World Happiness report 2020: The Nordic Exceptionalism: What 

Explains Why the Nordic countries are Constantly Among the Happiest in the world.  
Editors: John F. Helliwell, Richard Layard, Jeffrey D. Sachs, and Jan-Emmanuel De Neve 
Associate. Associate Editors: Lara B. Aknin, Haifang Huang, and Shun Wang. The World 
Happiness Report was written by a group of independent experts acting in their personal 
capacities. United Nations. New York. USA. March 20th, 2020. 
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Nordic  countries, and a few counter arguments against Nordic  happiness 
such as the cold weather and the suicide rates, actually don't  seem to have 
much to do with  Nordic  happiness. 

Most of the potential  explanatory factors for Nordic  happiness are 
highly  correlated with  each other and often also mutually  reinforcing,  
making it  hard to disentangle cause from  effect. Therefore, focusing on just 
a single explanation  may result in distorted  interpretations.  For example, 
does the trust  in institutions  and other citizens create a fertile  ground for 
building  a welfare state model with  extensive social benefits? Or does the 
welfare state model contribute  to low crime and corruption,  which leads 
citizens to trust  each other more? Most likely,  both directions  of influence 
play a role, leading to a self-reinforcing  feedback loop that  produces high 
levels of trust  in the Nordic  region, and a high-functioning  state and society 
model. The authors seek insight  on this by taking a brief  look at the history  
of the Nordic  countries, which helps us to identify  some practical takeaways 
about what other countries could learn from  the Nordic  region to ignite  a 
positive feedback loop and enhance the happiness of their  citizens.  

To examine this issue, authors take a look at the Gallup World  Poll 
data as regards these factors. Given that  the Nordic  countries are all 
relatively  rich  (Nordic  countries occupy a range from  6 (Norway)  to 21 
(Finland)  in the 149-country  ranking  of GDP per capita), the authors were 
especially interested what factors beyond GDP per capita make the Nordic  
countries stand out. In  this respect, they compared the ten richest non-
Nordic  countries ï Luxembourg, Singapore, United  Arab Emirates, 
Kuwait,  Ireland,  Switzerland, Hong Kong, United  States, and the 
Netherlands ï with  the five Nordic  countries as regards the six predictors.  
This allows to consider how the Nordic  countries are able to produce more 
happiness than countries that  have higher GDP. 

The Nordic  countries are characterized by a virtuous  cycle in which 
various key institutional  and cultural  indicators  of good society feed into  
each other including  well-functioning  democracy, generous and effective 
social welfare benefits, low levels of crime and corruption,  and satisfied 
citizens who feel free and trust  each other and governmental institutions.  
A quick glance at the other countries regularly  found at the top of 
international  comparisons of life  satisfaction  ï Switzerland, the 
Netherlands, New Zealand, Canada, and Australia  ï reveals that  they also 
have most of the same elements in place. Thus, there seems to be no secret 
ingredient  specific to Nordic  happiness that  is unavailable to others. There 
is rather a more general recipe for  creating highly  satisfied citizens: Ensure 
that  state institutions  are of high quality,  non-corrupt,  able to deliver what 
they promise, and generous in taking care of citizens in various adversities. 
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There is a grantedgap between knowing  what a happiness-producing  
society looks like and transforming  a certain society to follow  that  model. 
Low-trust  societies easily get trapped into  a vicious cycle where low levels 
of trust  in  corrupt  institutions  lead to low willingness to pay taxes and low 
support  for  reforms that  would allow the state to take better care of its 
citizens. Thus, there is no easy path from  the vicious cycle into  a virtuous  
cycle. However, we shall give a few ideas for  constructing  what we see as 
helpful  pathways. 

Firstly,  the quality  of institutions  plays a key role in ensuring citizen 
happiness. Thus, minimizing  corruption  and maximizing  citizen 
participation  and representation in various decisions can help to ensure 
that  institutions  serve citizens and maintain  their  trust.  Democratic quality  
and factors such as freedom of the speech, informed  and educated citizens, 
and strong civic society play an important  role in keeping the government 
accountable and citizen-oriented.  

On a cultural  level, arguably the most important  factor is to generate a 
sense of community,  trust,  and social cohesion among citizens. A divided 
society has a hard time providing  the kind  of public  goods that  would 
universally  support  each citizenôs ability  to live a happier life.  In  a divided  
society, people also tend to be less supportive of various welfare benefits 
because worry  they would benefit the ñotherò groups, as well. When people 
care about each other and trust  each other, this provides a much more 
stable base on which to build  public  support  for  various public  goods and 
welfare benefit programs. Here is the connection with  the theory of Ryan 
and Deci. 

When people care about each other and trust  each other, this provides 
a much more stable base on which to build  public  support  for  various 
public  goods and welfare benefit programs. Here is the connection with  the 
theory of Ryan and Deci.6 

Thus, institutionally,  building  a government that  is trustworthy  and 
functions  well, and culturally,  building  a sense of community  and unity  
among the citizens are the most crucial steps towards a society where 
people are happy. While  the Nordic  countries took their  own particular  
paths to their  current  welfare state model, each country  must follow  its 
own path. If  citizen well-being and happiness are trul y the goals of 
government, then taking seriously research on institutional  and cultural  

                                                           
6 Ryan, Richard M. and Deci Edward L. (2001), On Happiness and Human  

Potentials.  A Review of Research on Hedonic and Eudaimonic Well -Being. Annual 
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determinants  of citizen happiness is the first  step in starting  an evidence-
based journey towards fulfilling  that  goal. 

 
Why  Finland  is  the  happiest  country?  
Finland  has good governance, equality,  excellent educational 

attainment  and very little  corruption  on a global scale. Finns trust  each 
other. Although  trust  does not arise by itself  and in  an instant,  according to 
professor Ojasen's studies, the confidence of the Finns is at a higher level 
than in other countries. "It  is extraordinary  that  we trust  each other 
perhaps more than any other people in the world.  It  is even astonishing 
where this mutual  trust  comes from.  We even trust  strangers."7 My 
happiness also develops other people's happiness. Even if  a person is 
happy with  his own life,  the happiness and life  situation  of fellow lives 
should not be forgotten.   

During  the Covid-19 pandemic, it  has been stressed that  it  is the task 
of all Finns to take care of general well-being. This is not just a matter  for 
those who are doing well. People must always remember that  shared 
happiness is a task for  all of all. As people promote their  own happiness, 
they also develop common happiness. Finns have a mythical  image of 
themselves. Although  the results are at the forefront  of positivity,  Finns 
may easily raise the flip  sides of happiness. Finns may describe themselves 
as a melancholical, jealous and self-esteemed people. Apparently,  the 
Finnish  image of themselves is a bit  myth ical. However, happy and 
satisfied people should also trust  themselves. It  is hoped that  the results of 
happiness will  affect Finland's  attractiveness, for  example, in  order to 
attract  migrants  from  work-related immigrants  to Finland  and thus to 
improve the development of the economy. Happiness consists of small 
things, but the solutions and services provided by the state are of great 
importance  to the happiness of the people of the country. 8 

These are probably also arguments for  Finnish  happiness. To solve 
reverse issues as a North,  you can turn  on a bright  light  bulb in the 
darkness, and the cold is powered by layering, with  rubber  boots that  help. 
With  these arguments, Finland  attracts top experts in the global labour 
market  to enter Finland.   

In  the Finn ish language is the term ñsisuò. Finnish  people have sisu. 
Sisu is a term which dates back hundreds of years and is described as being 
integral  to understanding  Finnish  cultu re. It  is a term for  going beyond 
one's mental or physical capacity, and is a central part  of the country's 
culture  and collective discourse. However, hardly  any empirical  research 

                                                           
7 Ojanen, Markku,  Positiivinen  psykologia . Edita.  Helsinki.  Finland,  2014. 
8 Ubaud, Anu, Huippuosaaja, tässä suomalainen unelma. HelsinginSanomat, 

September 13th, 2020, pp. A5. www.hesa.fi. 

https://en.wikipedia.org/wiki/Finnish_culture


26  Vol. XII , no. 3/ September, 2020 

has been done to explore the meaning of this construct as a possible 
psychological strength resource, and it  has long seemed to have a 
somewhat elusive nature. It  has been usually studied as a cultural  
component among Finns. 

The American dream is known to the whole world,  but Finns may not 
know the Finnish  dream themselves. Finns have many obvious things that  
are considered miraculous  internationally.  These include safe and peaceful 
cities and the fact that  children  go to school and hobbies themselves. 
Equality,  nature, high-level public  primary  school, day care system, family  
leave system, on the basis of which there is no need to make a choice 
between a career and a family,  a work  culture  in which the office starts in 
time after an efficient  day rather  than sitting  at the office for  round-round  
days. These are trump  cards in global competition.   

 
Methodology  and  Criticism  
From an econometric perspective, some statisticians argue the 

statistical  methodology mentioned in  the first  world  happiness report  
using nine domains is unreliable.  Others argue that  the World  Happiness 
Report model uses a limited  subset of indicators  used by other models and 
does not use an Index function  like peer econometric models such as Gross 
National  Well-being Index 20059, Sustainable Society Index of 2008 10, 
OECD Better Life Index of 201111, and Bhutan Gross National  Happiness 
Index of 201212, and Social Progress Index of 201313. Other critics  point  out 
that  Happiness Surveys are contradictory  in Ranking because of the 
varying methodologies. They also argue that  the surveys are inherently  
flawed.   "No matter  how carefully parsed the data may be, a survey based 
on unreliable  answers isnot worth  a lot."   

 
Connection  between  happiness  and  innovations  
As globalization  fosters interconnectivity  and interdependence, a 

nationôs welfare is inþuenced and shaped by events outside its boundaries. 
As other regions in the world  increase their  investment  in research and 
development, innovative  and talented individuals  are lured to places where 
their  talent  is recognized, appreciated, and deployed. Those societies 
which lag behind other nations in attracting  talent  and cultivating  
innovation  not only endanger their  own national  security but also the state 

                                                           
9 Gross National Well-being. https://en.wikipedia.org/wiki/Gross_National_Well -

being/  
10 Sustainable Society Index ï your compass to sustainability/ www.ssfindex.com  
11 www.oecdbetterlifeindex.org  
12  https://ophi.org.uk/policy/national -policy/gross -national -happiness-index/  
13

 https://www.socialprogress.org  

https://en.wikipedia.org/wiki/Gross_National_Well-being
https://en.wikipedia.org/wiki/Gross_National_Well-being
https://en.wikipedia.org/wiki/Better_Life_Index
https://en.wikipedia.org/wiki/Gross_National_Happiness
https://en.wikipedia.org/wiki/Social_Progress_Index
https://en.wikipedia.org/wiki/Gross_National_Well-being
https://en.wikipedia.org/wiki/Gross_National_Well-being
http://www.ssfindex.com/
http://www.oecdbetterlifeindex.org/


Cogito ï Multidiscipl inary Research Journal 27 

of societal optimism  and economic progress. This makes it  imperative  that  
innovation  should not be treated as a meretechnological issue but as a 
social and economic factor that  is characteristically  linked  to the welfare of 
the people and to that  of generations to come. 

International  Day of Happiness aims to focus attention  on the 
importance  of happiness and well-being at the heart of international  
development and goal-oriented societies. Individual  countries have already 
made happiness an attribute  of state well-being, for  example, when, in the 
1970s, the Bhutan State brought  past it  a more traditio nal GDP-centred 
assessment base.  

When designing the Sustainable Development Goals, it  was also 
estimated that,  from  the point  of view of economic, social and 
environmentally -oriented well-being, development should be approached 
from  a new angle of entry. As people and nations help each other, striving  
for  sustainable economic growth  and involving  all people and peoples in  
this work,  prosperity  can grow and remain the main goal. On The Day of 
Happiness, the United  Nations invites Member States, internationa l and 
national  organisations, as well as all people as individuals,  to celebrate 
happiness on 20 November.  
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Abstract:  In  this research, I  will  try  to outline  a definition  of the concept of 

Happiness by answering  a few questions that  have been the subject of research 
by philosophers, theologians and jurists.  Can happiness be considered a civil  
freedom or a subjective right?  Is the right  to happiness one and the same as the 
right  to the pursuit  of happiness? Can we reduce Happiness to material  aspects 
or  do we have to transcend them? 

I  will  also try  to show that  happiness should not be understood in a 
restrictive  way  as updating  a virtue,  even if  that  virtue  might  be considered the 
most important  of all  other virtues.  Happiness should not be equated in an 
exclusive manner  with  the activity  of contemplation  or  reduced to a legal 
concept. 

 
Keywords:  Happiness, individual  law,  freedom, eternal  life.  
 
 
Happiness  as already  due  condition  and  reward  
It  is not possible to state with  complete conviction  what happiness is, 

although there are several definitions . And the concept of "right"  has had 
several explanations over the ages, none complete and satisfactory. As 
familiar  and cultivated  in  the works of political  philosophy, the idea of 
happiness remains an enigma.2 Despite this, there is currently  a current  of 
opinion  that  calls for  "happiness" to become an objective of government 
political  agendas.3 The adoption  of public  policies should take into  account 
the happiness index and as we know, public  policies usually materialise 
through  laws. That's how we get to the relationship  between happiness and 
law. 
                                                           

1 This text was presented at the International Con ference The European 
Human Rights ï the Right to Happiness , 7th  Edition, Bucharest, 12 -14 
December 2019.  

*
 PhD . Student, Political Sciences Faculty, Bucharest University.  

2 John C. Ford, The Natural Law and the Right to Pursue Happiness, Natural Law 
Instit ute Proceedings, nr. 4/1951, pag. 104. 

3 Kurt Bayertz and Thomas Gutmann, Happiness and Law , Ratio Juris, No. 2/2012, 
pp. 236. A British economist, Richard Layard, calls for "a revolution in government. 
Happiness should become the goals of our policies" (Richard Layard ï Happiness. 
Lessons from a New Science, ed. Penguin, London, 2005, p. 145, apud Kurt Bayertz and 
Thomas Gutmann, op.cit., p. 236). 
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According to the Explanatory  Dictionary  of the Romanian Language,4 
happiness is defined as the state of full  soul, intense and full  contentment.  
In  a presentation of "The Most Beautiful  History  of Happiness"5 the author  
appreciated that  "The history  of happiness is in  fact the history  of thought,  
which is actually the history  of life,  both of life  in  general and of one's own 
life.  No one has ever come up with  a clear answer on a question about 
happiness, but many have come up with  attractive  and noteworthy  
theories or ideas and to integrate into  their  own lives." Just as stated in the 
literature,  "... for  Epicurus happiness lies not so much in the large number 
of pleasures as in the absence of suffering.  All  we have to do is follow  the 
urge of the maxim:  settle for  a little!  The adherent of the doctrine  will  find  
supreme happiness in  the most modest living  conditions,  the only ones 
that  can ensure his happiness in the form  of a peace of mind  (ataraxia gr. - 
"absence of disturbances")6 

Forming  a definition  of happiness,7 Aristotle  analyzes in Nicomahic  
Ethics, on the one hand, the concept of good, and on the other - human 
realities.8 Happiness is the supreme good and the supreme pleasure, both 
elements being inextri cable.9 Its  essence lies in the activity  of the soul 
conforming  to reason or not without  reason, it  must condone with  virtue,  
with  the most perfect virtue,  throughout  a perfect life.  So the happy man is 
the one who always acts according to perfect virtue,  endowed with  
sufficient  external goods to enable him  to apply virtue  throughout  his life 
and not in syncope.10 Aristotle  suggests a "duty  to be happy".11 For him,  
eudaimony ("happiness" or "prosperity")  is a basic concept in  defining  
human perfection and a purpose of the community. 12 

                                                           
4 Romanian Academy, Explanatory Dictionary of the Romanian Language , 
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5 Ion -Valentin Ceauʅescu Publish Date: April 23, 2014 in: Book Chronicle The Most 

Beautiful History of Happiness  André Comte-Sponville, Jean Delumeau, Arlette Farge 
published in May 2007 by ART Bucharest, French translation by Marina Muresanu 
Ionescu (André Comte-Sponville, Jean Delumeau, Arletette Farge ï The Most Beautiful 
History of Happiness  ï Good Signs https://semnebune.ro/2014/andre -comte-sponville-
jean-delumeau-arlette-farge-cea-mai-frumoasa-istorie -a-fericirii/#ixz z4S8sWaF7T)  

6 http://socioumane.ro /blog/ionelcioara/files/2012/10/teorii -etice-standard2.pdf  
7 Tudor PanŞ´ru, Judge of the Constitutional Court of the Republic of Moldova, Right 

to Seek Happiness, Public Law Magazine. No. 1/2015, p. 26-35. 
8 Aristotle, Nicomahic Ethics , ed. II, Scientific and Encyclopedic Publishing House 

Bucharest, 1998, p. 8. Translation Stella Petecel. 
9 Aristotle, Nicomahic Ethics , ed. II, Scientific and Encyclopedic Publishing House 

Bucharest, 1998, p. 40.  
10 Aristotle, Nicomahic Ethics , ed. II, Scientific and Encyclopedic Publishing House 

Bucharest, 1998, p. 11. 
11 Idem . 
12 Fred D. Miller, Jr., Nature, Justice and Rights in Aristotleôs Politics, Clarendon 

Press, Oxford, 1995, pag. 18-19, apud Joseph R. Grodin, Rediscovering the State 
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In  a study on the universal valences of the concept of "Human  Rights" 
referring  to John Locke's conception of the natural  right  to happiness, it  
"... claims that  natural  law legitimizes everything a person does about his 
or her li fe. God created free and equal people, in  the natural  state a natural  
equality is imposed, there is even a law of nature that  a person does not 
care about the life,  health, freedom or possessions of others.13 

Some contemporary  philosophers14 appreciate that  "the major  
difficulty  with  him  the concept of happiness is that  everyone imagines that  
he knows better than others what it  is. The fact that  we are all experts in 
happiness was one of the causes that  undermined  the prestige of this 
concept. Today you risk  being ridiculed  if  you dare to upplay the political  
ideal of happiness, as Aristotle  did.  For most, however, the word 
"happiness" is not at all appropriate  for  quantitative  research of a 
psycho sociological or economic nature, it  must be replaced by others: 
"standard of living",  "quality  of life",  etc.   

 
Absolute  happiness,  reward  of  life  in  harmony  with  divinity  
In  the theologians' view, human nature bears in its essence longing for 

the paradisiacal state, the nostalgia of Eden and perfection. Followers of 
the Adamic sin, people have always felt  the Creator's call, though the 
alienation  from  It  amplifies  longing, to oblivion.  Thus, we tend as 
creatures, to taste every day of what for the moment  can translate into  a 
joy. These fused joys can generate happiness, and this  cycle keeps 
repeating itself  and cannot be exhausted because the spring and the 
unbroken nature of man is inexhaustible.15 

The steadfastness in a philosophy of earthly things, the attachment to 
the material  ones and especially the sorrow tried  to obtain an unacquired 
happiness, erodes the aspirations to resemble our Spring and acquire a 
non-material  Happiness. We cannot be fooled that  we will  have the same 
state of happiness by acquiring  material  pleasures, in  contrast to pleasures 
that  we cannot achieve but are much deeper. All  these premises lead us to 

                                                                                                                                                               
Constitutional Right to Happiness and Safety , 25 Hastings Constitutional Law Quaterly 
nr. 1/1997, 11. 

13 Isabela Stancea, Human Rights ï a concept with universal valences , University 
"Constantin Br©ncoveanu" Piteʅti, Faculty of Legal, Administrative and Communication 
Science  

http://www.strategiimanageriale.ro/images/images_site/articole/article_186660ff
8046cd9b994464d2f35d86 9f.pdf.  

14 Gabriel Sopunaru, Catalin Stancu and Irina Oana Baba, Happiness versus GDP, 
material presented at the International Conference "Right to Happiness", under the aegis 
of the Christian University "Dimitrie Cantemir", from 13 to  15 December 2012. 

15 William Keith, A History of Greek Philosophy, The Earlier Presocratics and the 
Pythagoreans , Cambridge University Press, 1962, vol. 1, p. 113. 
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think  of a preliminary  conclusion, The Fear is about being and not about 
having.  

Contemporary man is increasingly immersed in pleasures that  
overshadow his true Happiness. It  creates the illusion  of a pseudo-
happiness, here on Earth, the thought  of an Eternal,  unrepentant  
Happiness, being atrophied  by a hedonistic conception that  teaches that  
everything is now and here. We have forgotten that  we are strangers on 
this earth and our root  is in  heaven, not on earth.16 

Happiness is for  contemporary man a way of living  limited  to having, 
to do, to consume, without  realizing that  the human being itself  is 
consumed and lost. It  is much easier to have a palpable, empirical  
Happiness on the horizon  than an unattainable  ideal, often unattainable.  
We would risk  a failure  that  would send us to pleasure and we would find  
in  this our temporary  happiness. 

What for many philosophers, the concept of happiness can be defined 
in different  aspects, in  Christianity  represents a paradoxical notion.  God-
oriented man is bipolar.  On the one hand, he patiently  receives the 
hardships of everyday life  and, on the other hand, finds the happiness to 
come closer. Thus appears the so-called happy sorrow.17 The troubles of 
everyday life  do not despair of the joy of being, and the problems of love 
for  Christ  become new reasons for  joy. Christ  Himself  rejoices those who 
are persecuted and suffer for  His name.18 The longing for Christ  is a source 
of happiness that  erases any sorrow.  

This paradoxical logic becomes for  some beings a way of life,  in  which 
happiness is not regarded as a momentary  joy, but a continuous 
completion.  As soon as a man acquires self-awareness he wonders what 
really makes him  happy, and by the answer he gives, he determines his 
position  towards each of the everyday problems. If  man gives himself  an 
answer that  he considers satisfactory for  the moment,  it  creates the 
maturity  necessary to approach the problem of happiness. Otherwise, it  
becomes confused, causing incoherence and disorder, finding  a deviant 
way to correctly relate to the appearance that  makes him  happy. The 
continuous distortions  of moral  and social opinions,  the consciousness 
that  urges self-improvement,  shed light  on the lack of a concrete answer to 
the question that  plagues him  in  order to be happy and thus creates the 
desire for  deep state of happiness, as a sense of life. 

                                                           
16 Saint Ignatius Briancianinov, Ascetic Experiences, vol. 1, Sophia Publishing 

House, Bucharest, 2000, p. 98. 
17 Saint Gregory of Nyssa, About the Purpose after God, ed. W. Jaeger, vol. 8.1, p. 86. 
18 Holy Scripture, Matthew , Chapter 5, verse 11, Bucharest, Publishing House of the 

Biblical and Missionary Institution of the Romanian Orthodox Church,  2006, p. 612. 
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Absolute happiness cannot be experienced in  a limited  space, because 
all that  is material  is in  a relatively  perfect state. Man, who is made of 
nothing,  cannot find  the meaning of life  or happiness if  he seeks it  within  
the borders of the world,  which also comes from  nothing.  As long as we 
dwell  on the created world,  we become slaves to natural  needs, and 
happiness also becomes a temporary  necessity towards a goal we do not 
know enough.19 Therefore, the man who approaches immanent  life  no 
longer manages to see the substantial  purpose, the best example being 
given by the atheist existentialism  that  denies any meaning of life  and 
limits  the concept of happiness to ephemeral things in the world  of 
contemporary consumption.  

 
Happiness  seen  as unity  in  diversity  
Influenced  by Aristotle,  Locke, and Beccaria, the Founding Fathers of 

the United  States transposed a political -moral  vision of happiness for  the 
first  time into  a constitutional  act. Most of the constitutions  of American 
states also provide for  the right  to seek happiness. Given that  this value is a 
current  concern for  most human beings, the courts of these States have 
inevitably  ended up with  cases in which everyone's right  to seek happiness 
has been invoked. The courts weighed whether the private interest  in  
achieving happiness was not contrary  to society's interests. Since seeking 
happiness means doing whatever you want, respecting the limits  imposed 
by the constitution  and laws (to the extent that  these normative  acts meet 
the rigors of lato sensu proportionality),  happiness and freedom become 
equivalent terms. After  all, the "rule  of law" is nothing  more than the 
translation  of the word Rechtsstaat. "The state and the right  do not exist 
for  the safety of happiness, but rather  for  other values (e.g., safety)."20 
Guaranteeing happiness is not a mission of the state and the law. Their  
mission is to ensure the pursuit  of happiness, through  simple routes that,  
if  fair,  must be respected: laws and the constitution.  

Constantin Dissescu stressed that  "Freedom is the conscious exercise 
of will,  it  is the will  in  competition  with  life, it  is the right  of the intelligent  
being to develop in its order according to reason. The right  derives from  
freedom... Right and freedom are confused, which is why freedom is a 
right,  as a right  is a freedom... Man has the right  to happiness and life , 
destinations that  cannot be achieved without  freedom, for where there is 

                                                           
19 Richard Kraut, Two Conceptions of Happiness, Philosophical Review, North 

Carolina, Duke University Press, 1979, p.167ï197. 
20 Kurt Bayertz and Thomas Gutmann, Happiness and Law , Ratio Juris, No. 2/2012, 

pp. 236. A British economist, Richard  Layard, calls for "a revolution in government. 
Happiness should become the goals of our policies" (Richard Layard ï Happiness. 
Lessons from a New Science, ed. Penguin, London, 2005, p. 14. 
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no freedom there can be happiness."21 Montesquieu defined freedom as 
"the possibility  of doing what the laws allow;  if  a citizen could do what they 
forbid,  he would no longer have freedom, for  others could do the same."22 

When asked about the differences between law and freedom, Frédéric 
Sudre stated: "Apart  from  the fact that  the distinction  between civil  and 
political  rights,  on the one hand, and economic, social and cultural  rights,  
on the other, and between 'rights  of...', which imply  an abstention on the 
part  of the State, and 'rights  to ...', which claim benefits from  it,  comes 
from  extremely simplified  terminology  , whereby several individual  
freedoms appear as "rights  to...", in  relevant international  conventions: the 
right  to freedom and security, the right  to a fair  trial,  the right  to freedom 
of expression, etc. Thus, it  should be noted that  there is no trenchant  
opposition  between the two categories of rights.' 23 

From the above, we can appreciate that  happiness is also a civil  
freedom, in  the sense that  its holder, the man, the individual,  the person, 
can do whatever he wants to be happy, to seek happiness, of course, 
respecting the rights  and freedoms of others, only that  freedom is not 
expressly regulated, such as freedom of thought,  freedom of conscience, 
etc. Of course, this  freedom of the person to seek happiness is not and 
cannot be an absolute one, it  must be exercised within  the limits  of law and 
morality.  

The French doctrine  emphasized that  "The natural  state of man is to 
be free, with  society having an obligation  to respect and protect his 
freedom. The exercise of individual  freedom is for  the man who lives in  
society the first  of all goods, the one whose preservation is most of his 
happiness. The governors and the law must therefore protect it  and defend 
it  with  religious attention  against any arbitrary  act on the part  of ministers  
and their  agents."24 

 
Conclusions  
Based on the above, we can say that  from  a legal point  of view the 

concept of happiness or the 'right  to happiness' is a civil  freedom which 
can be located well alongside freedom of thought,  freedom of expression, 
freedom of conscience, etc., and which together with  other human rights  
and freedoms, they come together in the rights  of personality.  In  this 

                                                           
21 C. Dissescu, Constitutional Law , Ed. SOCEC-Co Library, Anonymous Society, 

Bucharest, 1915, pp. 440-441. 
22 Montesquieu, About the Spirit of Laws , Vol. I, Scientific Publishing House, 

Bucharest, 1957, pp. 82-83. 
23 Frédéric Sudre, European and International Human Rights Law , Polirom 

Publishing House, Iasi, 2006, p. 185. 
24 Th. Garé, Le droit des personnes, 2e édition, Dalloz Publishing House, Paris 2003, 

p. 4. 
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respect we will  try  a definition  of the legal concept of happiness, stating 
that  this is a faculty, which any person has, to create all the material  and 
spiritual  conditions  necessary to reach the state of full  soul, intense and 
full  contentment,  within  the limits  of law and morality.  To the extent that  
the State, through  public  policies, will  be bound by a constitutional  
provision  before its citizens to contribute  to the creation of the conditions  
necessary for  the material  and spiritual  well-being of these, then the 
freedom to be happy may be expressly enshrined, as a fundamental  
freedom, together with  the other freedoms, already expressly regulated. 

Although  happiness is not a concept that  will  become absolutely 
through  simple legislative regulation,  I  am convinced that  it  will  not be 
long before happiness, as civil  freedom, finds an express legislative 
consequence in European law (as a result of the increasingly insistent  
demands of public  opinion)  and then, implicitly,  in  our legislation.  The 
spirit  of rationalism  and enlightenment  has provoked the constant search 
for  metaphysical solutions to find  the meaning of modern man's life.  A 
strange malanj  of Western rationalism  and Oriental  mysticism was thus 
created, which found expression in  the New Age movement that  promotes 
the concept of happiness through  sensual satisfaction, the multitude  of 
products, the variety of offers, the abundance of possibilities,  the 
systematic promotion  of superfluous needs. The main unifying  factor of 
mankind  is not a certain common aspiration  in finding  collective 
happiness, but promotes the slogan live your life!  That is why the 
happiness that  man can find  in today's world  is summed up in what can be 
promoted:  the intense life  viewed as a finality,  excluding another life,  
outside the senses, in  which happiness would acquire absolute, eternal 
valences. Man experiences the decomposition of society in  his personal 
life,  seeking self-confirmation  and fulfillment  by himself,  seeks happiness 
at different  points of the earth, in  order to fill  the void that  lies in his 
soul.25 
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"It  seems to me, sometimes, that  we are 
not genuine people. We are a kind  of 
sketch, a trial  for  the humanity  that  
should be or  will  be one day, maybe. 
The one who created us thought  of 
another n humanity  and put,  even in  our  
hearts, the nostalgia  of other forms  of life,  
more successful than  todayôs ones. It  is 
good to remember that  we are just the 
way  towards  something else."1 
ôôSuch as we know is false yet dread in  
sooth,        

Because the worst is ever nearest truthò2 

 
Abstract:  The current  research is not a mere meditation  on evil,  but rather  

on the current  world,  in  which  we are witnessing  an exacerbation of evil,  due to 
a deficit  of morality  which  is unprecedented in  history.  Philosophical  research 
cannot remain  indifferent  to what  is happening  today,  all  over the world:  a 
health crisis triggered  by a pandemic that  seems to have come out of nowhere, 
followed  by an economic crisis that  has engulfed the entire  planet.  It  is only  
natural  to ask ourselves: what  is the current  manôs direction,  what  is the 
direction  of the world  he belongs to?! It  is a great  turning  point  in  human 
evolution,  which  could be overcome by an awakening  of human consciousness. 
Can evil  be a test for  our  freedom? The issue of evil  brings  into  analysis  the issue 
of freedom and theodicy. The interrogation  which  is the starting  point  of our  
research has as philosophical  reference, for  argumentation  and explanation,  
G.W. Leibnizôs conception from  Theodicy. Leibniz approaches the problem  in the 
light  of the following  thesis: actually,  we often realize that  what  we call  evil  (le 
mal)  is the prerequisite  of a great  good. Evil  is necessary. It  is a cause of good. 
How can we avoid  the evil  today  in a desecrated world  in  agony?! The answer  
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could be G. Lipovetsky's  reflection  from  The Twilight  of Debt, "The 21st century  
will  be ethical  or  it  will  not be at all.ò3  

 
Keywords:  evil,  world,  freedom, theodicy, reason, ethics, God. 
 
 
It  is no secret that  evil exists in our world.   It  has always existed ever 

since man came into  being. Paradoxically, today we are witnessing a 
refinement  of evil, in  the sense that  its ways of manifestation  are more 
sophisticated, perverse and are meant to create confusion, to generate fear, 
anxiety, helplessness. Moral  refinement  is despised and good is ridiculed.  
Somehow, the exacerbation of evil occurs on a background of deficit  of 
morality,  of rationality,  which, in  our opinion,  is the expression of the 
weakness of human will,  in  general. It  is difficult  to accept, today, in  a 
knowledge society, the fact that  ignorance, incomprehension,  is the main 
cause of evil. But the scientific  and technological progress is not similar  to 
the moral  one, as long as the modern man has lost his spiritual  values 
turning  the material  ones into  the very sense of his existence. Somehow, 
today's man confuses the purpose with  the means, living  in error,  unable 
to accede to the Truth.  In  the pursuit  of material  accumulation,  in  a 
pervasively mercantilized  society, no one would have thought  that  the 
Planet would stop at some point.  But a virus that  came from  "nowhere" has 
caused and continues to cause hundreds of thousands of deaths, finding  a 
world  which is unprepared and unable to annihilate  it,  despite the progress 
of current  scientific  knowledge. So far, the international  body of specialists 
has not been able to discover the antidote  against Coronavirus (COVID 19). 
On the contrary,  the WHO launches ideas on the possibility  of a second 
wave, which maintains  insecurity  and fear, lack of confidence; therefore, 
many speculations that  only amplify  the confusion and suppress the 
existential  freedom of each of us have appeared against this background. 
The nature of our wonder that  underlies this text obviously stems from  the 
misery and evil we see in the world.  It  is difficult  to accept the proliferation  
of evil, when we look at the order and perfection of the physical world,  
because we believe that  what had the power to create something like that  
should have been able to avoid the misery and evil.4  The outbreak of the 
pandemic on the entire Planet took place with  the advent of spring, the 
season of rebirth  and hope. Nature followed its course unhindered,  and we 
have been, somehow, suspended, phenomenologically speaking, our lives 
being placed between brackets. I  would have never thought  that  I  would 
live to see Paris, Milan,  Madrid,  Rome deserted, truly  apocalyptic images! 
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ñEvil, misfortune  and death are what trigger  and incr ease our 
philosophical  astonishment;  not only the fact that  the world  exists, but 
rather  the fact that  it  is so dejected, represents a punctum  puriens  
(irritating  point)  of metaphysics, a problem that  turmoils  humanity  to such 
an extent that  neither  skepticism nor criticism  can calm itò.5 The issue of 
evil has existed in the philosophical  debate since Socrates, but its 
theorization  has been a steady concern for  philosophers such as Augustine, 
Thomas Aquinas, Descartes, Spinoza, Leibniz, Berdiaev and others. 
Generally speaking, the research of human nature, of its freedom, 
inevitably  brings into  discussion this  topic which is of utmost  relevance 
nowadays. 

 
Ontological  approach:  Creation  and  freedom  
Lucidly  analysing the situation  that  our world  is facing today and 

trying  to identify  the reasons that  underlie  the human behaviour and 
manôs reactions, in  a borderline  situation,  I  think  of a text that  belongs to 
Constantin Noica and which, in  our opinion,  is, somehow, in accordance 
with  what we see and live today. "People are usually not responsible for  
anything.  Everything  that  happens in the world  is without  their  
participation.  If  the world  flows, if  the world  sings, if  the world  dies, they 
flow, they sing, they all die together. But it  shouldnôt be like that.  He who 
does not put  his ideas into  things, he who does not think  them up is not 
responsible for  them. I  want to put  ideas into  things and that  is why I  am 
responsible for  their  order, their  decency, their  efficiency. I  want 
responsibility,  which means I  want freedom. Because freedom is reduced 
to calculation,  freedom is logical, here is something that  has not been 
accepted so far. The deliberate act is free".6 I  fully  agree with  Noica's 
position,  arguing that  authentic  freedom involves reason, and 
responsibility  is the consciousness of freedom. Constatin Noica somehow 
warns us about the essential freedom that  exists in each of us and that  
should lead us to self-improvement.  Man has this privilege of choice, of 
self-construction  and of self-perfection. Undoubt edly, freedom and 
conscience define man as a spirit. 7 Freedom is the most beautiful  gift  that  
man has received from  God, but through  original  sin man ruined  his 
freedom and built  his own ignorance. We appreciate that,  as long as he 
lives, man struggles wit h this ignorance. Everything  we live today shows 
that,  despite the advancement of human knowledge, the progress of 
science, man, in extreme situations,  is powerless and vulnerable because 
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ñour knowledge is finite,  and ignorance is infinite.ò8 What happens with  
our freedom nowadays?! Today's man has exceeded his limits,  in  the sense 
of misusing his reason, and against this  background evil has proliferated,  
man no longer distinguishing  between good and evil, in  other words, 
misusing free will!  Misunderstood  freedom is the cause of evil, from  
original  sin to the present day. The whole history  proves this fact. I  do not 
share the idea that  the modern manôs freedom of conscience was greater 
than that  of the ancient man or that  the current  manôs freedom exceeds 
that of modern man. Human  nature is the same regardless of the era or 
political  regime. I  rely  on the argument  of morality  because, in  my 
opinion,  only  the moral  man is truly  free, only  the moral  conscience is, 
somehow, the seat of authentic  freedom. We feel it  necessary to make a 
distinction  between freedom and liberties  here. In  this respect, we believe 
that  political  freedom does not solve the problem of freedom. We live in a 
world  of simulacra, we have the impression that  we are free, when, in fact, 
our rights and freedoms are violated all the time.  Can we speak about 
freedom when there is no responsibility,  respect for  the other, when there 
is no truth,  justice, correctness, love?! Freedom is about a certain 
communication  that  is increasingly diminished,  although the means of 
communication  are multiple,  diverse and sophisticated. Today's man is 
lonelier  than ever, he has lost his inner  landmarks and his values are 
overturned,  he is not on the path of good. The educational ideal in  ancient 
Greece was kalokagathia:  a handsome (kalos) and good (agathos) man. 
Today, the "ideal man" is the one who has power and money. 
Paradoxically, we live in  a world  in which not "science owns the power" but 
money, and money depersonalizes, even dehumanizes! Where is our 
freedom? Righteously, we make a difference between freedom and 
liberties.  These, defined by the Universal  Declaration  of Human  Rights, 
have been denied everywhere, violated, ridiculed,  before being claimed 
today by the youth all over the world  as a right  they deserve and should 
ensure them a certain future.  We are not talking  about "freedoms" here, 
but about "freedom",  that  is the power that  man has, or does not have, to 
act without  being constrained to do what he does.9 This freedom exists. It  
does not consist in doing what we want, but also in what we do not want, 
out of wisdom, out of respect for  others and, more often than not, out of 
love, the first  principle  of everything that  is, was and will  continue to beò.10 
Inevitably,  there is a connection between our will  and our freedom. 
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Deepening the problem of freedom and will,  Augustine realized that  the 
source of evil can be only in free will,  which consciously deviates from  
what is lofty,  good and true, to what is vile, evil and false. If  darkness is the 
lack of light,  then evil, says the theologian philosopher,  is the lack of good. 
Evil  has its roots only in evil nature, which is why it  does not have a real 
nature;  evil is the loss of good, its absence.11 Evil  is corruption  (corruptio)  
and therefore nature can be called evil only if  it  is corrupted;  uncorrupted,  
it  is good. In  other words, evil does not have an efficiens cause, but a 
deficiens one. Evil  is not something real, a substance, but only the lack of 
good, a flaw and not an entity.  Only the good will  is Godôs work,  the bad 
will  is a fall  of the will  from  God and its return  to sin.12 The evil exists in  
the world,  it  is involved in this organic whole, but it  manifests itself  as a 
disorder of harmony throughout  the world.  However, its role can be 
converted into  a positive one because it  serves to complete the harmony in 
the universe. For Augustine, the beauty of the world  is seen precisely in 
contradictions.  The historical  process also takes place in contrasts. The evil 
does not have the last word, but finds its punishment  at the final  
judgment,  thus revealing God's justice and goodness. The punishment  of 
the sin is good, because it  is righteous and contributes  to improving  the 
world. 13 Through punishment,  sin comes to be in accordance with  the 
universal order, which means that,  at the level of divine Providence, evil is 
in  the service of good. (Opinion  shared by Goethe in Faust, who states 
about the devil that  he always wants the evil, but ends up doing the good.) 
Evil  exists, but in  the universe only the divine  will  triumphs,  which wants 
good and only allows evil to manifest itself.  Thus, evil has another source 
than Godôs will,  but He allows it,  precisely so that  man can learn  and 
understand  moral  freedom. Divine  pedagogy is accessible only  to the 
man of good will . "Godôs transcendence means this:  God is the condition  
of the possibility  of good. In  order to be willing  to do good or to feel bad 
that  I  am doing evil (and, thus, to repent), I  have to bear in myself a super-
consciousness evaluating my behavior. God exists insofar as he exists as a 
moral  being. (As the devil exists as a higher degree of my immorality). 14 
We are "divine"  only insofar as we choose and do the good. "Man's capacity 
accomplish the Good on his own according to the laws of freedom can be 
called the nature , as opposed to the grace, by which we understand the 
capacity that  can be bestowed on him  only with  supernatural  support.  [...]  
We know at least the laws (virtue)  and, starting  from  this as if  it  were 
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something analogous to nature, reason has an obvious guiding  and easy to 
understand thread;  however, the answer to the questions if  or when and in 
what way or how much grace will  act in  us remains completely hidden for  
us, and here ð as in  the case of the supernatural  in  general, to which 
morality  as holiness is kindred  ðreason is abandoned by any knowledge of 
the laws according to which this  fact can occur.15 In  doing good, it  is 
natural  to guide oneself by the laws of freedom, by one's own moral  
conscience (constantly  examined according to the natur al rules of practical  
reason).16 R. Descartes was right  when writing  that  natural  reason teaches 
us that  in  this life  we experience more good things  than  bad ones.17 It  is 
not a minor  thing  to be satisfied with  God and the universe; not to be 
afraid of what it  is meant for  us, nor to complain  about what is happening 
to us. Knowing the true principles  gives us this advantage, quite different  
from  the one which the Stoics and Epicureans extracted from  their  
philosophy. The difference between true morale and their  morale is similar  
to the difference between joy and patience; for  their  peace was based on 
necessity; ours must be based on the beauty and perfection of things, on 
our own happiness.18 Even if  the human race were to do more harm than 
good, it  is enough that, in  relation  to God, there is incomparably  more 
good than evil in  the universe. The idea is that  among men evil surpasses 
good, and the superiority  of evil over the human race shows the smallness 
of man in relation  to the universe. Thus, the examination of people's 
wickedness, the one that  attracts all their  misfortunes,  shows us at least 
that  they have no right  to complain.  There is no justice that  has to concern 
about the origin  of a wrong-doerôs wickedness, when it  is only a matter  of 
punishing  him:  things are different  when he must be prevented from  
acting. It  is common knowledge that  nature, education, entourage and 
often even chance have their  role; but is that  the only reason why man is 
less punishable?19 Another  moral  dilemma pointed out by Leibni z, self-
evident in context, is concentrated in the following  text:  if  God does not 
have to account for  the wickedness of the villains,  it  seems that  he owes 
himself  and those who honor and love him  the justification  of his 
procedure regarding the indulgence of vice and crime. But God has already 
done it,  as much as is necessary here, on earth: by bestowing the light  of 
reason on us, He has provided us with  the tool  with  which we can solve all 

                                                           
15 Imm. Kant, Religion within  the Limits of Pure Reason, translated by Radu Gabriel 

Pirvu, Bucharest, Humanitas, Publishing House, 2004, p. 269 -270. 
16 G. Liiceanu, cited works, p.217.        
17 R. Descartes, 1st vol., Letter 9,  apud. Leibniz, Theodicy, cited works, p. 228. 
18 G.W. Leibniz, Theodicy, cited works, p. 229. 
19 Ibidem, p. 235. 



44  Vol. XII , no. 3/ September, 2020 

difficulties." 20 When Leibniz formulated  the thesis: "God has created this 
world,  the best of all possible worlds"  he did not elude the evil, on the 
contrary,  he considered it  a cause of good. The meaning of his statement is 
not a moral  one, but an ontological  one. The German thinker  analyses the 
physical, moral  and metaphysical evil in  his well-known work  Theodicy. In  
the Leibnizian  analysis of the presence of "evil  in  the world" , the following  
can be said: "The best of all  possible worlds  cannot be a world  that  
contains only  perfection";  if  God has chosen a world  as the best possible 
one ... his choice in  this foreknowledge  does not restrict  human freedom 
but, on the contrary:  this world  will  not be the best, if  God would  retain  
his freedom for  himself. òLeibniz believes that  from  an infinity  of many 
possible worlds, God has chosen the best and materialized it.  Nor  could it  
be otherwise, for  wisdom  and perfection , which belong to his nature, 
require this:  ñOr cette supreme sagesse jointe  à une bonté qui nôest pas 
moins infini  quôelle nôa pas manqué de choisir  le meilleur...ò Et comme 
dans les Mathématiques, quand il  nôy a point  de maximum  ni  de 
minimum , rien enfin  de distinguer,  tout  se fait  également; ou quand cela 
ne se peut, il  ne se fait  rien de tout:  on peut dire de même en matière de 
parfaite sagesse, qui nôest pas moins reglées que les Mathématiques, que 
sôil nôy avait pas le meilleur  (optimum)  parmi  tous les  Mondes  possibles  
(s.s.), Dieu nôen aurait  produit  aucunò. In  the same context, according to 
the definition  of the ôworldô as ñtoute la suite et tante la collection des 
tantes les choses existentesò, specified: ôôEt quand on remplirait  tous les 
temps et tous les lieux, il  demeure toujours  vrai quôon les aurait  eu rempli  
dôune infinité  des manières et  quôil ya une  infinité  des  Monades  
possibles,  dont  il  faut  que  Di eu  ait  choisi  le  meilleur,  puis-quôil ne 
fait  rien sans agir suivant la supreme Raison.21 In  other words, based on 
the idea that  possible  tends  towards  existence  and thus requires the 
activity  of the Creator proportio nal to its intrinsic  perfection  - for  
perfection  is  the  reason  for  being  ï the Leibnizian  theory of creation 
implies  a radical optimism;  not in  a moral  sense, but as a consequence of 
the ontological  conception  of  perfection , of the conception of a 
perfect God.22 The  ontological  horizon  is open here - due  to  the  
harmony  between  the  kingdom  of  nature  and  that  of  grace , 
between God as an òarchitect of the machine of the Universe and as a 
"monarch  of the divine  city of the spirit,"  Leibniz stated ñthe course of 
things leads, by the very paths of natur e, to grace and this globe, for 
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example, must be destroyed and repaired, in  natural  ways, in  the moments 
when the government of the spirits  demands it,  for  the punishment  of 
some and the reward of othersò.23 Moreover, the emphasis always lies on 
better in  the sense of perfection (the Leibnizian  sense) - "under  this perfect 
rule there would be no good action without  reward, no evil without  
punishment,  everything must be good (s.n.) for  the good ones - that  is, for  
those who in this great state (òthe city of Godò, nn)  are not dissatisfied, but 
put  their  trust  in  Providence, after they have done their  duty, and love and 
imitate  properly  the author  of all good, delighting  themselves in the 
contemplation  of his perfectionsò.24 Therefore, ''wise and virtuous  persons 
work  to accomplish all that  seems to be in accordance with  the divine  will,  
presumed or antecedent, and, at the same time,  are satisfied with  what 
God decides to actually happen, by virtue  of his secret, consistent and 
decisive willò.25 In  essence, we are dealing with  the conception of absolute 
perfection, of a God who "does nothing  but follow  the supreme Reason", 
and of a Universe which cannot "be better than it  is." The question which 
arises is - how is He (God) perfect, if  He can be satisfied with  imperf ect 
things? This supreme wisdom, Leibniz wrote, associated with  a kindness 
that  is not less infinite,  could not fail  to choose what is optimal  (le  
meilleur ). For just as what is a lesser (moindre ) evil is a species of good, 
so a lesser good is a species of evil, if  it  constitutes an obstacle to a greater 
good; and there would be something that  needs correction  here in God's 
actions, if  the best  way to do it  would exist."26 The  problem  of  evil  
arises especially in  response to Bayle's reflections and Leibniz treats it  
from  the point  of view of "pre-established harmony " and, in  general, of the 
"primordial  harmony " pre-established between two radically  different  
worlds:  that  of effective causes and that  of final  causes. God is the creator 
of all things, "the architect  and the efficient  cause", but also "our  master 
and the final  cause". The question is: is  creation  free  or  necessary?  
Both human freedom (and free action)  and the reward for  the deeds 
committed  depend on the answer to this question. According to Leibniz, in  
the revelation of the created world,  the spirits  are not only live mirrors  or 
images of the Universe of creatures", like souls, but they "are above all, 
images of the Divinity  itself,  that  is, of the author  of nature himself,  able to 
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know the system of the Universe and to imitate,  through  architectural  
evidence, something of himself;  each spirit  being a small divinity  in  its own 
departmentò27. Freedom of will  was invented in order to remove evil, but 
this is only a hidden way of doing something out of nothing.  

 
Si  Deus  este,  unde  malum.  Theodicy  and  Morale  
We ask ourselves: how can this optimistic  conception be maintained,  

in  a world  facing so many disorders and imperfections,  which have 
reached paroxysmal heights today!? Who has lost control,  God or man?! If  
the world  is the work  of a powerful  and good God, where does the evil in  
the world  come from?  Si Deus est, unde malum? Leibniz approaches this  
problem (in  Theodicy, but also in Metaphysical  Dissertation  and others) 
in  the light  of the following  thesis: in  fact, we often find  out that  what we 
call evil (le mal)  is the condition  of a great good. Actually,  we know, 
Leibniz follows his reasoning, "that  often an evil is the cause of a good, 
which would not have been possible without  this evil."  Often, even two 
evils have done a great good: " Et, si fata  volunt,  bina  venena juvanò28 
Consistent with  his ontology  (with  the doctrine  of the "best world"),  
Leibniz did  not confer evil  an own being:  "But  if  we say that  evil  things  
are greater,  and greater  in  number than  the good ones, then we are 
wrong.  For only  a failure  of attention  diminishes them, this attention  
being given to us by a mixture  of evils. If  we were ill  in  the ordinary  sense 
and seldom in good health, then we would  miraculously  feel this great  
good and feel less our  evils. Therefore, we replace by reflection  what  is 
missing from  our  perception,  before becoming more sensitive to the good 
of our  healthò.29 Further  motivations  can be added, out of which  we 
choose only  one: ñwhen the fragility  of the human body is taken into  
account, we admire  the wisdom  and goodness of the Author  of nature,  
who made it  so enduring  and his condition  so tolerable.  It's  what  has 
often made me say that  I'm  not surprised  that  people are sometimes ill,  
but I'm  surprised  that  they are to a small  extent, and not always." 30 
Without  following  the whole argumentation,  let's follow  the answers 
regarding the "cause of evil":  The question sounds, first:  where does evil  
come from?  ñSi Deus est, unde malum? Si non est, unde bonum?ò The 
ancients assigned the cause of evil to matter  ñwhich they believed to be 
uncreated and independent of God; what about us, who derive any being 
from  God, where we will  find  the source of evil?! The answer, Leibniz said, 
is "that  he must be searched in the ideal nature of the creature, although 
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this nature is locked in  the eternal truths,  which are in  the intellect  of God, 
independent of his will.  "For  we must take into  consideration that  there is 
an original  imperfection  in the creature before sin, because the creature is 
essentially limited:  hence, it  follows that  it  could not know everything and 
that  it  can be wrong and make mistakesò. It  can be interpreted  that  evil 
comes from  our creature status, from  the original  imperfection.  In  fact, 
Leibniz distinguis hed three forms of evil:  malum  metaphysicum,  
physicum,  morale : ñLe mal  métaphysique  consiste dans la simple 
imperfection,  le mal  physique  dans la souffrance, et le mal  moral  dans 
le pech®ò. In  Leibniz's vision there is a distinction  between good and evil, 
as essential moral  values and as ontological  dimensions (structures). 31 This 
is in  fact the spirit  of monadological metaphysics and in this  sense the 
emphasis is laid more on theodicy than on theology  (in  relation  to 
metaphysics). And this is, as several commentators  have observed, the 
most difficult  task of finalizing  his metaphysical thinking.  "Limit",  a 
concept with  major  explanatory value, comes here as a limitation  of the 
world  of finite  things and beings. Of course, the ontological -metaphysical 
motivat ion of optimism  is superior  to those that  came in the realm of 
modern ethics, as well as the motivation  of freedom. This can be a 
solution,  indeed, for  "wise and virtuous  people" in  a "Universe"  which 
"surpasses all the desires of the wisest," and "cannot be made better than it  
is."32 But, the problem remains open! For the most part,  the finality  
concerns more what Leibniz called ,,la question préliminaire  de la 
Conformité  de la Foi avec la Raisonò that  is, "the use of philosophy  in  
theology ."33                          

           
Instead  of  conclusions   
Why  is  there  evil  in  the  best  of  all  possible  worlds?  
The evil has always existed, because the world  we belong to is 

imperfect,  full  of irreconcilable  contradictions.  What we want to point  out 
as a concerning fact is that  the evil we are facing today is not so much the 
prerogative of our creature status, but it  rather  springs from  a weakness of 
will  that  has lost its landmarks,  that  has moved away from  the Absolute, 
from  God. Today's world  is in  agony, the evil proliferates  all over it,  despite 
the fact that  man has evolved intellectually  reaching an unimaginable  level 
of scientific  and technological development. Morally,  today's man is in  
decline, he no longer has inner  landmarks.  In  his pursuit  of material  

                                                           
31 G. PohoaŞŁ, cited works, p.154. 
32 G.W. Leibniz, The Monadology, Bucharest, Humanitas Publishing House, 90, 1990. 
33 Idem, Discours de la Conformité de la Foi avec la Raison, in: Essais de Théodicée, p.1. 
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accumulation,  man lives in the "forgetfulness of being"34; for  him,  God 
does not exist. We consider that  this is the "greatest evil"  the current  world  
is facing, which is no longer "the best of all possible worlds,"  because man 
has proved incapable of understanding and participating  in the universal 
order. Instead of glorifying  the divine grace and participating  in the 
Demiurge act by beautifying  the created world,  man has chosen to use his 
reason for  destructive purposes, exceeding the measure, thus causing 
serious harm to the Planet. The idea we uphold  is that  the evil emerges 
from  the misuse of free will.  Everything  that  has happened throughout  the 
history  of humanity  confirms  this thesis. But, it  must be specified that,  
although  evil  exists, the universe in which  we live is not dominated  by 
evil.  There is a universal  order,  and evil  means only  a deviation  from  the 
universal  order.  "The freedom to behave as if  order  did  not exist is not 
given to anyone".35 If  evil  were prevalent,  it  would  cancel out human  
ratio nality,  because "man,  by his rational  nature,  wants  good."36 When 
Nietzsche wrote,  "We must prove to ourselves that  we are destined to 
independence and command" 37, he let us understand  that  the true  
resources of the will  to power  are in  each of us, we just need to access 
them through  meditation,  through  self-knowledge. How  to save ourselves 
from  this world,  in  which  fear,  insecurity,  confusion, absurdity  are 
ingredients  of the evil  we "feed" on every day?! We cannot hope that  we 
will  be able to drive  evil  out of this world  without  a minimum  effort  of 
self-knowledge, without  finding  an appropriate  balance between faith  
and reason. Thus, all  what  we can do is to be aware  of the situation  we 
are in,  unprecedented in  history.  Let's realize that  each of us has a "duty  
in  relation  to himself",  but also "in  relation  to the others", in  order  to 
create a better humanity.  Beyond national  interests, otherwise weighing 
heavily on the moral  position  of states, above all cultural  differences 
among states, under the circumstances of heavy clouds of threats 
gathering in the sky under which the whole world  lives, it  is necessary to 
have a universal ethic that  should contain a number of consensual values, 
values agreed by the whole mankind,  respectively by the community  of 
states.38 Not coincidentally,  Imm.  Kant  who, despite believing  in the 
perfection  of mankind,  stated:  ñIn a piece of wood as crooked as the one 

                                                           
34 Heidegger, Letter on Humanism , in The Origin of the Work  of Art , Univers 

Publishing House, 1998. 
35 A. Pleʅu, Minima moralia , Bucharest, Humanitas Publishin House, 1992.  
36 Socrate, apud Platon, Socrateôs Apology , Bucharest, Iri Publishing House, 1998. 
37 Fr. Nietzsche, Beyond Good and Evil, Bucharest, Humanitas Publishing House, 

2016. 
38 G. PohoaŞŁ, The Decline of Contemporary World between Economy and Morality 

in Studies of Moral Philosophy,  Bucharest, Pro Universitaria Publishing House, 2015, 
p. 27-39. 
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man is made of, nothing  absolutely  right  can be carved. All  that  nature  
urges us is to embrace this idea".39 
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Abstract:  Ion  Dur  is an authentic  scholar. His working  methods, his 

interest  and freshness of his discourse are placing  him among the active 
contemporary  Romanian  philosophers and critics.  Among the constant 
coordinates of his work  are the attempt  to guide readers "towards  the North  
point  of value".  Ion  Dur  distinguishes himself by depth of his analysis  on culture,  
criticism  and journalism.  The aim  of this study is to offer,  to young researchers 
and others as well,  an Ariadneôs Thread to the hermeneutôs work.  In  preparation  
of this article,  extensive documentation  was made and most diverse sources 
have been used in order  to illus trate  the author's  ideas and to highlight  the 
warm  reception of his writings.  Among others, in  1995, the essayist has re-
established Sæculum, a journal  founded by Lucian  Blaga, in  1943, coordinated  
by Ion  Dur  for  20 years. We are writing  this article  in  honorem to a scholar and 
an university  Professor who this year  climbed onto the seventieth step of his life.   

 
Keywords:  Ion  Dur;  philosophy;  critic;  media, forewords;  update;  idea;  

reception;  Eminescu; Noica;  Cioran ;  
 
 
Introduction  
Ever since his debut (1981) and up to this yearôs fresh books1, Ion  Dur  

distinguishes himself  by rigorousness, by the depth of his analyses and by 
his incessant interrogation  on yesterdayôs and todayôs philosophy, culture,  
journalism  and criticism.  However, he has also dedicated long time to the 
study of the interwar  philosophy and journalism.  Andrei  Terian observes 
that  Ion  Durôs affinities  with  Noica and Cioran were decisive in influencing  
the criticôs construction  of hermeneutic discourse. He identifies  three 
aspects that  define Mr.  Durôs essay writing,  whether speaking of his 
monographic studies, or of his other volumes. The exegeteôs interpretive  
construction  is characterised by ñthe programmatic  oscillation  between 

                                                           
* Lecturer, ñLucian Blagaò University of Sibiu. 
1 See Horia Stamatu ï the publicist. Post-restant,  Lambert Academic Publishing, 

2020; Lancea lui Dorifor [Doriforôs Spear], Bucharest, Eikon Publishing House, 2020; 
Post-restant. ĂCazulò g´nditorului Vasile BŁncilŁ [Poste restante. ĂThe Caseò of Thinker 
Vasile BancilŁ], Bucharest, Romanian Literature Museum Publishing House, 2020.  
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literature,  journalism  and philosophyò2 and is ñembodied in  a bipolar  
écriture , in  which the aulic and sapiential register (via Noica) intersects 
with  its polemic and sarcastic counterpart  (via Cioran)ò3, to which the 
ñfragmentarism of the approachò should be added. On broadening the 
framework  of these considerations, we will  add another trait  emerged from  
the best symbiosis of history,  criticism  and philosophy. 

Along with  these interpretive,  structural  and stylistic  peculiarities,  the 
books of philosopher  Ion  Dur  are jolting  the readers out of the cosiness of 
prejudi ce, and placing them onto a trajectory  of objective judgements, 
leaving them the possibility  to feel and live ñthe authenticity  of their  own 
readingò4. His high-level essayist profile  was beginning to take contour  
even before his publishing  debut, when he attempted at critically  
deconstructing the being of culture , by means of texts published in the 
specialized journals  from  all over the country.   Thus, the variety of themes 
and perspectives of interpretation  shed light  from  very early on over his 
hermeneutic itinerary  and the complexity  of his approaches. Referring to 
this period of creation, critic  Ilie  GuŞan said that  ñIon Dur  proves an 
increased propensity  for  confrontations  of opinion,  for  debates, reflection,  
essay writing,  and the published texts were recommending him,  even 
before they became bundled in a book, as an analytical, dissociative, rather  
meticulous spirit,  nimble  and knowledgeable, a careful judge of arguments 
and counter-arguments to prove of the Otherôs ideational  system worksò5.  

For these reasons, it  should not surprise us that  Ion  Dur  frequently  
returns  to authors to whom he earlier dedicated lengthy studying. His 
grounding  principle  is that  of updating , which is a particularity  to a 
philosopher,  and, also, to one who is a specialist in  communication.  Those 
who have interpreted  the work  of Ion  Dur  have noted the fact that  the 
hermeneut is permanently  aspiring to achieve completeness. His returns  
to certain authors or ideas are accompanied by critical  re-evaluations. 
Therefore, his philosophical  construction  is in  a continuous process of 
development. Andrei  Terian notes that  fragments and chapters ñoften 
migrate from  one book to another, leaving the impression of an incessant 
work  in  progressò.  

                                                           
2 Andrei Terian , in DicŞionarul general al literaturii rom©ne [General Dictionary of  

Romanian Literature ] / vol. III, letters D -G, general coordinator: Eugen Simion; 
coordination and revision Gabriela DrŁgoi, Teodora Dumitru, Victor Durnea, LaurenŞiu 
Hanganu, Mihai IovŁnel, Remus ZŁstroiu, 2-nd edition revised, completed and updated, 
Museum of Romanian Literature Publishing House  2017, pp. 405-407.   

3 Idibem.  
4 Ion Dur, ExerciŞii de recunoaʅtere [Exercises of Recognition], Craiova, Romanian 

Writing Publishing House, 1992, p. 8.   
5 Ilie GuŞan, FuncŞia perenitŁŞii [Function of Perenniality], Sibiu, Imago Publishing 

House, 2019, p. 145. 
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ñExercises of  recognitionò. Noica  ï the  journalist  
philosopher   

Ion  Dur  is the author  of research acclaimed by critics  and public  ever 
since its beginning. In  the following  lines we will  highlight  a few aspects 
that  critics  have discovered in the philosopherôs books along time.  Dan-
Silviu  Boerescu identifies  at the author  of ExerciŞii de recunoaʅtere 
[Exercises of Recognition]  the quality  and consistency of documentation 6, 
in  a foucaultian  spirit:  ñFoucault is very dear to Ion  Dur  and... not in  vain. 
[é] He yearns to establish an archive of bookish signs, axiologically  and 
often even eulogistically  delineatedò7.  

Although,  it  generally focuses on the analysis of Romanian philosophy, 
the research of Ion Dur is the fruit  of beautiful  hermeneutic autochtonous and 
universal connections.  SŁlŁvŁstru notes that  ñthe invocation  of names of 
reference of the Romanian cultureò is doubled by ñreferences to the European 
critical  and philosophical  literatureò8. With  this essayist, his technique of re-
reading  the work of renowned Romanian thinkers  is also to be appreciated. 
The truly  in-depth probing  of the Romanian culture  begins with  the work of 
ñthe most complete man of Romanian cultureò ï Mihai  Eminescu. In  the 
reading and interpretation  of Ion Dur, Eminescuôs thinking  unveils new 
meanings, and a whole different  version of Eminescu is being presented to 
the reader. C. Cubleʅan was ascertaining that the essayist feels ñalways the 
need for broadening in height and profundity  of our philosophical  
understanding of the most remarkable innovative spirit  in our national  
cultureò9, which trait  is also to be found in his subsequent writings.   

From the intense research on Eminescuôs thinking,  Ion  Dur  switched 
to the similarly  intense study of Noicaôs thinking,  that  he had been 
focusing on ever since 1985, on the occasion of reviewing the book Trei  
introduceri  la Devenirea întru  fiinŞŁ [Three Introductions  to the 
Becoming into  Being] , of which he said it  was ñthe inroad  to the core of his 
work,  it  is the authorôs coming back, with  the intent  of revealing us the 
entrances. Yet, the study can ultimately  be a false introduction  as well, 
since all three texts are speaking independently  about beingò10. To Noica, 
whose discreet disciple he was, Ion  Dur  has grown to become culturally  

                                                           
6 Dan-Silviu Boerescu, ĂCum sŁ re(-)cunoaĸtem lucruri cu cuvinteò [ñHow to (Re)-

Know Things by Help of Wordsò], LuceafŁrul, 24 Febr., 1993.  
7 Ibidem.  
8 Constantin SŁlŁvŁstru, ĂExerciʐii de recunoaĸtere ï Identitate ĸi valoare ´n cultura 

rom©neascŁ de aziò [ñExercises of Recognition ï Identity and Value in Todayôs Romanian 
Cultureò], Revista de filosofie, no. 3, 1994, p. 328.   

9 Constantin Cubleĸan, ĂExerciʐii de recunoaĸtereò [ñExercises of Recognitionò], 
Steaua, nr. 1-2, 1994, p. 4.  

10 See Ion Dur, ĂTrei introduceri la Devenirea ´ntru fiinʐŁò [ñThree Introductions to 
the Becoming into Beingò], Revista de filosofie, no. 5, 1985, pp. 478-479. 
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connected, ultimately  coming to dedicate considerable studies to this 
author.   

In  1994, the essayist published a book11 with  a new perspective, about 
the thinker  from  Paltinis  (Noica). Ilie  GuŞan states that  Noica ï între  
dandysm ĸi mitul  ʅcolii  [Noica  between Dandyism  and the Myth  of 
School] ñis a book born from  a double impulse, of admiration  for  the 
author  man  and of support  for  his workò12. Dan C. MihŁilescu 
characterises the essay as being ñA serious, didactic work,  crafted without  
pathos and grandiloquence, and with  skills  of a philosopher  who is not 
downplaying  the history  of literatureò13. 

By reading Noicaôs early works from  inside, one is being revealed ñthe 
coordinates of his livresque and existential  adventureò14. This study was 
bringing  additional  knowledge and revealed Noicaôs breaking free from  the 
captivity  of narrow  interpretations,  by displaying one first  impression of 
the interwar  journalist  and in part  also of the thinker.  The author  does not 
wish to ñcloseò the case, but rather  to offer new data and clues to be used 
for  further  research. Our exegete, as Vasile Avram was pointing  out, ñreads 
Noica through  himself,  or more precisely through  the self that  had grown 
inside him,  from  his long-time hovering over the man and the work  that  he 
had chosen as a model for  his own spiritual  adventureò15.   

Ion  Dur  is keeping Noicaôs life  and writings  in the permanent focus of 
his attention.  The second book appeared in  1999, with  the title  Noica ï 
Portretul  gazetarului  la tinereŞe [Portrait  of the Gazetteer  in  his Youth] , 
as part  of ña broader process of research of the Romanian interwar  
thinking   ï and the re-signification  of its value ï a process both necessary 
and difficult  [...]  by removing the interference of ideology with  the 
syllogisms of interpretationò16, a successful enterprise from  a ñpolitical and 
philosophicalò17 perspective, that  in  deciphering of Heideggerôs political  
ontology has applied the grid  test developed by Pierre Bourdieu.  

The third  book dedicated to the thinker  from  Paltinis,  Noica. VŁmile 
gazetŁriei ï între  dandysm ʅi  mitul  ʅcolii  [Noica. Customs of the Press ï 
                                                           

11 Ion Dur, Noica ï ´ntre dandysm ĸi mitul ĸcolii [Noica ï Between Dandyism and 
the Myth of School] , Bucharest, Eminescu Publishing House, 1994.  

12 Ilie GuŞan, cited work , p. 145. 
13 Dan C. MihŁilescu, ĂNoica ï ´ntre dandysm ĸi mitul ĸcoliiò [ñNoica ï Between 

Dandyism and the Myth of Schoolò], Litere, arte, idei , nr. 27(161), 18 July 1994. 
14 Titu Popescu, ĂO structurŁ de rezistenʐŁ: çliteratura de mijlocèò [ñA Structure of 

Resistence: çThe Middle Line Literatureèò], Observator , München, no. 2-3, 1994. 
15 Vasile Avram, ĂDrum deschis spre o exegezŁ Noicaò [ñAn Open Way towards an 

Exegesis on Noicaò], Opinia publicŁ, nr. 175, 25-31 May 1994.  
16 Ion Dur, Noica ï Portretul gazetarului la tinereŞe [Noica ï A Portrait of the 

Journalist as a Young Man] , Sibiu, Sæculum Publishing House, 1999, p. 9. 
17 Adrian NiʐŁ, ĂGazetarul Noicaò [ñNoica the Journalistò], Contemporanul. Ideea 

europeanŁ, no. 25, 2000, p. 6.  
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between Dandyism  and the Myth  of School]  (2009)  ñsynthetises and re-
writes the two prior  books, adding two sections on the Romanian thinkerôs 
reference to Aristotle  and Kantò18, as Andrei  Terian notices in  the 
DicŞionarul general al literaturii  române  [General Dictionary  of 
Romanian  Literature ].  This merger of prior  works is performed  by its 
author  effortlessly, since it  is a spin-off of the natural  conjunction  of those 
dimensions that  speak not only of the philosopher,  but also the man 
Constantin Noica.  

 
About  Nae  Ionescu  and  his  rebellious  disciple   
Once again, Ion  Dur  is behind one remarkable addition  to the general 

efforts of revisiting  ideas of a few interwar  philosophers, this time with  a 
book in which the ñheroesò are Nae Ionescu, mentor of the generation of 
the 30's, and Emil  Cioran, the rebellious disciple. Our essayist analyses the 
philosophic  doctrine  of Nae Ionescu, who has accomplished a ñsocratic 
mission in understanding the essence of the Romanian soul from  an 
ontological  angleò19, and samples the factors determining  his philosophical  
construction,  strongly sustained by the theological factor, that  will  
ñvertebrate his metaphysical visionò20. By judging  Nae Ionescuôs 
contribution  with  much sense of balance, the essayist Ion  Dur,  as Dan C. 
MihŁilescu states, belongs to the few exegetes that  have an ñinterpretive 
common senseò21.  

Concerning Emil  Cioran, the hermeneut Dur  defines the philosopher  
as ña dyonisiac with  the voluptuousness of doubtò22, ñwhich changes quite 
much the interpretationò23 of his writings.  In  the same book, the exegete 
offers the readers an extensive chapter containing  ñthe first  writing  trials  
of the young man of 17-18 yearsò24, and later of the student and the 
graduate in philosophy Emil  Cioran.  

On commenting  Hîrtia  de tur nesol [The Litmus  Paper]  Mihaela-
GenŞiana StŁniʅor noted that  the author  was imposing his research 
perspective, packed with  an ethical system of its own: ñIon Dur  has 
succeeded in meandering skilfully  through  the prior  demonstrations  of so 
many other researchers of Cioranôs work,  sometimes distancing himself  
from  these and imposing his own research perspective, by avoiding the 

                                                           
18 Andrei Terian, cited work.   
19 Ion Dur, H´rtia de turnesol. Cioran inedit. Teme pentru acasŁ [The Litmus Paper. 

Cioran Anew. Homework] , Sibiu, Saeculum Publishing House, 2000, p. 32.  
20 Ion Dur, cited work,  p. 37.   
21 Dan C. MihŁilescu, ĂOmul care aduce carteaò [ñBook Manò], ProTv , 1 May 2001.   
22 Ion Dur, cited work,  p. 125. 
23 Dan C. MihŁilescu, ĂOmul care aduce carteaò [ñBook Manò].  
24 Ion Dur, cited work,  p. 18.  
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malevolent illusion  of the existence of a double for  the Cioranian style, that  
could emerge inside a meta-text. The author  is proving  that  being faithful  
towards another authorôs text (whether  this other may be Nae Ionescu or 
Emil  Cioran) is, in  fact, being faithful  towards oneselfò25.    

Marin  Diaconu was noting  that  Ion  Dur  is one of the most serious 
interpreters  of Nae Ionescuôs school of thought.  Even more, the researcher 
stated that  the author  ñis at the height of his philosophical  virtuesò, and the 
work  about Nae Ionescu and Emil  Cioran ñremains a work  of reference in  
the history  of Romanian philosophyò26. In  the same vein, Gheorghe 
Grigurcu  sustains that  Hîrtia  de turnesol  [The Litmus  Paper]  is ña book 
that  is interesting,  inciting  to the intellect,  I  would say through  its very 
common sense, that  sometimes takes a taste of polemicò27.  

Later, Ion  Dur  ñwill separateò Cioran from  Nae Ionescu, and dedicate 
an entire book to the first,  with  the title  Cioran.  Conform cu originalul  
[Cioran.  According  to the Original]  (2016), which was translated into  
English and will  be published at Vernon Press (2019) under the title  Cioran  
ï A Dyonisiac  with  the Voluptuousness of Doubt ; this edition  closes with  a 
chapter from  Schimbarea la faŞŁ a României , ñColectivism naŞionalò 
[Romaniaôs Transfiguration.  National  Collectivism] , that  Cioran had taken 
out from  the edition  published by Humanitas  in 1990, yet Ion  Dur  is putting  
it  back in circulation,  ñagainst the authorôs willò, yet ñjust lik e the originalò28, 
that  is, painstakingly  confronted  with  the version from  the bookôs 
manuscript,  that  was miraculously  found  in  the archive of Aurel Cioran.  

 
Between  caryatides  and  contemporaries    
The register of Ion  Durôs work  is manifold.  On reading his writings,  

one can distinguish  such postures as critic,  essayist, philosopher,  professor 
and journalist.  Being intensely active, and always present in  cultural  
debates, ñin-formingò generations of high-school and university  students 
for  decades, Ion Dur  emerged as a critic  that  has reinstated order where 
there was hermeneutic chaos, he has kept alive the spirit  of reasoning and 
became involved in opening new horizons in the knowledge of the human 
spiritôs workings. Ion  Dur  has broadened his research by help of a prolific  

                                                           
25 Mihaela-Genʐiana StŁniĸor, ĂEseu de alchimie comparatŁò [ñEssay on Compared 

Alchemyò], Transilvania , no. 4, 2001, pp. 64-66.  
26 Marin Diaconu, ĂPe calea cŁtre ʅcoala filosoficŁ a lui Nae Ionescuò [ñTowards Nae 

Ionescuôs School of Philosophyò], Viaʐa Rom©neascŁ, 2001, no. 3-4.  
27 Gheorghe Grigurcu, ĂDespre Nae Ionescu ĸi Cioranò [ñAbout Nae Ionescu and 

Cioranò], Rom©nia literarŁ, 2004, nr. 38,  
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28 Ion Dur, Cioran. Conform cu originalul [Cioran. According to the Original] , 

Bucharest, Tritonic Publishing House, 2016, p. 176.    
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pendulation  between philosophy, criticism,  history,  literature,  journalism  
and communication.   

After  his exercises of ñre-knowingò (hyphen placed on purpose), and 
along with  his ample work  De la Eminescu la Cioran  [From  Eminescu to 
Cioran] , still  within  the framework  of Romanianism  that  ñis not 
discussedò, but ñaffirmedò, Ion  Dur  proposes a renewed debate on the 
salvaging the idea of Romanian ñidentity, or cultural  and spiritual  
individualityò29 from  a trivial  destiny. On focusing around certain  
«synapses» of the Romanian culture,  simply  called Eminescu or 
Maiorescu, Motru  or Camil Petrescu, Noica or Cioranò30 and around the 
coordinates of the Romanian spirit,  the exegete passes the national  
treasure of philosophic  thinking,  excruciatingly  crafted amidst 
confrontations  between the old and the new schools of thought,  through  
the crucible of his own scientific  thinking.    

The freshness and ñthe interpreterôs participative  enthusiasmò31, not 
only in this book ñare not estranging the reader, on the contrary,  they are 
stirring  and keeping them alertò32. His theorisations  are emerged in  
discursive vitality,  allowing  shelter in  the bookôs cradle solely to the long-
distance readers. The authors analysed by Ion  Dur  possess at least one 
double vocation, ñthey have practised both the literary  and the philosophic  
discourseò33. In  his ideas, the essayist is not anchored in the past only, but 
also in contemporary realms. Daniel Deleanu promoted the idea that  Ion  
Dur,  ñby the minuteness of observation and his analytic rafinesseò of the 
last section of De la Eminescu la Cioran  [From  Eminescu to Cioran] , ñis 
overtaking H.R. Patapievici in  Politiceò34. Remarkable as well is the bookôs 
last essay, ñDe la perfectul  simplu  la perfectul  (des)compusò [From  Simple 
Perfect to (De)Composed Perfect Tense], of which Ion  Militaru  says ñIt is 
perhaps, the most beautiful  and true thing  ever written  about Oltenians 
[population  living  in the south of Romania, whose speaking mannerisms 
contain the preference for  the simple perfect tense]ò35.  

From one book to the next, research becomes more and more enticing, 
and the critic  takes his role more seriously, as he is doing in the book 

                                                           
29 Ion Dur, De la Eminescu la Cioran [From Eminescu to Cioran], Craiova, 

Romanian Writing Publishing House, 199 6, p. 5.  
30 Ibidem . 
31 Ilie Guʐan, cited work , p. 151. 
32 Ibidem . 
33 Ioan Mariĸ, ĂDe la Eminescu la Cioranò [ñFrom Eminescu to Cioranò], Tribuna , 20 

June 1997.  
34 Daniel Deleanu, ĂDe la Eminescu la Cioranò [ñFrom Eminescu to Cioranò], 

Rostirea Rom©neascŁ, no. 3-4, 1997. 
35 Ion Mil itaru, ĂProblema specificului rom©nescò [ñThe Problem of Romanian 

Specificò], Ramuri , nr. 2, 1998. 
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Cariatide of which we have written  some time ago36. We will  revisit  certain 
ideas below. The book opens forcefully,  warning  about ñthe dangers of a 
revue stage cultureò in  a time when the press and criticism  seemed to be in 
free fall.  In  Ion  Durôs opinion,  journalists  were becoming more and more 
ñdeprived of a prolific  cultural  horizonò37, while critics  were stalled within  
the issue of ñcanonisationò, which led to a ñsurrogate culture  and a decayed 
journalismò38. Due to universities  being swamped by utilitarianism  and 
subdued to the realm of economy, and also to residual communist  
mentalities,  the professor notes with sadness that  in  Romania, philosophy is 
being downplayed by the very institutions  that  ought to defend it:  ñI feel that  
in todayôs state of philosophy in Romanian language, one backlash can be 
attributed  to a hostile context coming from  the very institut ions. I  do not 
know precisely how much the prejudices towards philosophy, that  the 
Romanian high-school has cultivated with  persistence, have been overcome, 
but the backlog of Marxist  judgement filters  concerning the role of 
philosophy still  persist in many academic environments.  Ideologization  or 
politization  have led to straightforward  attitudes of rejection towards this 
discipline,  that  many have mistaken ï and are still  mistaking  ï for  the 
[Communist]  partyôs instruction  ordeal. This resistance to philo sophy is at 
the same time often embodied in manifestations of lazy thinking,  used to 
ñprecookedò treats, worshipping  instant  reading experiences, and to which 
culture  comes from  the revue stage, or is like chewing gum and fast foodò39.  

The critic  was also noticing  other deviations, manifested through  
various forms of ñresistanceò: against essay, against academic activity  of 
excellence, against culture  and against authentic  journalism.  He is in  literal  
combat, fighting  like a soldier. By using his spear of critical  judgement, Ion  
Dur  is resetting the hermeneutics of writings  of some prime  size authors of 
the Romanian culture  and of phenomena that  have determined the progress 
of Romanian thinking,  in  the contexts of the critical  spirit  of Maiorescu, the 
ñnew spiritualityò and interwar  Europeanisation. Among the analysed 
authors are Maiorescu, Iorga, Caragiale, Eminescu, Goga, Eliade, 
VulcŁnescu, Cioran, S. Tudor,  Lucian Blaga and Noica. In  the section 
ñLancea lui  Doriforò[Doriforôs Spear],   the critic  welcomes debutants like 
Lucian Grozea (analysed in the first  part),  RŁzvan Enache, Minodora  
SŁlcudean, Mihaela-GenŞiana StŁniĸor, Mihai  Barbu (Posada) and Victoria  
MurŁrescu. Several pages of critique  are dedicated to consecrated authors, 
mostly from  Sibiu, such as: Rodica Braga, Adrian  NiŞŁ, Ileana Marinescu, 

                                                           
36 See Gabriel HasmaŞuchi, ĂçCariatideè sau ´mpotriva veleitarismului culturalò 

[ñCaryatides or Against Cultural Vanityò], Sæculum, no. 2, 2008, pp. 104-105. 
37 Ion Dur, Cariatide [Caryatides], Sibiu, Psihomedia Publishing House, 2007, p. 8.   
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39 Ibidem, p. 203.   
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Dumitru  Chioaru, Ion  Radu VŁcŁrescu, Andrei  Ileni  and the painter  Mugur  
Pascu. The final  part,  titled  Jurnal  de in-formator  [The Notes of an In -
Form -er]  deliberately offers the readers an occasion to delve int o the 
authorôs universe of ideas.  

On commenting  upon the book, RŁzvan Enache appreciates ñthe well-
controlled  pendulation  between irony  and sarcasmò40, and Sorin Lavric 
emphasizes the commentatorôs sense of balance: ñthe author  has neither  
bouts of liking,  nor outbursts of disliking  towards the authors he comments 
upon. His writing  bears the same colour as its authorôs temperament:  
balanced, sanguine and moderateò41.  

In  the same register of discursive harmonisation  are placed the views of 
Andrei  Terian:  ñ[...]  the authorôs ideological astrogram presupposes a rare 
conjunction,  materialised in the alliance between the critical  spirit  proper to 
Maiorescu-Lovinescu, and the constructive pathos of Eliade & Co., but also 
of the followers of the Gandirea-movement. In  other words, Ion  Dur  is still  
enthusiastic enough to avoid the scepticism of the former,  yet sober enough 
in order not to fall  into  the latterôs mystic delirium.ò42. 

Maculatorul  cu spiralŁ [The Spiral  Notebook]  (2010) continues in the 
same interpretive  pattern  and is, like Cariatide  [Caryatides],  structured  in  
three parts, with  the final  one containing  again diary  pages. Along with  
some new studies, Ion  Dur  also includes in  his book a few texts written  
before 1989, yet ñequal in  aesthetic rightsò43. On authentic pages, his 
investigations are focused on literary  and philosophic  contributions  of a 
few representative figures of the Romanian culture,  like Eminescu, Blaga, 
Rebreanu, Noica, Fundoianu,  R. Braga, C. Antoniade, I.  Vultur,  RŁdulescu-
Motru,  M. Sorescu, L. Raicu, A. Codoban, A. Ileni,  Doina Graur and Adam 
Müler -Guttenbrunn.  In  the second chapter, Ion  Dur  makes theoretical  
stints on issues within  conceptual, ideational,  political  and academic 
convergences and divergences, like:  identity  /  alterity,  new speakers /  new 
babblers, Noica between the West, the East and PŁltiniʅ, nationalism  
viewed as symbolic violence and, with  ironical  accents, the specific 
difference between philosophy and ... tinkering.  

                                                           
40 RŁzvan Enache, ĂLa critique ï entre fleuret et marteauò [ñCriticism ï Between Rapier 

and Hammerò], Alkemie, nr. 2, Novembre 2008. Available at: http://www.revue -
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Silviu  Guga was discovering a unique trait  of this work,  in  the fact that,  
even more than in the previous ones, Ion  Dur  reveals himself  as a narrator  
as well, particularly  in  the personal diary fragments: ñProse, as we suspect, 
might  be his second calling, perhaps to the surprise of some. The fictional  
dimension  of his book is quite evident, particularly  in  the last section, in  
which Ion  Dur  proves to be a very subtle diarist,  sometimes nostalgic, 
sometimes ironic,  always preoccupied to «glorify  or rehabilitate  the trivia,  
the simple joys, things that  come secondèò44.  

In  2012, Ion  Dur  published Ciorne ʅi  zile [Drafts  and Days] , an 
anthology of 16 texts, all having been published before in the last two 
decades, all essays that  he ñarranged in  a chronological  order of 
publicationò45. Along with  these, the author  added in the end, in  form  of a 
ñcyclopic afterwordò, all  forewords of his books, together with  a few pages 
from  a file  of critical  references. In  this book, the author  proposes his 
selection of texts, analysing works of writers  such as: L. Blaga, C. Noica, M. 
Eminescu, N. Ionescu, E. Cioran, T. Maiorescu, I.L. Caragiale, O. Goga and 
M. VulcŁnescu, Dan C. MihŁilescu.  

This collection, described by Sorin Lavric as being a possible ñinterior 
anthologyò46 of the philosopher  Ion  Dur,  has created a frame for 
discussions, leading commentators to highlighting  qualities of his spirit  of 
criticism.   RŁzvan Enache stated the following:  ñPerhaps this publishing  
event could be one good occasion for  the author  to occupy a well-
established position.  And we confess of having often thought,  which this 
position  could be, or what position  it  aspires to occupy among the other 
writers.  From one book to another, we have been waiting  for  clues, yet only 
now can be seen that,  in  opposition  with  other commentators who employ 
a very naive approach to the encounters within  the space of culture,  
pretending  to be either friends or adversaries of the great minds, Ion  Dur  
prefers to soar above it  all. He sees everything, without  being radar 
detectable, like a stealth plane; he limits  himself  to making observations, 
although he could very well bomb the targets; he likes to perform  loops in  
the air, and does not yearn for  applause.ò47.  

Concerning the discursive vitality  of Ion  Dur  the critic,  Constantin M. 
Popa stated that,  from  the 1992 debut and up to Ciorne ʅi  zile [Drafts  and 
Days] , the exegete ñhas in  no way lowered the enthusiasm of his writing,  
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or the wingspan of his ideas, on the contrary,  he has amplified  that  pathos 
of distance that  the author  is invoking,  on followingò48.  

 
The  space  of  media:  impenetrable  to  culture    
The repositioning  in  its due rights  of criticis m and culture  in  its own 

vital  frames has become for  Ion  Dur  a true credo, although the frequent  
warnings about the crisis of criticism  and that  of culture,  occupy 
significant  spaces in his books. On a deeper judgement of things, this 
appears as a natural  reaction, even if  by its deliberate repetition,  it  grows 
into  obsession, just like in Cel de-al treilea  sens [The Third  Meaning]  
(2014): ñI have lately meditated, more than a few times on the so 
controversial  usefulness of critical  exercise  (that  can not be conceived 
without  an organic philosophical  background), and on its proportion  
within  the (re)construction  of the act of culture  and in the authority  with  
which it  constitutes, in  agreement with  a certain sæculum, the table of 
values (and of re-evaluations) of a specific field  (in  a physical Meaning)  of 
the spiritò49.  

The critic  deplores the fact that  for  over two decades the space of 
media has been impenetrable  to culture,  and the consequences on the 
public  are truly  disastrous. With  a reference to the cultural  offer coming 
from  the media, and also to the redoubtable study of Giovani Sartori 50, the 
critic  notes that  a favourable medium is being created, leading to an 
undeniable stultification  through  television, which gives birth  to a 
ñsurrogate cultureò.  

Therefore, Ion Dur insists on stating that:  ñFor great many, culture  is 
unfortunately  very much limited  to a surrogate of media culture,  which makes 
out of homo (s)zapiens a hybrid  concoction, with  a precarious vocabulary and 
random grammar, mostly predisposed to analogic forms of communication.  
Criticism  is one among the reasons for this undesirable evolution,  a field  
otherwise bearing recognized authority  before the Revolution, yet having for 
some good time been abandoned to undeserved chaosò51.  

In  the same vein, the ñhocus-pocusò of critical  stint  turns  criticism  into  
a magic trick,  and the only solution  for  it  to regain its prestige stands in its 
aesthetic re-establishment by those who are true critics:  ñMore than ever 
do we need the critic,  and not some kind  of cabaret impersonator,  we need 
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the one who can irrevocably shoo away the virus of value promiscuity  and 
who, standing somewhere on the high ledger of aesthetic evaluation, and 
owning unique knowledge, can reach to what we could call the The Third  
Meaningò52. 

The essay Cel de-al treilea  sens [The Third  Meaning]  bring  into  the 
forefront  the discourse of a few creators that  our exegete does not cease to 
(re)-read: Eminescu, Blaga, VulcŁnescu, Noica and Cioran. In  the other 
writings,  the essayist extends his reflections on Romanianism, scholars, 
politics  (generously evoking here the contribution  of Viorella  Manolache53) 
and the press, while in  the final  section ï ñVaria (Racursiuri)ò [Miscellanea 
ï Raccourcies] is mentioned Romul Munteanu.  Also present there are 
commentaries on books by Mihaela Andreescu or Princess Margareta of 
Romania; here again, discreetly, a few pages of diary are inserted, giving 
insights on some of his personality  traits.  

The book (that  earned the ñMircea Florianò Prize for  philosophy of the 
Romanian Academy) was received as a ñmultiple-faceted perspective on 
the Romanian cultural  phenomenonò54; upon the deciphering of its 
message, we must retain  the following,  just like Adrian  NiŞŁ did:  ñThis The 
Third  Meaning , added to the second meaning, that  of the reader, and to 
the prime  meaning, belonging to the author  himself  , is the very one that  
strengthens culture  and, along with  it,  the entire societyò55.  

 
The  Kantian  sense  of  the  judgement  of  taste  
We were once saying that  ñsince his debut (1981) up to this day, Ion  

Dur  has been among those who have permanently  taken the pulse of 
culture  and have imposed the yardstick valuesò56 with  much perseverance. 
In  a similar  line of thought  lies Critica  judecŁŞii de gust [Criticism  of Taste 
Judgement]  (2018), a work  focusing on ñtwo complementary ways to 
approach a work  of art:  the judgement of value (soft)  and the judgement of 
taste (hard)ò57. Structured in three parts ï ñPublicistica unui  zorbagiu  
balcanicò [Journalistic  Writings  of a Balkan  Troublemaker ],  ñLecturi ʅi  
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interpretŁriò [Readings and Interpretations ]  and ñCiorne de jurnal  
domestic. Zilele dupŁ Iovò [Drafts  of a Domestic Diary.  Days after  Job]ï, 
the book ñratifies axiologically  various texts through a set of readings and 
interpretationsò58.  

The pages on Petre Pandrea reveal the encyclopaedic profile  of this  
personality;  Pandrea excelled in culture,  philosophy, law, criminology,  
judicial  psychoanalysis, in  the study of the ñOltenian personò, a.o. As Ion  
Dur  states, P. Pandrea ñhad a truly  interesting  biography of a Valachian 
mandarin,  just to use one of his favourite  terms, in which the common 
periods alternate with  those doused with  serendipity,  frustration,  penance 
and, why not, rebelliousnessò59.  

In  the middle  part  of his work, Ion  Dur  as a ñguide criticò, analyses 
books of both consecrated authors and of debutants, like:  Al. Surdu, I.  
Hotico,  M. Nencescu, G. HasmaŞuchi, L. Grozea, T.A. Vidam, C. Necula, I.  
D. Sîrbu, L. Mânzat, M.ï G. StŁniʅor, R. StŁnese, R. Enache and M. AiftincŁ. 
Along these exegeses, the critic  is also adding an essay about media and a 
few reflections on the confrontation  with  the original  manuscript  of 
Amurgul  gândurilor  [The Twilight  of Thoughts]  by Emil  Cioran. 

In  the end of his book, the diarist  is giving testimony of one of the 
most tragic events in his life:  ñ27 April  2016. It  is Wednesday, The Holy  
Week. My wifeôs heart has ceased to beat. Doina ï or ZgrŁbunŞŁ [Small  
mole],  as I  was nicknaming  her, died after about five days of unbearable 
ordeal, as it  usually goes with  any incurable diseaseò60. The diary goes on 
with  illustrations  of other events relevant to a period in which Ion  Dur  had 
to go through  a partially  possible experience of resignation and through  
feelings that brought  him  closer to Job, a model of spiritual  re-
establishment.  

Critica  judecŁŞii de gust [Critique  of the Judgement of Taste] is 
undoubtedly  ña joy-bookò61. 

  
ñIon Dur  always  carries  his  «self»  with  himò 
16 years have passed since the publishing  date of the first  diary fragments 

until  its appearance as a complete work62, yet the time span covered by 
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Jurnal(ul)  domestic: 1971-2017: ĊnsemnŁrile unui  in-formator  [Domestic 
Diary.  The Notes of an In -Form-er]  extends beyond 45 years. The book starts 
with  a ñPropedeuticò: ñIf opened with  a desire to find  into  literature,  
literarised  li fe or sensationalism, this diary ought better to be closed back 
again. [...]  For this is a diary in which autobiography  meddles 
parsimoniously  with  my personal life and with  its extimacy, as much as my 
pen or my mouse was ready to pin down, and it  is at the same time a journal  
of ideas, which is, I  think,  its most resilient  part and, why not, probably the 
most interesting  one, because it  is trying  the hardest to evade the weight of 
time and to be reactive  in the face of a mental and cultural  eonò63.  

Ion Dur is inviting  his readers into  the maze of his life, through  three 
main entrances: ñIsarl´c fŁrŁ sîc (Între  perfectul  simplu  ʅi perfectul  
(des)compus) [Isarlik  without  Sik - Between the Simple Perfect and the 
(de)Composed Perfect Tense]ò, ñVŁrsŁtorul de luminŁ (Mai  mult  ʅi mai  puŞin 
ca perfectul)ò[The Bearer of Light  ï The More and Less Perfect Tense], and 
ñZilele dupŁ Iovò[Days After  Job]. The book meets the rigours of authenticity  
and warns its readers that such reading should not exclude the perspective of 
becoming: ñI did not emerge like Minerva  from Jupiterôs head. I  became.  The 
oak tree comes first  in the shape of an acornò. Ion Dur maintains  that he ñwas 
extremely careful with  formulations  and with  faithful  transcriptionò64, yet 
without  affecting ñthe textôs authenticityò. As for the prejudice associated with  
ñpublishing of diaries [solely]  posthumouslyò, the diary writer  believes it  is 
ñboth ridiculous  and counterproductiveò65.   

The becoming of the man Ion  Dur,  with  all his ñups and downsò 
implied  by his lifeôs itinerary,  is thus summarized: ñThere are life  slices 
that  are extremely important  to me, with  their  precariousness (from  
precarius ) and fulfilments,  with  their  ups and downs. My years of high-
school, college, love at first  sight and marriage, the Oltenian entre-act and, 
infuriatingly  late, my coming to Sibiu, then the tribulations  that  
accompanied my contact with  the press, particularly  the culture  papers; 
not to overlook my activity  as a high-school teacher and then in Sibiu, as a 
professor, in  the academic environment,  this one a very favourable river  
lock, until  in  the end I  became an uncomfortable  bloke, to avoid a more 
aggressive euphemismò66. 

Jurnalul  domestic [Domestic Diary]  has been extensively commented67. 
Adrian  Buzdugan says that this book is a ñgenuinely personal combination  of 
                                                           

63 Ibidem , p. 7.   
64 Ibidem , p. 15. 
65 Ibidem , p. 16. 
66 Ibidem , p. 12.  
67 Philosopher Ion Dur was invited by Constantin Aslam to the show ñWells of 

Philosophyò, edition of 6 July 2018, on the topic ñFrom the Own Self to the Broad Self. 
Critical Reflections on Philosophic Diariesò. https://radioromaniacultural.ro/azi -la-radio-

https://radioromaniacultural.ro/azi-la-radio-romania-cultural-izvoare-de-filosofie-de-la-eul-propriu-la-sinele-largit-reflectii-critice-pe-marginea-jurnalelor-filosofice/
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the inner  and outer selfò68 and Constantin Necula considers it  ña fabulous 
lesson. Of a live culture,  crafted and thought  about. And of love. In  a Paulinic 
way, he is telling  us how he learned that love never fails. And I believe him.  
Deeply. Sensiblyò69. Further,  he comments that Ion Durôs becoming 
happened between ñtwo poles of recollection:  ñDoina (ZgrŁbunŞŁ), his loving, 
discreet and luminous  Lady. And Constantin Noica, his cultural  trainer,  his 
rope ladder by which he sealed his cultural  Heavenò70. And Andrei  Ileni  
particularly  noted the fact that ñIon Durôs domestic diary is not 
«domesticated» (in  the Diary)ò71. While Sorin Lavric analysed the diary from 
the assumption that Ion Dur is an ñadiabatic manò, ñin whose mind  along 
time there was enough place for two obsessions only: his passion for 
philosophy and his love for a womanò72.  

To Radu Vancu, ñ[Ion Durôs] Diary  is the exercise of a man who 
structurally   is unable of confession; there is in  him  a sense of shame, a 
reticence in  showing  himself, that  simply  stops him  from  including  the 
impure  matters  of everyday  life in  the diaryò73, yet beyond this objection, 
the commentator  considers ñthe diary  truly  remarkableò. R. Vancu 
emphasizes other aspects as well, that  make the book an interesting  read, 
such as the way in which Ion  Dur  places himself  face to face with  alterity,  a 
relation  that  generates the confessions of his own self; where the 
philosopher,  by help of a ñcrooked confessionismò, writes about his wife 
ñwith highest emotional  participationò, or where he talks about others, in  
fact ñhe unawarely talks about himselfò. 

                                                                                                                                                               
romania-cultural -izvoare-de-filosofie -de-la-eul-propriu -la-sinele-largit -reflectii -critice -
pe-marginea-jurnalelor -filosofice/  

68 Adrian Buzdugan, ñDomestic Journal. The Notes of an In-form -erò, Annals of 
ʄtefan cel Mareò University of Suceava. Philosophy, Social and Human Disciplines 
Series, vol. II,  2019, p. 79. Available at:  

http://www.apshus.usv.ro/arhiva/2019II/APSHUSDec2019_79_82.pdf  
69 Constantin Necula, ĂMetafizica lui çDragostea nu cade niciodatŁèò [ñMetaphysics 

of «Love never failsèò], Tribuna , 6 July 2018. Available at:  
http://www.tribuna.ro/stiri/eveniment/metafizica -lui -dragostea-nu-cade-niciodata-

136447.html    
70 Ibidem.  
71 Andrei Ileni, ĂDestŁinuiri despre o existenŞŁ purŁò [Testimonies of a Pure 

Existence], Tribuna, 9 July 2018. Available at:  
https:/ /www.tribuna.ro/stiri/eveniment/scribul -de-marti -destainuiri -dure-despre-

o-existenta-pura-136527.html      
72 Sorin Lavric, ĂInsul adiabaticò [ñThe Adiabatic Manò], Rom©nia literarŁ, Year L, 

no. 29, 29 June, 2018. Available at: https://www.tribuna.ro/stiri/eveniment/scribul -de-
marti -destainuiri -dure-despre-o-existenta-pura-136527.html    

73 Radu Vancu, ĂExigenŞa pudorii ʅi exigenŞa adevŁruluiò [ñExigency of Shame and 
Exigency of Truthò], Transilvania , no. 2 (2018). Available at:  

https://revistatransilvania.ro/wp -content/uploads/2018/12/04.Radu -Vancu-.pdf  
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Horia  VicenŞiu PŁtraʅcu writes enthusiastically  about the book, 
especially because it  is ña philosopherôs diaryò74. The essayist interprets  the 
diary, eliminating  any suspicion about a possible meddling  with  and 
distortion  of the related facts by the author  himself : ñIon Dur  always 
carries his «self» with  him,  and this is why his diary is, as I  strongly think,  
an authentic  diaryò75. Unlike  other simil ar trials,  Jurnalul  domestic [The 
Domestic Diary]   does not only offer the occasion for  meditations  on the 
theme of love, but is in itself  ñthe narration  of a beautiful  love story, whose 
sole character is Doina, alias çZgrŁbunŞŁèò. By comparing him  to the 
philosopher  from  PŁltiniʅ [Noica],  a spirit  with  such a decisive role on 
Durôs philosophic  destiny, H. V. PŁtraʅcu states that  ñIon Dur  assimilates 
Noica, yet keeping a certain distance to him,  which gives him  freedom to 
elaborate his sober and context-based commentsò76. 

It  has also been said about Ion  Dur  that  he performed ñan act of great 
courageò77 by publishing  the Jurnalul  domestic [Domestic Diary]  during  
his lifetime,  because he assumed ñthe enormous ever-present ri sk of 
exposing oneself as prey to the whimsical  receptions and interpretations  of 
othersò78. However, M. SŁlcudean doubts the discursive authenticity  and 
maintains  that  with  Ion  Dur  ñautobiographical writing  displays a tone of 
re-remembrance rather  than of a proper diary [...]  Practically, the older 
notes, «egographies in  nuce», as the author  calls them, have been revisited 
and corrected, in  view of publicationò79. Somehow in the same vein of 
interpretation,  Victoria  MurŁrescu-GuŞan considers the diary to be ña 
retrieving  book of an embellished sincerityò80.  

Whether these statements, casting doubt over the diary writerôs 
sincerity  are right  or not, is not the time and place here and now to debate. 
Still,  the philosopher  can be granted a right  to defend himself,  just as he 
does it  in  ñPropedeuticŁò: ñAnd then I  turn  back and ask all those purists:  
why and for  what reason should we refuse to our spirit  to salvage from  
oblivion  (for  it  is oblivion,  not amnesia, which is pathological),  while 
transcribing  the diary,  certain emotion-images that  have survived, why 
                                                           

74 Horia VicenŞiu PŁtraʅcu, ĂIon Dur, Jurnalul domestic. ĊnsemnŁrile unui in-formator 
1971ï2017, Cartea Rom©neascŁ, 2018ò [ñIon Dur, Domestic Diary: 1971-2017. Notes of an 
in-form -erò], Romanian Book, 2018ò, Revista de filosofie, LXIV, 3, 2018, p. 303. 

75 Ibidem , p. 305. 
76 Ibidem , p. 304. 
77 Minodora SŁlcudean, ĂIluzie, seducŞie ʅi autenticitate ´n scrierea confesivŁò 

[ñIllusion, Seduction and Authenticity in Confession Writingò], Transilvania , no. 2, 2018. 
Available at: https://revistatransilvania.ro/iluzie -seductie-si-autenticitate -in-scrierea-
confesiva/  

78 Ibidem.  
79 Ibidem.  
80 See Victoria MurŁrescu GuŞan, [ñA retrieving book of an embellished sincerityò], 

Sæculum, 46, no. 2, 2018, pp. 161-165. 
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and for  what reason must we resist this natural  right  of our mind  to a 
truth  as complete and completing  as possible?! Only so, I  believe, by re-
knowledge, can we recover as much and as faithful  as possible our past, 
and we can, by writing,  take possession of itò81.   

 
Conclusions  
Ion  Durôs writings  have conquered a significant  place from  the very 

beginning, yet the essayistôs success did not come out of the blue, but 
rather  after a long-time collaboration  with  prestigious jour nals from  all 
over the country.  From 1981 until  his publishing  debut in  1992, the 
philosopher has published dozens of articles. Aside from  the good 
organisation of ideas and the pertinent  nature of his judgements, the 
chroniclers of his books have praised the amplitude  of his documentation.  
Being permanently  guided by aesthetic criteria  and by methods that  
enabled him  to reach right  into  the essence of cultural  and political  
phenomena, but also in the ñinsidesò of some philosophersô thinking,  he 
has very often succeeded in  providing  insights into  the core of their  
conceptions. By removing the interference of ideologies from  the 
syllogisms of interpretation,  the hermeneut has not only re-signified,  but 
also broadened the exegetic field  of many philosophic  works or journalistic  
corpus. It  will  suffice to mention  the minutely  performed analyses of texts 
by M. Eminescu, I.L.  Caragiale, O. Goga, M. VulcŁnescu, C. Noica, E. 
Cioran and many others. And in this yearôs appearing books, the critic  is 
recovering theorist  Vasile BŁncilŁ and journalist  Horia  Stamatu from  the 
ñposte restanteò, the latter  being an opener of an essential chapter for  the 
Romanian exile journalism.   

Having permanently  been anchored in the act of critique  and in the 
world  of ideas, Ion  Dur  has also stood out as a true ñguide criticò. As a 
subtle observer of cultural  tendencies, often signalling  deviations, he has 
repeatedly proposed to harmonize the three factors that  determine cultural  
progress: the author,  the critic  and the reader. The hermeneut has built  
bridges between generations and ages, has come forth  to meet the hopeful 
young generation, giving them hints  on their  value and revealing to them 
the creative possibilities  coiled inside their  spiritual  structure.   

Ion  Durôs writings  are undeniable illustrations  of cultural  openings 
that  equally include Romanian and universal values as well.  

 

                                                           
81 Ion Dur, Domestic Diary , p. 17.   
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Abstract :  Genuine and lasting  development in  Nigerian  State and in 

Africa  at large  has been a mirage  over the years. Despite the numerous efforts  
by governments,  individuals  and cooperate bodies, many  aspects of the nationôs 
and indeed the continent' s economy is in  need of development. It  is in  light  of the 
above that  this paper addresses the development crisis in  Nigeria  and by 
extension Africa  using Kantôs epistemic co-operativism  as a yardstick.  By Kantôs 
epistemic co-operativism  the paper refers to Kantôs reconciliatory  approach  to 
the empiricistôs-rationalistôs crisis which  to a large  extent laid  to rest the 
epistemic imbroglio  of the 17th and 18th century  BC. It  is believed that  following  
this approach,  not only  will  Nigeria  experience national  growth,  but also lasting  
peace and genuine development will  become a reality  in  African  continent.  

 
Keywords :  Genuine, National  Development, Kant,  Epistemic Co-operativism  

 
 
Introduction  
Few years ago, Nigeria witnessed yet another transition  to a new 

government  which is headed by Rtd. Gen. Mohammadu  Buhari.  Not too 
long ago he was re-elected for  a second tenure and was sworn in on 29 
May, 2019. Considering the state of Nigerian  nation  at the moment,  one 
begins to wonder what line of action or what kind  of policy would the new 
government take to tackle the ever teeming problems in the different  facets 
of the economy? What philosophical  principle  or idea will  form  the driving  
force of the new administration  that  will  guide her in solving the various 
crisis-laden issues in the country? 

As a matter  of fact, Nigeriaôs economy is battered. Internationally,  we 
are standing at zero level in  terms of international  trade, consequent upon 
the decline of oil  in  the international  market  and of course the 
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degeneration of the Nigeria currency. The Boko Haram insurgence has not 
been laid to rest completely, the herdsmen remains a dangerous 
phenomenon threatening  and vigorously challenging the sovereignty of the 
Nigerian  State, the militants  in Niger Delta are still  threatenin g fire  and 
brimstone  for  any new administration.  Unemployment  has become a sine-
quanon  with  the ever increasing Nigerian  graduates. Insecurity  of lives 
and properties is on the rise, poor standard of living  as a result  of 
inadequate social amenities is almost becoming the Nigeria trade mark.  
The question is what must be done? 

This paper is of the opinion  that  if  Nigeria must experience peace, 
stability  and development in the right  direction,  then these problems must 
be nipped in the bud or at least be reduced to the barest minimum.  To 
achieve this, the paper proposes that  the government of the day corporate 
bodies, individuals  and elder statesmen/women must embrace Kantôs 
epistemic co-operativism  in handling  crisis laden issues in the nation.  The 
paper believes that  the application  of Kantôs epistemic co-operativism  in 
the governance of the country  will  not only move the nation  a step forward  
but will  eventually bring  Nigeria to the much desired peace and stability  
that  is required for  national  development in  a pragmatic and realistic  form.  
The paper proceeds with  the clarification  of the notion  of genuine or 
authentic  national  development, an exposition of the idea of Kantôs 
epistemic-co-operativism,  and finally  an application  of same in ensuring 
genuine development  in  Nigeria. 

 
Genuine  or  Authentic  National  Development  
The word development is derived from  the verb ñdevelopò which 

means to grow larger. Development therefore refers to a state of growing 
larger, further  or more matured and organized, such that  oneôs essence or 
a thingôs essence is realized or unfolded.  Development here refers to the 
progression, movement or growth  towards a relatively  stable state or 
position  in which it  can only get better and not worse. It  is a significant  
improvement  from  what a thing  was at a particular  period in time to what 
its present condition  is. ñA nation -state is said to be developed when there 
are significant  changes in all the state of its existence. In  this case, the 
length and breadth of the said state have experienced significant  changeò.1 
For instance, a nation  state that  depends solely on importation  of products 
for  the internal  use cannot be said to have developed. Also, a nation  that  is 
noted internationally  for  election rigging contract inflation,  ethnic 
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milita ncy, kidnapping  and trafficking  in persons cannot claim 
development. 

However, a positive pragmatic shift  from  the previous negative 
practices to a more modest, accommodating and tension free society would 
accede the state to have developed in the moral  perspective. Also, in  the 
area of economy, improvements  in exportation  of manufactured product  
for  foreign earnings, mark  a considerable level of development in  a similar  
sense, development has been defined as a progressive change which 
produces a condition  that is better than the existing one2. In  any 
discussion about development an implication  is made to the fact that  
earlier there were some conditions  or state of affairs that  were not very 
good but which have undergone some improvements.  Development 
therefore is simply  a progressive change. 

It  is important  to recognize from  the onset the fact that  ñthe concept 
and idea of development is multifaceted  cutting  across every sphere of 
human societyò3. Nevertheless, this paper focuses on two dimensions of 
development which it  considers very essential in  nation  building  and 
national  reconstruction.  These are individual  and societal dimensions. 
When development takes place in an institution  or structures in the society 
or nation,  structural  or intuitional  development is said to have taken place. 
Moreover, when this  development or progressive change is found on 
individual  member of a state, then it  is said to be human or individual  
development. On a larger scale when there is a development in  each of 
these areas at a time in  a given society. It  is said that  national  development 
has occurred. Hence, genuine or authentic  national  development is a 
combination  of the progressive change in the state of the structures or 
institutions,  individual,  machineries and other resources or component 
parts of a nation.  This is what Ikeji  alludes to when he quotes Edward 
Widner  as saying that  ñnational development is the means of selecting and 
accomplishing progressive political,  economic and social objectives that  
are authoritatively  determined  in one or anotherò4. 

Therefore, it  follows that  a planned change which is derived from  a 
purposeful  decision to effect improvements,  in  a social system is genuine 
national  development. Authentic  national  development refers essentially 
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to the standard and organizational  behavior necessary for  the 
implementation  of schemes of socio-economic and political  changes 
undertaken by the government, groups and individuals  in the society. Thus 
ñgenuineò or ñauthenticò national  development consist in  a steady and 
gradual growth  or change from  not so good a state to a remarkably  stable 
and better socio-economic, political,  religious and mental state. In  this 
sense, authentic  development encompasses every aspect of a nationôs life  
both human and non-human aspects.5 

 
Kantôs Epistemic  Co-operativism  
Co-operativism connotes a philosophical  attitude  or idea that  

encourages two or more different  parts or aspects of a system to work 
together in order to achieve a common goal. Co-operativism reveals the 
give and take potentials of different  units,  theories or component parts of a 
system. Philosophical co-operativism  recognizes the relevance of each of 
the different  parts, or units  of a system and encourages them to contribute  
their  parts to the common good of the entire system to which they belong. 
A careful analysis of the philosophical  idea of co-operativism  shows a 
symbiotic  type of relationship  existing between or among different  
component parts, units  or aspect of a whole for  the benefit of all. 

Kant employed this phi losophical idea in his attempt  to bridge the gap 
between the empiricists  and the rationalists  in order to show the relevance 
of each in the pursuit  after authentic  human knowledge. Accordingly,  he 
states that  though all our knowledge begins with  experience, it  does not 
arise from  experience6. By this, Kant means that  even though there has 
been no knowledge prior  to experience, yet our understanding  is not 
confined to experience, because it  does not give us universal necessary 
truth  which reason is insistent ly after. This implies  that  ñKant is of the 
view that  wherever experience stops, reason continues (begins), reason 
cannot attain  truth  independent of experience vice-versaò.7 

In  his Critique  of Pure Reason under the section transcendental 
aesthetics, Kant discusses the dynamics involved in the processes which 
the sense and the mind  pass through  before knowledge is produced. For 
Kant, ñthe science of all principles  of a prior  sensibility  is transcendental 
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aestheticsò8. By this Kant means the examination  of the processes involved 
in discerning, apprehending and understanding  the intricate  connection 
that  yields knowledge through  the operation of the senses and the mind.  

An understanding  of Kantôs epistemic co-operation demands a 
thorough  examination  of the debate of the modern philosophers 
concerning the nature, origin,  extent and certainty  of human knowledge. 
Attempts  were made by these philosophers to answer the question of the 
basic foundation  of our knowledge such as, what is the source of 
knowledge? How can we be sure that  we really know the things we claim to 
know? While  the rationalists  held that  reason is the ultimate  source of 
knowledge, the empiricists  insisted on sense experience. 

In  his Meditations  Descartes by means of his methodic doubt held 
that  whatever that  is clearly and distinctly  perceived in the light  of reason 
constitutes knowledge9. This for  him  is the criterion  of certainty,  for  our 
senses are deceptive and cannot give us certainty.  Thus, he arrived  at this 
indubitable  truth  upon which all other truth  or knowledge is built,  namely, 
ñI think  therefore I  amò (Cogito Ego Sum). In  his book, Ethics, Spinoza 
distinguished  three levels of knowledge namely sensory knowledge, 
scientific  knowledge and intuitive  knowledge. According to him,  the 
highest degree of knowledge is the intuitive  knowledge. It  is derived from  
an adequate idea of Godôs attributes  to the knowledge of the essences of 
things as existing in God10. This view stems from  the pantheistic  position  
that  all things are modification  or manifestations of the attributes  of God. 
The scientific  knowledge is that  kind  of knowledge that  is derived from  
logical deduction. The lowest of the degrees of knowledge is the sensory 
knowledge which is derived from  the sense-perception. Here things are 
known in isolation  and separation from  the totality.  When things are 
separated or isolated from  the totality,  our knowledge of them becomes 
inadequate and confused. 

Attempting  to explain the nature of human knowledge, Leibniz in  his 
Monadology  identified  two kinds of propositions  each of which 
corresponds with  two kinds of truth.  Thus, he held that  necessary 
propositions  state and correspond to truth  of reason while contingent  
propositions  state and correspond to truth  of fact. Accordingly,  a necessary 
proposit ion is necessarily true and cannot be denied without  self-
contradiction.  But a contingent  proposition  is not necessarily true it  may 
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be true or false and hence can be denied without  self-contradiction 11. The 
British  empiricists  were not left  out in  the effort  to examine and explicate 
the nature of human knowledge. Though all empiricists  are of the view that  
all knowledge of reality  is derived from  sense-experience, they are of 
varying emphasis and degrees, John Locke for  instance, dismisses the idea 
of innat e knowledge as baseless and held that  experience is the source of 
our ideas and therefore of knowledge. He distinguished  two forms of 
experience namely sensation and reflection.  By sensation he means the 
experience of external objects which provides us wit h primary  qualities or 
ideas as yellow, white, heat etc, while ñreflection refers to the notice the 
mind  takes of its own operations which gives us the capacity to generate 
new ideasò12. In  his Treatise Concerning the Principles  of Human  
Knowledge, Berkeley came up with  his view that,  to exist is to be perceived 
ñesse est percipiò meaning that  whatever exists, exists as ideas in  the mind  
and ideas have no independent existent  outside the mind  that  perceives 
them13. Berkeley believes that  all our knowledge is about ideas, but unlike  
Locke, they are not copies of representations of things in  our minds, they 
are things themselves. Things are not different  from  ideas; they are one 
and the same and are ideas in our minds.  

David Hume is not left  out in  the attempt  to show the experiential  
nature of human knowledge, according to him,  all our knowledge derive 
from  the impression which physical objects make on us during  sense-
perception. It  is through  ñthis impression which are lively  and clear that  
ideas which are less lively  are formedò14. Following  this, Hume posited that  
any idea without  impression is nothing  but sophism and illusion.  For him,  
sense impressions are the only original  source of human knowledge. Thus, 
he dismissed Lockean and Berkelyian physical and spiritual  substances 
respectively as meaningless, as it  has no empirical  impressions. This 
explained why he is referred to as the most consistent of all the empiricists  
meaning that  he pursued the empirical  doctrine  to ña more disastrous and 
shocking conclusionò15. It  is worthy  of note that  despite the laudable and 
ambitious  systems of knowledge built  by both rationalists  and empiricists,  
the problem still  remains, what is the reliable source of human knowledge? 
Is it  reason or sensation? 
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When Kant came he showed the important  roles of empiricism  and 
rationalism  in the acquisition  of true knowledge. This is his epistemic co-
operativism.  Therefore human knowledge according to Kant derives from  
the joint  operation of ñsensibilityò and ñunderstandingò. For him,  the 
capacity of the human mind  to passively receive the contents of sense-
perception is sensitivity,  whereas the active power of thinking  about the 
object of sense-perception is understanding.  Thus, sensibility  and 
understanding  join  together to give us knowl edge. Without  sensibility  no 
object will  be given to us and without  understanding  no object will  be 
thought.  This is what we refer to and describe as Kantôs ñepistemic co-
operativismò. This explains why Kant himself  avers that  thought  without  
content is empty and intuition  without  concepts is blindò16. Similarly,  
Ozumba and Ukah in an attempt  to clarify  the position  of Kant, held that  
ñit is only through  the co-operative union  of understanding  and the sense 
(mental  and outer senses) that  knowledge is possible, understanding  can 
intuit  nothing  and the sense can think  nothingò 17 

 
National  Development  in  Nigeria  and  Kantôs Epistemic  Co-

operativism  
No matter  what the differences may be in our nation  Nigeria, it  is only 

in  the atmosphere of co-operation that  genuine development can be 
realized, and this co-operation is the secret of the good performance of 
many countries of the world.  There is a need for  a symbiotic  relationship  
between the government, its institution  and machineries on one hand and 
the individual  citizens and cooperate bodies on the other hand. The reason 
for  this is that  none of these aspects of the state on its one can successfully 
orchestrate or engender genuine development without  the co-operation of 
the other. 

No government can exist and operate successfully without  the 
contribution  of its individual  citizens and co-operate bodies, and no 
individual  citizen or cooperate bodies can successfully exist and function  
without  some contributions  from  the government and its institutions  and 
structures. Simply put  no state without  the individuals  and no individuals  
without  the state. This explains one of the reasons Plato in his celebrated 
Republic aptly described the state as ñindividual writ  large18. 

Hence, like Kant, the present administration  may need to bring  the 
different  aspects of the Nigerian  nation  to a point  where self interest  is 
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grossly downplayed while mutual  interest  is brought  to the fore. This will  
create a conducive and harmonious  atmosphere that  will  not only ensure a 
speedy development but most importantly  a genuine or authentic  national  
development that  is durable. What Kant did  in the epistemic world  is very 
instructive  here. Seeing the great gulf  between empiricism  and rationalism  
and of course, between reason and sensation Kant thought that,  there was 
a need to create an atmosphere of conviviality  that  will  cause both to 
dissolve into  each other in  a state of mutual  co-operation. This led to his 
famous synthetic  a priori  knowledge. Thus for  him,  authentic  or genuine 
human knowledge results from  a co-operative effort  of both sensibility  
(empiricism)  and understanding  (rationalism).  

It  is not within  the scope of this work to begin to examine critically  the 
challenges that  most philosophers believed that  Kant faced while  trying  to 
do this. Our point  of emphasis is that  by a conscious creation of an 
atmosphere of co-operativism  between rationalism  and empiricism,  Kant 
was able to escape the deadly horns of these two epistemic giants, which 
enabled him  to build  a sophisticated epistemic edifice that  is still  relevant 
till  today. It  is therefore, the conviction  of this paper that  a conscious and 
determined cultivation  of the philosophical  attitude  of co-operativism  in 
crisis laden situations  in any sphere of Nigeriaôs economy by the present 
administration  will  bring  about the much desired development in  the right  
direction.  This appears to be the point  Eyo Ita  attempted to make in his 
work  ñCrusade or  Freedomò. According to him:  

Genuine national  unity  and co-operation  can be achieved not by 
any artificial  federation or regionalization,  but by those naturally  
socially-cementing forces that  have always operated to weld up 
homogeneous peoples, common experience, common life,  common 
education, serving the purpose of producing  a community  of culture,  
free and open intercourse through  the instrumentality  of 
communication  and transportation,  free interchange of ideas and 
other goods and mutual  service and goodwill,  these are the natural  
cohesive forces that  have always produced genuine nationality  and 
oneness among peoples of all lands19. 

 
Eyo Ita  is indeed advocating for  a co-operative unity  among diverse 

units  of the Nigeria society in order for  there to be genuine national  
development. To buttress the point  being made here, it  will  not be out of 
place to recall Platoôs division  of the state into  three parts, the rulers, the 
auxiliaries  and the labourers.  According to him,  the state develops or 
prospers in the right  direction  if  each of these parts functions  well, that  is, 
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if  each carries out its responsibilities  well. It  is our opinion  that  the 
division  conforms analogically to the need to function  well for  there to be 
genuine national  development. This, we maintain  can be achieved by a 
mutual  and co-operative understanding  by both parts which must see each 
other as incomplete and irrelevant  without  the other. 

This position  as expressed by Eyo does not contrast sharply with  
Ikegbuôs view that  the pursuit  of self interest  by leaders has affected the 
growth  of the Nigerian  State. He argued thus: 

It  is a country  that  has experienced all forms of political  
leadership ranging from  colonial,  military,  civil  and interim  
leadership all in  an attempt  to fashion out safe leadership 
engineering and structuring  for the good of its citizenry.  It  is equally 
blessed wit h abundant human and material  resources. The natural  
deposits are so enormous to adequately ensure a robust economy for  
the benefit of the members of the society. This phenomenon is 
altered by the leadersô psychology of self-esteem and interest  and 
philosophy of it  is my turn  syndrome.  

The ruler -ruled contract has evidently collapsed consequent of 
the inability  of the ruler  to see his leadership position  as that  of a 
trust  é 20 

 
A careful scrutiny  of the philosophical  attitude  of co-operativism  being 

presented here, as a tool  for  progressive and genuinely developed 
governance and society in Nigeria shows that  it  is deeply rooted in  African  
communalism  as against western individualism.  Like Nyerereôs socialism, 
philosophical  co-operativism  presents a socio-economic framework  that  
avoids the conflicting  antagonism between and among parties, groups and 
classes. Accordingly,  the ñidea of socialism has its foundation  in the 
principle  of human equality, which equality has to be applied to the 
different  sectors of the society, namely: economic, social and political  - it  is 
an equality of benefitsò21. As stated earlier co-operativism like Nyerereôs 
socialism presupposes equality of different  sections of the society in not 
only contributing  towards the development of the society, but also 
enjoying the benefits that  accrue from  their  co-operative unity.  Thus, ñthe 
equality of all members is fundamental  to any social grouping to which an 
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individual  freely belongé the ideal society is based on human equality and 
on a combination of the freedom and unity  of its membersò22. 

Aligning  in  this stream of thought,  Ikegbu, Duru  and Ndem in their  
article  contend that:  

With  the process of time and the quest for  industrialization  and 
scrambling of Africa by the ñheavy weightsò, Africaôs cherished values 
that  were evident in  her customs and tradition;  religious, native 
political  democracy e.t.c. became eroded by those that  felt  the unity  
of Africa would constitute  a major  political  bloc that  may threaten 
global peace. This logic of selfism and the need to maintain  a strong 
hegemonic bloc by the West resulted in collapsing a formidable  
African  structure  that  led to the ódeathô of socialism and humanism 
which were Africaôs Key philosophy of existence. This paper strongly 
believe that  a positive radical draw back to the original  position  of 
accentuating the African  spirit  of socialism and communalism  will  re-
launch the entire Africa to the exalted peak of political  freedom and 
economic prosperity.  The paper is of the opinion  that  the applicati on 
of foreign logic to address local circumstance is indeed, a logical error  
which is currently  the bane of African  socio-political  and economic 
development é. Realignment with  traditional  African  socialism 
entirely  developed to suit  the African  circumstance is the therapy to 
purge Africans of poverty, leadership problem,  economic dependence 
and all other forms of social vices. The principle  of Onye aghala  
Nwanneya  and Biri  Ka Mbiri  should be rekindled  in the philosophy 
and ideology of the Africa being Afri can socialism23  

 
Therefore, philosophical  or epistemic co-operativism which is what 

Kant employed in  the attempt  to whither  the intellectual  storm engulfing 
the epistemic world  by reason of the rationalist -empiricist  crisis, can be 
consciously applied by the Nigerian  leadership and government, in  all 
sectors of the society namely, politics,  economics, religion  etc. when this is 
applied in the realm of politics,  political  co-operativism will  be the result. 
In  this case, there should exist a symbiotic  relatio nship between the 
government and their  instruments  of governance on one hand and the 
governed or citizens on the other, which is geared towards the peaceful 
development of the society. However, ñthe attitude  of the rulers and the 
ruled towards each others in the political  process in Nigeria has been anti -
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progressive. It  does not allow for  the level of co-operation needed for  a 
peaceful co-existence and a meaningful  development in the countryò24. 
Truly,  without  co-operative processes, political  life  would indeed be ñcruel 
and chaoticò25. 

On the other hand, when philosophical  co-operativism is applied in  
the realm of economics, the result  will  be economic co-operativism.  In  this 
case, the Nigeria government and leadership would have ensured that  the 
economy is not dominated by one commodity  at the expense of others, 
rather  a combination  of diverse commodities that  will  be exported for 
foreign exchange. In  other words, crude oil  needs not continue to be seen 
as the only foreign exchange commodity  in  the nation,  just as Kant refused 
to see rationalism  nor empiricism  as the ultimate  and only source of 
knowledge but a combination  of both. Other foreign exchange 
commodities such as cotton, rubber,  palm, textile,  etc. must be given equal 
opportunity  to co-operate with  crude oil  in  bringing  foreign exchange to 
the country  and on the long run  a stabilized and developed economy. 

Similarly,  religious co-operativism will  ensue, when the government of 
the day employs the attitude  and philosophy of co-operativism  in  
attending  to issues of religious concerns in the nation.  In  this case, the two 
major  religions in Nigeria namely Christianity  and Islam would cease to 
war against each other over supremacy and dominance as was the case 
with  rationalism  and empiricism,  but would rather, in  an attitude  of 
epistemic co-operativism  be made to dissolve their  differences and project 
their  similarities.  This would provide a fair  playing ground for both 
religions to assert their  relevance towards the common good of social 
cohesion and national development. 

 
Conclusion  
Genuine and authentic  national  development that  will  stand the test of 

time is dependent on the inculcation  and subsequent exhibition  and 
application  of the philosophical  attitude  of co-operativism  by every 
stakeholder in Nigerian nation.  This is the thesis of this paper, 
substantiation  of which we have attempted to make in the foregoing. The 
government of the day, the citizenry,  the machineries of government, 
different  groups and their  group interest, cooperate bodies, religious 
bodies etc must come to the understanding  that  they are relevant to each 
otherôs growth,  aspirations and therefore to the development of the nation  
at large. 
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Until  governmental policies, actions and projects are founded on this  
philosophy and until  this philosophical  attitude  forms the fundamental  
aspects of the thought  systems, actions, speeches, behaviours and conducts 
of individual  citizens, genuine development will  continue to elude Nigeria. 
Epistemic co-operativism  discourages selfism, selfish and group interest  
but encourages mutualism,  common good and communal  interests. All  
these in turn  provide the necessary condition  for  the nation  to genuinely or 
authentically  develop. 
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Abstract :  The Puritan  colonization  of America  is the landmark  for  the 

creation  of a new nation,  a process during  which  much of the subsequent 
American  mentality  emerged. The colonization  identified  both with  the religious  
background  and the daily  existence aimed at surviving  in a new and often 
hostile land.  The religious  principles  belonged both to Calvinism  and 
Lutheranism  as they were applied  in the epoch of the Reformation.  The 
passengers of the Mayflower,  be they intellectuals,  merchants or  farmers,  
looked at America  as the home offered by fate, the Promised Land in  which  to 
build  their  houses. Gradually,  the Pilgrims  wondering  at the beauty of their  new 
country  became a population  mastering  the land  and evolving  towards  a 
modern  approach  to life.   

  
Keywords :  colonization,  congregation,  covenant, grace, predestination,  

wilderness   
 
 
In  1607 Captain John Smith, founder of the colony of Virginia,  uttered 

the following  words: ñHeaven and earth never agreed better to frame a 
place for  manôs habitation.ò1 In  those times the English were only 
exploring  what later would become the territories  of the New World.  
America was seen as a land where all the dreams of man could be fulfilled,  
especially the one about freedom and religious liberties.  The colonization  
of America should be understood in the historical  context of England. 
When in 1603 Queen Elizabeth I  Tudor died without  having children  of her 
own, her successor was James VI  Stuart of Scotland who later became King 
James I  of England. He was a Presbyterian and tried  to introduce  the 
rigour  and austerity of the Church of Scotland in the Anglican one. Also 
called the Established Church of England the Anglican Church originated  
in  the Reformation  principles  of Martin  Luther  and Jean Calvin.  

The Reformation  was adopted in England due to the personal wish of 
Henry  VIII  Tudor to break away with  Papacy and create a national  church 
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which could serve his purposes. What was in  the beginning a personal wish 
of the king, became a matter  of national  interest  as the links  with  Rome 
were already thought  to be superficial.  The English considered the 
Reformation  as the means by which they could assert their  national  
independence and pride by showing the West that  they did not depend on 
any authority  but their  own. In  1517 Martin  Luther,  a German monk and 
professor at Wittemberg  University,  proposed a cleaning of the Catholic 
Church of the evil elements brought  by corruption  and the selling of 
pardons. In  Lutherôs view such aspects tainted  the prestige of Catholicism. 
Principles like sola fides, sola scriptura,  theologia crucis became the bases 
of the Protestant Church. A consequence of the Reformation  was the 
creation of national  churches in  which the divine service was held in the 
national  language. An important  change also occurred at the level of 
symbols. Instead of a visual culture  which characterized the previous 
epochs, the Reformation  brought  a written  culture  which focused on 
education and reading the Bible. Due to the invention  of the printing  press 
by Guttenberg books could spread more easily among the people.  

In  England the official  church became the Anglican Church, but there 
existed other branches of Protestantism as well. Among them there were 
the Puritans, also called radical Protestants. The aim of this  branch was to 
purify  the Church of England of all Catholic influences and in this way to 
keep it  close to the Reformation  principles.  The Puritans were not 
convinced that  the English Reformation  had been fully  applied and they 
considered that  the Anglicans preserved too much of the Catholic 
ceremonial and ecclesiastical hierarchy. The doctrine  they supported 
insisted on austerity and profound  religi ous devotion. The Puritans 
believed that  their  faith  should be based on the Bible which they thought  to 
have been divinely  inspired.  They shared common views on the nature of 
God, the sinful  human nature and the relationship  between man and God. 
An importa nt  concept for  them was the one of the covenant which divided  
in two. The covenant of works asserted that  God promised Adam and Eve 
eternal life  in  exchange for  perfect obedience. After  the fall  of man and the 
primordial  sin the covenant of works was not valid anymore as man had 
become essentially sinful.  Being sinful  creatures humans deserved eternal 
damnation.  However, due to the sacrifice of Christ  there also exists the 
covenant of grace by which those chosen by God could be saved. The 
covenant of grace was the basic concept for  Puritanism  as it  was the only 
way to escape eternal damnation.   

The Puritans believed in physical and spiritual  piety as well as in 
fervent worship  and purity  of doctrine.  Different  from  other branches of 
Protestantism they were intolerant  and inflexible  towards those who had 
committed  mistakes. A great influence played Calvinism and the principle  



Cogito ï Multidiscipl inary Research Journal 87 

of the double predestination.  Calvin spoke of the predestination  for  good 
and the predestination  for  bad. Both depended on the deeds man 
accomplished during  his earthly existence. Predestination for  good meant 
that  if  man led a moral  exemplary life  then he could hope to go to Heaven. 
It  was not certain that  he would arrive there, but faith  helped man to reach 
his aim. Predestination for  bad was more complex since it  involved the 
idea of retribution.  If  once man did something evil, then no matter  how 
virtuous  his life  would continue to be that  evil deed would catch up with  
him  in the future  and he would pay for  it.  The reality  of divine puni shment 
conditioned  the life  of the Puritans every day. They also believed that  there 
were a number of people who were elected by God to receive salvation and 
grace, while others would suffer eternal damnation  and go to hell. Yet, no 
one was certain that  he would deserve salvation. Following  in the steps of 
Calvin, the Puritans thought  that  the elect were people who had already 
been selected by God to receive salvation. This was a concept which they 
called unconditional  salvation. The grace of God was given only to these 
elect who showed that  they observed the religious doctrine  and responded 
to the call of God by reading the Bible. This attitude  related to a concept 
which they called irresistible  grace.  

The English Puritans tried  to introduce  these concepts in  the Anglican 
Church, but they failed because they were too strict  in  their  belief and their  
doctrine  did not match Anglicanism. Another  aspect which they tried  to 
change was the usage of the Book of Common Prayer. This book had 
appeared in the time of King Edward VI  Tudor  and it  contained all the 
prayers commonly used during  services in  the Anglican Church. The 
Puritans accepted the Book of Common Prayer, but they tried  to add new 
texts to it  and to make it  more flexible in the ideas it  taught. Two main 
concepts were essential for  the Puritan  faith:  baptism and the Last Supper. 
These two sacraments constituted  the core of their  belief. In  Puritan  
churches baptism was simplified,  containing  only the strictly  necessary 
elements without  any ceremony attached to it.  The Last Supper was 
considered the moment  when the Church was born and when the mission 
of the Apostles began. The events related to it  represented the proof  of 
Godôs love for  those whom He had elected. It  also supported the idea that  
salvation was given only to some. The Book of Common Prayer was a text 
which was eventually accepted by the Puritan  branch, but their  constant 
opposition  to the official  Anglican Church made the situation  quite tense. 

 In  order to find  a way to prevent any other negative reactions, King 
James I  Stuart involved them in an effort  which brought  about the creation 
of a treasure of English culture:  King James Bible. Also called the 
Authorized  Version, it  is the first  complete translation  of the Bible in 
English. It  was fini shed in  1611, being the work  of intellectuals  and 
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professors at Oxford and Cambridge Universities.  In  the effort  to pacify the 
Puritans King James offered them the chance to contribute  to this cultural  
endeavour. The new translation  had to respect the ecclesiastical doctrine  of 
the Church of England and limit  the Puritan  influence. Though they were 
part  of this general effort,  the Puritan  intellectuals  considered themselves 
marginalized by the king and this situation  deepened the conflict  between 
these two authorities.   

Given the fact that  many Puritans increasingly felt  that  their  position  
was more and more intolerable,  the idea that  England was no longer their  
home began to grow in their  minds. They were already considered 
Separatists and were not allowed to educate their  children  in public  schools. 
Other civil  rights  had already been taken from  them. In  this climate of 
dissatisfaction there appeared the first  wish of leaving for America. The first  
voyage started in Southampton in 1620 on a ship called the Mayflower . She 
crossed the Atlantic  carrying 102 passengers (men, women and children)  
and a crew of 30 men. After  10 weeks at sea the voyagers, also called 
Pilgrims,  reached Cape Cod on 19 November 1620. The initial  plan was to 
set sail on two ships, hoping to arrive in America in early October, but 
delays and the bad weather prevented them from  achieving their  plan. The 
second ship, called Speedwell, suffered damages when at sea and she had to 
return  to England. Arriving  in America on the threshold of wint er, the 
Pilgrims  had to endure hardships caused both by the weather and their  
rudimentary  means of survival. The Mayflower  was a small ship that  had 
been used for commerce between England and France. The 102 passengers 
were crowded in their  quarters and suffered terribly  during  the two month  
voyage. Many storms assailed the ship, some people perished, others were 
miraculously  saved. The passengers stayed below deck in semi-darkness, 
holding  to each other and praying for salvation. What kept them alive was 
their profound  faith  and the strong belief that  they had a covenant to fulfill  
like the people of the Old Testament.  

The people who had left  England belonged to the middle  class, they 
were educated and were quite well-to-do. Yet, the voyage at sea proved a 
terrible  test and they lived through  it  due to their  profound  faith  and 
religious devotion. Going to America represented for  them a reiteration  of 
the episode in the Bible when God helped the Hebrews to flee Egypt and 
offered them the Promised Land. Another symbolical moment  which 
inspired  them was the episode when the Hebrews left  Babylon in  order to 
escape bondage and returned  to Jerusalem where they would build  the 
temple. In  this context one should consider that  the voyage of the 
Mayflower  identified  with  a journey of faith,  a quest at the end of which 
the Pilgrims  would settle the New Jerusalem. Building  the city upon the 
hill  referred to creating a spiritual  Jerusalem in America.  
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When they left  for  America the Pilgrims  had ended all their  businesses 
in  England and had bought necessary objects for  their  new life.  It  is 
assumed that  they carried tools, food and weapons as well as live animals, 
such as dogs, sheep, goats and fowl.  The ship also had two small live boats 
powered by oars or sails. She carried artillery  pieces which were meant to 
protect the voyagers from  attacks of European forces or the Native 
Americans. After  arriving  in Cape Cod the Puritans attempted to travel 
south to the colony of Virginia  in Jamestown which was already English 
land and where they had obtained permission to settle from  the part  of the 
Merchant  Adventurers. These people belonged to one of the new social 
classes created by King Henry  VII  Tudor who reconfigured English society 
after the War of the Roses. The Merchant  Adventurers were traders and 
explorers. They had settled the Virginia  Territory,  a first  American colony 
in  the time of Queen Elizabeth I  Tudor under the command of Sir Walter  
Raleigh. The harsh winter  conditions  prevented the Pilgrims  to reach 
Jamestown and they returned  to Cape Cod where they remained. Before 
going back they signed the Mayflower  Compact, a document establishing 
legal order and preventing any conflicts  among the colonists. It  was the 
first  document which functioned  as a legal act in  the new colony. The 
consequence of the Mayflower  Compact was the final  decision of the 
Pilgrims  to remain forever there and to form  a self-governing colony 
separated from  Virginia.  It  received the name Plymouth  Colony. The 
region where they lived was called New England, a fact which suggested 
that  in  the beginning the Pilgrims  did not want to break any links  with  the 
mother  land. Permanent and intense commercial exchanges would 
continue until  the American Revolution  when the colonies would obtain 
their  independence from England.  

Plymouth  faced many problems during  the first  winter,  mainly  because 
of starvation and lack of appropriate  shelter. The colonists remained on 
board the ship, but diseases broke out and killed  many of them. Out of 150 
people 52 died. An importa nt aid came from  the Natives who helped them 
with  food and in the next spring taught them how to plant  corn and hunt  in  
the wild.  In  memory of this help at the one year anniversary of the 
Mayflower  arrival  the first  Thanksgiving Day was celebrated. It  was in 
November and it  referred to the concepts of communion,  friendship  and 
gratitude  in the name of God who had helped the Pilgrims  to survive their  
first  winter.  Both the Europeans and the Natives took part  in the 
celebration. The feast still  exists nowadays and it  takes place on the last 
Thursday of November. In  the Puritan  age it  lasted three days and it  
numbered 53 colonists and 90 Natives. The colonists were mainly  
Separatists as most of the original  Pilgrims  had moved to another place 
which they called Massachusetts Bay Colony with  its capital Boston. 



90  Vol. XII , no. 3/ September, 2020 

Separatists, also known as English Dissenters, shared the same Calvinist 
strict  doctrine.  Thanksgiving reiterated the success of the colonization  and 
demonstrated the power of adaptation which the Pilgrims  had.  

A Puritan  community  was formed on the religious bases of the 
congregation following  the Calvinist  doctrine.  They combined Calvinôs 
organisation principles  and Lutherôs concepts. The Puritans founded their  
groups in congregational churches, agreeing to be guided by sola scriptura.  
The Holy  Scripture was not only the essential reading for  the colonists, but 
it  was also a way of life  because all the models and lessons they needed 
were found there. Luther  considered that  reading only the Bible was 
enough in order to know the world.  Every congregation was based on a 
church covenant which was a written  document by which every community  
had the right  to elect its own officers and take care of its own affairs. Every 
congregation was led by a minister  who preached and administered  the 
sacraments. He was among the elders of the community,  namely a person 
of high respect that  would set a moral  example to the others. There were 
teaching elders and ruling  elders who helped with  the problems of the 
community.  The religious basis of the congregation and the Puritan  faith  
in  general relied on the conviction  that  man was saved by grace alone and 
not by any merit  linked  to good deeds. Such belief differed  from  the 
Calvinist  doctrine  of predestination.  There were three stages by which a 
person could say that  the grace of God worked in him:  introspection  when 
the Bible was read, humiliation  when the person realized that  he could not 
break away from  sin and justification  when he understood that  salvation 
was possible only thr ough divine mercy. At the end of the process the 
person was supposed to show that  he had received divine grace and thus 
he could be admitted  as one of the elect.  

The elect were not only people providing  moral  examples, they were 
also those who had been chosen to rule the colony. Initially  the system 
functioned  in Massachusetts Bay Colony and then in all New England. The 
elect formed a board of governors helping with  the well-being of the 
people. They could impart  justice, having political  and religious power. 
One of the most important  governors in Massachusetts was John 
Winthrop  who left  behind a Journal  describing daily life  in  the colony. It  is 
a precious document narrating  about the beginnings of the colonial  period 
and an invaluable literary  creation as well. The governor was elected from  
4 to 4 years, a democratic process which would be maintained  along the 
centuries. The elect formed a group of the so-called ñvisible saintsò, 
including  those that  had experienced conversion. The purpose was to 
worship  God and to help each other in search for  religious truth.   

The members of a Puritan  community  believed in the church 
autonomy whose members would respect the church covenant, namely the 
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doctrine  corresponding to that  particular  church. Among the concepts 
characterizing the Puritan  belief some were essential as they offered a 
comprehensive view of the Puritan  mentality.  They all pointed towards the 
annihilation  of all personal desire and the permanent avoidance of pride.  
Self-denial and self-humiliation  are key elements in understanding  this 
view. They corresponded to the status of the fallen man and the innate 
sinfulness of mankind.  Self-humiliation  referred to the state of mind  in  
which man should not enjoy his earthly life,  but rather  think  of the next 
one in which he has to respond for  his deeds. It  was an appeal to 
introspection  and self-analysis. It  presupposed meditation  and 
renunciation.  Self-humiliation  corresponded to the capacity of man to 
avoid pride which was one of the seven deadly sins. Self-denial identified  
with  the attitude  of giving up all joy and concentrating on oneôs own sinful  
nature. Puritan  life  was austere, every Sunday people went to church 
where they listened to the sermon in which they were told  to repent while 
waiting  for  Judgment Day. Though the colonization  of New England 
succeeded due to the courage and perseverance of the first  colonists, they 
would not feel proud of it.  They simply  enacted the words of God who had 
sent them with  the mission of colonizing a new land. In  the centuries to 
come self-denial would be replaced by self-reliance, characterizing the 
American nation  on the dawn of modernism.   

Life in a Puritan  community  identified  with  the human toil  for  daily 
survival.  One of the concepts which appeared in those early days was 
ñWork keeps one aliveò. After  the first  winter  spent in  Plymouth  and the 
first  harvest the colonists gradually started to assimilate the land. They 
built  homesteads made of wood where the family  and the animals took 
shelter. Next to them were the pasture and the plot  of land which the 
farmer  cultivated.  The method involved ploughing  with  the help of cattle 
or horses, the plough being used manually  by the farmer.  Seeds were 
planted and the harvest was collected. Beside farming,  other activities 
implied  fishing  and hunting  in the woods. Later on, when the communities  
grew, trade relationships  established among them. As simple as life  was, it  
provided the colonists with  what they needed and soon the villages 
flourished.  Though in the beginning, when they first  saw a glimpse of their  
new home, the Pilgrims  felt  quite uneasy, later on the forests and the vast 
shores proved to be an invaluable treasure, providing  them with  all that  
they needed. The colonial  family  houses had their  origins  in the modest 
homesteads built  along the rivers and in places with  rich  soil. Such wild  
spaces offered them raw building  materials for  furniture  or ships.  

A new concept appeared, gradually becoming one of the essential 
symbols of American mentality:  the frontier.  In  the Purit an age it  had two 
connotations:  real and imaginary.  The real frontier  corresponded to the 
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space which separated the village from  the wilderness around. In  those 
times the wilderness represented a place of danger where the solitary  man 
could lose his life.  Safety lay in the community  and not outside it.  The land 
was not fully  explored by the colonists and perils existed everywhere. In  
the following  centuries this real frontier  would be pushed further  and 
further  until  all the land would be conquered. The imaginary frontier  bears 
a more interesting  meaning. It  was the imaginary  line which delimited  the 
known space of the community  from  the unknown  space of the wilderness. 
In  the Puritan  age the wild  was the place of temptations,  of the devil where 
man would lose his soul. It  was a space which frightened  because the 
colonist could not survive on his own, as he needed the help and protection  
of the community.  In  symbolical terms, loneliness identified  with  a 
spiritual  exile when man felt  ignored by the others, becoming invisible  to 
them. Exile could also occur in a concrete manner. If  a person was found to 
have disobeyed the rules of the community  he was sent away and never 
accepted back by the others. He was really exiled in the wild  and in  many 
cases he would not survive by himself.  The wild  was a place of danger 
because of savage animals or the Natives. Though they used to be friendly  
with  the Pilgrims  of the Mayflower , later they became menacing, 
especially after the success of the colonization  and the subsequent  waves of 
new voyagers.  

In  many cases the person sent in  exile became an outcast not only for 
the community,  but also for  other colonists as he carried the guilt  all along 
his life.  A common practice was to inscribe the guilt  on the person in the 
form  of a symbolical object which had the initial  of the sin the condemned 
had committed.  The sign had to be worn all the time as it  became part  of 
his nature. A suggestive example is the romance The Scarlet Letter  by 
Nathaniel  Hawthorne  in which the author  narr ates a story situated in  the 
Puritan  age. The main character, Hester Prynne, has to wear the letter  A 
standing for  adultery.  In  some cases the person had to stand on the pillory  
of shame before the entire congregation in  the public  square. It  was a 
practice already applied to Separatists in England. The manner in  which 
the Puritans treated such matters displayed their  inflexibility  and rigid  
views. In  later years a dark episode came to underline  the merciless 
attitude  of the Puritans. In  1692-1693 in Massachusetts Bay Colony, in  the 
town of Salem, took place the famous witch  trials  during  which 25 people 
died either by hanging or by passing away in prison.  The witch  trials  
revealed the limits  of the Puritan  mentality,  unveiling  their  superstitions,  
fears and hatred. Though their  guilt  was never fully  demonstrated, the 
condemned were executed in order to give a moral  example to the 
community  and to reinforce the rule of the Puritan  law among them.  
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In  spite of the negative aspects affecting the Puritan  age, the period 
should also be considered as one of development and successful 
settlement. A proof  of colonial  flourishing  was the opening of Harvard  
University  in  1636 in  Boston. It  was named after John Harvard,  a 
clergyman and benefactor of the town. The creation of Harvard  showed the 
level of education of the people living  in the colonies and the wish to 
improve themselves in all domains. Many of the passengers of the 
Mayflower  were well-educated people, having studied at universities  in 
England and who brought  to America books belonging to great European 
writers.  Literature  flourished  in the Puritan  age. It  was mainly  represented 
by journals  and religious texts in which the authors expressed their  
profound  religious views. A most famous text was the Journal  of John 
Winthrop,  one of the first  governors of Massachusetts Bay Colony. 
Winthrop  was of an English noble origin  and migrated to America because 
of religious and political  persecutions. His Journal  was a daily recollection 
of the experiences the colonists had in New England. It  is a very precious 
document about the early days of the colonization.  It  also contains the 
legal and political  bases on which the colony was founded. The whole text 
was written  in high religious terms, reflecting  the permanent influenc e of 
faith  and the Puritan  doctrine  in the life  of the colonists. ñWhereas we all 
came into  these parts of America with  one and the same end and aim, 
namely to enjoy the liberties  of the gospel in  purity  and peace; and 
whereas by our settling,  by the wise providence of God  we are further  
dispersed upon seacoasts and rivers than was at first  intended;  whereas we 
live encompassed with  people of several nations and strange languages; we 
therefore conceive it  our bounden duty, without  delay, to enter into  a 
present consociation amongst ourselves for  mutual  help and strength in all 
future  concernment. Therefore it  is fully  agreed and concluded that  they 
will  all be called the United  Colonies of New England.ò2 
Winthropôs journal  was the first  important  literary  piece which told  

about the life  of the people in the colonies. The author  conceived it  as a 
guide for  the future  colonists, giving advice in many practical  domains 
from  agriculture  to the religious service. The journal  also shows the way in 
which the governor involved himself  in  the ruling  of the colony. He would 
not only impart  justice and impose different  principles  and doctrines, he 
was an effective part  of the community  sharing in their  needs and joys. 
Together with  the other elect, he would participate  in all the activities of 
the colony in equal terms, working  with  the others for  the common good. 
The principle  of equality functioned  at the level of society and helped with  
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the welfare of the people. The governor was not only a politician,  he was 
mostly a teacher and a spiritual  guide, representing the wishes and the 
ideals of the community.  The unity  of such societies consisted in respect 
and in  gathering around the elect who had the grace of God.  

Beside journals  and religious writings  poetry was another literary  field  
cultivated  in the Puritan  age. The most important  poet was Anne Bradstreet. 
She belonged to a wealthy English family  and migrated to America together 
with  her husband in search of a better home. They were both among the 
founders of Harvard  University.  Anne Bradstreet represented the 
intellectuals  of the colony, opening the road towards the future  generations 
of writers.  Her poems were highly  influenced by the Puritan  doctrine,  being 
well received by the readers. In  the line 0f  the belief about self-denial and 
self-discipline  Anne Bradstreet looked at her poems as a simple creation of a 
humble mind  and did not dare to assume full  credit  for them. A large part  of 
her texts compare the act of writing  with  the journey undertaken by the 
Pilgrims  of the Mayflower . The voyage on the sea is seen as a journey of 
initiation  in search for an answer which is similar  to the effort  of the poet to 
find  artistic  inspiration.  Writing  on the blank page is an exploration  of new 
chances, a challenge similar  to the one of the colonists who travelled and 
assimilated their  new home. Verses like ñAt thy return  my blushing was not 
small /  My rambling  brat (in  print)  should mother  callò3 unveil  the feeling 
that  self-denial finds a complementary part  in self-assertion. Bradstreet 
personalizes the poem by comparing it  to a child  whose destiny is to teach 
the others by its personal example.  

A common theme of her texts is mortality  which is associated with  the 
sinful  nature of man. Instead of following  the habitual  perspective of the 
community,  the poet adopts a personal and direct  tone. Memory  is the 
concept which gives hope because being remembered is the way of 
defeating death and remaining  in the souls of the others. Verses like ñIf any 
worth  or virtue  were in me /  Let that live freshly in thy memoryò4 
underline  her need to be part  of the collective history  of the community.  
The text entitled  The Author  to Her  Book contains her view about the role 
of poetry in a Puritan  society by stating that  poetry should be 
complementary to religion  as they both have the same mission to enlighten 
the human spirit.  Bradstreetôs work  ought to be understood in the 
circumstances of the struggle of the Puritans to make a living  in  the New 
World.  Her texts reflect the common aspects of a colonial  existence, 
underlying  that  the human mind  deserves exploring  and praising beyond 
the strict  Puritan  doctrine.   

                                                           
3 Anne Bradstreet, cited in Jeannine Hensley, The Works of Anne Bradstreet , 

Cambridge, MA., Belknap Press, 1999, p. 90. 
4 Ibidem , p. 85. 
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The Puritan  colonization  of America was not only the adventure of a 
group of travellers who fled their  homeland because of religious 
persecutions. It  was the endeavour of people who looked at the New World  
with  the hope and confidence that  God had not abandoned them. They 
built  a new civilization  on a once savage continent  simply  by believing in 
their  capacity and will  of survival.  The Puritan s were soon followed by 
other nations belonging to different  churches and the example they set 
endured along the centuries. New England became the cradle of the 
American nation,  the symbolical place of freedom and religious liberties.  
Though the Puritan  doctrine  was strict  and austere, having its own limits  
and faults, the colonists succeeded due to their  power of adaptation and 
hard work.  Much of the Puritan  legacy continued in time.  It  remained in 
history  as the epoch in  which people did not merely endure, they prevailed.  

Despite the difficulties  of the settlement and the inevitable hardships, 
the Puritans set an example for  all the future  modern American 
civilization.  The words of John Winthrop  summarize the high spiritual  
mission of the colonists, having served ever since as a symbol of the epoch. 
ñFor we must consider that  we shall be as a city upon a hill.  The eyes of the 
people are upon us. We must delight  in  each other, make otherôs 
conditions  our own, rejoice together, mourn  together, labor and suffer 
together, always having before our eyes our commission and community  in 
the work,  our community  as members of the same body.ò5  

The feeling of strong unity  and compassion which the Pilgrims  felt  for 
each other transformed  the colonization  into  a story of moral  and spiritual  
accomplishment. The first  travellers looked in awe and wonder at the 
garden that  God had given them in the new Promised Land, fearing what 
might  be hidden behind the curtain  of trees. The future  American 
inhabitants  established themselves as true masters of the land, raising 
themselves above the mere status of humble explorers. Self-assertion 
would become the main feature of the American nation  which would 
return  to the roots of the Puritan  heritage in a permanent attempt  to 
retrieve its spiritual  identity.   
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Abstract :  This paper tried  to understand  the unceasing agitation  for  

actualis ation  of Biafra  among those who did not experience the Nigerian -
Biafran  war  (1967-1970); those on the margin  of state power  and the generation  
of those yet to recover from  the traumas  of the war.  The renewed resurgence of 
Biafra  as epitomised by the Indige nous Peoples of Biafra  (IPOB), brings  to the 
fore the issues of post-civil  war  reconciliation  in Nigeria.  The official  narrative  
is that  Biafra  ceased to exist on 15 January  1970.  However,  in  the minds of 
millions  of Igbo suffering  from  political  and economic exclusion, the Biafran  
war  rages on. Using both primary  and secondary sources, this paper 
interrogates  the disenchantment  among the younger  generation  of the Igbo and 
how to build  a new Nigeria  that  would  be inclusive. 

 
Keywords:  Nigeria,  Biafra,  IPOB, Igbo,  Post-Colonial,  Conflict   
 
 
Introduction  
The post war efforts, which aimed at a proper reunification,  proved 

futile  in sustaining durable unity  between a majority  of the Igbo populace 
and the Nigerian state. Fifty  years after the Nigerian -Biafran war, a notable 
number of her youths are disillusioned  with  the one Nigeria mantra thus 
justifying  James O'Connell's assertion that  ómany Igbo remained 
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secessionists at heart even though they had accepted the Biafran defeatô1. In  
a bid to unify  the Igbo after the war, an organizational  assembly known as 
the Igbo National  Assembly (INA)  was created. Fear and suspicions drove 
the federal government at the time to ban the organization, which they felt  
the Igbo agenda may begin to sprout via the organization,  hence, the 
creation of Ohaneze Ndi  Igbo  in 19762. Apart  from  fostering unity  among 
the Igbo, this group, dominated by prominent  Igbo politicians  also claimed 
to fight  for political  representation and power for the Igbo. Since the end of 
the civil  war, an Igbo presidency has been the main project of the Ohaneze 
Ndi  Igbo  which often times is regarded as an association of Igbo politicians.  
Another  major  demand of this group was the creation of one additional  state 
of Igbo extraction 3. However, the Igbo youths were dissatisfied with  the 
non-radical 'snail paceô at which the Ohaneze Ndi  Igbo  were pushing the 
Igbo affair.  They viewed the Ohaneze Ndi  Igbo  as an organization of selfish 
Igbo politicians  who were only using the platform  to fight  for  personal 
interests. This coupled with  the fact that  most of these youths were 
disgruntled  with  the discrimination  against the Igbo after the war, 
heightened their  susceptibility  and as a result, many radical secessionist 
groups that  evolved after the war were seethed with  these fiercely eager 
youths. Thus, unceasing agitation  for the State of Biafra is a recurring  
decimal in the national  discourse. These generation of Igbo are what 
Onuoha termed ósecondary victimsô-those who become victims  of Nigeria 
contraption  owing to the perpetuation  of initial  conditions  as has been 
witnessed with  the sprouting  of different  Biafran movements4. 

After  about five decades of the civil  war in which more than two 
million  people perished, the Biafra nightmare  still  reverberate among the 
Igbo populace. Our research interrogates the renewed quest for  Biafra. To 
do this, we will  draw on literature  comprised of the civil  war discourse 
(Achebe5, Obasanjo6, Njoku 7, Madiebo8). Similarly,  foreign authors and 
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journalists  who wrote on the Nigeria-Biafra war (e.g. St. Jorre9; 
Cervanka10; Gould11; Forsyth12; Waugh & Cronge13) discussed the course 
and causes of the Nigeria-Biafra war but had scant focus on the 
experiences of civilian -victims  or how the Igbo had been reintegrated into  
the mainstream of the Nigerian  polity.  Novelists who tried  to capture the 
events of the period (Adichie 14) and (Ike 15) merely fictionalised  other 
works, some of which include those cited above. Obi-Ani  is of the view that  
the victorious  federal forces used various subterfuges to stunt  Igbo 
recovery in post-civil  war Nigeria thereby arguing that  the Gowonôs so-
called óno victor  no vanquishedô was a sham to deceive the international  
community 16. Falola and Heaton17, Maier 18 analysed the crises and 
instability  that  had rocked the postcolonial  Nigerian  state. Issues on IPOB: 
Amanambu19,  Nwofe20, Ibeanu et al21examined the IPOB formation,  their  
agitations and mass followership  among the Igbo. Biafra has recently 
attracted the attention  of genocide scholars, (Heerten and Moses22, Bird  
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Analysis of ñBiafraexitò on Twitter after Ukôs vote to Leave the European Unionò, Journal 
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22 L. Heerten & D. Moses,ò The Nigerian-Biafran War; Postcolonial Conflict and the 
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and Ottanelli 23, Anthony24, Desgrandchamps25, Doron26, Levy27, and 
Smith28). These scholars have dissected how the Nigeria-Biafra war will  
remain  a crucial episode in Nigerian  post-civil  war conflicts  unless genuine 
efforts at healing the wounds are undertaken. Doron maintained  that the 
propaganda tool  of Biafra laid the foundation  of the discussion of genocide 
against the Igbo.  Biafra used its propaganda strategy to market  genocide 
to the outside world.  Today the issue of genocide has continued to feature 
in  the discourse of Biafra29. Bird  and Othanelli  in  their  óThe Asaba 
Massacre and the Nigerian  Civil  War:  Reclaiming Hidden  Historyô, 
concluded that  the unresolved burden of memory has indeed become a 
potent  symbol of festering injustices. They maintained  that  addressing the 
memory of the war will  contribute  to meaningful  reconciliation 30. 
Nonetheless, there is an officially  sanctioned amnesia of the event. But, the 
socio-political  and economic marginalization,  militancy,  kidnapping,  
farmers-herders conflict  has resurrected the Biafran discourse in the 
public  spaces. Thus, Anthony  avers that  even as the immediate  threat  of 
genocide faded with  the end of the shooting war, the trauma of 1966 and 
the war years did not31. The experiences of the people during  the period 
are no longer expressed in private spaces, the wounds are yet to be healed, 
genuine reconciliation  is yet to be effected. The ghost of Biafra is yet to be 
laid to rest. As such, Heerten and Moses aver that  ódealing with  the history  
of the war is important  for  an understandin g of the fabric of postcolonial  
Nigeria of the international  order in which the event unfoldedô32. However, 
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the official  denial of Biafra and the suppression of memory of Biafra have 
metamorphosed into  a new phenomenon in Igboland especially of 
generation of those who did not experience the war but who rejected 
docility  in  the face of festering injustices. 

IPOB embodies the continuity  of the war because of the perceived 
political  and economic marginalisation  of the Igbo since the cessation of 
the Nigerian-Biafran war in 1970.   So far, many groups seeking for  an Igbo 
secession have evolved with  names such as Biafra Zionist  Movement 
(BZM),  Movement for  The Actualization  of The Sovereign State of Biafra 
(MASSOB), Biafra Independent  Movement (BIM),  Indigenous People of 
Biafra (IPOB). Of all these groups however, the Indigenous People of 
Biafra (IPOB) in recent years has been more influential  than the others 
and will  therefore form  the focal point  of this paper. 

 
The  Indigenous  People  of  Biafra  (IPOB)  
The Indigenous People of Biafra (IPOB) which like the MASSOB is 

also an Igbo separatist group founded in 2014. The movement wants a 
group of states in south-east Nigeria, made up mainly  of people from  the 
Igbo ethnic group, to break away and form  the independent nation of 
Biafra. The organization  carries out its agitation  activities through  
unarmed protests, media messages, radio broadcasts and civil  
disobedience. The group operates a London based radio station which was 
established in 2009.  In  Nigeria, access to the frequency modulation  (FM)  
broadcasts is available in six States (Abia, Anambra, Imo,  Port-Harcourt,  
Ebonyi and Enugu) although there are restraints  to its access in  some of 
these areas. In  other States which may not have any access to the 
Frequency Modulati on, the broadcasts can be listened to online  as the 
group also runs a web based radio station. According to the director  Mazi 
Nnamdi  Kanu, óthe new Radio Biafra had been broadcasting from  London,  
on short wave frequency since 2009,  he further  revealed that  Radio Biafra 
broadcast was brought  home to intensify  the struggle for  Biafran  
restoration  by creating awareness and mobilizing  the indigenous People of 
Biafra (IPOB) and other Pro-Biafran groups like the Movement for  the 
Actualization  of the Sovereign State of Biafra (MASSOB) towards achieving 
the goalô33. Efforts  of government to shut down the radio station  were 
unsuccessful as it  still  broadcast today on 102.1 FM and 15.6 AM at 
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different  wavelengths34. However, while some have alleged that  the radio 
station spreads hate speeches and incites war in Nigeria (which  Nnamdi  
Kanu often refers to as a zoo in his broadcasts), supporters of the group 
have vehemently asserted that  the radio broadcasts were only being 
truthful.  An informant  had asserted; 

Nnamdi  Kanu is only speaking the raw truth  and that's why these 
Nigerians who don't  like hearing the truth  are angry with  him.  Being 
truthful  has nothing  to do with  hate speech instead, people hate you 
for  speaking the truth 35. 

 
Nevertheless, phrases such as monkeys and baboons (referring  to Nigerian  
citizens), zoo republic  (referring  to Nigeria),  Biafra or nothing,  the zoo 
must fall,  Ohaneze ndi  aturu  na ndi  eberibe (Ohaneze Ndigbo - an 
association of sheep and fools), are some derogatory words often used by 
the IPOB leader in some of his broadcasts. From the messages passed 
through  these broadcasts, the group's mission and activities are made 
known to the public.  The sit at home order for  members of the group 
normally  holds on the 30th  May36 (the day Ojukwu  the then milit ary 
Governor of Eastern Region and later the Military  Head of Republic of 
Biafra declared Biafran independence in May,1967) of every year which 
they have mapped out as a day to remember Biafran fallen heroes. The 
issue of victimization  as a reason for  secession is buttressed in the 
organizationôs letter  to the United  Nations on the 19th of December 2013. 
Below is a duplicate of the letter 37. 

                                                           
34 Nwafor, Gideon and Omeovah, Blessing. ñAnalysis of Radio Biafra Effectiveness 

on The Renewed Agitation for The Restoration of Biafra Republic Among Listeners in 
Onitsha Metropolis.ò,..2 

35 Obiorah Pius, shop owner, C.45 years, interview held at Aba, 4th November 2018. 
36 The call for sit at home on May 30, 2017 marking the 50th anniversary of the 

declaration of Biafra was a huge success in the five Southeastern States. Movement and 
businesses were crippled even in the Northern Nigeria where a substantial number of 
Igbo are domiciled. The success of the sit at home prompted the Arewa youth (The youth 
wing of Northern socio -cultural organization -Arewa) to give the Igbo domiciled in the 
North a quit notice to exit from all the Northern States while calling for the arrest of IPOB 
leader Nnamdi Kanu. Pressures from both UN and other international and local 
commentators forced them to rescind. 

37 www.indigenouspeoplesofbiafra.org 

http://www.indigenouspeoplesof/
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An informant  stated that  Nnamdi  Kanu's Biafra will  be one free of 

corruption,  underdevelopment and ethnic sentiment  where constituent  
units  would be developed with  indigenous technology. He further  asserted 


